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Endorsements

“Maleeha Aslam shines a clear and steady light on the murky, post-9/11
world of violent extremism. She helps us to penetrate the troubled and
unsure existence of young Muslim men, who, at a loss for guidance, too
often take refuge in the message of radical clerics. Without understanding
their context it will be virtually impossible to check the acts of terror that
stem from their desperation and indoctrination. Aslam’s book is essential
reading for all who seek to comprehend the morass from which terrorists
emerge and the very nature of our world.”

Akbar Ahmed, Ibn Khaldun Chair of Islamic Studies, School of Inter-
national Service, American University, Washington D.C.

“This well-researched and morally engaged book is an important contri-
bution to gender studies and to understanding the contemporary Muslim
world. Maleeha Aslam has conducted careful and imaginative research,
and has a powerful argument on the relevance of masculinity dynamics
to Islamist militancy. Some of the findings are troubling; but by moving
beyond the clichés of both Western ‘security’ thinking and conventional
militancy, to a concern with the making of masculinities and the possibili-
ties of change, this book offers a message of hope.”

Raewyn Connell, author of Masculinities and Gender: In World Perspective

“This is a powerful and disturbing study of global jihadism that maintains
that the roots of violence lie not in religious ideologies but in gender-
based codes of honour that pre-date Islam. Focusing on Pakistan, it
argues that ordinary Pakistanis are predisposed to terrorism by political



and economic oppression that lead to expressions of outraged masculin-
ity. In depicting men as victims of patriarchy, it suggests that only by pro-
viding Muslim men with alternative cultures of self-actualisation will we
combat Islamist violence.”

John Hutchinson, Reader in Nationalism, Department of Government,
London School of Economics and Political Science

“This ground-breaking book presents new research which will undoubt-
edly stimulate much controversy. It opens up issues regarding men, gen-
der and sexuality in Islamic societies and draws connections between
how young men are raised and their recruitment into terrorist organiza-
tions. Focusing on Pakistan, the book is of relevance to Middle East stud-
ies, gender studies and issues of war and peace. A work of courage
approached with integrity and solid research.”

Amira A. Sonbol, Professor of Islamic History, Law and Society, George-
town University, Doha, Qatar campus

“From the vantage point of policy, it seems rare in these times that a fem-
inist scholar can take on a subject as daunting and diverse as ‘Muslim
Masculinities’ and treat that subject in such a thorough, generous and
sympathetic manner. Maleeha Aslam’s Gender-based Explosions com-
bines a detailed understanding of the motivations that lead men to join
terrorist movements, the Islamic texts that are so often used to justify ter-
rorist violence, and the feminist theory that has yet to find an appropriate
foothold in much of the Muslim world. But it is her sensitive and probing
interviews with Muslim men in Pakistan that separates this book from
others. Aslam investigates the diverse ‘performativities’ of Muslim men,
the ‘honor’ codes that drive some to commit grave violence, and the
means — more and less legitimate — by which men seek to justify violent
response based on external threats to their cultures, families and commu-
nities. But it is her trusting engagement with Pakistani men that both
complicates stereotypes about who these men are and what actually mo-
tivates their action in the world, and portraits humane and nuanced faces
to those who see ‘counter-terrorism’ as merely a strategy to pacify and/or
nullify ‘the other’. While interrogating her own theoretical categories,
Aslam reminds readers that a focus on how masculinities are constructed
in the Muslim world can give us important clues on how to reach poten-
tial terrorists with new models for the Muslim man; but she also reminds
us of the ways in which the policies of the non-Muslim world must dra-
matically shift to reduce incentives to violence among the men whose
families and neighborhoods seem forever under siege.”

Robert Zuber, Director, Global Action to Prevent War and Armed Con-
flict (UN Plaza), New York
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And as a single leaf turns not yellow but with the silent knowledge
of the whole tree,
So the wrong doer cannot do wrong without the hidden will of you all.
Like a procession you walk together towards your god-self
You are the way and the wayfarers.
And when one of you falls down he falls for those behind him,
a caution against the stumbling stone.
Ay, and he falls for those ahead of him, who though faster and surer of foot,
yet removed not the stumbling stone.

The righteous is not innocent of the deeds of the wicked

Kabhlil Gibran in The Prophet
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Foreword

Vesselin Popovski

Many books have been written about Islam and terrorism. Many books
have been written about Islam and gender. Yet not many books tackle
the link between terrorism and gender. Maleeha Aslam focuses on this
missing link and assembles the triangle, contributing profoundly to all
three fields: gender studies, terrorism studies and Islamic studies.

The author makes a courageous, almost extraordinary attempt to ana-
lyse and argue dispassionately about subjects that are naturally full of
passions — religion, violence and gender. Not many writers are able to
detach beliefs, feelings, stereotypes, sympathies and other emotions so
professionally when addressing such profoundly emotional issues.

This book does not aim at political correctness — its purpose is not to
reconcile; there are no appeals for religious harmony or gender equality.
This is not a volume which is similar to those we have read already — the
book is about gender, but focuses on men. It is about militant jihadism,
but does not condemn it. It is about Islam, but the analysis is de-
nominated, almost secularized — the Muslim men’s behaviour is examined
as gender-based, not religion-based.

The significance of this book lies in the way that it transverses across
disciplines, and between policy and academic quarters so that a case for
peace and human rights for the global community can be built. Maleeha
Aslam achieves this distinctively while staying clear of any stock political
(including religious), cultural or intellectual agendas. She utilizes her
comprehensive studies of gender and Islam and her groundwork with
grassroots communities to bring the readers something very special —

Xiv
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how to explain and understand gender performativity generally and
Muslim masculinity in particular. Although not attempting to present
doctrinal novelties, the few messages are powerful and sharp — gender is
cross-cutting and permeates through all aspects of life, and it informs
various types of social behaviour. Accordingly, gender can be crucial in
understanding motivations, actions and policy-making. It has, therefore,
been inexplicable negligence not to have made gender one of the central
elements of the analysis of such global issues as terrorism.

Theory guides practice and vice versa. This book informs both theory
and practice, and expands our current understanding of terrorism in an
original fashion. This text must spur policy-makers into action so that we
begin to hear decisions and see actions aimed at preserving human life
and dignity wherever it is endangered.

Tokyo, October 2011
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Introduction

Are Muslim men troublemakers, or troubled? Currently, the truth lies
somewhere in between. A few men are perpetrators, but many are victims
of economic, political and, ironically enough, patriarchal socio-cultural
oppression. In post-colonial societies, Muslim leadership has consistently
failed to deliver within locally “modified” Western frameworks of govern-
ance. Worse is that the leadership has failed to provide an original/
innovative “vision” and “agenda” for growth and prosperity to its people.
Consequently the political agency of Muslim social capital, largely con-
sisting of troubled but energetic young men, has been absorbed in Islam-
ist and terrorist networks. This siphoning of Muslim social capital by
terrorist networks has to be stopped.

Although destructive and aggressive trends within practices of mascu-
linities need to be remedied, lessons from the past suggest that repressive
detention, imprisonment and discriminatory profiling of Muslim men
only exacerbate socio-political chaos, give rise to human rights abuses
and generate more protests and violence in and outside Muslim contexts.
Ultimately, we as a “global community” pay the price, as no airport, train
station, shopping mall or place of worship today is safer than another.
Death looms equally in Times Square in New York and a mosque in the
village of Akurwall in Peshawar. Putting every other individual behind
bars can be a symptomatic but not a sustainable solution that requires
engaging with formal and informal institutional issues at both local and
global levels. This book aims to problematize one such institutional system,
gender, while alerting policy-makers that deradicalization programmes

Gender-based explosions: The nexus between Muslim masculinities, jihadist Islamism and
terrorism, Aslam, United Nations University Press, 2012, ISBN 978-92-808-1208-4
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in Muslim contexts will not be successful unless gender-based issues, and
most particularly those revolving around “masculinities”, are fully ad-
dressed.

Since 9/11, Islamic scholars have rejected militancy and terrorism by
quoting religious texts that forbid murder or promoting jihad against
one’s inner self (nafs). Although such measures are necessary, they are
neither sufficient nor a sustainable treatment of the problem of militant-
jihadist Islamism and terrorism. This volume will build a case for shifting
discussions on counterterrorism from religion to gender (at least to what-
ever extent possible). Popovksi (2009) illustrates the significance of reli-
gion as a mobilizing tool, and emphasizes: “religions do not produce
conflict directly, but they can easily be employed as ... a propaganda
strategy to mobilize more fighters”. If religion “mobilizes” individuals,
this book will show that gender “justifies” for individuals their combative
and confrontational actions. From this standpoint, there is a need for
counterterrorism measures to have a certain level of “gender appeal”
for Muslim youth if counterterrorism strategists seek sustainability and
peace.

Ordinarily, Islamic texts that create avenues for militant Islamism gain
immediate popularity among Muslim men, while those that elaborate
everyday social obligations for men are either interpreted in a typical ul-
traconservative or orthodox patriarchal manner or left ignored. In the
field of militarism and militancy, “wartime” roles are allocated to men.
These wartime roles are manifestations by which existing cultural and
psychological understandings of gender roles are further authenticated
and made relevant to current political contexts. Socially prescribed and
idealized norms for the male gender are such that many men are willing
to experiment with militant-jihadist Islamism and even terrorism to alle-
viate financial hardships and social inadequacies, or simply to embark on
an adventurous lifestyle as a stereotypical “hero” to confirm their “manli-
ness”. Programmed by societies to conceptualize their own masculinity in
a peculiar fashion, men indulge in flamboyant displays of physical force
either to assert or to regain their (lost) “honour”. Men indulge in risky
behaviours, often involving injury or even death. They are socialized into
accepting such situations as long as these make them “honourable”.
Many men will second that “martyrdom” is not restricted to dying as a
“believer” — but also as a “hero”.

Set in a post-9/11 Muslim world context, this volume aims to break
new ground in the field of gender and global politics by reviewing our
contemporary understanding of causes of militant-jihadist Islamism and
terrorism. The book explores an unprecedented thesis: Muslim men par-
ticipate in militant-jihadist Islamism as an act of gender performativity, a
notion that was first introduced by Judith Butler (2006) in the context of
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heterosexual normativity and will be used here to highlight how, among
other contextual elements, gender constructs and practices play a funda-
mental role in influencing and propelling young men towards militant-
jihadist Islamism and terrorism. Counterterrorism experts need to
recognize why gender matters, and accordingly consider reviewing (and
hopefully amending) their current approaches to counterterrorism.

In addition to Butler’s gender performativity, militant-jihadist Islamism
and terrorism among Muslim men will be explored through Connell’s
(2005) notion of multiple masculinities. This book also includes a pilot,
small-scale empirical investigation on Pakistani masculinities, mainly to
underline connections between cultural constructions of the “masculine
gender” and the pervasive ethos of “militant-jihadist Islamism” among
Pakistani men in a post-9/11 world. To the best of my knowledge, it is the
first case study of this nature. The pilot study is a distinct portrayal of the
routine living of ordinary Muslim men who are susceptible to drawing
influences from Islamists, and even terrorist networks that are operating
globally. The study focuses on how young Pakistani men relate to issues
of their culturally defined and prescribed masculinity. It is also about how
Pakistani Muslim men locate themselves within wider and broader socio-
economic and political contexts surrounding them. The pilot study pro-
poses conceptual models that can be replicated at a larger scale, and their
findings used to generate more information on the nexus between gen-
der, militant Islamism and terrorism (particularly suicide terrorism).

Drawing upon classic gender theory, existing scholarship on Muslim
masculinities and the pilot study on Pakistani Muslim masculinities, this
research underlines socio-cultural and political ramifications of post-9/11
securitization-focused and gender-deficient counterterrorism measures
within Muslim contexts that already suffer from detrimental effects
of marginalization, both within and outside Muslim countries. Without
taking the blame away from those indulging in aggression, violence
and crime, this book exposes the vulnerabilities and incertitude of what is
apparently the fearsome masculine gender of the Muslim world.

Features pertinent to this investigation

There are a few aspects of this research that need to be emphasized. First,
Muslim men are neither conceptualized nor presented as a homogeneous
group. As will be noted, the study in both theory and praxis observes the
heterogeneity of Muslim men, and documents variations existing among/
within groups of these men on the basis of their socio-economic and
political lives. Yet there are similarities across these disparities that inter-
estingly make Muslim men a “collectivity” with a past and present of
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“shared experiences”. Second, the study is not about “trained minds”, i.e.
those who have been in militant or terrorist camps, but “untrained minds”
of “ordinary men”, with their usual thoughts. This is a relatively under-
researched area. At present data on militant-jihadist Islamism focus on
men associated with madrassahs and/or militant organizations. Although
data concerning militants and madrassah students are equally important,
they only pave the way to solidify erroneous assumptions such as “Mus-
lim men kill and get killed for the sake of Islam”. The contexts and expe-
riences of respondents predetermine the type of data researchers may
acquire from them. In order to prove how studious one is, in a way stu-
dents are “madrassah-bound” to glorify jihad and Islam and make hate
speeches against “the West”. Researchers may never find madrassah stu-
dents parodying self-styled clerics making calls for jihad. However, they
may find such performers among ordinary men — at least, this is what
constitutes my experiences in the field. Third, the participants in the em-
pirical investigation in Pakistan were not given any definitions of “jihad”.
This allowed participants the freedom to interpret jihad in their own
way, and accordingly determine their relationship with the institution
of jihad. Regardless of how respondents perceived jihad, the study ulti-
mately aimed only at assessing the extent to which gender mediates
understanding of all forms of jihad (or so-called jihad), be it religious (i.e.
Quran supported), militant Islamist (as that of Islamist groups with pol-
itical agendas) or criminal (as that of terrorist networks). There is a nexus
between gender and war — be that war divine, political or criminal. By
offering themselves for combat jihad, Muslim men may aim to struggle
to live up to the ideals of “chivalry” in Islam and as envisaged in the
Quran. Such men are driven by the demands of masculine honour and
aspire to achieve a “heroic” end. Similarly, those indulging in militant-
jihadist Islamism, and those committing blatant acts of terrorism after
being incited by terrorist networks, do this either for economic reasons
or for self-actualization and heroism. They get access to guns, money and
fame.

This study is rooted in theory and provides a review of literature, as
well as case study material that will be analysed through qualitative and
quantitative means. The work is valuable, and has implications for future
policy-making and strategizing in the field of counterterrorism and de-
radicalization. The nature of its academic engagement is interdisciplinary,
and at least three critical areas of policy and educational interest have
been combined to maintain scholarly interest: first, gender and human
rights; second, terrorism and counterterrorism; and third, Islam and
Islamism.

Ultimately, this text aims to advocate for people-centred, peaceful and
sustainable approaches to counterterrorism and deradicalization.
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Roadmap

This book is divided into three parts. Part I, “Framing the global chaos:
An overview”, describes important details regarding the global jihadist
movement and counterterrorism strategies. The context explained is that
of global disorder where policies are lopsided and often backfire. Part I
provides the necessary background information for building a case that
reorients counterterrorism strategies from being securitization focused to
becoming more development/human rights and/or ethics centred. The is-
sues have been framed with two objectives in mind: first, underlining the
magnitude and extent of the fragility of our globe in the age of terror;
and second, advocating that the solutions to our problems do not lie in
investing all our resources in tactical defence, particularly militarism, but
in also investing in soft, human-centred and sustainable approaches to
counterterrorism and deradicalization.

Part II, “Islam, masculinities and performance”, serves three important
purposes. It appraises gender theory and the seminal contributions of
Butler and Connell. Combined, these two give the intellectual basis of
exploring the critical nexus between gender, militant-jihadist Islamism
and terrorism. It collates “Islamic masculinities” as underlined in sacred
texts and narratives. The aim is to illuminate what may approximately be
termed as “exemplary” Islamic masculinity. Finally, it /ocates Muslim men
within their current socio-economic and political contexts so that the na-
ture and extent of problems, aims and ambitions of men in such living
conditions can be gauged. The third objective is met through a compre-
hensive chapter on “Muslim masculinities”.

Like the other two parts, Part III, “Pakistani masculinities and vulner-
able social groups in the age of terror”, has certain objectives to serve
and its six chapters have been compiled accordingly. It starts by introduc-
ing the research setting, study design and overall context of Pakistan: a
country that is a mix of ancient local/tribal customary institutions, has a
colonial baggage and is barely surviving a troubled present. This context
is shaping and producing practices in Pakistani masculinities. Chapters 7
and 8 present qualitative data on critical issues ranging from conceptual
to topical matters, while documenting voices of the people. The research
sample discussed several issues regarding routine socio-economic pres-
sures in a man’s life, their understanding of “honour” and “being a man”,
and life choices made by troubled men. Chapter 9 approaches similar is-
sues in a more crystallized manner through quantitative analysis. Two
conceptual models illustrating the nexus between gender and militant-
jihadist Islamism and gender and suicide bombings are also presented.
Chapter 10 shifts the focus from ordinary Muslim men to substance
misusers and Pakistani women from the masses, regarded together as
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“vulnerable” sections of Pakistani society. This chapter warns of the sus-
ceptibility of these vulnerable groups in the age of terror. Chapter 11
consolidates the important findings from the pilot study.

The language of this book has been carefully selected keeping in view
an eclectic readership consisting of policy-makers, human rights and
other civil society stakeholders, academics, students and medical doctors,
particularly psychiatrists. It is hoped that policy-makers will have an
interesting theoretical concept and some useful empirical data to work
with. They can formulate and introduce innovative social and political de-
velopment programmes, both short and long term. Academics, and most
particularly gender theorists, who are only starting to debate terrorism
and its effects on gender as a system, and masculinity and femininity as a
practice within gender, will find this book useful. Despite a limited use of
gender theory in the book, a substantive effort has been made to claim a
share for gender theory in post-9/11 global politics. Students of terrorism
studies, masculinity studies and Islam, as well as civil society engaging
with issues of peace and sustainable development, can expand their
knowledge by reading this text. It is hoped that wulema/Islamic scholars
will recognize the need to elaborate further on Islamic masculinities and
collaborate with counterterrorism strategists to improve existing know-
ledge on Islamic masculinities. Finally, ordinary individuals who ponder
(and worry) over the current state of our world will find this an interest-
ing and thought-provoking volume.



Part I

Framing the global chaos:
An overview







1

The global jihadist movement

The past 10 years have seen a rapid increase in regressive radicalism and
literalism in Muslim societies, when the global challenge is to deradicalize
and ensure peace. Muslim history is rife with socio-political movements
that have sought to transform the nature of Islamic belief, its function
and the routine living of its adherents. Present times are no different. The
post-9/11 counterterrorism strategies of US and European governments
ignited frenzied reactions across the Muslim world. 11 September 2001
played a role in making US policy quarters and those of its allies (both
Western and non-Western) behave in irrational, chaotic and even tyran-
nical ways. Bush’s infamous “crusade” faux pas while representing a
twenty-first-century, new-millennium, secular America was unwarranted.
That year’s 11 September had left the United States truly terrorized, and
this was a great success for Bin Laden’s Al Qaeda.

At present, US President Barack Obama is actively seeking dialogue
with the Muslim world, making announcements such as the closure of
Guantanamo prison and withdrawal of US combat troops from Afghani-
stan by 2014, and more recently demanding that Israeli Prime Minister
Benjamin Netanyahu consider moving back to 1967 borders (i.e. surren-
dering Judea and Samaria in the West Bank to the Palestinians, or at least
making arrangements with them for an alternative land swap). President
Obama has also openly championed the socio-political rights of Ameri-
can Muslims and, despite public protests, justified their access to land sur-
rounding Ground Zero to construct an Islamic centre. The Obama
administration has publicly condemned at home and abroad any hateful

Gender-based explosions: The nexus between Muslim masculinities, jihadist Islamism and
terrorism, Aslam, United Nations University Press, 2012, ISBN 978-92-808-1208-4
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actions against Islam and Muslim communities, such as those organized
by Pastor Terry Jones. Nonetheless, US policies begin to look less favour-
able for Muslims whenever it decides to take on Pakistan: predominantly
a Muslim nation, but not just any Muslim nation. In fact Pakistan, accord-
ing to some demographic estimates, is predicted to replace Indonesia by
2030 as the world’s largest Muslim population (Borstein, 2011). The cur-
rent US administration has given rise to controversy by approving a
marked increase in the number of drone attacks in Waziristan, Pakistan,
causing a large number of civilian casualties and violating the country’s
sovereignty in the name of going after a high-value target (Bin Laden),
and threatening Pakistan with such attacks in future.

It is important to decide not to allow “securitization” agendas to com-
promise mutual respect between nation-states. The United States and its
European allies through their governmental and civil society sectors must
support development interventions in the Muslim world that involve
wide-ranging institutional reforms: not only ensuring economic prosper-
ity but also social change centring on the principle of equanimity in
thought and action. Religious and cultural literalism and regressive radi-
calism consume all forms of governance structures while leaving societies
dejected and inert. Gender is one such foundational mechanism whereby
regressive literalism is produced. It is a system that serves as a major site
on which radical agendas are honed and practised. In this text, gender is
understood as an institutional arrangement that is both informal and for-
mal, and permeates all aspects of socio-economic and political living in a
cross-cutting manner. “Prescribed”, “appropriate” and “approved” gender
roles result from centuries-old local customs and traditions, policies of a
particular state or globalism and globalization. Governments interested
in allocating resources for counterterrorism have to initiate programmes
aimed specifically at transforming practices in “masculinity” and “femi-
ninity” within the larger institutional system known as “gender”. There is
always a danger that regressive radicalism will culminate in terrorism.
Policy-makers aim to “deradicalize”, but answers to the question “how?”
are unclear and still rudimentary. Policy documents mostly focus on gov-
ernments promising to safeguard their local and global interests. Security
concerns related to law enforcement agencies, civil aviation and immigra-
tion authorities are highest on counterterrorism agendas. Simultaneously,
the West’s other adopted policies on counterterrorism have caused dis-
proportionate levels of civilian deaths and casualties in Afghanistan, Iraq
and Pakistan and an overarching vilification of the Muslim community
globally, producing a large number of detainees mostly vanishing under
mysterious circumstances. Since 9/11 violent protests have swept across
the Muslim world denouncing counterterrorism measures adopted by
Western governments and their allies elsewhere.
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Language of political Islam

Casual use of words can be damaging and almost always has subtexts. It
is important to be aware of implications of political language that partic-
ularizes humans on a wrong note. Social history informs us that human
rights violations are at least partly caused by irresponsible and unethical
use of language that presents the masses with over-simplistic conclusions
of otherwise complicated socio-political dynamics. Bourdieu (1998: 22)
stated:

it is possible to resist the violence that is exerted daily ... on television, on the
radio and in the newspapers, through verbal reflexes, stereotyped images and
conventional words, and the effect of habituation that it produces, impercepti-
bly raising, throughout the whole population, the threshold of tolerance of rac-
ist insults and contempt, reducing critical defences against pre-logical thought
and verbal confusion (between Islam and Islamicism, between Muslim and
Islamicist, or between Islamicist and terrorist, for example), insidiously reinforc-
ing all the habits of thought and behaviour inherited from more than a century
of colonialism and colonial struggles.

Unfortunately, not much has altered since Bourdieu’s attempt at fine-
tuning use of language. Islamist, Islamic and Muslims are still categorized
as one, and a caricature of Islam is presented for mass consumption.
Words such as fanatic, fundamentalist, terrorist, extremist and jihadi are
still used interchangeably. Individuals with scheming minds and criminal
intent and those with a cause or ones without any political agendas are
roughly grouped together. Yet overlaps between jihad and terrorism are
not always entirely created by the West.! Islam has often been misused
for criminal purposes by terrorists born in Muslim households. The fusion
between religion and crime serves the purpose of providing divine legiti-
macy to terrorists, who stand absolved and often venerated after commit-
ting atrocities against humanity.

A Muslim is considered to be one who submits to Allah, where “to
submit” implies formally presenting oneself to the Divine for considera-
tion, and thereby surrendering one’s soul fully to that One Divine Being.
The Quran allocates the title of Muslim to anyone who accepts the divine
presence of Allah as the only Divine existence and declares faith in
Angels, Messengers, Revealed Books and the Hereafter. The Muslim dec-
laration of faith is as basic, and in many ways as uncomplicated, as there
is no god but Allah, and Muhammad is the Messenger of Allah. Muslims
are a diverse group in their intensity and manner of practising Islam.
Muslims can be “believers” and nothing beyond, or they can be conscious
Muslims (i.e. those who make a conscious effort to adopt at least a few
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religious practices and behaviours in their routine living), with a few be-
ing quite meticulous in practising Islam in letter and spirit. Individuals
may draw influences from esoteric or exoteric versions of their faith, or
follow a combination of the two. Some may become vainly ritualistic, or
even die-hard regressive literalists and “radicals” as they are ordinarily
captioned.

Islamic implies whatever may be accepted as the essence of the reli-
gion of Islam. In its simplest form, Islamic is that aspect and practice of
faith that is uncontested across heterogeneous global Muslim societies
and about which there are no two opinions. For example, philosophy
is Islamic when it relies heavily on spiritualism, even in disciplines such
as medicine and arithmetic. Art becomes Islamic in mosques, where
calligraphy — the power of words rather than that of a mortal face (ani-
mal or human) - is emphasized. Regardless of advancements in music,
the call for prayer, azan, remains Islamic and is still performed five times
a day without musical instruments across the globe and with a typical
Arabian rhythm. Such a consistent practice of something over a number
of centuries can be considered as “Islamic”. Against this backdrop, most
Muslims find a casual grouping of “Islamic” and “terrorist” truly offen-
sive, as it amounts to implying terrorism as an essence of the religion of
Islam. The fundamentals of a civilization are best assessed through its art,
architecture, music and literature rather than by any temporary political
zeitgeist. To put it differently, the walls and domes of the Taj Mahal deco-
rated with verses from the Quran, as well as its paradise-like gardens, and
the whirling dervishes of Rumi’s mausoleum can certainly be labelled
“Islamic”, but not the brutal murders committed by Al Qaeda and the
Taliban.

Islamism is quite different from Islam/Islamic. It is a distinctive polit-
ical ideology that has emerged due to a peculiar understanding of the re-
ligion of Islam, resulting in both “for” and “against” sentiments among
diverse Muslim populations. Islamism may have as many forms as there
may be political movements across different time periods of histories
past and those yet to form. In this context, an Islamist is Islamism-
inspired. Islamists may be understated, stated or overstated in their reli-
gious expression.

An example of Islamism is Wahhabism, an idiosyncrasy exported by
Saudi Arabia to other Muslim communities all over the world (including
the Muslim diaspora in the West). Not all Muslims abide by or agree with
Wahhabism’s peculiar interpretation and practice of the religion of Islam.
I consider Saudi Wahhabism as a form of Arab cultural imperialism simi-
lar to Western cultural imperialism, with the two producing dichotomous
effects on Muslim populations. In recent years Saudi authorities have
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ordered Pakistani women pilgrims arriving at Mecca for the annual hajj
to shroud themselves in burqas. The dress code of shalwar kameez and
chador traditionally worn by South Asian Muslim women is no longer
acceptable to Saudi hajj authorities. In other words, entry to the Holy
Mosques has become conditional on accepting the Wahhabi way of life.
Muslim populations across the globe are not only getting imbued with
Wahhabism but also other Islamist ideologies such as Salafism and Qut-
bism, whose proponents have monopolized Islam by claiming their
understanding of it as “original”. It is not easy to define “original” when
one is dealing with a nation that is divided into sects, ideologies and pop-
ular cultures such as sufism.

Another example of particularized language that is misleading is the
present usage of the word “radical”. Post 9/11, the word “radical” is al-
most always used to project someone violent, destructive and extreme in
thought. Radicals are thought to be hyper-expressive individuals who
want to “revert back to the original” at any cost. This is as if the “radical
feminism” of the 1960s, or for that matter the very “radical” posture
adopted by Rosa Parks to usher in an era of equal rights for coloured
people, does not represent a shared struggle for equality, justice and
peace in the world. Therefore, in my view, radicalism on its own is not
negative, rather what is dangerous for societies is regressive and literalist
thinking. Nonetheless, please note that since I make direct references to
official counterterrorism policy/strategy documents (which use radical in
a negative sense), despite having serious reservations, to spare readers
any confusion I will follow the mainstream/current usage of the word
“radical” and its derivatives.

Islamists can be broadly divided into “preachers” and “militants” or
“jihadis” who are driven by religious ideologies, at times genuine political
grievances, or just ambitious political agendas (this type is commonly
understood as “radical Islamists”, as opposed to another supposed category
of “moderate Islamists”). “Militant-jihadist Islamists” indulge in confron-
tational tactics and/or armed offences, bombings, suicide attacks, shoot-
outs, etc. These groups may be involved in national separatist movements,
such as in Chechnya; national liberation movements against occupations,
as in Palestine; or anti-authoritarian movements, as the one in Algeria. In
other words, no matter how offensive their activities may appear, there
are some substantive political grounds that instigate their actions. Finally,
there are networks that indulge in blatant acts of terrorism and in most
cases have terrorists who are Muslims (a frequently used post-9/11 adage
being all Muslims are not terrorists, but most terrorists are Muslims). These
terrorists have styled themselves as jihadis, and are using religious
symbolism to justify their plans for a global apocalypse. These individuals
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belong to an underworld of organized crime networks and are able to
strike against targets through a complex system of terror-nomics. At
present, the distinguishing lines between militant-jihadist Islamists with a
cause and/or purpose and terrorists with nothing but criminal intent have
blurred. Since the late 1980s terrorist groups/networks such as Al Qaeda
have lent themselves to other forms of nationalist and separatist move-
ments, i.e. militant Islamist movements, and have “hijacked” them -
making these movements their own. On the other hand, militant-jihadist
Islamists can best be described as “reactionaries” venting anger against
local and global institutions. They have a utopian vision of establishing a
Shariah-directed caliphate, but are clueless as to its modalities and have
no clearly defined political plan or strategies of socio-economic growth
for societies that they claim to salvage. It is mainly due to this loophole in
ideological vision and strategy that militant-jihadist Islamists are most
susceptible to getting subsumed under, or having their political agency
coopted into, crime/terrorism. Al Qaeda, well known to have started as a
terrorist network, has now matured into a social movement (Sageman,
2009), mainly by acting as a surrogate for anti-occupation/nationalist/
separatist movements across Muslim populations. Although claiming to
uphold Islam, the underworld Muslim terrorists are not only attacking
non-Muslims but also their fellow Muslims who they declare as takfiris
(infidels), condemning them to death for their inaction against Muslim
governments which have allied with the West since 9/11. Pakistan, a case
in point, has suffered heavy loss of human life. The killings of Bin Laden
in Abbottabad (May 2011) and Ilyas Kashmiri in Waziristan (June 2011)
by US Navy Seals and unmanned drone attacks have made Pakistanis
more vulnerable to torrential backlashes by Al Qaeda and the Taliban.

Jihad — The notion

Jihad as a subject falls within the domain of Islamic jurists; historians also
contemplate issues regarding jihad and motivation, mobilization and pol-
itical authority. By discussing dynamics of ethnic and sectarian clashes
inside Muslim societies (ordinarily drawing justification from the notion
of jihad), historians were able to expand understanding of jihad on the
ground. Jihad could now be understood as something beyond religious
scriptures, and the umbrella perception of jihad as a practice that could
only be manifested through clashes between opposite religions, civiliza-
tions and states was challenged (for example Bonner, 2006: 3-5). Return-
ing to basics, the Arabic word “jihad” means neither “holy war” nor “just
war”. It literally means “striving”. The modifying phrase fi sabil Allah (in
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the path of God) follows later. Principally the essence of the practice of
jihad is to strive for the sake of Allah. In contemporary politics, jihad has
often been defined and redefined within socio-economic and political
contexts of the Muslim world, its meaning never ceasing to change. If
there was ever an original core, it has been reviewed many times over
(ibid.).

Today, global terrorism has perverted the Islamic practice of jihad at
the heart of contemporary Islamist ideology, practised by both preachers
and militants. Some observers associate jihad with attachment to local
values and resistance to homogenizing trends of globalization and forces
of Western capitalism. For others, jihad represents a universalistic and
globalizing force on its own. Mostly Islam polemicists use jihad to show
Islam as a religion of violence and a code of life that contradicts civilized
norms. At the other extreme are writers who insist that jihad is a defen-
sive principle, or else utterly pacifist and directed inward (ibid.).

Militancy, though not central to jihad, is certainly there, distinguishing
Islam from religious philosophies such as ahimsa in Hinduism. Islam al-
lows the use of force, provided it is used against oppression and injustice,
and only after all other peaceful means of resolution have been ex-
hausted. One way to come to terms with Islam’s blessing for militancy is
to understand two aspects. First, Islam forbids “violence” while calling for
military engagement with enemy forces on a battlefield whose geographi-
cal limits are properly defined. It is illegal to cause carnage or run amok
damaging, for example, plants/crops and attacking women, animals or
areas designated as “sanctuaries” (hospitals, schools, places of worship,
etc.). Second, Islam clearly recognizes the powers of human “agency” and
authorizes reprisals as well as defensive manoeuvring against authoritari-
anism and injustice under a representative leadership. The Organization
of the Islamic Conference is the only political body representative of the
Muslim world (plus the Arab League in matters peculiarly concerning
the Middle East and North Africa — MENA). These representative bodies
are authorized to raise grievances officially against any country, ex-
haust all diplomatic options available and, on failing, announce a call
for “jihad” in a particular sector, be it economic or political. By these
parameters, Osama Bin Laden, Baitullah and Hakimullah Mehsud, Ilyas
Kashmiri, Ayman al-Zawabhiri and all their clones were and remain noth-
ing but thuggish terrorists with criminal intent influencing troubled
Muslim youth across the world. The hallmark of the Taliban, Al Qaeda
and their like is rejection of all historical experience, scientific experi-
ment and other forms of knowledge that Muslims and other societies
have developed over the past 1,400 years. Islam has been divested of its
values of humanism and spirituality by these terrorist networks (Rashid,
2002).
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Factors that cause Islamism (ideological and militant)

Post 9/11, explaining violence committed in the name of religion has be-
come both an intellectual and a political imperative. This has converted
the “study of religion [into] a veritable cottage industry” (Sidel, 2006).
Fundamentally we are only researching topics for which funds can be
made available conveniently. With few exceptions, existing literature offers
poverty, religiosity, religious leadership, madrassah education, authori-
tarianism in Muslim countries and their colonial heritage as variables
causing ideological and militant-jihadist Islamism.

In nineteenth-century colonial India, religious symbols such as jihad
were used by Muslim freedom fighters for mass mobilization (see Chap-
ter 6). Even today, a few political movements opposing foreign occupa-
tions can pass under a banner of jihadi. In contrast, the Al Qaeda and
Taliban claims on jihad are preposterous and the behaviour exhibited by
the 9/11 hijackers remains unsupported by millions of practising Muslims
(Houdaiby, 2009: 26). The fallacy of madrassah education causing terror-
ism is exposed by the fact that Bin Laden had degrees in management
and engineering, al-Zawabhiri is a trained medical doctor and Omar Saeed
Sheikh, who grew up in the UK, graduated from the London School of
Economics.

According to Gallup polls, 98 per cent of Egyptians consider Islam as
a part of their daily lives and make reference to it a number of times
a day (ibid.: 29). Although these individuals may appear dogmatic to a
secular mind, the baseline is that most traditional societies, Muslim and
non-Muslim, are inherently ritualistic. People are given ample opportuni-
ties to practise and observe a variety of rituals in a religious sphere.
Traditionally, South Asian Muslims have found comfort in visiting holy
shrines of sufi saints. They also find solace in offering the prescribed Is-
lamic ritual prayer five times a day, fasting, reading Quranic Arabic out
of sheer reverence rather than actually developing an understanding of
the meaning of this sacred text, giving dues to the poor (zakath), per-
forming hajj and practising jihad, i.e. routinely struggling against inner
temptations to reach higher ideals of prescribed morality. Ordinary Mus-
lims do all this for the simple logic of pleasing their Creator and ensuring
their station in paradise upon death. Through presentation of empirical
data from Pakistan, it is argued in this book that piety and routine ex-
pressions of religiosity among Muslims cannot and must not be treated
as an indicator of extreme and/or regressively radical Islamism. To state
this differently, it is unnecessary to fear someone offering a ritual prayer
in an airport lounge. Notwithstanding, certainly there is a peculiar form
of religiosity that can be associated with trajectories such as that of radi-
cal and/or militant-jihadist Islamism. There are a number of parallel
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existing Islamic thoughts on any issue, be it treatment of women or par-
ticipation in jihad. The need is to determine why individuals choose a re-
gressive and bigoted line of thought above all others. Thought, after all, is
mediated by socio-economic and political contexts. In this book, I insist
that although not exclusively, most critically gender (i.e. gender construc-
tions, identities, roles, expectations) is one such foundational institutional
mechanism that plays a key role in individual and collective interpreta-
tions of socio-economic and political contexts. Since the death of Prophet
Muhammad, Islam has been repeatedly moulded by men to serve patriar-
chal power structures all across the Muslim world. It is true that at times
even the process and the predominant content of Shariah appear to serve
mankind, rather than humankind inclusive of women and children too.
Post-9/11 Muslim patriarchies were further problematized. Terrorist in-
trusions were aimed at stagnating all progress and development in tradi-
tional societies by disrupting the routine living of ordinary men, women
and children.

Islamists have long debated over “means of change” among themselves.
It is not uncommon to find an Islamist movement bifurcating at some
point and allowing the birth of a militant wing. The militant wings indulge
in activities such as suicide bombings and major political assassinations.
Relevant publications focus on the presence of authoritarian govern-
ments in the Muslim world, most particularly in MENA. Undemocratic
governance structures ultimately lead to political frustration, i.e. regres-
sive radicalism. The Algerian parliament voted to change the constitution,
and allowed President Abdelaziz Bouteflika of the National Liberation
Front (FLN) to seek a third term in office. With its revolutionary creden-
tials, the FLN monopolized legislative and executive decision-making —
something that had been opposed by Islamists since the late 1980s. In
1991 the regime agreed to hold free multi-party elections. The Islamic
Salvation Front won the first round with a clear majority — a result that
shocked the government, which had fatally underestimated the growing
strength of Islamist parties. The regime panicked and cancelled the final
round, fearing a win by the Islamist opposition. Consequently, militancy
grew out of the anger and frustration that followed this cancellation of
the election.

Contrary to assumptions, Islamists have had few avenues for political
expression in many Muslim countries. For example, the state has inter-
cepted the Muslim Brotherhood and its offshoots in countries such as
Syria, Tunisia and Libya. In places like Jordan, Algeria, Morocco and
Egypt they have had relatively moderate levels of success. By and large
authoritarian governments in Muslim lands, like that of former Egyptian
President Hosni Mubarak, marketed themselves as firewalls against mili-
tant Islamists, winning largely economic favours from the West. In the
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meantime, Muslim populations have continued to criticize foreign policies
of Western governments, perceiving them to be anti-Muslim and pro-
Zionist. Militant networks capitalize on such popular impressions, while
mobilizing and generating reactionary politics within Muslim populations.
Hamas is known for masterminding a number of suicide bombings, at
times even using Palestinian women and children to achieve its aims. The
network’s actions, against both its own people and Israelis, remain largely
acceptable because they are undertaken in the name of the Palestinian
people’s movement for liberation and ending Israeli occupation of Pales-
tinian lands. Signing a peace treaty with Israel did cost Egyptian Presi-
dent Anwar Sadat his life in October 1981 at the hands of Jamaat
al-Islamiyya (also known as Gama’a al-Islamiyya, and not to be confused
with Jemaah Islamiyya of Southeast Asia) and Jamaat-al-Jihad (other
names being Al-Jihad, Egyptian Islamic Jihad, Al Jihad Al Islami), which
closely collaborated with a few elements from the military. During inter-
rogations, the plotters admitted that Sadat’s assassination was purely pol-
itical, and religious symbolism, i.e. “jihad”, was brought in much later to
justify the killing.

A factor by which radical Islamists win support is their condemnation
of liberalism. The tide of Islamism is at least partly a reaction to Western
cultural imperialism, which is considered obscene and is associated with
the elites of Muslim societies. Regardless of the Islamic notions (and
even propaganda) of Muslim brotherhood and ummah, anthropological
studies have showed that Muslim societies are class-based and competi-
tive. It has never been possible (and to be precise, affordable) for all so-
cial classes in a Muslim country to subscribe to Western ideals and
practices or become comfortable in their use. The highly educated profes-
sional middle classes, although lacking the money that may be required
to imitate a Western way of life (including choice of clothing and appear-
ance, food, schools and resorts, etc.), manage to interact well with the
West-influenced elite. However, the masses that have spent childhood in
substandard schooling systems lag behind, become frustrated and react
against the unaffordable and unfamiliar, making demands to revert back
to the familiar, i.e. their own culture. Infuriated Muslim crowds make
headlines when at times Western biases against Islam (or perhaps an
underestimation of the relevance of political ethics) result in cultural
assaults, such as that of Prophet Muhammad’s cartoons published in a
Danish newspaper, the release of short films like Submission (even if
with collaborators like Ayaan Hirsi Ali) or an invitation to the Facebook
community to draw Prophet Muhammad - all in the name of freedom of
expression. Without getting into the debate over the limits of freedom of
expression, here I would only like to warn that such socially irresponsible
behaviour and presumptuousness are readily drawn upon by militant-
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jihadist Islamists and terrorist networks, and Muslim populations are in-
cited to react against the West. These groups harness perturbed Muslims
such that they end up serving organized militant and crime networks
while considering it to be a service to Islam.

In a first attempt of its kind, I will introduce gender (an artificial con-
struct of society) as a major “cause” of the rise in militant-jihadist Islam-
ism and terrorism. I argue that a critical nexus exists between “gender”
(practices of Muslim masculinities) and “militant-jihadist Islamism” that
quite often gets subsumed under terrorism, and needs to be fully recog-
nized by terrorism and counterterrorism analysts.

Ideologies and ambitions of Islamists

Ideologies provide their proponents with a modus operandi for meeting
their political objectives and also lend themselves to followers so that ac-
tions can be justified within certain frameworks. During the 1970s Jamaat
al-Islamiyya, headed by Islamist students who drew inspiration from
newly released Muslim Brotherhood members, started functioning in
Egypt.’ The Islamist Movement of Uzbekistan (IMU) and Hizb-ut-Tahrir
(HT) based in Central Asia imported their ideological paradigm from the
Afghan and Pakistani Taliban. This imported version was imposed over
Central Asia’s indigenous sufi and jadidi Islam. Since 1990, along with
geographical cross-border jihadi movements, ideological export of regres-
sive and militant Islamism has increased rapidly. Salafism and Wahhabism
have brought within their ambit Muslim populations all over the world —
converting Muslims into some sort of regressive literalists. Salafism,
whose stated objective is to venerate early practices and practitioners of
Islam, has been popularized across MENA and the Gulf. Women in Cairo
are gradually opting for nigaab rather than hijaab, while their South
Asian co-religionists in Islamabad are choosing Arab outfits such as abaya
rather than their national dress of chador. The South Asian Muslim com-
munities do not quite realize that in their attempt to resist Western impe-
rialism they have kneeled down to Saudi imperialism. It is interesting to
note that South Asian Muslims seem to remember fully the arrival of the
British while choosing to forget Arab invasions of the subcontinent.

For purposes of forwarding their agenda of spreading terror indiscrimi-
nately, it is not unusual for terrorists to utilize Islamist platforms such as
that of the IMU, the Islamic Armed Front of Jordan, Islamist separatists
from Chechnya, the Salafist Group for Preaching and Combat (GSPC) of
Algeria and Jemaah Islamiyya Indonesia. Currently, recruits of these Is-
lamist networks are a mix of terrorists with criminal intent and some pol-
itically agitated youth who want to replace capitalism and Western state
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systems with a Muslim (and I emphasize Muslim, not Islamic) caliphate
that implements Shariah as a new world order. Manifestos of prominent
Islamist movements, such as the Muslim Brotherhood, include such aims.
Algeria’s Islamic Salvation Front with its vision of Shariah law does not
believe in parliamentary democracy. The objective of Jemaah Islamiyya
Indonesia is to establish an “Islamic” (read Islamist) state in Indonesia
and other parts of Southeast Asia. The IMU has long promoted this
brand of political Islam — distorting a centuries-old history and tradition
of Shariah by limiting it to a beard and a veil (Rashid, 2002). These net-
works have absolutely no clue as to what Shariah entails, and neither do
they have the capacity to interpret religious provisions on issues of law
and legislature or establish a fully functioning governance system in the
light of voluminous treatises of Islamic law. It is important to realize that
Shariah is used as a tool to mobilize people against the establishment. In
April 2009 the government of Pakistan introduced Shariah law in Swat as
part of a deal with Taliban terrorists, who at the time were thought to be
insurgents demanding political autonomy. Soon the gibberish of Taliban-
ized Shariah came to the forefront, and the peace deal melted.*

In Egypt, the Muslim Brotherhood proclaims itself to be moderate,
condemning violence. In the past it has favoured restricting the eligibility
of women and Copts to run for the presidency. It also advocated advisory
councils of Islamic scholars for the parliament. Both the Muslim Brother-
hood and Jamaat al-Islamiyya wanted access to mainstream politics, so
they indulged in commenting on the human condition while presenting
their own perspectives — demanding a social revolution. Over the years
the Muslim Brotherhood has shown signs of transforming from within,
maybe as a defensive mechanism under state oppression. Since Mubar-
ak’s ousting in February 2011 the diversity of opinion existing among
members of the Muslim Brotherhood has become visible. The youth are
interested in a political dialogue that hinges on secular rather than reli-
gious symbolism. During the 2011 Tahrir Square protests in Egypt indi-
viduals with affiliations to the Muslim Brotherhood re-emerged in public,
commanding spontaneous respect. For example, 2 million protesters of-
fered Friday prayers behind Sheikh Youssef Qaradawy as an imam (7he
Economist, 2011a). This young generation of the Muslim Brotherhood
manned barricades in Tahrir Square, and hope to have a greater say in
reforming their party’s manifesto. For example, they have suggested
dropping the idea of a body of clerics vetting future laws. Overall, the
dismissal of Mubarak has made the Muslim Brotherhood calmer and
more open to accepting constitutional reforms — but only time will tell
(The Economist,2011c). Egypt’s Jamaat al-Islamiyya and Jamaat al-Jihad
are also prominent: the major difference between the two is that Islami-
yya continues to play a social role following Quranic instructions, such as
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enjoin good and forbid evil (of course open to as many interpretations as
there may be motives behind it), while al-Jihad is militant in nature. Dur-
ing the 1980s Jamaat al-Islamiyya became very active and burnt movie
rental stores. Such measures made them unpopular, and they quickly
fixed this by starting charity work. In 2007 the Red Mosque (Jamia Hafsa
and Jamia Fareedia) seminary in Islamabad used a similar combination
of carrots and sticks (discussed briefly in Chapter 10). Jamaat al-Islamiyya
also promotes hostile attitudes towards the West, justifying attacks
against non-Muslims. Jamaat al-Jihad resorts to assassinations in order to
meet its political ambitions.

The GSPC in Algeria has a political strategy to assassinate soldiers and
policemen (Taylor, 2008). In 1994 Algeria’s Armed Islamist Group (GIA)
hijacked a French plane carrying 200 passengers. For the GIA, France
was an enemy, as its government had supported the undemocratic FLN
regime in Algeria. What made the hijacking historically significant was
that the four militant-jihadists who seized the plane at Algiers airport
had originally planned to crash it in Paris (perhaps the Eiffel Tower).
This was seven years before 9/11. According to the French anti-terrorist
judge Jean Louis Bruguiere, the hijacking marked the beginning of a new
and ominous phase in Algeria’s jihadist combat. “The GIA decided to
make a strategic step in 1994, not only to fight inside Algeria which is
their home ground battlefield but to export violence outside,” he said.
“Algeria was only the first base for a much larger strategy to promote
jihad(ism) as a tool to have a worldwide Caliphate regime in the future.
The same as Al Qaeda,” he added (ibid.).

Throughout the Muslim world, public and civil society elements are
caught between a rock and a hard place: between authoritarian regimes
or corrupt governments and the global terrorist networks. Terrorists act-
ing in the name of Islam are at times perceived as holy men by naive vil-
lagers, or tribal communities as in the case of Pakistan, who provide them
with protection and hideouts in the name of clan brotherhood (discussed
in Chapter 6). Terrorists sometimes give these families money for their
services. Conversely, on occasions terrorists impose their presence on
local communities, which submit to them out of fear.

Mapping Islamism and terrorism

This section has been incorporated by way of introduction, and is neither
exhaustive nor draws any hasty conclusions. It is critical to determine the
extent of militant-jihadist/Islamist proliferation around the globe: who
are these groups, what are they seeking and who is joining them? Histori-
cally, Islamist parties never won elections in Pakistan or MENA. After
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9/11 the political environment, particularly that concerning foreign policy
matters between the Muslim world and the United States/European
Union, became really tense. With detention facilities such as Guantan-
amo and Abu Gharaib operating against Muslims, radical Islamists were
able to multiply their voting bank. For example, Muttahida Majlis-i-Amal
in Pakistan, Hamas in Gaza and Salafists in Kuwait won elections in 2002,
2006 and 2008 respectively. In fact the last two won more seats than their
Islamist counterparts Al-Fatah and Hadas. Egypt’s Muslim Brotherhood
showed a remarkable performance in all three stages of the parliamen-
tary elections in 2005,% succumbing to Hosni Mubarak’s authoritarian re-
gime but now back playing after Mubarak’s dismissal.

After a few years of operation, moderate Islamist organizations are
known to form their own radical wings that either remain active partners
or become separate. Radical Islamist organizations may experience a fur-
ther split, bifurcating into militant and non-militant groups. Egypt’s Jamaat
al-Jihad gave rise to a splinter group, Talaia al Fateh, led by Ayman al-
Zawahiri. This organization has focused on violent actions and secret
cells, and remained isolated from society and the mainstream political
scene. In the 1980s and 1990s Jamaat al-Jihad suddenly emerged from the
national to the global scene, reframing its militant approach as blatant
terrorism. At present the group is redefining its activities and does not
hesitate to refer to terrorist acts as jihad carried out for the safety of
Muslims against Western and Zionist oppression. In Algeria, following an
amnesty brokered by the army in 1999, the main militant organization,
the GIA, now stands disbanded (BBC News, 2003). But the GSPC con-
tinues to fight, and is causing alarm to governments in the West.

In 1996 Sudanese and Saudis offered to kidnap and hand over Osama
Bin Laden to US authorities, but the United States declined to accept.
Around the same time Ayman al-Zawahiri used Chechnya as a safe
haven, as did Ahmed Salama Mabrouk of Azerbaijan. Al-Zawahiri was
arrested by Russians in Dagestan, near Derbent, and put on trial, but was
released in May 1997 for reasons known to Moscow (Burr and O’Collins,
2006: 175-182). Such lost opportunities only ensured a smooth move
towards 9/11 — changing Manhattan’s skyline forever. Today militant-
jihadist Islamism needs to be understood as a truly global and trans-
national phenomenon. Unity of purpose helps these militants work across
international borders without difficulties, as they exist in conglomerates
and networks. Terrorists like al-Zawahiri capitalize on such opportunities.
Very easily al-Zawahiri reached Chechnya and absorbed its ethnic con-
flict into a larger terrorist agenda. Similarly Juma Namangani of the IMU,
an Uzbek operating from Tajikistan, went over to command Taliban
forces after the US invasion of Afghanistan in December 2001. He was
later killed in a battle near Konduz by an American air strike.
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Islam is the fastest-growing religion in the world. Almost 60 million
Muslims belonging to over 30 separate nationalities lived in the former
Soviet Union; when the USSR disintegrated in 1991, six independent
Muslim states surfaced in the eastern zone of the globe. Muslims in
Chechnya, Tatarstan, Dagestan and the Caucasus surround the 20 million
Muslims living inside Russia. Islamism began to rise in Russia at the be-
ginning of 1990, and emerged as an Islamic rebirth after the long years of
totalitarian and atheistic rule. It has remained an important feature of
identity for Russian Muslims. Among Muslim/non-Muslim groups, such as
the Ossets, the Muslims tend to be closer to Muslims from other areas
than to the Christians who may be their kin. The unifying force that Is-
lam offers to its adherents is intense, providing them with a sense of con-
nection and belongingness. In the past Muslim Dagestanis, Chechens and
Ingush continued to follow Nagshbandi and Qadiri sufi tarigat despite
Soviet repression (Gammar, 1995: 164).

A closer look at the Chechen separatist movement reveals how terror-
ist networks operating under the garb of Islam have redefined nationalis-
tic sentiments dating back centuries in a matter of two decades, starting
in 1991. Conflict between Chechnya and Russia goes back 200 years. In
1859 the armies of the Christian tsar defeated Imam Shamil, and Chech-
nya was incorporated in the imperial Russian empire. Chechens have re-
peatedly demanded independence, but were defeated by the Red Army
at the end of the First World War. The Chechens and Ingush® were ac-
cused of supporting Germany in the Second World War; as punishment,
425,000 were deported to Kazakhstan and their mosques, cemeteries and
Islamic libraries were bulldozed. Thousands died during transit, and the
rest failed to settle in Kazakhstan. They could only return home in 1957.
At the time of the disintegration of the Soviet empire, Chechens elected
Dzhokhar Dudayev as their president and declared independence. This
was not accepted by Moscow, instigating a war between the two. Chech-
nya’s large expatriate community consisted of Syrians and Jordanians,
who arranged support for their Chechen co-religionists through Muslim
charities. Afghans and Arabs started arriving in Chechnya, declaring jihad
against Russian forces. The precedent of Afghans defeating the Soviet
empire was already present. Saudi Arabia started financing Wahhabism in
Chechnya — something that the locals who were more sufi oriented did
not appreciate. This imported version of Islam was claimed to be a re-
formist paradigm, but in reality promoted militant Salafism: it made the
local population feel tense and “traditionalists”, i.e. the sufis, felt threat-
ened. A meeting with Hasan Al Turabi and Ayman al-Zawahiri influenced
Dudayev, who also started promoting Salafism in Chechnya. In 1993
Dudayev announced the formation of an alliance against the West. This
merger of Chechen separatist and global Islamist movements gave a
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cover to the operation of terror networks such as Al Qaeda. However,
soon Russia’s Boris Yeltsin captured Grozny, leaving a large number of
people dead. The Afghan Arab mujahideen, who were now called the
Chechen Arabs, brought in more Afghan Arabs led by Amir Khattab
(also written as Emir Khattab, and known as Ibn al-Khattab) under the
banner of the International Islamic Brigade or International Islamic
Peace Brigade. These groups of armed men helped Chechens to launch a
jihad against Russia. Bin Laden, who was hiding in Sudan at the time, of-
fered $1,500 to anyone willing to go to Chechnya for jihad. Al Qaeda
trained these militants in the name of jihad. The Chechen Arab presence
assured a continuous flow of funds from rich Islamic charities around the
world. Soon a military training camp was opened in southeast Chechnya.
Zakath, the obligatory charity given by Muslims, was used to buy arms
for Chechens; Muslims, even those living in the United States and Eu-
rope, generally believed that the money was being spent on Chechen
refugees.

Russia and Chechnya signed a peace agreement in 1996 and the new
Chechen leader, General Aslan Maskhadov, expressed the need to revert
back to what was local to Chechnya and ordered Khattab and all foreign
fighters of the International Islamic Brigade to leave. Khattab, in a polit-
ical move, relocated to Dagestan and married a local woman. By 1999
Khattab had established training camps in Dagestan and started demand-
ing autonomy and secession from Moscow. The Russians carried out air
strikes, and the terrorists in Dagestan responded by a series of bombings
in Moscow. Russia’s Vladimir Putin did not waver and invaded Chech-
nya, resulting in 10,000 deaths among Russian troops and 400,000
Chechen refugees who had to flee to Ingushetia. Maskhadov felt power-
less, as the Salafist radicals were so well financed. In May 2000 Putin
imposed direct rule in Chechnya and appointed Akhmad Kadyrov, a
separatist turned Muslim cleric, as head of the Chechen government.
Kadyrov immediately engaged with Riyadh, pleading for money to be
sent to his government and not to some self-styled jihadists. He had made
little progress when he was murdered by a group of Salafist Islamists in
2004 (Burr and O’Collins, 2006: 175-182).

In the Chechen case, geopolitical opponents of Russia hijacked the
spiritual space and justified their misdeeds on the pretext of Islam. Be-
tween October 2002 and August 2004 Chechen separatists, who since
then have moved towards terrorism, carried out 10 attacks: a theatre
siege and nine suicide attacks. The most horrific atrocity occurred on 3
September 2004 in Middle School Number One in Beslan in North Os-
setia, with the slaughter of 330 children. Russian Foreign Minister Sergei
V. Lavrov declared: “those who slaughtered children in Beslan and hi-
jacked the planes to attack the US, are creatures of the same breed”
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(ibid.). A group led by Shamil Basayev, an accomplice of Khattab, took
responsibility for the incident. By then Basayev was operating his jihadist
network like a don of an organized crime network, kidnapping foreign
aid workers and demanding political advantages and huge sums of ran-
som money.

A group of armed men from Chechnya, Muslim Brothers, provided aid
to Abkhazian troops via the North Caucasus when the former went to
war with Georgia. The leaders of such groups demand Shariah, especially
in penal codes, and generally favour a union of politics and religion.
Islamist groups from the North Caucasus have ties with the Muslim
Brothers in the Middle East, especially with their wing in Jordan. The
nature of these links is not very clear: some analysts have insisted that
they are just family ties, while the Chechen Muslim Brothers themselves
claim to buy arms from their contacts in the Middle East.

A Chechen terrorist, Doku Umarov, nicknamed Osama Bin Laden, has
declared himself the emir of the North Caucasus. He is responsible for a
number of terrorist attacks against Russia. The Chechen conflict lost its
ethnic and geographical quality long ago, and is now one of the centre
points in the wider web of terrorist networks (ibid.).

Amir Khattab and Shamil Basayev had relocated to Dagestan to ignite
the second Chechen war. The introduction of Salafism in a sufi popula-
tion gave rise to antagonism among opposing religious groups. Although
both Khattab and Basayev are now dead, their legacy haunts Dagestan
and Ingushetia, which have become more volatile than even Chechnya —
a region governed by pro-Kremlin Ramazan Kadyrov, the son of Akhmad
Kadyrov.

Since 2000 Moscow has consistently made moves to expel Wahhabi and
Salafi clerics (predominantly of Arab origins) from the North Caucasus.
Recent political moves include removing radicals from Shariah villages in
Dagestan and forbidding Wahhabism and Salafism by law. Yet Salafism is
increasing steadily. It is usual to come across cases of murder and kidnap
of bearded men, who at times are picked up by state authorities as ter-
rorists.” For example, in the village of Novosasitli there were 10 per cent
Salafis in 2001; now there are 50 per cent (The Economist, 2011f).

Ordinary Chechens, Dagestanis and Ingush suffer from feelings of
injustice and lack of freedom. For a Dagestani Muslim, Russian identity
is limited to a note in one’s passport and nothing more. The feeling
of alienation is manifest in these words of a local: “I can’t get a job
in Moscow or even a mortgage because I come from Dagestan” (ibid.).
Russian policy has remained that of brute force and bad money across
the North Caucasus. But recently, unlike Putin, Russian President
Medvedev has started declaring the importance of engaging in dialogue
with the rebels.
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Quite similar to in the North Caucasus, Central Asian Islam remained
undercover during the Soviet regime. However, after 1991 Central Asian
states started hoping for a revival of a religion that they could not prac-
tise in the previous 74 years. Clerics from Pakistan, Saudi Arabia and
Turkey started visiting Central Asia to educate people about Islam. At
present there are three major radical Islamist movements in Central Asia,
namely the Islamic Renaissance Party, Hizb-ut-Tahrir and the Islamic
Movement of Uzbekistan. Although their titles reflect the word Islamic,
these groups are indulging in militant Islamism and blatant acts of terror-
ism. Post 9/11 most Central Asian Islamists have aligned themselves with
the Taliban and Al Qaeda. The IMU poses a grave threat to Tajikistan
and the rest of Central Asia, as it employs its guerrilla tactics from bases
in Tajikistan. The IMU started in 1998 and has since been expanding and
recruiting from Chechnya, Dagestan and Uighur-China. It has nothing to
offer its followers except deposition of the current regime in Uzbekistan,
and yet it has become a transnational group. In contrast, Hizb-ut-Tahrir
aims to unite the whole Muslim world under one caliphate through non-
violent means. Like the IMU, HT does not have any refined or fully de-
veloped political or economic manifesto/agenda. Despite this, youth are
supporting the IMU and HT mainly because they want to register their
grievances against the present regime, which perceives all conscious and
practising Muslims as terrorists and appears keen on arresting them.
Muslim masculinities from marginalized contexts are increasingly getting
drawn towards militant Islamist movements. With terrorist networks pro-
vided surrogacy services to these movements, there is always a danger
of Muslim youth coopting their political agency in local and global-level
terrorism.

The porous border between Pakistan and Afghanistan is another
region that allows militant and terrorist movement from Helmand to
Chaghai, Kandahar to Quetta, Zabul to South Waziristan, Nangarhar to
Swat,® Bajaur” and Mohmand. Suicide bombers trained in South Waziris-
tan are regularly infiltrated into major cities of Pakistan and Afghanistan
to commit blatant acts of terrorism against innocent civilians and govern-
ment agencies. South Waziristan is a tribal district in Pakistan’s federally
administered tribal areas, and is the first post-9/11 sanctuary that Islamist
militants carved for themselves outside Afghanistan. In early 2002 hun-
dreds of militants — Arabs, Central Asians, Chechens, Uighur-Chinese, Af-
ghans and Pakistanis — descended on the main town, Wana. Some moved
to urban centres in Punjab and Sindh provinces. Others slipped back into
Afghanistan or headed west to Zhob and Quetta and onwards to Iran —
but most stayed back and are fighting the Pakistan army. They have re-
cently become more active in Khyber Pukhtunkhwa province of Pakistan.
In North Waziristan there are 10,000 militants led by Hafiz Gul Bahadur
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— an Afghan civil war veteran who later joined the Taliban (BBC News,
2009a).

Baitullah Mehsud, thought to have masterminded the assassination of
Benazir Bhutto in 2007, headed the ecastern half of South Waziristan,
where he commanded the largest militant group operating inside Paki-
stan. He set up Tehrik-i-Taliban Pakistan and fought the Pakistan army
until he was killed by the coalition forces in 2009. He had entered into
alliances with Wazir commanders who operated in both Pakistan and
Afghanistan, constantly destabilizing their respective governments. Baitul-
lah Mehsud was responsible for the Swat insurgency in early 2009 — a
situation that later brought the Taliban within 60 miles of Islamabad. The
fate of Pakistan’s nuclear arsenals became a source of anxiety for global
leaders. Since then Pakistan’s military has been at war with the militants.
An equally formidable commander, Hakimullah Mehsud, who has sent
hundreds of suicide bombers all over Pakistan, succeeded Baitullah
Mehsud. Hakimullah was able to strike at the very heart of the Pakistan
military’s general headquarters in Rawalpindi in October 2009. This hor-
rendous attack on Pakistan’s key military installation was not to be the
last: in May 2011 another costly attack on the Pakistan navy’s Mehran
base in Karachi was successfully carried out."

The Southeast Asian Islamist scene has its own particularities. It is
fairly influenced by hierarchical class dynamics, and directed by power
struggles to win visibility in mainstream politics. The Islamist groups from
Indonesia are a “counter-authoritarianism” breed. There has been a
power struggle among religious groups (Jemaah Islamiyya) trying to su-
persede others hierarchically. Riots occurred when in 1995-1997 the All
Indonesian Association of Islamic Intellectuals made new claims to rep-
resent Islam in Indonesia. In 1999-2001 Protestant organizations and
Muslims engaged in violence in the religiously divided provinces of
Central Sulawesi and Maluku in order to establish themselves as an
“authority”. The terrorist bombing campaigns of 2002-2005 were under-
taken precisely as the Islamist networks identified with Al Irsyad, Persat-
uan Islam and Dewan Dakwah Islamiyya Indonesia began to lose the
status in national political classes that they had so painstakingly obtained
in the 1990s against all odds posed by an authoritarian regime (Sidel,
2006).

Towards the end of the 1980s, Indonesian Islamists exiled in Malaysia
formed Jemaah Islamiyya. Other than Indonesia and Malaysia, the net-
work created cells in the Philippines, Singapore and Thailand (not even
part of the Muslim world). Jemaah downplayed use of violence as a pol-
itical tactic, yet it absorbed a number of hardliners as members. At one
point Jemaah ruptured due to clashes of opinion among its leadership.
A few of its leaders argued against carrying out bomb attacks that caused
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more casualties among Muslims than non-Muslims. The group bifurcated
into two factions: bombers and preachers.

Jemaah has links with Al Qaeda and a long track record of carrying
out bomb attacks in Southeast Asia. In October 2002 it blasted two sepa-
rate nightclubs in Bali, leaving 202 people dead, out of whom 88 were
Australian. In July 2009 Jemaah Islamiyya was declared the prime sus-
pect for bombing the Ritz in Jakarta. Noordin Mohamed (Top), impli-
cated in both the 2003 Marriot and 2004 Australian embassy attacks, was
originally a Malaysian national, a member of Jemaah and an accountant
by profession; he was killed in 2009. Communication between Al Qaeda
and Jemaah goes back more than 15 years — as documented by the BBC
News (2010c). The level of commitment with Al Qaeda is thought to be
more ideological and inspirational rather than involving organizational
logistics of terrorist operations carried out in Southeast Asia.

Quite ordinarily separatist movements can be seen as getting absorbed
within the greater Islamist networks claiming to be jihadists. For example,
the Moro Islamic Liberation Front, a secessionist movement fighting for
a Muslim homeland in the southern Philippines, has connections with
Jemaah and other Islamist militant groups. Jemaah has been able to sus-
tain and popularize itself among Southeast Asian Muslims by spreading
anti-West and anti-Zionist propaganda suggesting that US policies are
quintessentially “anti-Muslims/anti-Islam”.

Post-institutional Islamism: Phenomenon of the new preachers and
digital jihad

Militant-jihadist Islamism and terrorism are no longer restricted to geo-
graphical locations but also have a virtual and digital presence. In post-
colonial times Muslim societies have mostly had two choices: become
Western or Islamist. Both options are alien to the present Muslim youth,
who want a third option, i.e. some form that could appear and seem
Western but also make reference to their Muslim identity. Since 9/11 in-
dependent preachers (not Islamic scholars) have been providing this
“safe religiosity”, entailing a non-confrontational approach to state and
society. These Muslim preachers are speaking a language that is more
spiritual than dogmatic. Influenced by Wahhabi and Salafi schools, at
times their messages can be quite essential and literal. Sermons delivered
by these post-institutional, tech-savvy Islamists are easily accessible on
YouTube. This “virtual political space” and the “Facebookyin”, hip and
wired Islamists, Emerson warned, “have a huge potential for political
eruptions” (Springborg, 2009: 6).

Post-institutional radical Islamism can lead to terrorism. Young Islam-
ists may go on a mission independently. Jamaat al-Islamiyya in Egypt ad-
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mitted that “youth activists ... lacking sufficient understanding of Islam”
were behind terrorist attacks during the 1990s. “As long as the causes of
radicalism exist, neo-terrorism will continue its ascent and will remain
impossible to control and monitor using security measures” (Houdaiby,
2009: 50). The Cairo attack of 2005 was masterminded by a third genera-
tion of Islamists in Egypt — having no links to any of the Islamist groups
from the 1950s, 1970s and 1980s, such as the Muslim Brotherhood, Jamaat
al-Islamiyya or Jamaat al-Jihad. This speaks volumes regarding not just
the presence of regressive radicalism among Muslim youth, but also the
failure of governance structures and Islamic institutions in their coun-
tries. The hyperactive intelligence and security agencies have made it dif-
ficult for the terrorist underworld to carry out organized crimes. In such
circumstances, solo or semi-independent terrorists like Faisal Shahzad,
the Times Square bomb plotter, are surfacing to carry out terrorism while
claiming to serve ideological missions.

Is it common for Muslims to visit cyber Islamist environments,'! and if
so to what degree and for what purpose (Bunt, 2003)? Religious informa-
tion provided on the net is diverse. It is important to know how religious
concepts are uploaded, to what purpose and to whom these resources are
available. Internet access in the Middle East is low, with the highest in
the United Arab Emirates at 36.79 per cent and the lowest in Palestine,
standing at zero. Saudi Arabia has 2.50 per cent and Iran 0.63 per cent
(Roversi, 2008: 98). Also, a gender digital divide is quite prominent in the
Muslim world, with only 4 per cent of users being Arab women. Even if
not affordable for the masses through PCs and MacBooks, the internet is
a solicited facility in public spaces. Conventional ideas and thoughts are
often reproduced and made readily accessible to Muslim youth via the
internet.

Information available in the virtual sphere of religion is diverse. For
example, on the question of jihad a few websites provide exact Quranic
references, while others are merely rhetorical. The flip side of this digiti-
zation of information is that a number of self-styled Islamic scholars have
emerged online, declaring fatwas — upsetting accredited Islamic religious
authorities. Digital spaces are being used mainly for two purposes: jihad
and fatwa. Islamist groups and even individual surfers have promoted the
cause of Chechens, Afghans, Kashmiris and Palestinians in the name of
jihad. After Russian authorities killed Khattab, a biography lauding him
as a “martyr” appeared on myislam.info and islammyway.com. The ac-
count resonated with classical Islamic heroic accounts of role models and
heroes, and even events from the life of Prophet Muhammad himself
(Bunt, 2003: 186). Jihad is discussed in chatrooms, and at times contribu-
tors to discussion forums regarding Islam have political names, such as
“Hizbulla4life” (ibid.).
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After 9/11 Bin Laden’s messages and videos kept appearing on secret
websites whose origins could not be detected. This shows that terrorists
are skilled in handling complex technologies for web traffic. Al Qaeda
has used information technology to arrange logistics for its operations by
e-mailing encrypted messages. Funds were raised online, and encrypted
spaces for money transfers and credit card transactions were provided
online. Al Qaeda is known to tailor its online messages in such a way that
something is conveyed to both Muslim and non-Muslim viewers simulta-
neously (Roversi, 2008: 102-103). Psychological terrorism is being spread
via the internet. For example, US citizen Nick Berg’s execution video was
uploaded on the net by terrorists who had kidnapped Berg and decapi-
tated him on 11 May 2004 (ibid.).

Islamist hackers target websites promoting Zionist agendas. E-jihad is
more effective in a number of ways. “Jihadist activity can be a low level
hacking or cracking by affiliates or supporters of an organisation or
perspective: it could be major disruptive activities such as attacking inter-
net infrastructures or compromising major servers; it could be through
a rapid dissemination of propaganda” (Bunt, 2003: 12), for example up-
loading video footage of a Palestinian victim and inciting violence across
the Muslim world. The erroneous Western perception that Muslims
are “technologically backward” has often prevented major corporations
and organizations from creating safeguards against possible “hacktivism”
— the convergence of hacking and activism, and a form of civil disobedi-
ence in cyberspace (ibid.: 37). The virus “Brain” (assumed to be the first
in this realm) was a Pakistani product developed by Basit and Amjad
Alvi from Lahore. Later the brothers started running Pakistan’s larg-
est internet service provider (ISP), Brain.net.pk. As an ISP company,
knowledge of potential intrusion techniques was invaluable to them.
Coincidentally the Taliban used it as the ISP for their website (ibid.:
39-40).

Nexus between gender and militant-jihadist Islamism

Behaviours that are sociologically, politically and economically motivated
may often be justified by using truncated versions of biology. For exam-
ple, men are assumed to be predatory in nature on grounds of testoster-
one. Biological determinism maintains that men are naturally inclined
towards war. However, if men were so naturally inclined to become war-
riors, history would never have recorded conscription around the globe.'?
Empirical evidence provided in this book shows that war is foisted upon
men, and objectives of war are presented to men at the interface of their
gender identity and biological sex. Religion is provided as an intangible
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intoxicant to men, who may otherwise show their fear or even weep in
pain and misery on the battlefield surrounded by death. Jews, Christians
and Muslims fight for “martyrdom” — a notion existing as a divine decree
in monotheistic religions. Japanese soldiers in the Second World War
fought fiercely in part because of their belief in reincarnation. In existing
literature, mostly it is religion that has been identified as a motivating
force convincing men to go to war. Notwithstanding, here it will be ar-
gued that the very expression of “religiosity” among men is an act of
gender performativity that they indulge in primarily to serve their mascu-
linity. It is pertinent to remember that the religious sphere has always of-
fered men far superior statuses than it has ever contemplated offering to
women. Women as leaders of religious congregations and institutions
have long remained a raw nerve for male religious scholars. Thus it is not
unusual for men to use religious symbolism to serve their gender/manly
ego.”” Religious domains have served and glorified men since ancient
times. Men tend to play within the religious sphere as if they were on a
home pitch. As Goldstein (2003: 301) notes, “male soldiers can better mo-
tivate themselves for combat if they can compartmentalize combat in
their belief systems and identities. They can endure, and commit terrible
acts, because the context is exceptional and temporary.” Religion can be
used as a tool to live up to certain gender expectations associated with
bravery, ego, etc. The Nazis honoured the dead by pushing death aside:
the dead were glorified as if they had achieved some heroic eternity.
Christian tradition and elements of faith had been perverted in Nazifica-
tion. Hitler called the blood of those who were killed for his movement
“baptismal water of the Reich” (Reichel, 1999: 160). It is not only through
religion that heroism is granted to warrior men: it is also within the con-
texts of local and tribal customary codes of conduct and informal socio-
political institutional arrangements that men going to war are glorified.
Muslim societies that are already quite traditional are no different. Ad-
ditionally, one must remember that heroes in commercial cinema are
mostly action heroes, and such media depiction of an ideal man, a hero,
gets imitated by youth.

Killing in war does not come naturally for either gender, and cultural
norms often shape men, women and children to the needs of the war
system (Goldstein, 2003: 301). War roles authenticate the cultural and
psychological understanding of existing gender roles and constructions.
Therefore women in a war setting mostly appear as nurses, mothers, pros-
titutes, camp followers, rape victims and even peace activists (at times
they are absorbed as warriors, as is the case of Muslim women suicide
bombers or Sri Lankan Tamil rebels). By participating in war, men aim
to achieve autonomy — something that in developing countries is other-
wise particularly hard to achieve. The chance to break away from one’s
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parents, most particularly mothers, and fight independently like an adult
also seems appealing to many men.

The test of manliness lies in a man’s motivation to fight, and feminine
reinforcement of soldierly masculinity is quite visible within private and
public spaces. Victory is often portrayed in art as a female who caresses
the soul of a soldier as he is carried away by death. A painting done in
1922, and now dominating the stairway of Harvard’s main library, shows
a man’s return to an “appreciative” and “heavenly” female company at
the end of the war (ibid.: 302). Likewise, ordinarily it is imagined that
militant-jihadist Islamists fantasize about houris (heavenly feminine crea-
tures) on the pathway to martyrdom. The “feminine” is brought in as a
reinforcement of a soldier’s militarized, warrior-like “masculinity”. Men
are convinced into believing that any man who goes to war and dies a
soldier’s death is an ideal man, a “hero” among men, and most particu-
larly in the sight of women.

Not males but men (the way societies construct them) are predisposed
to militancy and terrorism, and this needs to be stopped. I argue that two
types of contexts can be found affecting production of masculinities in
the Muslim world. With failing socio-economic and political institutions,
many Muslim countries have become premises for protests. Men, and at
times women, can be seen protesting on roads for various reasons. There
is an element of widespread intractable fury against forces of imperial-
ism, capitalism and globalism, Zionism and domestic authoritarianism.
Emerging from this marginalized context, the hegemonic masculinity
among Muslims is now mainly aggressive, i.e. revengeful and reactionary.
Informal customary codes of conduct quite often approve of, and even
prescribe, men adopting this behaviour. The second most visible form of
masculinity among Muslim populations is emasculated masculinity — a
product of peripatetic marginalized contexts within which Muslim men
continue to struggle globally subsequent to their racial vilification. These
are the disadvantaged, dispossessed and abused men, most particularly
those who were or continue to be directly affected by post-9/11 strategies
and policies of counterterrorism. Examples are “the missing people” who
were kidnapped and detained by national governments and intelligence
agencies and had/have no recourse to law, or the men of Abu Gharaib
who were sexually abused. Emasculated men can join the ranks of ag-
gressive masculinity, acting in either subordinate or complicit roles. The
two masculinities generate a protest context in reaction to their margin-
alized life experiences, and may be understood as protest masculinities,
i.e. a form of gender practice and performativity that has become a col-
lective masculinity of the Muslim population, both in and outside the
Muslim world. It is critical to recognize that protest masculinities are vul-
nerable to influences emerging from the global terrorist networks. At
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times the terrorist underworld feeds into genuine political grievances —
recruiting Muslim rebels with a cause to conduct acts of blatant terror.
On other occasions, terrorists make promises to provide dignity and hon-
our for emasculated Muslim men while igniting ego issues — encouraging
men to become impetuously vengeful. The political agency of this young
social capital is being increasingly coopted by terrorist agendas, and their
collective actions are not leading to progress or advancement in their
wider societies but only causing violence and destruction. Current trends
in practices of Muslim masculinities have to be urgently intercepted
through governance structures, and the nexus between gender and
militant-jihadist Islamism, as well as terrorism, has to be mainstreamed in
processes of counterterrorism. I argue that it is high time global society
starts treating this siphoning of social capital by terrorist networks as far
greater a tragedy and catastrophe than 9/11 on its own.

Gender and policy matters

An imprisoned leader of Jamaat al-Islamiyya facing a death sentence
said:

I was an A [grade] student, ever since I was a freshman ... No one [came] to
ask me about my cause; where do I come from and why am I going down this
road ... Had the regime adopted dialogue since the beginning, all problems
and violence would not have taken place. (Houdaiby, 2009: 39)

When legislative, executive and judicial systems are authoritarian or
work inefficiently and inefficaciously, and when national leadership lacks
vision, populations often subscribe to deceptive ideas for development
and self-actualization. Citizens become easy prey for thugs such as self-
styled saints selling deception in the garb of faith. Public areas within
local religious spheres, such as shrines, mosques and madrassahs, begin
serving as hideouts for terrorists. Violating places of worship invites se-
vere reaction from ordinary people. For example, in 2007 the militant tac-
tics employed by the Red Mosque seminary students in Islamabad deeply
annoyed local residents. Parallel to this, an attack on the seminary by the
Pakistan military was also condemned and perceived as war against Is-
lam, with the Musharraf administration acting as a proxy for the United
States. The civilian population overlooked the fact that the product com-
ing out of the Red Mosque was not Pakistani per se, but a result of ter-
rorist dictation. The military attack was perceived as an assault on a
religious institution, and the injuries caused to seminary students led
to immediate public condemnation. This was not the first time this had
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happened. On another occasion, Hosni Mubarak’s troops were perceived
in a similar vein as the Egyptian government tried to seize Jamaat al-
Islamiyya members hiding in a mosque.

Post 9/11, Muslims all over the world — including the diaspora — have
been arguing that Islam is under attack. Western governments have chan-
nelled huge sums into preventing terrorism by tackling radicalization of
individuals in Muslim societies. Policy processes need to wean away from
conventional wisdom that counts poverty and madrassah education as
primary causes of the rise in radical and militant Islamism. The objective
of deradicalization cannot be achieved unless policies engage with the
basic “persons”, i.e. individuals who are or may become “radicals”, “ji-
hadists”, “militants” or even terrorists in future. I argue that individual
and collective living has to be understood holistically and viewed from a
gender perspective. Cultures present certain gender ideals, at times bor-
rowing from tradition, local customs or religion, and individuals make
efforts to live up to those ideals. For example, men on religious, national-
istic and tribal missions idealize martyrdom as a glorious honour that one
can achieve. Islamic sacred texts and Muslim cultures are no different.
However, the requirement is to understand what makes the ideal of
achieving martyrdom more “manly” and “heroic” than, for example, real-
locating all one’s savings for purposes of charity — another equally valid
religious ideal or value. It is no exaggeration to state that when individu-
als make efforts to achieve life ideals, gender performances are more at
play than plain religion. This is what makes martyrdom exclusively attrac-
tive among other religious and cultural ideals. Therefore addressing
gender, most particularly masculinities, becomes a basic requirement for
successful counterterrorism strategizing.

Details regarding policies of counterterrorism are provided in the next
chapter. However, it is significant to mention here a few important ele-
ments. One needs to remember that we are living in a world where there
is a global financial crisis and a daunting number of political conflicts that
involve Muslim populations. The West needs policies and strategies that
take account of the national and regional contexts within which radical-
ism and militant Islamism gain momentum. The United States is vocal
about introducing democratic and human rights principles and rule of
law in Muslim countries. In my view, the success of such policies is de-
pendent on engaging with local formal and informal institutional mech-
anisms and customary codes of conduct. After all, societal arrangements
that contribute to shaping individual and collective behaviours at house-
hold, community, national and global levels are quite useful for under-
standing trajectories adopted by people.

With more than 2 million Muslims in Britain, the policy-makers are in-
deed cautious — to the extent of being obviously apologetic, as if the
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country is focused on proving that it has no anti-Islamic/Muslim agenda.
Most of the UK’s Muslim diaspora belong to societies where gender-
typified behaviour is a cultural norm: cultures where violent attitudes
among men are silently ignored (and at times encouraged), and domesti-
cally abused women are advised to tolerate bad behaviour. Policy-makers
must not brush this under the carpet in their attempt to remain politically
correct. However, the ability to distinguish between Islamic teachings and
traditional/tribal as well as contemporary Muslim practices must be criti-
cally taken into consideration. A display of bravery by fearlessly facing
death while aspiring to rise again as a martyr is an ideal presented within
both “Islamic” and tribal/custom-mediated masculinity. This urge to act
chivalrously leads ordinary Muslim men to participate in jihadist combat
without realizing their vulnerabilities within the political domains of the
terrorist underworld that regularly employs religious pretext and symbol-
ism to unleash indiscriminate violence against innocent civilians. So far,
this critical link has not been addressed in global policies of counterter-
rorism.

A point to consider is that misguided Islamists are not undefeatable.
Islamist groups have political as well as ideological flaws, and their leader-
ship does not always have a hypnotic effect. Most jihadist leaders are not
even charismatic, and their practices are not foolproof. Also in some
cases Islamists have committed mistakes, political blunders that have led
to their depopularization within those very communities that were sup-
portive of them in the beginning. For example, jihadists seized Nahr-Al-
Barad refugee camp in 2007 and the entire Lebanese population backed
the military’s sustained effort to conquer them (Springborg, 2009: 5-7).
This is very similar to what recently happened in Swat. Pakistanis no
longer regard the Taliban as heroes, but as terrorists — a perceptual
change attributable to the political blunders the Taliban committed in
Swat. The exodus of 3.5 million internally displaced people from Swat
clearly shows the lack of a popular support base for the Taliban among
locals. Knowing this must certainly ease pressure on policy-makers inter-
ested in deradicalization-related interventions. However, policy-makers
need to remain connected with the reality: the combination of internal
and external forces that mobilizes Muslims. Politics mobilizes while
gender roles justify (certain actions). Issues emerging at the interface of
politics and gender, most particularly masculinities, must be addressed in
counterterrorism interventions if these are to be comprehensive.

For centuries men (although not all) have abused women psychologi-
cally, emotionally and physically. It is noted as “harassment”, when in re-
ality it was and remains inter-gender “terrorism”. As pointed out earlier,
many societies around the world accept such gendered living as a social
norm. Girls are programmed at a very tender age to accept and live in a
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state of terror with an omnipresent possibility of being violated in one
way or another. The phrase “Eve-teasing” does not have horrific connota-
tions, as the effect of fear, terror, insecurity and worthlessness that it gen-
erates in women is diluted by use of the word “teasing”, when in reality it
is “terrorizing”. Since 11 September the whole global community is living
in a state of terror, i.e. basically living like women. One should not be
surprised if some male aggressors translate their actions into militancy
and terrorism. Mothers nurture future generations, offering male children
privileges while allowing them to become violent. In Muslim societies, if
one is not dominating or aggressive enough, one is not man enough.

Conclusion

Salafism’s and Wahhabism’s primary achievement in our times is a sys-
tematic and systemic cultivation of regressive radicalism and literalism
among Muslims. Across the world Muslims appear disoriented at the in-
terface of Saudi ideological imperialism and Western globalism. Political
leadership in Muslim countries lacks originality of thought and vision.
This chapter explained how certain factors, including oppressive, auto-
cratic and dictatorial governance systems, made Muslim populations sus-
ceptible to influences of ideological Islamism. In addition, misleading
summary typifications and dramatization of Islamic civilization in West-
ern media and scholarship have often caused resentment among Muslim
communities; they then react and become inclined towards Islamism as
an alternative to zeitgeists emerging from the West.

This chapter illustrated the complexity of the global jihadist movement
(militant-jihadist Islamism) and terrorist networks by spelling out differ-
ences in purposes of the two trends. Although both draw upon religious
symbolism, the first is political (whether one agrees with the agenda and
means for bringing about change or not), and the second is criminal in
intent. A warning is given regarding how terrorist networks have been
acting as surrogates for national liberation and anti-authoritarian move-
ments across MENA, Central Asia and Pakistan. Militant Islamists are
highly susceptible to being subsumed into terrorist networks, or else al-
lowing cooption of their political agency by criminal schemes. We now
know that financing of terrorism, border crossing and settling is not coin-
cidental but is a strategy spreading over three decades. In addition, elec-
tronic spaces that were left ungoverned allowed a number of self-styled
Islamist/jihadist leaders to emerge: digital jihad is now a cyberspace real-
ity, as has been recorded here.

Without going into much detail (reserved for Parts II and III), this
chapter undertook the important task of introducing “gender” as a foun-
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dational or basic institutional framework that provides meaning to what
and how individuals perform. Underlying sociological factors have a di-
rect impact on political living and must be recognized as valuable point-
ers in the fight against terror. Complex societal structures, particularly
informal institutional arrangements and sociological processes, impact
political outcomes in a formal fashion. Behaviours that are treated as
criminal in the global arena may simultaneously prevail as social norms
(for both right and wrong reasons) in traditional/transitional societies.
The challenge is to work across these dichotomous socio-political systems
and strategize new directions of progress by engaging with institutional
mechanisms (such as gender) and practices (of masculinity and feminin-
ity) prevalent in Muslim societies. In the Muslim world the local practices
of masculinity, primarily mediated by both religion and tribal codes of
conduct, are such that “honourable” men are assumed to have a “war-
rior” identity — if not literal, at least metaphorical. Post-9/11 Muslim pop-
ulations have become protest oriented and vengeful. This book presents a
strong case for studying a very critical and so far neglected nexus be-
tween gender and militant-jihadist Islamism and terrorism.

Notes

1. Although the Western perception of jihad is also influenced by the eighth-century
Moorish conquest of Spain and the thirteenth- to twentieth-century rule of the Otto-
man Empire.

2. In 1988 Ali Belhadj organized a demonstration of 20,000 Islamist supporters, who were
stopped by the military that effectively ran the regime. In the ensuing confrontation, the
army shot dead 50 demonstrators and Algeria’s intifada began.

3. Ideologically, Muslim Brotherhood members are a mix of Salafi, Wahhabi, Azhari,
Tablighi, Ikhwani and Qutbis.

4. Associating the Taliban with either Islam, Islamic or Islamism is incorrect. The Taliban
are terrorists who were created by American and Pakistani intelligence agencies, i.e. the
CIA and ISI, respectively.

5. However, in 2008 the Muslim Brotherhood faced authoritarian suppression and failed
to win even a single seat.

6. In 1934 Chechnya and Ingushetia were merged to form the Chechen-Ingush Soviet
Socialist Republic.

7. Police and security services in Dagestan are answerable to Moscow.

8. Baitullah Mehsud (now dead) and Hakimullah Mehsud led Tehrik-i-Taliban Pakistan,
which, along with TNSM (Dir), is behind terrorism in and around Swat Valley. Tehrik-i-
Taliban Pakistan/TNSM are responsible for kidnappings, planning political assassina-
tions, suicide bombings and attacks on Pakistani armed forces and their facilities all
over the country.

9. Analysts had long suspected Pakistan’s Bajaur tribal region to be the hideout of Osama
Bin Laden, who was finally found and killed in Abbottabad. Ayman al-Zawahiri and
other top Al Qaeda leaders are also suspected to be in and around Bajaur.
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10.

11.

12.

13.

Ilyas Kashmiri is thought to have masterminded the attack. The official inquiry is under
way, while Kashmiri has reportedly been killed in a US drone strike in South Waziris-
tan, Pakistan, on 4 June 2011.

Cyber Islam(ist) environments have the potential to transform aspects of religious
understanding and expression within Muslim contexts and the power to enable ele-
ments within Muslim populations to enter into dialogue with each other. It is important
to note the complex patterns of access, dialogue, networking and application of the in-
ternet by Muslims (see Bunt, 2003: 4).

For an extensive understanding of this issue, please refer to Goldstein (2003). Milita-
rized masculinity and the feminine reinforcement of the same are explained in detail in
his book.

Castelli (2001) extensively records existing biases towards the female gender, and the
allocated advantaged position of men within the religious sphere.
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Terrorism and counterterrorism:
An overview of current strategies

But your god-self dwells not alone in your being.
Much in you is still man, and much in you is not yet man
But a shapeless pigmy that walks asleep in the mist searching for
its own awakening.
And of the man in you would I now speak
For it is he and not your god-self nor the pigmy in the mist that knows
crime and the punishment of crime

Kabhlil Gibran in The Prophet

Terrorism is dramatic, and it is surprising. It takes place “on a stage” with
an audience in mind. Unlike guerrilla warfare, an act of terror has nomi-
nal military value and mainly aims at “sending a message” to the target
audience. Delivering a message in a “shocking”, “sensational” and “hor-
rific” manner is meant to demand a change for which terrorists otherwise
lack political cogency. Sudden and deeply distressing acts of extra-normal
violence whenever committed affect emotions, motives, objective reason-
ing, perceptions and ultimately behaviour in the target population (Ger-
wehr and Hubbard, 2007). In The Wretched of the Earth when Fanon
(2004) argued in favour of colonized people using violence to meet per-
sonhood and change social order, he crafted an intellectually, morally
and emotionally complex picture of violence. Individual violence can be a
cleansing force that frees natives from their inferiority complex, despair
and inaction — it makes them fearless, and restores their self-respect. This
raises questions as to the moral justification of political violence.

Gender-based explosions: The nexus between Muslim masculinities, jihadist Islamism and
terrorism, Aslam, United Nations University Press, 2012, ISBN 978-92-808-1208-4
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Even if the Bush administration is accused of ignoring intelligence re-
ports that warned of 11 September 2001, assuming a deliberate failure of
US security forces in obstructing Al Qaeda on 9/11 is insipid. Recogniz-
ing difficulties in pre-empting terrorist strikes, given the nature of acts of
terror as explained before, might be closer to reality. After all, shock and
surprise are quintessential elements in acts of terror, and these are what
terrorists achieved on that merciless day of 11 September 2001. However,
must this imply counterterrorism measures become as wicked as terror-
ism itself? Quite ironically, counterterrorist forces can be as virulent in
their vigilance as the terrorists themselves (Berger, 1995: 18).

The United States has a history of dealing with terrorism for two
centuries prior to 9/11, and France for about a century. Nonetheless, nei-
ther the United States nor Europe was prepared for 9/11, soon after
which commitment to fight international terrorism was vocalized by UN
member states. This chapter mainly illuminates causes of terrorism and
presents an overview of the current counterterrorism strategies. The aim
is to assess the extent to which present strategies, particularly those
emerging from the United States, the UK and Japan, address or rectify
militant and violent extremism and acts of terror. Towards this end some
basic information regarding the UN approach to terrorism has been
provided.

Shaping of a terrorist

If one looks at the political and even social movements of activism
around the world, one realizes that global youth are becoming militant.
This is our current reality, where there is an obvious momentum to create
an alternative political culture. Young racists and anti-racist activists can
be found confronting each other. Young environmentalist and animal
rights groups are using violent means to convey “moral courage” against
giant companies. Everyone seems to be putting “deeds” before “words”.
Such practices are even changing the scene in places like Sweden, which
has traditionally had a non-violent political culture.

Currently, those who attacked the World Trade Center, the 7/7 London
bombers, Al Qaeda, the Taliban, Palestinian and Kashmiri nationalists,
trigger-happy thugs, national-level insurgents against establishments and
political networks demanding a caliphate/imposition of Shariah are all
being grouped together loosely as “terrorists”. In its recent publications,
the UK Home Office repeatedly mentions Islam as not having anything
to do with terrorism, blaming terrorists for wrongly attributing their ac-
tions to Islam. Other global leaders, including President Barack Hussein
Obama, have voiced a similar opinion. This calls into question an inces-
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sant prefixing of the word “Islam” and its derivatives with terrorist net-
works such as Al Qaeda and the Taliban, most particularly by the global
media. Is one to define Islam in the way it is defined by criminal and
thuggish terrorist networks? If terrorists are wrongly claiming their ac-
tions to be in the name of Islam, how ridiculous can it become to con-
tinue extracting titles for them from Islam? Al Qaeda, the Taliban and
similar groups deserve only one title, plain and representative of their
deeds: terrorists. This negligent prefixing of Islamic derivatives for Al
Qaeda and the Taliban has confused Muslim youth into assuming the
deeds of these terrorist networks are Islamic or Islamist. What I state
here is fairly uncomplicated. Just imagine reading a sentence: A black
man went into a bakery and bought some doughnuts with his black hands.
To all non-white people (and even sensitive Caucasians), black is the
word that will continue blipping for a while. They would hardly notice
what the man bought. The racist tone of the sentence will remain in their
memory. Now imagine a news story: Islamic [or Islamist] terrorists kid-
napped a diplomat this evening. These Islamic terrorists have connections
all over the Islamic world. How should followers of Islam respond to
this?

A terrorist’s becoming has always intrigued researchers. Sageman
(2009: 3-6) challenges the view that terrorists are essentially bad guys
from the start by elaborating on Omar Saeed Sheikh, the London School
of Economics student who masterminded Wall Street Journal reporter
Daniel Pearl’s murder. Sheikh had received a bravery commendation
from London Underground after he jumped on the track in front of an
oncoming train to save another commuter from an accident.

Sageman shares three versions of Sheikh’s persona. According to fam-
ily, friends and tutors, Omar was “the kindest, most gentle person you
could meet”, “the model of a London public schoolboy, a keen, courteous

2«

student heading for university”, “the premier league of students ... bright
boy, popular with his peers and very personable”, “never being particu-
larly religious, or politically motivated”, “the sort of a boy you would
want your sister to marry”. The second and third versions, also narrated
by friends, acquaintances and Sheikh himself, point towards certain is-
sues that can prove to be useful in understanding the topic at hand — the
critical nexus between gender, militant-jihadist Islamism and terrorism.
“When [Sheikh] was eight, he punched a teacher called Mr. Burns and
knocked him to the floor. He was a full grown man, and this was an eight
year old boy.” Sheikh told Peter Gee about growing up in England facing
racism in the playground, with his peer group calling him a “Paki bas-
tard”. Here, Sageman immediately cautions against generalizing racism-
terrorism arguments, on grounds that there are countless immigrants who
tolerate racism — but do not opt for terrorism. Peter Gee said that Sheikh
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was not “averse to playing to the gallery. Quite a lot of it with Omar is
macho bravado” (ibid.). Sheikh was known to have a “twin obsession”
with “Islam and body-building”. An “arm wrestler”, he was obsessed
about his physique and boasted to his English friends that he was a kick-
boxing champion of Pakistan. Others thought Sheikh had a “fantasy” that
he at times narrated (ibid.). His body lost out once he started training as
a militant. Yet he did not give up, and noted in his diary, “I remained ada-
mant and resumed training after a hiatus of 10 days” (ibid.: 9). Sheikh
started out by supporting the Bosnian cause, but ended up becoming a
terrorist.

What motivates a terrorist to perpetuate such horrific acts? In this re-
gard Reich’s (1998) work on origins of terrorism and Horgan’s (2008)
analysis of the psychology of terrorism are considered important contri-
butions in the field. Across Europe, the Middle East and South Asia,
Horgan collected data from militants, extremists, radicals and at least 29
former terrorists. He concludes that terrorism is a complex psychosocial
process having an impact on the minds of terrorists as they cross through
a number of stages, from becoming involved to being involved to fi-
nally disengaging but not deradicalizing. Quite often an argument is made
favouring greater consideration for the “disengagement phase” and a
clearer role for psychological research in the field of counterterrorism.

In the aftermath of 11 September 2001, President Bush remarked,
“they hate our values” — where “they” implied terrorists acting in the
name of Islam. Psychologists who study emotions insist on distinguishing
hate from anger, with both generating quite different responses. Anger
leads to reaction, probably aggression. Hate leads to withdrawal, avoid-
ance and indifference towards the object of hatred. In contrast, an angry
man can become blind to his self-interest and proceed to take action
while his anger makes him conquer fear. With the current escalated rates
of suicide bombings, the issue has to be understood as that of anger
rather than of hate.

Terrorists being poverty-stricken, having severe problems regarding
self-actualization or being psychopathic are proven wrong by the case of
Atta Muhammad, who completed his education in Germany and even
submitted a well-received thesis on “Architecture of Aleppo”. Many ter-
rorists are neither poor nor underachievers; in fact they are educated,
with average or above-average job prospects. Another prevailing thesis
is that group frustration and insults often cause destructive behaviour
in individuals. Fair (quoted in Temple-Raston, 2010) informs us about in-
dividuals perceiving religious movements as “chic” and “cool”, and citing
motorcycles, guns and access to women as their top three answers regard-
ing reasons drawing them to jihad. Religious motivation is often rated
quite low. In order to engage with the digital generation, militant recruit-
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ing bodies are using advanced technologies, projecting agendas not only
territorially and temporally but also in the realm of cognition through
the internet. The web provides opportunities to change real identities and
personalities and interact with a larger number of people without being
discovered. Youth recruiting themselves through cyber tech find this use-
ful. Colleen LaRose, with a user ID of “Jihad Jane”, is an important ex-
ample (ibid.).

Another understanding is that terrorists are pathologically or psychiat-
rically sick and draw pleasure from other people’s pain. But accuracy,
vigilance and coordinated effort towards an objective are difficult to
achieve for a diseased mind — things that terrorists around us accomplish
successfully every other day. Can these masterminds be treated as psychi-
atric patients? In his research, Major-General Arjun Ray (1997: 12, 33)
from the Indian Armed Forces presents interesting data on 400 Muslim
Kashmiri militants who were psychoanalysed and tested for levels of fa-
naticism. According to the findings, 44.5 per cent of the militants had
picked up guns due to “coercion”, while 45.5 per cent attributed their
behaviour to economic deprivation, hurt and alienation and 10.0 per cent
argued that it was in defence of their religion. To put it differently, in a
batch that apparently was acting in the name of Islam, 90 per cent of
militants had no engagement with religion. Ray records that all these
captured militants finally turned out to be non-fanatic: 75 per cent were
open to change, 80 per cent were found “consistent” in their behaviour,
75 per cent were declared “sensitive” and 90 per cent did not hold any
peculiar personalized view of the world. Ray concludes that the Kashmiri
militants are educated, and rebellion is their teacher. It is “alienation”
that educates man — even if literacy is absent. He knows that his status
quo needs to be changed, and therefore he takes action with whatever is
available. According to Ray, militants are genuine and normal, certainly
not psychopathic or criminal, but they have their own psyche and logic,
such as “I kill, therefore I am”, “Listen to me, I have a problem” or “Look
what I can do!” It is the propaganda of the deed, its romanticism, the
chance of making headlines — quite similar to what Che Guevara be-
lieved: “create revolutionary situations, rather than waiting for them”
(ibid.: 22).

There are at least two reasons that establish the need to involve more
psychologists in the analysis of terrorism — which has largely become re-
stricted to politics. First, the aim of terrorism is clearly psychological war-
fare, and second, it is subjectively interpreted values and beliefs that lead
to terrorist activities. There are a number of social and psychological is-
sues that contribute to this situation. It is “egotistical” and “fraternal”
deprivation enhanced by feelings of the whole group’s disadvantaged po-
sition that cause terrorism, rather than issues such as lack of education
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or wealth (Moghaddam, 2007). Through his staircase floor approach,
Moghaddam explains the pathway to terrorism in a systematic manner.
Like others, he argues that at the foundational level terrorist choices are
not justified by perceptions of fairness or poverty. Usually poor people
are content, happy and in fact really very docile — as mostly observed by
development professionals across the developing world. People at the
grassroots learn to smile and go on with their routine hardships. Individu-
als drifting towards terrorism (i.e. starting as radicals in thought and join-
ing Islamist movements before getting subsumed into criminal networks
such as Al Qaeda) are experiencing “displaced aggression” and are inter-
ested in testing out possibilities for personal mobility and avenues for
participating in decision-making. Expanding on Moghaddam’s analysis, a
sociological dimension of the issue is upheld in this book, and it is argued
that terrorism and militant-jihadist Islamism cannot be restricted to an
individual’s subjective interpretations of values and beliefs but are also a
result of formal/informal societal structures, institutions and systems —
particularly and most critically, gender.

Bandyopadhyay and Younas (2009) argue that domestic or transna-
tional terrorism is not a direct result of poverty and lack of education.
All specifications show that “rule of law” reduces terrorism, be it through
functioning of mature democratic institutions or authoritarian regimes.
Their study shows that despite its rapid growth in comparison to transna-
tional terrorism, governments neglect domestic terrorism. If terrorism
implies fighting non-combatants and killing in cold blood then anyone
may have terrorist tendencies. In democratic and non-democratic settings
such acts are often committed by law enforcement agencies. Under law,
when the orders are “to kill”, law enforcers get transformed into killers,
even of civilians. Killing is not difficult, and most people can and will
kill in certain situations. In cases of self-defence, one can kill almost
reflexively — and be protected by law. It is only the framework, or the
context, that turns one into an acceptable or an unacceptable killer. When
one kills in the name of law, it is accepted. When one kills in the name
of a political agenda, the action is unacceptable to those not part of the
agenda but acceptable for those who are a party to it. Similarly, custom-
ary codes of conduct, gender expectations and institutional arrangements
authorize certain practices of masculinity that generally predispose men
to be aggressive and vengeful if faced with honour-related questions — an
issue highlighted through this book.

A recurrent theme appearing in discussions on post-9/11 politics is that
religion causes terrorism. In my opinion the nexus between religion and
terrorism is not as strong as is often projected. One has seen the rise of
radical socialist groups with purely secular roots, for example the Red
Brigade in Italy, Baader Meinhof in Germany, the Shinning Path in Peru,
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the Tamil Tigers in Sri Lanka and even atheistic communism spreading
terrorism (McCauley, 2007: 19). Notwithstanding, religion has a unique
ability to serve people’s identity needs, and therefore those who feel
threatened may become defensive about their religion. Terrorists present
tag-lines, such as “back to our roots” or revival of a caliphate similar to
the Ottoman and Umayyad (Moghaddam, 2006), etc., as an “authentic”
identity to Muslim populations that the latter find quite engaging.

A few studies indicate that group honour also convinces individuals to
adopt trajectories towards terrorism. Group affiliations serve as a means
for validating one’s thinking as an individual feeling that many share
one’s values. Immortality arises from being part of a group. A participant
lives up to the norms and contributes to the group in life and death. For
terrorists who are educated, the power of an idea itself may become more
convincing than any group identity. In that sense a particular ideology
or way of seeing things becomes important. According to the theory of
social comparison, there is always competition for status in which no one
wants to fall behind in supporting the direction favoured by the group
(McCauley, 2007: 22). Certain activities are kept optional and, if done,
elevate an individual par excellence, granting him a very high status
among other group members. It is almost like becoming a gold medallist,
generating in others a form of status envy. In the realms of militant and
jihadist Islamism, those who offer themselves for suicide missions usually
achieve this status. Their colleagues glorify them by addressing them as
al-shahid-al-hai’ (the living martyr) — a lofty status in religious, national-
istic and tribal discourses. Listening to such lauding certainly boosts one’s
ego — transforming one into a hero. As one gets deeper and deeper into
the group and rises up, the options to steer out or away from the group
diminish. In other words, the status comes at a cost: there are absolutely
no exits available. Collective mobilization of the group continues to pro-
vide a sense of direction and purpose to individuals.

Group cohesiveness simultaneously convinces vulnerable youth to fo-
cus on the in-group as “us” and everyone else, including their own socie-
ties, communities and future targets, as the out-group, “them”, with a
clear belief that it is “us” who are morally engaged and have a “moral
advantage” while everyone else is morally disengaged and has a “moral
disadvantage”, and therefore is liable to be killed. Terrorists undergo a
whole perceptual transformation gradually, all the way imagining them-
selves as heading towards martyrdom. Usually these recruits are nurtured
on principles of isolation, secrecy, in-group affiliation and fear. Their clos-
est family members remain mostly unaware of their agenda (Moghaddam,
2007: 72-77). Collective fusion or identity of a militant group can be as-
sumed to centre around three fundamentals: ideology, cultural praxis and
finally confrontation (Peterson, 2001). Ritual confrontation leads to a
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mentality of embattlement, creating a vision of a divided world. Every-
day challenges of militant groups lead to further radicalization and in-
group cohesiveness, in the form of being against the out-group. Militancy
requires secrecy, and that is maintained through basic solidarity and
comradeship — being together.

Horgan (2008) argued that only a few belonging to radical groups (or
in my view regressive-radical groups) actually opt for terrorism. He builds
a case in favour of understanding the underlying processes of radicaliza-
tion. There is a difference between disengagement and deradicalization:
the former is a behavioural change and latter a cognitive rerouting. The
one who disengages does not necessarily deradicalize. However, this im-
portant distinction is ignored in official policy and strategy papers; for
example, the UK’s Prevent: A Communications Guide (RICU, 2010) offers
disengagement as a useful substitute for deradicalization, having a wider,
more inclusive and less contentious standing. Youth existing on the
fringes of decision-making processes use opportunities provided by
Islamist and terrorist networks as side-door entries into politics. Later,
individuals may quit when feelings of disillusionment set in or they realize
the overall infeasibility of the group’s political agenda. At times a clash
between group and family responsibilities makes individuals succumb to
pressures and become part of terrorist groups employing violent methods
that allow individuals to vent out frustrations. These findings are further
validated in Part III by empirical evidence from Pakistan, as the issue
of militant Islamism and terrorism is critically evaluated from a gender
perspective. To reduce individual interest in militancy and/or terrorism,
Horgan suggests providing offenders with options such as exit routes in
the form of amnesty or reduced sentences for crimes committed, plus
education and job training along with economic support (Woodrow
Wilson Center, 2009a).

Relations with Muslim communities need to be promoted in an envir-
onment that is free of pre-judgements, allegations, biases and stereotypes
of the people. One of the primary challenges lies in making Muslim youth
perceive terrorists as “morally disengaged”. We also need to overcome
our tendencies to play categorization politics. Upon revisiting Bush’s
awful post-9/11 challenge, either you are with us or you are with them, one
realizes that the comment not only affected buffer states in Asia and
Africa but proved to be catastrophic for Muslim youth globally, who as a
reaction allowed themselves to be played into the hands of Al Qaeda and
the Taliban — perceiving them as America’s “them” but their very own
“us”. Policies and strategies must be détente oriented and not restricted
to countering terrorism. Such policies must engage with Muslim popula-
tions that are not only susceptible to forces of regressive power struc-
tures in their own societies, but are also vulnerable to the exploitation
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that can be a by-product of rapid capitalization, globalism and globaliza-
tion of the political economy. I argue that the siphoning of global youth
into terrorist networks can be successfully throttled only if the trans-
formative nature of socio-cultural and political processes is utilized. Mili-
tant and terrorist precincts are essentially shaky and therefore navigable
and penetrable, regardless of their nature — territorial, temporal or cogni-
tive. These spaces can even be subjected to hijacking activities, often led
by rival criminal groups. The networks are detectable, as they are inextri-
cably linked to social relations and operate crossing boundaries and even
violating national borders.

The United States and counterterrorism

American policies to date are defined by “securitization” of the United
States and its citizens at home and abroad. US counterterrorism strate-
gies mainly aim at defeating terrorist organizations/networks by eliminat-
ing their sanctuaries, such as those on the border areas between
Afghanistan and Pakistan, and their leadership, assets, forms of com-
munication, etc. The requirement is to identify and stop support sources,
and importantly diminish underlying conditions that terrorists seek to
exploit. This can be achieved by enlisting the focus of the international
community, utilizing resources for addressing legitimate political and
social needs, and reducing security vulnerabilities in the countries most
at risk.

What the United States initially had thought of as a war against two
specific geographical locations led to destruction of such magnitude that
now no one city is safer than another. A costly generational war, similar
to the Cold War, ensued and might take decades to end. According to
FBI records, between 1990 and 1999 domestic and foreign groups carried
out 60 terrorist attacks in the United States, killing 182 and injuring more
than 1,932. From January to March 1991, out of a total of 939 incidents
globally, 104 operations were directed against Americans and US inter-
ests. This is in comparison to 39 in 1990 and 32 in 1989. The State Depart-
ment’s records for 1970-1989 reveal a total of 1,617 anti-American
international attacks. A statistics review shows that the United States was
the single most targeted country throughout the 1970s and 1980s. The vic-
tims were citizens, officials, diplomats and military officers.

After 9/11, Bush’s statement regarding people hating the United States
due to the values that it stood for is misleading and oversimplistic. If
these values were not appreciated, no mass immigrations to the United
States would ever have taken place, including those from around the
Muslim world. It would have been better for Bush straightforwardly to
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acknowledge flawed US foreign and defence policy towards the Muslim
world. By America’s own definition of terrorism, in which violence is
unleashed on non-combatants, Israel becomes a terrorist state. The asym-
metrical US support to Israel is one of the major factors that gave terror-
ist networks a convenient freeway for recruiting Muslim youth and
coopting their political agency towards terrorist designs. If Syria and
Libya are guilty of defending terrorists, the United States in its time-
tested commitment to Israel’s successive oppressive regimes has not acted
differently (this is how it is viewed throughout the Muslim world, making
it vulnerable to attacks).

After the World Trade Center attack, a war posture was immediately
adopted by the United States when its president stated: “we are a nation
at war”. This led further to the United States adopting policies and strat-
egies appropriated by nations that are “technically” at war. US policy
consisted of four key elements: making no concessions to terrorists and
striking no deals; bringing terrorists to justice; isolating and applying
pressures on state sponsors of terrorism and forcing them to change their
stance; and bolstering the counterterrorism capabilities of countries that
work with the United States and require assistance in combating terror-
ism. While in terms of security all these policies and strategies appear to
make sense, the harsh and disappointing manner of their implementation
gave rise to issues of human rights, ethics and civil liberty — leaving the
American ideal of justice blemished, both at home and abroad.

Policy advice has remained security centred, focusing on intelligence
while issuing warnings about the so-called rogue states and generating
phobia about jihad as a notion. Despite references to diplomacy and
cooperation with the Muslim world, adopted policies have created antag-
onism between the United States and Muslim populations (see, for ex-
ample, Alexander, 2006).

Post-9/11 US counterterrorism measures mainly emerge from enact-
ment of the Patriot Act, the establishment of the Department of Home-
land Security, the wars in Iraq and Afghanistan, the report of the 9/11
Commission and the restructuring of the intelligence community. Patriot
Act stands for “providing appropriate tools required to intercept and ob-
struct terrorism” (PATRIOT). The Act is mainly security centred and
does not engage with what are ordinarily understood as the softer issues.
It is focused on search, regulation, surveillance tactics and beefing up in-
telligence. It is interceptive and obstructive in the name of prevention
and pre-emption, but most ironically, since it is not really engaging with
the human element, it is not entirely non-preventive in nature. Mainly
the Patriot Act increases the ability of law enforcement agencies to
search telephone, e-mail, medical, financial and other records. It also reg-
ulates financial transactions and broadens the discretion of law enforce-
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ment and immigration authorities in detaining and deporting immigrants
suspected of terrorism-related acts. In the first instance, the Patriot Act
allowed state authorities far more freedom to attack terrorists network
structures directly (Enders and Su, 2007). However, it has often been crit-
icized for creating room for prosecuting non-terrorists on the basis of
suspicion: it can be invoked for non-terrorist crime investigations. The
plan to investigate and pre-empt potential terrorist acts broadened
the security net, but it also deeply affected human rights and ethics by
making ordinary citizens and visitors vulnerable to state interference.
Racial vilification and violence, and most particularly discrimination
against Arab and Muslim Americans, are believed to be a direct fallout
of American policies of counterterrorism. Human rights groups noted
how unwarranted profiling of Muslims in the United States and those
crossing through US immigration became a major concern. The Act also
gave rise to a number of issues in the realm of civil liberties. It curtailed
people’s sense of freedom, speech and expression, as artists, scientists and
political analysts felt stifled in their expression on issues of terrorism. Op-
ponents of the law criticized its authorization of indefinite detentions of
immigrants — something that was later revised under the Obama adminis-
tration. Obama made a valid point when he snapped at Bush’s policies,
stating that one doesn’t defeat a network that is operational in 80 coun-
tries by occupying Iraq (Woodrow Wilson Center, 2008a).

Kaplan has suggested a dichotomous strategy for counterterrorism:
modernization and constrainment (ibid.). Modernization is reformative in
character and is supposed to be holistic, engaging with political, social
and economic spheres. It is assumed that the process of modernization
and liberalization will eventually eliminate the grounds that breed terror-
ism. After reviewing the war’s legacy, Kaplan made a case for adopting
constrainment in the post-Iraq war era on the basis of two underlying as-
sumptions. First, the terrorist networks are on a path of self-defeat, and
not sooner but later this defeat will become a reality. Second, terrorists
operate on an ideational level and constrainment is quintessential as a
preventive strategy.

The United States needs to sort out issues related to planning and ex-
ecution of its counterterrorism programme. It did not manage matters
properly, and terrorism outside its borders quickly escalated. Al Qaeda
met huge successes by tapping into local grievances of Muslim popula-
tions, condemning American policies in the Middle East and instigating
high levels of anti-Americanism that Byman (2008) notes as a “lethal mix
of religious inspiration and xenophobic nationalism”. Western promotion
of “democracy” started backfiring in the Muslim world in the wake of its
apparently anti-Muslim policies after 9/11. Consequently, Islamist groups
through use of anti-American sloganeering and promises of reviving a
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Muslim caliphate (as an alternative to Western forms of governance)
starting winning elections in Muslim countries (as in Pakistan, Egypt and
the Gulf states), despite their unsuccessful attempts earlier. On getting
elected, these literalist and regressive radicals failed to distinguish be-
tween militant-jihadist Islamists (for example in Palestine) and terrorists
such as Al Qaeda and the Taliban. Carelessly they started vocalizing
support for all such activated groups who employed the word “Islam”,
thereby inciting people to run amok.

Bypassing the rhetoric of democracy for all, Bush started a close cama-
raderie with General Musharraf of Pakistan that was criticized even by
the US-sympathetic civilian leadership of Pakistan, including the late
Benazir Bhutto. Wide-scale protests demanding ousting of Musharraf
started in Pakistan. The situation was exacerbated further when in an un-
constitutional move Musharraf removed the chief justice of the Supreme
Court of Pakistan, mainly to defend American interests. The chief justice
had angered the government by demanding information about Pakistanis
held as terrorism suspects without charge (New York Times, 2009). As a
result, the Lawyer’s Movement brought Musharraf’s rule to an end. Un-
fortunately, with Benazir assassinated the country had no leadership to
match her political stature. This made Pakistan an open playing field for
terrorists. In an unwise move, the newly elected federal government abdi-
cated in favour of the Taliban in Swat. I maintain that the government’s
decision to abdicate was not a result of lack of political will or double
play, but somewhat of a warped political astuteness. Details of the Swat
crisis are provided in Chapter 6.

Until recently, US counterterrorism policy remained hardcore rather
than subtle, long term and engaging. Even now there is more emphasis
on investigative and obstructive interventions rather than transformative
actions or prevention. For example, in Iraq the United States has no
other option but to prioritize dealing with sectarianism and purging
armed and security forces, promoting national reconciliation, establishing
rule of law and taking care of the displaced and refugee populations be-
fore withdrawing completely.

Once the Cold War ended the United States had no overarching strate-
gic concept to sell to the world. The Clinton administration made demo-
cratic enlargement and democratic peace its strategic principles and,
despite criticism from neo-cons, started humanitarian interventions in So-
malia, Bosnia, Haiti and Kosovo. Neo-cons favoured an unrestrained US
foreign policy; a muscular approach that could function beyond dictates
of international institutions. After 9/11, in its dealing with the Muslim
world the United States has repeatedly violated the state sovereignty that
is a cardinal principle of international relations. It subdued governments
operating in the Muslim world, and basically they were offered choices
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between bad and very bad. American interference in Muslim lands was
taken as essential, and Muslim countries were either occupied or their
governments were made to kneel down and offer cooperation in direct
opposition to public opinion in their countries. A classic example of the
latter is Pakistan, where General Musharraf and later Zardari-Gillani
continued providing support to the United States, even allowing drone
attacks in northern parts of Pakistan, while simultaneously dealing with
public opinion that was against all this.

The analysis of US counterterrorism strategies has remained quite defi-
cient. A few Western analysts have been advising the US government to
depopularize Al Qaeda among Muslim populations (rather than investing
in popularizing American values) by informing them of the number of
casualties inflicted upon them by Al Qaeda. Against the backdrop of a
speech by Cronin (Woodrow Wilson Center, 2008b), it is surprising to
note that widespread promotion of the practice of fakfir in the Muslim
world (whereby a Muslim declares another Muslim as a disbeliever —
kafir — or an apostate) was not mentioned.! Although Cronin makes some
valid points, such as outlining the four prominent strategies adopted by
terrorist groups — compellence, provocation, polarization and mobilization
— her insistence on aiming to “implode” rather than “explode” Al Qaeda
is in practice difficult to achieve. Through invocation of takfir, Al Qaeda
and the Taliban have already declared as non-Muslims anyone who sup-
ports Western policies and secular governments in the Muslim world.
This implies that Muslims must not lament the killing of Muslims who
are friends with the West. It is through rfakfir that terrorists justify crimes
committed against Pakistan, predominantly a Muslim nation. Al Qaeda
labelled Musharraf, his government and the civilian population that sup-
ported his policies as “infidels”. There is plenty of video footage available
on the internet that validates this point further. For example, videos re-
leased after the Jamia Hafsa/Red Mosque siege in July 2007 call for jihad
against Musharraf and the people of Pakistan, who are treated as guilty
and complicit in tolerating a pro-American military regime in their
country.

Pakistan, being a smaller ally in the war on terror, has often been
treated as a scapegoat by the United States. This in my view is a self-
defeating approach. US counterinsurgency operations in Afghanistan
were not only delayed but also lacked an integrated or holistic strategic
approach. The US decision to enter Iraq without finishing what it had
started in Afghanistan worsened the political crisis in Pakistan and Af-
ghanistan. The United States continued to bail out by blaming matters
on Pakistan’s lack of political will to take on the Taliban. Efforts made
by Pakistan are viewed in the West as “desultory” and “ineffective” (Fair
and Jones, 2009).
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Bin Laden’s elimination in Abbottabad (Pakistan) appears to be a clas-
sic whodunnit where two counterterrorism allies remained busy hood-
winking each other while suffering from a severe mutual trust deficit.
With Bin Laden shot dead, Al Qaeda may retreat in some ways, but it is
far from beaten. Concerns are rising over what other forms of global ji-
hadist movement will now take hold. A movement where martyrdom is
valued will not waste propaganda opportunities by failing to use its sym-
bolic leader’s execution by the United States. Bin Laden’s value as a re-
cruiting sergeant for disaffected young Muslims may be greater in death
than it was in life (The Economist, 2011g). In the meantime the United
States has failed to avoid damaging important counterterrorism partner-
ships. Pak-US is a classic example, where unwilling but opportunist par-
ties sign a contract of partnership only to get it awfully wrong in the end.
Pakistan’s role in this war is ambiguous. On the one hand it has sacrificed
5,000 soldiers fighting terrorists, tolerated US drone attacks that are
highly unpopular with its public and let (not quite “allowed”, as that im-
plies legal aspects) hundreds of CIA agents roam about — Raymond
Davis shot two Pakistani men in broad daylight and, succumbing to US
pressures, Pakistani authorities organized a settlement and eventually al-
lowed a safe passage to him. By 2006 Pakistan had at least captured
and handed over to the United States 670 Al Qaeda fighters, including
Khaled Sheikh Muhammed - the alleged mastermind of the 9/11 attacks.
On the other hand, Pakistan has helped the Afghan Taliban strengthen.
Mullah Omar, the head of the Afghan Taliban, might eventually be dis-
covered in Pakistan (as surprisingly as Bin Laden; The Economist,
2011m). Analysts have often underlined Pakistan’s alleged dubious play,
for example: “the security agencies, which are not monolithic, have been
willing to conduct operations against groups that have threatened Paki-
stan, but not those that advance what they see as Pakistan’s interests in
Afghanistan and India. This policy of sustaining the ‘good jihadis’ has
strained Pakistan’s social fabric and endangered the state when erstwhile
proxies have turned on it” (Fair and Jones, 2009: 162). Mullah Omar has
had issues with the Pakistani Taliban (first Baitullah Mehsud and now
Hakimullah Mehsud) due to their attacks on Pakistani military and intel-
ligence targets (Fair, 2011a: 103). The Pakistan military’s role in support-
ing the Afghan Taliban has come under attack on several occasions.

Friends can be chosen, but not neighbours. India makes Pakistan feel
unsafe, and Pakistan finds its strategic depth in the Afghan Taliban —
which it wants to gain power in Afghanistan (The Economist, 2011m).
Such affinities and perspectives on regional security are so deeply
disturbing for the United States that it is encouraging ties between the
Karzai and Mohan governments — mainly to curtail Pakistan’s nuisance
value in the region. The US reputation in addressing really vital questions
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of what “rules” it should observe, whenever and wherever suspected ter-
rorists are held, is not good (The Economist,2011n). By extension of the
same mindset, the United States does not hesitate even if it has to violate
the territorial sovereignty and integrity of its ally nations in pursuit of
what it labels a “high-value target” after receiving “actionable intelli-
gence”. After having Bin Laden killed, the US president suggested
“someone” in Pakistan was or had been protecting the Al Qaeda leader.
Later, US Secretary of State Hillary Clinton admitted there was “abso-
lutely no evidence” that anyone at the highest level of the Pakistani gov-
ernment knew the whereabouts of Bin Laden. With a gap of few weeks,
licking its wounds, Pakistan responded to US audacity on its territory by
stating: “we are interrogating several people whom we suspect of having
been working for the American intelligence services ... we suspect them
of having been working for CIA”. Since 9/11 Pakistan has maintained an
impressive track record of successfully collaborating with the CIA and
countering Al Qaeda by capturing hundreds of terrorists. After the US
raids on Abbottabad (or more precisely “attacks”), currently Pakistani
authorities appear to be making every effort to unearth CIA informants
while showing little interest in arresting Taliban and Al Qaeda sympa-
thizers (BBC News, 2011a). Pakistan is a country where

Some 30,000 people have been killed in the past four years ... The number of
attacks in Pakistan’s heartland is on the rise, and Pakistani terrorists have gone
global in their ambitions. This year [2011] there have been unprecedented dis-
plays of fundamentalist religious and anti-Western feeling. All this might be ex-
pected in Somalia or Yemen, but not in a country of great sophistication which
boasts an elite educated at Oxbridge and the Ivy League, which produces bril-
liant novelists, artists and scientists, and is armed with nuclear weapons. (The
Economist, 2011e)

When counterterrorism strategies are not people-centred, this is what
one is left with in the end. What an unfortunate juncture to reach for any
two ally nation-states, and how terribly detrimental it can be in a fight
against terrorism. Changes that Bin Laden wrought in America itself
have left it closed and suspicious. America is no longer open and trusting,
as it was before September 2001. As a country its vigilance is ubiquitous
and it has become relentlessly intrusive. Security-inspired hassles, for ex-
ample on inbound/outbound flights, are becoming unbearable for fre-
quent travellers. America has become less tolerant, and the cumulative
result of all its precautionary security measures is a wretched thing: a cul-
ture of suspicion (The Economist, 2011h). The same is true for its allies,
including Pakistan, which rely much on conspiracy theories while dealing
with the United States.
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In his analysis Daniel Benjamin appreciates the US ability to conduct
tactical offensive counterterrorism — apprehending terrorists and disrupt-
ing and dismantling their operating units. However, he rightly questions if
these counterterrorism strategies result in the creation of more terrorists,
or are policies shrinking the pool of terror recruits. Only recently is the
United States beginning to concentrate on grounds that breed terrorism,
and being advised to focus on ungoverned and under-governed spheres
belonging to socio-economic and political domains. The United States
cannot afford to reduce spending on security. Yet needs must be priori-
tized while focusing on “micro-strategies”, and connections between local
and global must not be lost while devising policies in Washington
(Woodrow Wilson Center, 2010).

The UK and counterterrorism

The new UK legislative framework is principally made up of the Anti-
Terrorism, Crime and Security Act 2001, the Terrorism Acts 2000 and
2006, the Regulation of Investigatory Powers Act 2000, the Police Act
1997 and the Security Services Act 1996. The Regulation of Investigatory
Powers Act 2000 creates a legal framework for use of surveillance and
human operatives to monitor and infiltrate activities of groups subject to
“investigation”. It is aimed at those involved in “serious crime” and “ter-
rorism”. Under the Terrorism Act 2006, directly or indirectly encouraging
any commission, preparation, glorification or instigation of acts of terror-
ism or disseminating terrorist publications is a criminal offence. Terror-
ism is understood as actions involving serious violence against a person,
causing damage to property, acts that endanger an individual’s life (other
than that of the person committing the action) or activities risking health
or safety of the public or a section of the public. In addition, all action
designed to interfere seriously with or disrupt an electronic system can
also be tried under the Terrorism Act 2006.

Several aspects of the UK’s counterterrorism strategy are considered
confidential and identified as such in documents open to the public. In
both the UK and the United States, civil rights groups argue that aspects
of anti-terrorism legislation impinge upon civil liberties. For example,
new legal definitions of “terrorism” move beyond paramilitary or violent
action and make provisions to implicate those suspected of endangering
the state. Such anti-terrorism measures can affect anti-establishment pub-
lic protests and campaigns, even if justified. Under the Security Services
Act and the Police Act, those planning to hold an assembly of 20 or more
persons in a public place must inform the local police station seven days
in advance. Any movement holding rallies without such prior notification
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can be prosecuted, and under the common purpose principle its activities
can be investigated as “serious crime”. Social activists warn that freedom
of expression (the cornerstone of any democratic society) has been re-
stricted under counterterrorism legislation that has not provided any
clear guidelines on permitted public expressions. Criteria regarding who
can be labelled a terrorist are absent. It is difficult to provide a definitive
sense to either terrorism as a concept or a terrorist as an individual.
Nonetheless, this obscurity makes ordinary individuals vulnerable to un-
just investigations.

To increase acceptability among the public and civil rights groups, the
UK has made serious efforts to make its counterterrorism and anti-
radicalization programme more impartial. In the British government’s
view terrorism and violent extremism are attributable to four causes
(UK Home Office, 2010: 10): an individual’s exposure to an ideology that
seems to sanction, legitimize or require violence, often by providing a
compelling but fabricated narrative of contemporary politics and recent
history; exposure to people or groups who can directly and persuasively
articulate that ideology and then relate it to aspects of a person’s own
background and life history; a crisis in identity and often uncertainty
about belonging which might be triggered by a range of further personal
issues, including experiences of racism, discrimination, deprivation or
other criminality (as victim or perpetrator), family breakdown or separa-
tion; and finally a range of perceived grievances, some real and some
imagined, to which there may seem to be no credible and effective non-
violent response. By and large the understanding is that people involved
in terrorist attacks are driven by certain violent and extremist beliefs, and
their recruiters claim to be acting in defence of Islam. The British govern-
ment understands that forms of Islamist extremism are promoted in the
garb of the faith of Islam, encouraging or obliging its adherents to carry
out acts of violence against those identified as enemies (HM Govern-
ment, 2006: 7).

The UK government’s unified counterterrorism strategy is CONTEST,
whose aim is to stop people from becoming or supporting terrorists and
violent extremists. CONTEST has four strands or work-streams: prevent,
pursue, protect and prepare. Most interestingly, the prevent strategy is a
mix of interventions in civil society, governance, education, human rights,
law and knowledge creation. In order to achieve its aims successfully the
government is working closely with foreign collaborators. For the US
government, preventing terrorism entails involving security agencies and
obstructing terrorist movement in a timely fashion. However, in the UK
such obstructive security measures have been placed under the pursue
and protect strands of the programme, while the prevent segment en-
gages with long-term social and political issues. Prevent is designed to be
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people-centred, according to which the ownership of the UK’s counter-
terrorism and anti-radicalization programme rests with the people. Pre-
vent adopts and maintains records at the Foreign and Commonwealth
Office/Home Office by involving civil society groups from Muslim and
non-Muslim communities settled inside and outside the UK. Under this
strand, the Home Office has extended funding for projects that challenge
extreme ideologies and support mainstream voices, disrupt ideologues
and strengthen vulnerable institutions. Other measures include support-
ing targeted individuals, increasing resilience of communities against
violent extremists and addressing grievances that are singled out and ex-
ploited by ideologues. Most particularly the programme is aimed at sup-
porting and engaging with British Muslim youth.

The UK has largely been very cautious and calculating in its ap-
proach towards Muslims in Britain — surprisingly more so than France,
Belgium and Switzerland, which have all taken issue with either the
Muslim way of life or Islamic infrastructures. Given that the UK stands
second to France in its Muslim population statistics and was perceived
among Muslims as less friendly than Switzerland, the country’s unclassi-
fied counterterrorism policies and strategies appear to be closest to prin-
ciples of democracy, equality and tolerance. This is not to say that the
UK’s Muslim population has not faced any issues related to group vilifi-
cation, especially when human rights groups have already highlighted
such issues. The fundamental point here is to realize that the UK has
proved itself to be quite discerning and tolerant, finding solutions through
“dialogue” rather than developing pronounced phobias about Muslim
civilization.

There is an impressive wealth of information regarding the prevent
strand on the UK Home Office website. A number of documents illumi-
nate issues surrounding terrorism in both real and virtual worlds. The
documents and toolkits prepared for the successful implementation of
the prevent strategy address government and non-government bodies,
along with local partners and communities. Violent extremists are noted
as criminals, and British youth’s susceptibility to terrorist narratives is
elaborated in these documents, which simultaneously emphasize the need
to support such vulnerable youth.

Most interestingly, all documents reiterate that the UK’s agenda is not
restricted to addressing Muslim communities or reflecting a negative light
on British Muslims. The objective, as it has been recorded, is to challenge
narratives arising out of right-wing and extreme social groups, be they
Muslim or non-Muslim. The government recognizes that there is no single
pathway to radicalization and no single profile of individuals prone to
radicalization. Being secular, the state avoids interference in the faith of
its citizens, yet considers it important to engage with credible religious
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authorities for purposes of countering any religious narratives that incite
people to violence.

There is an incredible emphasis on avoiding all controversial or pejora-
tive terms in the official documents. Great care has been taken to identify
Islam as a religion of peace, noting Al Qaeda as non-representative of
Islam and Muslims. The British government realizes the repercussions of
a distorted and divisive view of the world that terrorists create with the
intention of making the Muslim diaspora feel alienated from their
adopted Western context. Despite this, Britain sends out a clear message
of being a society that not only supports diversity in identity but also has
no problem with people forming their own identity, such as being British
and Muslim at the same time. This is very different from France’s polit-
ical position, in which the idea of a French republic has been standard-
ized in a European sense, and Muslim immigrant women have been
judged as not being “French enough” in their Muslim clothing.

The prevent strategy also provides guidelines on communicating with
vulnerable communities, mainly Muslim, in a non-offensive and useful
manner (RICU, 2010). Considering the difference between contemporary
jihad as an ambitious political ideology and Quranic jihad as a self-
effacing act of faith, the document advises caution in use of this notion.
The guide advises all stakeholders to avoid using Islamist/Islamism as
descriptive of terrorist/terrorism while engaging with local Muslims in
Britain. The prevent strand fully recognizes that there are vulnerable
young people who can get drawn into violent extremism, just as they
would in drugs or other gangs, and therefore need to be weaned away
from such destructive behaviour through similar interventions to those
applied to prevent people from taking drugs or joining mafia gangs. Thus
the prevent strategy is aimed at supporting vulnerable individuals and
protecting them from terrorists who seek to exploit them.

The importance of understanding local realities and accordingly pro-
viding training to public officials is highlighted in all documents. After
the 7/7 London bombings, Home Office ministers visited nine towns and
cities with large Muslim populations, and attempts were made to collabo-
rate with local Muslims who were considered critical in preventing future
acts of violent extremism in the UK: 1,000 British Muslims participated
in these consultations, and seven community-led working groups were
set up under the umbrella of “Preventing Extremism Together”. The
working groups made 64 recommendations, of which 27 were made to the
government and the rest were taken up by communities supported by
the government.

It is important to realize that, unlike the US administration, the UK
government is not dealing with a Muslim population for the first time as
immigrants in the country. The UK has its colonial legacy to guide it.
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Therefore it should not be surprising, but only interesting, to note the
government’s engaging tone with Muslim immigrants and second-
generation British Muslims. The UK government has repeatedly empha-
sized the Muslim community as its very own; people whom the government
relies on for preventing violent extremists inspired by Al Qaeda arising
from within Muslim populations. Yet the new “Prevent Strategy 2011” an-
nounced in June (UK Home Office, 2011) raised a few concerns. Analysts
find use of language such as “mainstream British values” problematic, as
this is likely to exacerbate “othering” of immigrants (Jarvis and Lister,
2011) and will lead to “alienating” communities that are ironically noted
in the prevent strand as “vulnerable” (Alam, 2011). The new strategy fo-
cuses on “extremism” as opposed to “violent extremism”, and it is being
predicted that encompassing labels such as “Islamist” will be used to
judge individuals and groups as “extremist” (Spalek, 2011). The “Prevent
Strategy 2011” has also been called “a patchwork of contradictions”
(McGhee, 2011). Experts have taken issue with the fact that 25 priority
prevent areas were selected on the basis of Muslim demographics. On this
basis, critics have pointed out that the Home Office has attempted to get
away from acknowledging that Muslim communities remain its primary
focus of surveillance (spying), with claims that the prevent strategy ad-
dresses radicalization across all faiths and ethnic groups.’

Prevent is being implemented through initiatives such as the Radical
Middle Way roadshows, Islam in Citizenship education projects, the Faith
Community Development Qualification and the Review of Muslim Faith
Leader training. Also, “Channel” (UK Home Office, 2010) provides a
mechanism for assessing and supporting people who may be targeted by
violent extremists or drawn into violent extremism. In these guides, the
reasons behind terrorism and violent extremism have been explained to
local partners, who are also trained to detect indicators (for example ex-
pressed opinion, material and behavioural changes, and personal history
of individuals) of questionable behaviour. Expressed opinion presents a
problem in terms of civil liberties, as the Home Office (ibid.: 9) reveals:
“these [expressions] may include support for violence and terrorism, the
leadership of terrorist organizations and uncompromising rejection of the
principles of the rule of law and of the authority of any elected Govern-
ment in this country”. The guide warns against viewing communities
only through a counterterrorism perspective. Nonetheless, “Channel” has
given rise to controversy over being used as an instrument to mark prac-
tising Muslim students in universities as radicals requiring support.

Finally, the UK government has kept the military option open “in ac-
cordance with international law, for counterterrorism purposes when
non-military tools cannot achieve its goals. There will always be consider-
able challenges in doing so because before [the UK] could consider the



TERRORISM AND COUNTERTERRORISM STRATEGIES 59

use of force in a particular case [it] would have to pinpoint terrorists pre-
cisely, which is usually extremely difficult” (HM Government, 2006: 29).

Japan and counterterrorism

Japan has been risk-averse and in the past has not encouraged public de-
bate on terrorism, which is viewed in conjunction with other social prob-
lems under the heading of “crisis management” in Japan’s distinctive,
long-standing definition of comprehensive security. Japan’s counterterror-
ism policy has been linked closely to the concepts of peace and human
rights that are considered central to its Peace Constitution, and focuses
on addressing root causes of terrorism rather than responding/retaliating
to sudden acts of terrorism.

In Japan, left-wing popular protests on a scale unknown in Europe or
the United States in the 1950s and 1960s gave way to smaller attacks
staged by extremist groups of both the left and the right. Between 1969
and 1989 Japan recorded more than 200 domestic bombings; and between
1978 and 1990 there were about 700 domestic “guerilla” attacks, using
arson and Molotov cocktails. In 1995 a Sarin gas attack in Tokyo’s sub-
way killed 12 and injured 5,000.

In the late 1960s the intense pressure exerted by Japanese police led
the forerunners of the Japan Red Army (JRA) to relocate and operate
from abroad. Due to their strong international ideology, left-wing radicals
moved to North Korea and the Middle East. From these foreign loca-
tions, the JRA staged daring operations, such as the attacks on Tel Aviv
airport (1972), Singapore’s oil refinery and the French embassy in The
Hague (1974) and the US and Swedish embassies in Kuala Lumpur
(1975). In the 1980s the JRA had about 30 core cadres operating abroad.
The political significance of Japanese terrorists operating abroad was
severely underestimated by Japanese officials. The 1975 Kuala Lumpur
attacks shocked Japanese government and security officials. The link be-
tween the Popular Front for the Liberation of Palestine and the JRA had
escaped their attention. By the late 1980s and mid-1990s the JRA had
receded. If JRA members were to return to Japan, they would face cer-
tain arrest. The threat emerging from the JRA has decreased in the wake
of the Oslo peace process and the US-led war against terror.’

Aum Shinrikyo, a religious sect with an apocalyptic vision, carried out
the 1995 Sarin gas attack mentioned above. Hesitation and caution
marked official reaction (in fact, response). In 1995 Aum had assets in
excess of $1 billion and, with 50,000 members worldwide, operated
through more than 30 branches in six countries. The Japanese govern-
ment has been blamed in the past for avoiding investigations of Aum,
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which had transnational links in Russia; and when the government de-
cided to take it to court, Articles 77 and 78 of the constitution related to
“preparing for civil war” were not invoked. Instead, Aum’s actions were
treated as individual murders and crimes against aggrieved parties. Such
superficial assimilation of actual events misled Japan into overlooking the
wider international perspective on terrorism (Katzenstein, 2003).

Japan felt removed from Al Qaeda, but it seized 11 September as a
political opportunity for showing resolve and escaping criticism of being
a do-nothing power. Rather than prepare for new security threats, the
government incrementally adjusted its foreign security policy. Around the
world, the 11 September attacks on the World Trade Center were per-
ceived differently. For the United States it was “war”, for the UK it was
“crime” and for Japan it was “crisis”. 9/11 offered the Japanese govern-
ment an opportunity to show Japan’s symbolic support for the US-led
war against terror. It provided another welcome opportunity for gradu-
ally expanding the regional scope of operation for Japan’s Self-Defense
Forces (SDF). It also afforded Japan a chance to improve on its inade-
quate preparation for situations of national emergency. Japan was able to
emphasize its independent role and contributions regarding issues of
international development and matters of global security.

Japan justifies its current policies and strategies of counterterrorism
under UN Security Council Resolutions (UNSCR) 1373 and 1368 that
mainly declare the attacks on the United States as a “threat to inter-
national peace and security” and call upon countries to “take all neces-
sary steps” in combating all forms of terrorism. Since then, Japan has
played active roles in strengthening its national-level counterterrorism
measures and cooperating fully in international efforts against terrorism
while simultaneously providing support to countries affected by terrorism.

Currently, Japan’s counterterrorism programme is centred on three ele-
ments: first, Japan will actively engage in combating terrorism that it
regards as its own security issue; second, the country will continue sup-
porting the United States; and third, for purposes of demonstrating its
firm determination to fight against terrorism, Japan will take concrete
and effective measures. Although Japan has remained involved in provid-
ing fuel to US and UK forces in the Indian Ocean, it has simultane-
ously engaged fully with Southeast Asia (mainly Indonesia, Malaysia, the
Philippines and Cambodia) and Pakistan and Afghanistan. Japan has
provided critical and direct inputs in development, humanitarian and
technological spheres, ranging from rescheduling Pakistan’s debt and pre-
venting the country from defaulting to paying ransom money in order to
free innocent civilians kidnapped by terrorists, and even investing in in-
troducing advanced immigration controls and maritime security in a post-
9/11 world. The Japanese government also lifted restrictions on economic
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assistance and yen loan extensions to India and Pakistan that had been in
place since May 1998, around the time when the two nations tested their
nuclear weapons. Former Prime Minster Koizumi actively engaged with
several governments in the Muslim world, convincing them to participate
in the global fight against terrorism. Japanese policy avoids bloodshed
and its instruments of counterterrorist policy consist of peace, human
rights and complacency. Adopted measures include refugee assistance,
special assistance to countries surrounding Afghanistan and international
cooperation to combat terrorism, mainly envisaging international legal
frameworks for prevention and eradication of terrorism. In October 2001
the government of Japan signed the International Convention for the
Suppression of the Financing of Terrorism at UN headquarters in New
York, and it remains committed to UNSCR 1373 (Ministry of Foreign Af-
fairs of Japan, 2001).

Succinctly stated, SDF operations are no longer restricted to defence
of Japan’s home islands. In addition, the Japanese government has agreed
to provide refuge, relief and other humanitarian assistance, supply grant
aid to frontline states, share intelligence, participate in international po-
lice cooperation, work with other central and commercial banks to re-
strict funding for terrorist organizations and help establish a government
in Afghanistan with a broad political base. These steps, Michael Armacost
and Kenneth Pyle (quoted in ibid.) argue, “move Japan decisively toward
some middle ground between the hypernationalism of World War II and
what some have described as the ‘toothless pacifism’ of its post-war de-
fense policy”.

In its dealings with Afghanistan and Pakistan, Japan continues to im-
plement swiftly the pledge made in April 2009 to provide assistance up to
US$1 billion in two years. It is providing concrete assistance for economic
growth (most particularly in the energy sector and infrastructure devel-
opment), and for reforming the macroeconomic sector (a syndicated loan
with the World Bank). Another area of intervention for Japan is improve-
ment of people’s livelihoods through provision of assistance in poverty
reduction (health, basic education, rural development). Japan is prioritiz-
ing work in Khyber Pukhtunkhwa province of Pakistan, including
Malakand division and the federally administered tribal areas. In the
spring of 2009 military operations against insurgents in Malakand divi-
sion led to the displacement of 3.5 million people; this number gradually
dropped to 1.5 million after humanitarian interventions. Recovery and
rehabilitation were direly needed for the 2 million who returned; the 1.7
million Afghan refugees in the border region also required assistance.
Japan has been consistently providing support to these internally dis-
placed people and Afghan refugees. During monsoon season 2010, the
Japanese government immediately made aid available for flood-hit
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Pakistan. In the long run, the success of counterterrorism measures is de-
pendent on stable economies, and in countries like Pakistan Japan has
been emphasizing the need for economic reforms.

There is a mature understanding in the Japanese government as to
“war fatigue” among the Afghan people. The government is allocating
resources to “Afghanizing” the processes of integrated and sustainable
development. Japan has made a commitment to provide assistance of
approximately ¥80 billion for Afghanistan, and is directing its assistance
towards containment of insurgencies by building the capacities of the
Afghan National Police. Investments in vocational and small-scale rural
development programmes are expected to reintegrate Afghan society and
create opportunities for reconciliation with insurgents. With an objective
of achieving regional and global peace and stability, Japan has channelled
resources towards reconstruction of Afghanistan. Through security, intel-
ligence, reconstruction, development and humanitarian measures, Japan
is ultimately interested in preventing terrorism. A recent trajectory in Ja-
pan’s counterterrorism strategy is about adopting “deradicalization”
measures. For example, during the First Japan-Singapore Counterterror-
ism Dialogue in December 2009, Japanese leaders mentioned the need
for strengthening international counterterrorism efforts such as capacity-
building assistance to developing countries, along with introducing
counter-radicalization efforts (Ministry of Foreign Affairs of Japan, 2009).

An official document warns: “terrorist threat to Japan should never be
underestimated when the global terrorism situation remains serious.
Since the situation constantly changes, Japan’s terrorism-prevention mea-
sures must be subject to ceaseless review to meet the change” (Ministry
of Foreign Affairs of Japan, 2004: 4). After being named as a target by
Al Qaeda, the possibility of a direct terrorist attack on Japan cannot
be dismissed.* Terrorist groups may also target US interests in Japan.
In the past, terrorists have secretly entered and operated in Japan. For
example, a French individual related to Al Qaeda who was on the ICPO
(International Criminal Police Organization) wanted list repeatedly
visited Japan using a fake identity and passport (ibid.: 6-7). What makes
Japan vulnerable to acts of terrorism? With no colonial or oil baggage,
Japan has a spotless foreign relations record with the Muslim world, mak-
ing it difficult for Al Qaeda and the Taliban to influence the psychology
of Muslim youth, who view Japan sympathetically as being a victim of US
bombings of Hiroshima and Nagasaki, or as a non-exploitative manufac-
turer of affordable electronics and automobiles. Despite awareness of
modern Japan’s distant approach to religion, such perceptions have not
altered in Muslim domains, where Japan and its people are held in deep
regard. After 9/11 protests in Muslim countries were mainly directed
against the United States and its allies, Western and non-Western.
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Although Japan has remained among US frontline allies against terror-
ism, no protests were made against it. Successive governments in Japan
have certainly been doing something right towards maintaining an un-
blemished reputation among Muslim populations. One has to appreciate
that despite being a major creditor nation in the fight against terror, Japan
has never engaged with smaller and weaker nation-states on unequal
terms. Since 9/11 Japan has practised cross-civilization dialogue, pitying
heavy loss of life borne by terrorism-affected countries such as Pakistan
and Afghanistan. Against this backdrop, Japan’s nervousness does not
emerge from its own relations with the Muslim world, but from its friend-
ship with the United States.

The United Nations

For the United Nations, terrorism was largely peripheral until the events
of September 2001 (Boulden and Weiss, 2004: 5). After 9/11 the global
body featured briefly and the Security Council took note of Washing-
ton’s right to self-defence, thereby effectively opting out of subsequent
decision-making and leaving military response to the United States.
UNSCR 1368, passed the day after the attacks on the United States, rec-
ognized “the inherent right of individual or collective self defense” as a
legitimate response. This was the first time that self-defence was recog-
nized as a legitimate response to terrorism. A few weeks later the Secur-
ity Council passed a more comprehensive resolution outlining a series of
wide-ranging anti-terrorism measures to be adopted by states. By priori-
tizing self-defence the United Nations refrained from taking measures
with respect to use of force (ibid.: 11). As if self-explanatory, terrorism
and terrorist acts remained undefined in both UNSCR 1368 and 1373.
After 9/11 the international body weathered difficult times, with ana-
lysts questioning its very relevance in the age of terror. To carry out
timely military actions, member states started devising their self-defence
without having concerns about the Security Council. The global institu-
tion has obviously struggled since then against clear US “statements of
intent” regarding what it wanted and to what extent it could go without
authorization from the Security Council. There appeared to be two world
organizations: the United Nations, global in membership, and the United
States, global in reach and power (ibid.: 10-18). Ramesh Thakur reso-
nated these views and enquired if a marriage between the international
legitimacy of the United Nations and the global reach and power of
the United States was possible (United Nations University, 2006: 13).
Gradually the United Nations started urging solutions to global problems
in a cooperative framework, while emphasizing the need to understand
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root causes of terrorism (ibid.). After 11 September 2001 Kofi Annan
established a policy working group on terrorism. The group proposed a
strategy focusing on three elements: dissuade disaffected groups from
embracing terrorism; deny groups or individuals the means to carry out
acts of terrorism; and sustain broad-based international cooperation in
the struggle against terrorism.

In recent years the United Nations has shown interest in rationalizing
and suppressing terrorism (ibid.). Currently, it largely associates terror-
ism with lack of democratic institutions and practices, political freedoms
and civil liberties; group grievances based on collective injustice; intracta-
ble conflicts; poverty; and inter-civilization suspicions. Thakur favoured
placing terrorism within the ambit of law enforcement agencies and mili-
tary forces (ibid.). The conceptual models and empirical data provided
in this book create conducive grounds for development-oriented UN
agencies to intervene more proactively and productively contribute in
processes of counterterrorism. Many of the existing multilateral counter-
terrorism resources are initiated and led by the United Nations. UNSCR
1267 focuses specifically on the Taliban and Al Qaeda; UNSCR 1373 is a
generalized anti-terror resolution providing for travel bans, visa monitor-
ing and authority to track and freeze assets.

The United Nations has contributed in the training of counterterrorism
forces, but analysts believe that jurisdictional overlaps can create confu-
sion and inefficiency. A few analysts consider the United Nations less
experienced and less useful than regional organizations, such as the Eu-
ropean Union and NATO. Lopez (Woodrow Wilson Center, 2008c) even
suggested the formation of an autonomous body along the lines of the
International Atomic Energy Agency for taking care of the counter-
terrorism agenda. He insists that UN expertise does not match that of
regional organizations, and the cynicism among member states only ham-
pers UN decision-making (ibid.).

Also, Article 51 of the UN Charter authorizes self-defence for member
states until the Security Council takes action. This article becomes moot
when the Council does not take timely action, or simply blesses the status
quo chosen by any member state. Policy analysts like McNamara (ibid.)
argue in favour of the United Nations and treat it as an effective institu-
tion for counterterrorism that can impose diplomatic isolation and inter-
national sanctions without inciting terrorists to strike against particular
targets to settle scores. In my opinion, one also has to appreciate the fact
that after 11 September 2001 the Bush administration approached the
United Nations. After the demise of the League of Nations, the United
Nations is the only institution that literally brings global society on to a
single platform, predisposing nations to enter “dialogue” at a crossroads.
Like a gravitational centre, the world body draws even the most powerful
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states within its system, and this must not be underestimated. The United
Nations casts a moral/immoral, ethical/unethical shadow over actions of
independent states, no matter how powerful. Issues regarding human
rights remain important for the United Nations and it rejects violations
that take place during the conduct of war. It never approved the Guan-
tanamo detention centres.

The way forward

Counterterrorism narrative that aims to depopularize the Al Qaeda nar-
rative does not recognize the critical nexus between gender and militant
Islamism, or gender and terrorism — a consequential oversight. Structural
and contextual aspects of terrorism should be addressed, and counterter-
rorism strategies must not be restricted to securitization. Governments
and civil society need to intervene in societal, political and develop-
ment spheres, and prevent militancy and terrorism from becoming a via-
ble trajectory for youth through which they register political grievances
or embark on utopian political ambitions. Operational and structural
interventions must complement each other. Gender issues mainly fall
within the range of structural and functional aspects of societies, and are
important to address.

Academics and policy-makers must avoid irresponsible use of the lan-
guage of political Islam. It is equally significant for Western governments
to recognize gender dynamics within contemporary Muslim cultures, even
those in diaspora settings. At the interface of identity politics, Muslim
women as immigrants and second-generation Westerners suffer from
severe entitlement and agency (freedom of expression) issues. The Paki-
stani nation elected Benazir Bhutto in the 1980s; in contrast, a highly
capable and impressive British-Pakistani woman, Baroness Sayeeda
Warsi of the Conservative Party in Britain, in an appalling incident in
2009 was pelted with eggs by a group of rowdy British Muslim men who
accused her of violating boundaries of Islam. The British government
needs to be aware of such dynamics and ensure that women’s voices are
represented in “what defines and represents Islam in Britain”, including
issues beyond the usual hijaab debate. Women are mostly treated as a
separate group that is expected to deal with its own (i.e. women’s rights)
issues. Owing to the structural and functional dynamics of the Muslim
diaspora in Britain and elsewhere, men in religious and political domains
are granted supreme status by immigrant communities. The British gov-
ernment has been engaging with mosque imams and chaplains, who are
men. Muslim women’s views on militant-jihadist Islamism need to be
mainstreamed by the British government.
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Britain has been focusing on radicalization and Muslim identity polit-
ics, implicitly adopting a restrictive approach to “identity” as a badge that
is essentially based in religion. As social sciences inform us, human iden-
tity is not limited to religion alone. One of the most foundational and
critical systems contributing in the formation of identities is “gender” —
defining, regulating and mediating human behaviour and particularizing
it in accordance to the dictates of local cultural, socio-economic and
political contexts. Projected identities and behaviours are only partially
religion-based, as religion is merely one component within a larger cul-
ture. It is really important to engage with gender, and understand its con-
tributory role in regressive radicalism and literalism in certain societies
as opposed to others.

Although through its official documentation the UK acknowledges the
importance of understanding local contexts of Muslim communities in
Britain, the Home Office has not identified issues emerging from peculiar
forms of gender constructions, roles and expectations that are deeply em-
bedded in Muslim societies. For example, how should a Muslim man be-
have “honourably” at the interface of pressures arising from forces of
tradition, religion, capitalism and globalization? There is every likelihood
that in a Muslim immigrant family from South Asia (no profiling in-
tended), a man is more of a prized possession for his parents than his
sister and therefore much less liable to go through checks and surveil-
lance as a teenager than his sister — and thus eventually more likely to
get involved in criminal activity, be it drugs, gangs or terrorist networks.
In my opinion, this lack of recognition of gender constructions, most par-
ticularly formation of masculinities in Muslim households and their nexus
with militant Islamism and terrorism, is a critical void in current strate-
gies of counterterrorism. As mentioned before, identity as a notion is
only partially understood, and the bulk of gender theory stacked up in
five decades of hard work by anthropologists, sociologists, feminists and
development theorists has not been used to serve policy initiatives in the
field of counterterrorism. Other than a passing and almost “stick-on” ref-
erence to a national Muslim women’s advisory group in the UK’s Home
Office, one does not come across any meaningful engagement with a sub-
structure of human selfhood: gender.

In policy documents one finds a commitment to addressing issues of
vulnerable groups that have difficulty in maintaining their routine life or
are undergoing crisis. However, there is no mention of engaging with
masculinities, the practices within gender, and no interest in understand-
ing how masculinities are shaped by both ancient customary codes of
conduct and contemporary trends (for example those portrayed in big-
screen cinema, all contributing towards “becoming a man”) influencing
individual and collective identities. Through its Young Muslim advisory



TERRORISM AND COUNTERTERRORISM STRATEGIES 67

groups and while working under the umbrella of the prevent strategy, the
British government may consider designing projects along similar lines.
In my view, among contemporary Muslim societies it is gender and not
religion that forms the core of regressive radicalism, literalism, militant-
jihadist Islamism and even terrorism. Therefore the need is less to remind
men about the message of peace in Islam, and more to make them ques-
tion their socially prescribed masculinity: practices through which men
idealize flamboyance, aggression and revenge. Prevent warns about such
terrorist propaganda that manipulates theology, history and contempo-
rary politics to create a sense of division and antagonism among nations
(HM Government, 2008: 9). The new “Prevent Strategy 2011” (UK Home
Office, 2011) prioritizes the need to respond to the “ideological chal-
lenge” of terrorism. It aims at challenging extremism in all its forms (even
if non-violent). The Home Office argues that such a strategy is required
because evidence has shown that those radicalized in the UK had past
associations with extremist organizations. And if the aim under CON-
TEST is to stop people from becoming terrorists and supporting terror-
ism, then extremism has to be challenged at a wider scale. I believe that
the Home Office is right in observing a connection between apparently
non-violent extreme organizations and violent groups. Regressive radical-
ism and literalism are on the rise inside the Muslim world, and Chapter 1
described Islamist organizations having non-violent and violent wings,
with each performing specific functions. Group members of the first can
be absorbed into the second as recruits. Therefore, “Prevent 2011” ap-
pears to be more holistic in approach. Nonetheless, the concerns over its
vague language and it becoming a tool for spying on and intruding in
(specifically) Muslim communities and impinging upon civil liberties are
equally justified, and must be addressed by the government. My key res-
ervation on “Prevent 2011” is that it is as “gender deficient” as before,
particularly on the issue of masculinities. The Home Office and other
governments involved in efforts against terrorism should know that refer-
ences to notions of Muslim manhood and male honour are constantly
made by terrorists to inspire youth. Therefore, I find it critical to make
clear references to gender in any future attempts at deradicalization.
In its fight against terrorism, the Home Office prioritizes a focus on
Al Qaeda. This has been viewed apprehensively by critics, who fear it will
lead to profiling of Muslims as terrorists — as if the only terrorists the UK
should be concerned about. Diaspora dynamics are always more com-
plex, and one needs to appreciate this. However, one also has to recog-
nize that Al Qaeda is not just the UK’s priority challenge, but also that of
many Muslim countries around the world.

Japan’s counterterrorism strategy is a non-issue in the Muslim world.
The country’s emphasis on development and humanitarian interventions
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is largely appreciated by Muslim populations, who consider Japan a neu-
tral and technologically advanced nation bringing betterment and eco-
nomic progress to the Muslim world. Despite being shameful, it is true
that a majority in the Muslim world did not mourn the targeting of the
World Trade Center and the loss of innocent lives there. On the other
hand, the bombing of Hiroshima and Nagasaki by the United States is
still lamented. In my opinion, eventually values of mutual respect and
tolerance between nations, and not their religious polarities, determine
the dynamics of their shared relationship. Japan is not a Muslim state and
in fact is as secular as the West. However, its non-exploitative and re-
spectful stance towards Muslim nations, no matter how small, has kept it
popular with Muslims. Respected in both the Muslim world and the West,
Japan can use its weight to affect policy decisions and strategies of coun-
terterrorism that benefit the whole global community.

Finally, an issue that needs mentioning is the fact that “gender”, both
inside the United Nations and elsewhere, is understood as “women” and
not quite “men and women”. UNSCR 1325 is the closest that global
policy-makers have got in terms of incorporating gender in issues of se-
curity. The resolution makes a commitment towards safeguarding women
in war situations and increasing their role as global peacemakers. An up-
heaval in masculinities (particularly Muslim masculinities) is yet to be
recognized. This is ironic, considering that it is mainly men who are at the
centre of militant-jihadist Islamism, as well as terrorism. When women
become involved, it is “the masculine ideal” that they attempt to achieve
(discussed in Chapter 10).

Conclusion

This chapter explored how ordinary individuals who are not always nec-
essarily underachievers or poor or mad become terrorists. Individual and
collective identities act as anvils on which terrorists are shaped and so-
lidified. Local contexts authorize and legitimize certain behaviours. Hon-
our codes expect zealous actions from men. Informal and formal societal
structures, institutions and systems such as “gender” play an equally im-
portant role. Theoretical scholarship shows a symbiosis between gender
and politics. Regardless, policy and strategy documents on counterterror-
ism overlook this very key aspect of the issue.

The chapter presented an overview of current counterterrorism strate-
gies of the United States, the UK, Japan and the United Nations while
simultaneously making the “gender-deficient” aspect of current strategies
of counterterrorism conspicuous. US counterterrorism, being too much
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securitization focused, has left American justice blemished. Claiming to
be preventive, policies have remained non-preventive. Human rights and
ethics have been compromised greatly, and racial vilification of Muslims
has followed. Above all, American policies have proved to be counter-
productive, allowing a rise in anti-Americanism and pro/semi-Islamism
among Muslim populations. US counterterrorism strategies have re-
mained investigative, obstructive and intrusive. It has been argued that
strategies need to be more preventive and transformative in nature. In
this regard UK official strategy has been evaluated as relatively more
prudent. Although it has faced similar problems regarding compromised
principles of human rights, freedom of expression and respect for privacy,
it has managed to adopt a moderate approach towards deradicalization.
Opverall, both countries largely adopted a rather simplistic and sympto-
matic counterterrorism strategy, not fully taking into consideration other
complex issues that form the core of the structure and function of soci-
eties with whom they are engaging. I attribute this approach to difficult
timing. With Bin Laden dead, what could not be afforded then probably
can be afforded now. The dilemma that Japan faced after 11 September
was also elaborated. Japan had to decide on a very difficult political posi-
tion. With no past experience in terms of being able to comprehend ter-
rorist networks as a “global” phenomenon, and with no direct animosity
(current or historical) towards Arabs or Muslims and vice versa, Japan
had to offer logistic support to the United States and ended up landing
on Al Qaeda’s target list. Regardless, currently the country offers impor-
tant lessons in counterterrorism, particularly in relation to development,
technological and humanitarian interventions.

Despite the consequences of their formidable geographical and digital
presence, Part I notes with optimism that transnational militant-jihadist
and/or terrorist networks have ideological and functional flaws that can
severely disrupt their operational success, provided counterterrorism
strategists are able to offer something more promising to the vulnerable
and troubled Muslim youth around the world.

Notes

1. Takfir has been recognized as a growing phenomenon. Rid (2010) mentions fakfir, and it
has been recorded in official documents (RICU, 2010: 65; HM Government, 2006: 8).

2. For details and similar views see the website of the Muslim Council of Britain on http://
soundings.mcb.org.uk, in particular Spalek (2011), Allen (2011), Jarvis and Lister (2011),
Jackson (2011), McGhee (2011), Alam (2011), Lambert (2011), Brown (2011), Poynting
(2011) and Copsey (2011).
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3. For more information regarding Japan’s experience with terrorism, see Katzenstein
(2003).

4. Japan has been named as a target of terrorist attacks in, for instance, messages attributed
to Osama Bin Laden in October 2003 and May 2004 (Focus, undated), and a statement
attributed to Ayman al-Zawahiri in October 2004 (Msnbc.com, undated). Also Southeast
Asia, a region geographically close to Japan, has experienced terrorism. Threat of mass
and indiscriminate terror has thus reached the areas surrounding Japan.
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3
Gender theory

Issues, contexts and processes discussed in Part I raise at least five impor-
tant points for further evaluation. First, religion and gender have a
symbiotic relation, and religious symbolism services men’s egos. Second,
Muslim masculinities are getting shaped at the interface of deprivations,
oppressions and locally valued collective affinities for informal systemic
arrangements and expectations on the one hand, and capitalism and glo-
balism on the other hand. Third, violence, aggression and regressive radi-
calism from men are tolerated in some cultures as social norms. The need
is to revive values of equanimity and peace. Fourth, current counter-
terrorism strategies are impinging upon a greater vision of global peace.
Despite claims made in favour of deradicalization, the modus operandi is
vague. Fifth, “gender” can be explored as one of the unrecognized battle-
grounds on which states can win a greater war against Al Qaeda, its fran-
chises and transnational partners by using peaceful means while aiming
for sustainable results.

This brings us to Chapter 3, which introduces the theoretical basis of
this study: Butler’s “gender performativity” and Connell’s “multiple mas-
culinities”. The first provides conceptual underpinnings, and the second
influences the methodology as well as the philosophical dimensions of
this work. Chapter 3 draws material from these two classic texts in gender
theory, and records details that are relevant for exploring a nexus be-
tween gender and militant-jihadist Islamism and/or terrorism. The chap-
ter has a critical role in understanding the presence of a systemic and
collective marginalization context, collectively experienced by Muslim

Gender-based explosions: The nexus between Muslim masculinities, jihadist Islamism and
terrorism, Aslam, United Nations University Press, 2012, ISBN 978-92-808-1208-4
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communities across the globe. Such a context, on the basis of my theo-
retical assumptions, affects masculinities and gender performances in pe-
culiar ways.

Conceptualizing gender performativity and multiple
masculinities

This study on gender, militant Islamism and terrorism adopts a very fo-
cused conceptual approach. Two major ideas exist within gender theory,
with the first being Butler’s (2006) gender performativity as explained in
the classic text Gender Trouble and the second being multiple masculinity
as detailed in Connell’s (2005) seminal work Masculinities, and these
have been utilized to illuminate the issue in hand. My reason for engag-
ing with these two texts in particular is my own fascination with the in-
sights presented therein. I also find Butler’s and Connell’s deliberations
very relevant for critically evaluating post-9/11 political milieux. The in-
clusion of precisely these two texts is not to exclude other social and pol-
itical theories that can be equally helpful in understanding the issues
under discussion. Also, the intent is not to present gender performativity
and multiple masculinities as ultimate conceptual frameworks within which
complex issues such as militant-jihadist Islamism and global terrorism
can or should be explained. My purpose here is only to deconstruct the
man behind an “Islamist”, a “militant”, “militant Islamist”, “jihadist” or
anyone susceptible of becoming a “terrorist” by drawing out insights
emerging from the two notions of gender performativity and multiple
masculinities.

Originally located within queer theory, Gender Trouble interestingly
informs us about the appalling realities of our current local and global
socio-political tendencies and trajectories. Connell’s work is as enlighten-
ing and classic in nature as that of Butler. Connell does not create cate-
gories or typologies of “masculinity”, but presents for us four main
contexts that shape masculinity. Her work guided me to recognize the
significance of social structures (formal and informal institutional ar-
rangements) and cultural, political and socio-economic contexts within
which Muslim masculinities are being defined, shaped and manifested.
The nineteenth-century context of British and French colonialism in the
Muslim world makes Connell’s advice to “historicize” masculinity rele-
vant for any study regarding Muslim masculinities. Post-colonial Muslim
men share a collective sentiment of being marginalized in their own
countries and in the global society. The concept of marginalization is not
limited to economic deprivation, but may include social isolation at the
interface of politics, race and religion.
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Marginalization challenges core attributes that define the masculine
gender. This either infuriates men, sending them on trajectories that are
regressive, aggressive and reactionary, or emasculates them severely. Post-
colonial communities are producing what I understand as resentful and
revengeful aggressive masculinity on the one hand, and emasculated
masculinity on the other. Together the two can be understood as protest
masculinities: practices that appear from protest contexts, and generate
more of it. I consider militant-jihadist Islamism another form of “gender
trouble”.

Gender trouble

Deciding to take an inverted pyramid approach, I shall start by delineat-
ing the ostensible problems with Butler’s work as pointed out by political
and social scientists. I mention those who used Butler’s work for theoriz-
ing their own studies, before finally establishing a connection between
the topic at hand and Butler’s classic notion of gender performativity.
Like other scholars, Butler has had her share of critics. However, the pur-
pose of this book is not to evaluate her as an intellectual, but rather to
document my own reading of aspects of performativity as conceptualized
by Butler. This work may be approached very differently by academics
belonging to other disciplines. By authoring thought-provoking works
such as Precarious Life, Butler (2004) has already stepped into the do-
main of political sciences and is influencing our understanding of the age
of terror. As she points out in the preface to Gender Trouble, the text is
in use both within and outside academia — an impact that she had not
considered at the time of raising questions on performative gender.
Key areas influenced by her theoretical contributions include drama,
visual art, psychiatry, feminist jurisprudence, political theory and anti-
discrimination legal scholarship. Butler considers thematic overlaps, such
as those of race and gender, and cultural appropriations of her contribu-
tions to gender theory as being critical for academic progress.

Critique of Butler’s work

Carver and Chambers (2008) volume Judith Butler’s Precarious Politics:
Critical Encounters represents the first collective “critical” encounter be-
tween scholars of political theory and the work of Judith Butler, with its
concepts such as vulnerability, grieving, mourning, performativity, trouble
and the liveable life. The volume presents a symbiosis of Butler’s contri-
butions and the realm of the political. Her most notable impact in
the intellectual world continues to be her now-famous reversal of the
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sex-gender conceptual relationships and the implications of this decon-
structive but decisive analysis for the theory and politics of feminism.
Butler’s engagement with French theory has invited criticism, particularly
on grounds that she has used works of French theorists by amalgamating
them when they themselves did not necessarily represent the same theo-
retical movements (Disch, 2008: 50). Critics such as Coole (2008) have
blamed Butler for situating her thoughts, including those presented in
Gender Trouble, in an uncompromisingly anti-humanist setting. A few
analysts have explicated her recent writings on politics as works that risk
eclecticism and incoherence in relation to the experiential issues of cor-
poreality, materiality, agency, intersubjectivity, politics and society. Butler
has also come under criticism for presenting notions of a “constitutive
outside” as an existing reality, and arguing strictly in terms of binaries.
It has been argued that an emphasis on “binaries”, rather than a concern
with multiplicities and pluralities of a system, makes Butler’s work rele-
vant to structuralism rather than poststructuralism — the school of thought
she is mostly associated with. Analysts have also doubted whether “statis-
tically oppositional” and “schematic” language can offer a promising ve-
hicle for the progressive politics that Butler advocates. Finally, Butler has
been critiqued on grounds that although she has presented “ontology it-
self as a contested field”, she herself has to acknowledge certain ontologi-
cal presuppositions (Seery, 2008: 74; Lloyd, 2008: 92).

Gender performativity met critics who claimed that the notion under-
mined validity of political action even when it may be geared towards
progressive and positive change. Zivi (2008) emphasizes restoring But-
ler’s valuable contribution to democratic politics. It is important to recog-
nize that in her discussions on politics, Butler presupposes a performative
subject that has real agency — a subtlety conveniently overlooked by her
die-hard critics. The performative subject uses the “excess” inherent in
language to remake subjectivity and displace or denaturalize current con-
figurations of power. Understood in this way, demanding rights becomes
a remaking of reality and expansion of the liveable, albeit without guar-
antees (Carver and Chambers, 2008: 6). To say that Butler’s theory of
performativity has had an important influence on contemporary under-
standings of gender identity is to make a fairly uncontroversial statement.
To say that her theory contributes towards democratic politics is more
contested. Zivi (2008: 157-158) poses important questions. What are we
to do with Butler’s avowed commitment to and continuous engagement
with democratic politics? Is performativity really antithetical to or at
odds with progressive politics? My view is that this is not the case, and in
fact one gets better informed about politics through an understanding of
performativity and realizing that performances by default are agentic
(where agents can be of either change or continuity).! Agency and action
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can be either progressive or regressive. The link between performativity
and progressive politics is real and significant. Even when performances
are regressive, the counterfactual is indeed progressive. Therefore, when
Zivi ponders over whether a theory of performativity can actually con-
tribute to or advance a theory and practice in politics, my answer is in the
affirmative. In fact, this book establishes the relationship between perfor-
mativity and politics, and supports performativity as not just any other
concept that contributes to democratic politics, but one of the most criti-
cal elements to be considered for defeating militant and terrorist tenden-
cies among huge populations of men across the Muslim world.

Disciplinary tactics employed on Iraqi prisoners at Abu Gharaib were
mainly guided by our understanding of binary categories of masculine
and feminine. Men and women are constantly being gendered as they
participate in practices mandated by cultural norms of masculinity and
femininity, which are themselves contingently related to their respective
anatomies. Emasculation is mainly used as a disciplinary technique “to
strip prisoners of their masculine gender identity and turn them into cari-
catures of terrified femininity” (Kaufman-Osborn, 2008: 210, 216-217).
The prisoners were made to wear women’s underwear in bright colours
like red and then photographed as if they were women. In the United
States armed masculinity is constructed through the process of stripping,
humiliating and literally emasculating newly recruited servicemen, leav-
ing them as sorry figures so that at the academy they may start anew. In
these highly masculine institutions women are almost always mentioned
as either sexual items or some form of piffling objects (not really indi-
viduals with selfhood). Every taunt at military men is essentially feminine
in character, ranging from dirty swearwords to softer versions like “little
girl”. Men’s greatest embarrassment is “to be equated to women” (ibid.),
and they constantly struggle to maintain their masculinity as an ideal op-
posed to femininity.

Butler’s gender performativity

Dance and mime are performing arts, as an object in need of performing
is involved. Painting is not a performing art, as the “primary product is
an object that does not stand in need of performance in order to be expe-
rienced directly by a public. Performing arts are all temporal arts, in the
sense that performances and experiences of them are necessarily ex-
tended in time, but not all temporal arts are performing arts” (Honderich,
2005: 689). Time emerges as a key factor that determines the dynamics
and duration of the performative. Performances made by individuals
change over time. Manifested practices of Muslim masculinities have
been shaped by cultural preferences, post-colonial legacies and current
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socio-economic and political contexts of the Muslim world. Masculine
performances in the Muslim world can be made progressive with sustain-
able and strategic policy interventions.

Theory undergoes cultural appropriation, and Butler counts this as a
productive trend. She recognizes that demand for cultural translation of
any theory is usually intense and acute, but the success of such engage-
ment cannot be predicted. Cultural translations of any theoretical para-
digm are considered useful. She uses the example of poststructuralism,
which at its beginning was about formalism and therefore restricted its
capacity to contribute in political progress. However, once adopted within
cultural theory, poststructuralism made great contributions to under-
standings of race, gender, sexuality and post-colonial contexts. All this
was a result of a process of cultural translation. Butler places herself and
Homi Bhabha, Gayatri Chakravorty Spivak and Slavoj Zizek at a cross-
roads of cultural theory and critical theory, and informs us about a sym-
biosis of the two that has already started.

The main ideas emerging from Gender Trouble (Butler, 2006) have
been consolidated and presented here. Its first basis originates from
Gayle Rubin’s (1975) work “The Traffic in Women”. For Butler, the idea
that sexual practice has the power to destabilize gender emerged from
this work. Normative sexuality contributes towards strengthening of nor-
mative gender. One is a woman or a man within this heterosexual norma-
tive framework. To call that into question, as of course homosexuality has
done, is to lose one’s place in gender. For Butler this is the first formula-
tion of gender trouble. The terror and anxiety in becoming gay are not
limited to religion or ethics, as is mostly portrayed, but, according to
Butler, emerge from the fact that one has questioned one’s place in the
appropriate gender order — a system. For example, sleeping with the same
gender challenges one’s core identity and people feel anxious as to what
they “become” by doing so. Quite obviously, the couple subconsciously
use the same prescribed and socially accepted, i.e. “normative”, frame-
work of heterosexuality to translate and operationalize their homosexual
relationship. It has been argued that in other words nothing changes: it is
just a woman trying to act like a man, or the other way around when a
man is trying to act like a woman in a male gay relation. To put it differ-
ently, gay couples take the system of gender into their private sphere.

Butler has matured her understanding of gender performativity over
the years. Performativity of gender revolves around this metalepsis, the
way in which the anticipation of a gendered essence produces that which
it posits as outside itself. Secondly, performativity is not a singular act,
but a repetition and a ritual that achieves its effects through its naturali-
zation in the context of a body, understood in part as a culturally sus-
tained temporal duration.
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In the preface to the 1999 edition of Gender Trouble, Butler explains
that by viewing gender as “performative”, one can recognize that what is
taken as an internal essence of gender is manufactured through a sus-
tained set of acts, posited through the gendered stylization of the body.
What we take as an internal feature of ourselves is what we anticipate for
ourselves and produce through certain bodily acts — at an extreme, a hal-
lucinatory effect of naturalized gestures.

Gender Trouble as a text has expanded the realm of gender possibili-
ties. It does not address the normative or prescriptive dimensions of fem-
inist thought. “Normative” clearly has at least two meanings for Butler.
The word can be used to describe mundane violence performed by cer-
tain kinds of gender ideals. She uses normative in a way that is synony-
mous with pertaining to the norms governing that gender. The term also
consists of ethical justification: how is it established and what conse-
quences may emerge from it? How is it that we can become judgemental
about how “gender” is to be lived? How does a man “become a man”?
Gender Trouble offers some theoretical descriptions as to how this hap-
pens. Mainly, we have an understanding of the gendered world and we
look at this as how it ought to be and ought not be. This is our own nor-
mative understanding of the social reality in which we breathe. Butler
talks about the descriptive account of gender and the normative account
of gender as what will be the case, as opposed to what is the case and in a
way should be the case. Gender cannot be described without its norma-
tive context, and therefore it cannot be divested of its normativity.

Butler argues that the categories through which one sees the human
body cannot be determined. When such categories come into question,
the reality of gender is put in crisis. What we take as real or invoke as the
naturalized knowledge of gender is in fact a changeable and revisable re-
ality. Call it subversive or call it something else. This insight does not con-
stitute in itself a political revolution, as no political revolution is possible
without a radical shift in one’s notion of the possible and the real. But
such matters put into question what is gender, how it is produced and re-
produced and what are its possibilities. Butler (ibid.: xxiv—xxv) maintains:
“the sedimented and reified field of gender ‘reality’ is understood as one
that might be made differently, and indeed less violently”.

In Gender Trouble, Butler repeatedly emphasizes that she is not fo-
cused on presenting drag or transsexuals as some form of ideal genders,
apart from people making an effort to extend legitimacy to their bodies
that have been mostly regarded as false, unreal and unintelligible. But the
main task of the theoretical text is to show that:

Naturalized knowledge of gender operates as a preemptive and violent circum-
spection of reality. To the extent the gender norms ... (rule of proper and
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improper masculinity and femininity, many of which are underwritten by racial
codes of purity and taboos against miscegenation) establish what will and will
not be intelligibly human, what will and will not be considered to be “real”,
they establish the ontological field in which bodies may be given legitimate ex-
pression. [The purpose of the example of drag] is to expose the tenuousness
of gender reality in order to counter the violence performed by gender norms.
(Ibid.: Xxiv—xxv)

ITterability of performativity has “power” as its precondition.

There is no reason not to use or be used by identity. There is no political posi-
tion purified of power, and perhaps that impurity is what produced agency as
the potential interruption and reversal of regulatory regimes. (Ibid.: xxviii)

Identity is performatively constituted by the very expressions that are
said to be its results. Gender is performatively produced and compelled
by regulatory practices of gender coherence (ibid.: 35).

It is clear that coherence is desired, wished for, idealized, and that this idealiza-
tion is an effect of a corporeal signification. In other words, the acts, gestures,
and desire produce the effect of an internal core or substance but produce
this on the surface of the body through the play of signifying absences that
suggest, but never reveal, the organizing principle of identity as a cause. Such
acts, gestures, enactments, generally construed, are performative in the sense
that the essence of identity that they otherwise purport to express are fabrica-
tions, manufactured and sustained through corporeal signs and other discur-
sive means. That the gendered body is performative suggests that it has no
ontological status apart from the various acts which constitute its reality. This
also suggests that if that reality is fabricated as an interior essence, that very
interiority is an effect and function of a decidedly public and social discourse.
(Ibid.: 185)

Butler argues that such illusions, as if there is an interior or a gender
core, are discursively maintained for the purpose of the regulation of sex-
uality within the obligatory frame of reproductive heterosexuality.

After drawing inspiration from Beauvoir, Butler concludes gender to
be “styles of flesh”. She insists that the styles may have emerged due to
historical contexts as well, and therefore cultural histories and processes
need to be considered in understanding variance in styles of the flesh.
Gender is treated by Butler as a “corporeal style, an act” that may be in-
tentional and performative, where the latter suggests a dramatic and con-
tingent construction of meaning (ibid.: 190). Gender has been suggested
earlier as a “corporeal project” that is functionalized and performed as a
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strategy of cultural survival — whose context is duress. Gender reality is
constructed through sustained social performances. This “performance al-
ways and variously occurs and is a strategy of survival within compulsory
systems. Gender is a performance with clearly punitive consequences”
(ibid.). Identities are formed through these performances and are not
pre-existing as portrayed in these performances.

The very notions of an essential sex and a true or abiding masculinity
or femininity are also constituted as part of the strategy that conceals
gender’s performative character and the performative possibilities for
proliferating gender configurations outside the restricting frames of mas-
culinist domination and compulsory heterosexuality (ibid.: 192-193).
Gender is not factual, but is created by performing various acts. In this
manner gender becomes an identity tenuously constituted in time, insti-
tuted in an exterior space through a stylized repetition of acts. This makes
gender a social temporality and not just an identity (ibid.: 191). Performa-
tivity as a notion has “change” embedded within it: over time certain
practices can be discontinued and gender continues to be reshaped in
response to a set of configured acts designed for certain social/historical
frameworks — and not really an unchangeable, non-transformative
“ground”. This is quite important to realize, as it creates room to explore
possibilities of transformations within gender roles, identities, acts and
performances. In a way, Butler’s theory has already proved its merits in a
rapidly changing industrial and technological milieu that has influenced
traditional gender roles and performances. Antagonism between individ-
uals and societies occurs when gender, religious and racial identities are
counted as having “fixed grounds”. Transformation in human societies is
possible, and social theorists support this position. There always is space
for policy-related interventions and progress, and Butler’s theoretical
contributions accentuate this claim.

Notions of masculinity

Work on masculinity has shown that patriarchy is both more complex, for be-
ing more implicated in the structure of social relations than has sometimes
been admitted, and at the same time not as monolithic as has been suggested.
Focusing on masculinity should not be seen as a shift away from feminist
projects, but rather as a complementary endeavour, indeed one that is organi-
cally linked. (Ghoussoub and Sinclair-Webb, 2006: 8)

At the beginning, Western feminism was met with defensive arguments
from analysts attributing men’s behaviour to the biological make of a
male. Such a diagrammatically opposed thought to feminist theory led to
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the reassertion of several versions of masculinity as if it were a biological
“given”. However, simultaneously another terrain of literature emerged
arguing “masculinity” to be a socially constructed notion, and as such
having no determinants (ibid.). There is a whole range of social catego-
ries such as race, sexuality, ethnicity and religion that further problema-
tize masculinity. As a practice masculinity has to be understood in a
larger and more complex sociological, economic and political context.
Processes of socialization and their variations across societies depend-
ing on cultural and religious norms also influence the formation and pro-
duction of masculinity. Through his work, Gilmore (1990, 2001) shows
masculinity to be culturally constructed and emphasizes the need to find
answers in cultures where masculinities are shaped. Also one must under-
stand why certain biological potentials get exaggerated in specific ways in
one or another culture.

The following paragraphs present a comprehensive account of the con-
stitution, representation and effects of masculinity as recorded in pub-
lished texts. Mangan draws largely from Peter Gay (1993) when discussing
the image of an Aryan heroic warrior — “a muscular man, the inviolable,
invulnerable, dominant Superman” (Mangan, 1999a: 1). There is a long
tradition behind the martial imagery of a hero shaped through a political
process. Mangan has critiqued the nineteenth-century aggression of Eu-
ropeans among themselves and towards other civilizations. There was an
aristocratic ideal of essential male prowess and a cult of manliness that
evolved directly from it. Also biology, scientific discoveries and a conven-
ient prejudice against other cultures made competitive man more of a
hero and Spencer’s (1850; quoted in Mangan, ibid.: 3) “survival of the fit-
test” became the most followed and expressed soundbite of all times.
Such a culture made patronizing, bullying, ridiculing, contradicting, ex-
ploiting and exterminating acceptable as proper behaviours for men and
encouraged in them self-centredness and aggression. At the same time,
militaristic masculinity became the essence of manliness and “the heroes”
were imagined to have capabilities to accept and act out stern dictates of
honour codes (ibid.: 2-3, 8).

Among Europeans, a colonialist appetite for “patriotic aggression” was
present. The interest for most men in joining the military is the fact that
it is largely a sex-segregated field where men are preferred and consid-
ered best suited for the job. All men are not necessarily happy about the
military, and conscription and other coercive measures are used to initi-
ate men into masculine practices and values whereby they begin to rec-
ognize their desire to fight. Considering that wars are a consistent reality
and men are always involved in one or another kind, war cannot be
ignored. The nineteenth-century ideology of manliness had a history of
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its own, a history of mounting defensiveness and vulgarization and of
regression to more uninhibited verbal brutality and more militant postures,
culminating in the widespread belief that war was a form of male moral
regeneration, a revitalization essential to society’s survival, an opportu-
nity for heroic self-sacrifice and thus a manifestation of manly honour:
“aggressive cravings as exalted sentiments” (ibid.: 7). Analysts have
shared anxieties over “the murderous hero, the supreme specialist in vio-
lence” (Mangan, 1999b: 183; Connell, 2005) as one of the central images
of masculinity in the Western cultural tradition. Heroes have always been
created, and muscled men as torch-bearers, sword-bearers, visionaries,
sacrificing comrades were sculpted by the Germans during the 1930s and
1940s and played out by Sly Stallone in Hollywood as a cultural arche-
type of the American nation — the heroic warrior whose victories over
the enemy (Viet Nam) symbolically affirm the country’s goodness and
power (Connell, quoted in Mangan 1999b: 183).

Connell’s deliberation on men

Gender is a social practice that constantly refers to bodies and what
bodies do. However, it is not a social practice reduced to body. Gender
exists precisely to the extent that biology does not determine, i.e. the so-
cial. It marks one of those points of transition where historical processes
supersede biological evolution as the form of change. The usage of mas-
culine and feminine is fundamental to gender analysis. The difference
between men and women when termed as masculine and feminine is im-
portant for gender analysis, as it is not only about the difference between
them but among individuals of one group. For example, men among men
are differentiable on the basis of the level of masculinity (Connell, 2005:
69). Most men believe they can exercise a right over the weak, mostly
women; that men are authorized by an ideology of supremacy and are
justified when they wolf-whistle at women or harass them. All men do
not do this — but those who do think they have a right (ibid.: 83). Yet
masculinity cannot be interpreted as a fixed propensity to violence (ibid.:
258). Violence is more complex, and has been linked to socio-economic
issues, world history (colonialism and its aftermath), etc.

Connell and multiple masculinities: Not character typologies but
relational dynamics

A focus on gender relations among men is necessary to keep analysis
dynamic and prevent multiple masculinities collapsing into a character
typology. Recognizing the existence of more than one kind of masculinity
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is important, but more critical is to examine relations between them.
Masculinities are formed at a crossroads of class and race, and gender
relations operating within need to be scrutinized. Hegemonic masculinity
is not a fixed character type. In fact it is masculinity that occupies any
hegemonic position in a given pattern of gender relations, a position
always contestable. Connell suggests adopting a relational approach that
makes it easier to recognize hard compulsions under which gender con-
figurations are formed, the bitterness as well as the pleasure in gendered
experience (ibid.: 76). Through her work on Western society, Connell
recognizes at least four practices and relations that construct the main
patterns of masculinity in the Western gender order: hegemony, sub-
ordination, complicity and marginalization. These four frameworks allow
critical understanding of specific masculinities. As mentioned, these are
not fixed character types but configurations of practice generated in
particular situations in a changing structure of relationships. Connell
(ibid.: 81) maintains that any theory of masculinity worth having must
give an account of this process of change.

Marginalized contexts, poverty and their impact on manhood

A predominance of men as terrorists and suicide bombers is indicative of
an upheaval in practices of (Muslim) masculinities.” Likewise the military
chauvinism of a highly masculinized US army and the destruction caused
by its military operations in Afghanistan, Pakistan (Waziristan) and Iraq,
along with a very oppressive culture of holding detainees in Abu Gharaib
and Guantanamo, place responsibility for the current global chaos on the
masculine gender. How real is this upheaval in practice of global mascu-
linity, and can it be reversed? Connell’s analysis is optimistic: crisis may
strike a peculiar system, where masculinity is only a configuration of cer-
tain practices within this larger system of gender order/relations. To state
it differently, if there cannot be a crisis of practices, attempts can be made
at transforming certain practices that characterize masculinity. For ex-
ample, if men are authorized or prescribed to be violent or compelled to
opt for violence, their masculine practices can be realigned and trans-
formed into becoming non-violent. Such an understanding of masculinity
promises success for deradicalization and other counterterrorism pro-
grammes that are preventive in nature. Crisis will always implicate mas-
culinities, but not necessarily by disrupting them. Crisis may provoke
attempts to maintain a certain type of masculinity, making it dominant —
hegemonic, so to speak (ibid.: 84). In a way dominant masculinity is less a
construction than a production and thus always in tension, acting as a site
of mediation and negotiation.
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Patriarchal power has lost its traditional legitimacy with the rise of
feminism and its acceptance by men who support women’s equality. The
rise in women’s employment, even in Muslim societies, has had a huge
impact on gender relations. For instance, Muslim feminists have been ar-
guing for quite some time that Islamic exegesis lacks women'’s voices and
is a product defined by men who have read sacred texts and narratives
through a patriarchal prism. For some men these rapid changes and jolts
of awakening among women and the activation of their agentic potential
can be quite disturbing. Such social transformations that centre on
women create high levels of anxiety and possibly outbursts among men —
if not against Muslim women then against the West, which is at times ac-
cused of being a source of this change through its media and multinational
companies.

The most central and almost universal expectation from the masculine
gender is to be and to perform like a breadwinner. Men fall down the ap-
propriate gender order if they fail to fit into this assigned gender role.
Structural unemployment strikes at the very essence of manhood and in-
creases anxiety levels among young men. Most men perform what is
known by Marx as “abstract labour”: the lowest common denominator,
the capacity to do what anyone can do. Abstract labour turns a man into
a simple, monotonous productive force that does not require intense
physical or intellectual faculties. His labour becomes a task that anyone
can perform (ibid.: 90-96).

Hitting women is common in lower socio-economic groups in Western
contexts. Yet men avoid violence against women for fear of being labelled
“wimps” and depreciating their maleness by finding an opponent from
the “weaker sex”. Women are not considered to be legitimate partici-
pants in the exchange of physical aggression (ibid.: 100) due to a natural
disparity of physical strength between the two sexes.

Production of protest masculinity

Connell claimed that protest masculinities are an active response to situa-
tions and build on working-class ethics of solidarity. In my view, men
stripped of economic authority tend to adopt political trajectories that
facilitate the restoration of (lost) honour: an asset that is essentially con-
sidered to be one’s own. Largely the phrase protest masculinities refers
to extreme forms of sex-typed behaviour on the part of some men and
causes high levels of physical aggression and destructiveness. Some high
levels of sex-typed behaviour in adult males are due to unconscious
defensive manoeuvres on the part of men who are in conflict or inse-
cure about their identities as males (Broude, 1990). Hypermasculinity is
usually (but not always) at the heart of protest masculinity, and can be
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understood by viewing individual measures such as pursuit of military
glory, pugnacity, boasting, sensitivity to narcissistic wounds and frequency
of theft, personal crime and property crime (ibid.). According to psycho-
logical sciences, status envy and father absence are the two major con-
tributing factors that lead to extreme sex-typed behaviours among men
and/or protest masculinity (ibid.). Broude (ibid.) statistically proves a
solid association between adult hypermasculinity and father absence, and
adult hypermasculinity and pressure towards aggression during child-
hood, i.e. socialization of aggression among boy children by the larger
society. High levels of sex-typed behaviour in adult males are highly re-
lated to socialization pressures placed upon them during childhood. Simi-
larly, growing up without a mother is quite detrimental for a boy and may
cause in him a severely paranoid personality (Ahmed, 2006). Against this
backdrop, a passing reference needs to be made to the many boys who
have grown up without fathers and mothers due to years of war in Pales-
tine, Iraq and Afghanistan. A sense of injustice largely prevails among
the masses due to inequitable distribution of wealth throughout the Mus-
lim world. Thus status envy is a familiar emotion for those who feel mar-
ginalized and neglected. It is also important to recognize the discomfort
with which subject communities view modernization projects of their
former colonial masters.’

Central to the making of gender are active processes of grappling with
a situation and developing the means to survive within it. Class depriva-
tion whose starting point is poverty may lead to displays of aggression by
certain groups towards those who are culturally, economically or socially
more secure; for example, the “bikers” with all their tattoos and anger
against straight people. This needs to be understood as class resentment
as well as a display of collective masculinity. Their deprivations gener-
ate in them a reaction to their own rejection by society — converting/
transforming them into something that the rest of the society dreads.
Those interviewed by Connell (2005: 114-118) encouraged their boy chil-
dren to try boxing and weightlifting, so that if someone hassles them,
they can really beat them up. Together they make a “class statement”: for
example, if they give us a hard time, we give them a hard time. In this
group one can find men who are misogynists and do not want their wives
to earn more than them, as it would lower their self-esteem — even ex-
panding the education base of such men may not change these deeply
ingrained attitudes. Men from this group want benefits that emerge from
male supremacy. There are also men who, although wanting to remain
in command, do not opt for physical confrontation. Such men distance
themselves from hegemonic masculinity, and their masculinity becomes
complicit in the collective project of patriarchy.
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The project of protest masculinity also develops in a marginal class situation,
where the claim to power that is central in hegemonic masculinity is constantly
negated by economic and cultural weakness. [A man] may be strong and his
tattoos scary, but he cannot even read ... By virtue of class situation and prac-
tice, these men have lost most of the patriarchal dividends. (Ibid.: 116)

These men resolve this situation by embracing marginality and stigma
and displaying them in spectacular fashion. They are not defending tradi-
tional working-class masculinity, as most of them now let their women
find employment due to economic constraints. Yet these men have inse-
curities about the possibility of their woman cheating on them — mainly
because socially and economically she is doing better than him. Therefore
they immediately adopt ways to style themselves as credibly revengeful
or threatening to outsiders. At the group level, the collective practice of
masculinity becomes a performance. The problem is that this perform-
ance is not leading anywhere. These men do not have a sense of an indi-
vidual or shared future. The bikers in Connell’s research contemplate
dying at 40, using the principle of “live fast and die young and die on the
bike”. Death on a bike is a powerful theme in motorbike culture inter-
nationally and is taken as almost a religion by bikers (ibid.: 116-117).

Practices are mediated through conceptions of masculinity (ibid.: 206).
The patriarchal system as an order keeps running, and at times masculin-
ity per se does not need to be particularly thematized. One looks around
and finds that many institutions, state apparatuses and business spaces
are already patriarchal and masculinity is routinely in action. What is
usually highlighted is “national security, corporate profits, family values,
true religion, individual freedoms or international competitiveness or
economic efficiency or advance of science. Through everyday working
of institutions defended in such terms, the dominance of a particular kind
of masculinity is achieved” (ibid.: 212-213). Yet crisis tendencies in the
gender order do emerge, and as a result hegemonic masculinity is thema-
tized. The interplay between routine maintenance and explicit masculin-
ity politics can be followed in different arenas of practice, for example
“masculine violence, the promotion of exemplary masculinities and the
management of organizations” (ibid.: 213). Eighteenth-century Europe
and North America defined masculinity in opposition to femininity, and
institutionalized it in economy and state (ibid.: 189).

Hegemonic masculinity “performs” in three vast arenas. Cases of do-
mestic abuse reveal that a husband is self-assured that he has a right
and duty to keep the wife in her proper place and maintain good order
and discipline in the family. Violence on the largest possible scale is
the purpose of the military, and this culture is mainly about hegemonic
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masculinity. Second, “hero” is central to the Western cultural imagery of
the masculine, the “warrior”, a “knight in shining armour”. Military prow-
ess as a test of honour was in medieval Europe a class theme of knight-
hood. Such imagery is used by militaries even today, and young recruits
are made to idealize violence in a hero’s garb. Connell (ibid.: 214) de-
scribes this masculine heroism as further pinnacled with presentations of
exemplary masculinities. Men who did not fall short! Men who acted as
violent machines lacking emotion. Films throughout the 1970s and 1980s
eliminated women altogether, and muscular men like Stallone and
Schwarzenegger appeared as Rambo, Rocky and Terminator. It is inter-
esting to see the release of such films in the era when feminism was
strengthening and there was more talk of gender equality. It appeared as
if through such films men were trying to hold on to the power quarters
of plain violence as their very own. In the 1950s Playboy magazine ex-
panded to form clubs and its readership was converted into membership,
with women employees reduced to “bunnies”. Other than Rambo-types
who were “ice” towards women, an image of a corporate sexual hero
consuming an endless supply of desirable young women emerged. As
Connell (ibid.: 215) discusses, this type of “exemplary” masculinity be-
came collectivized through the growth of the pornography industry. The
management of patriarchal organization is the third arena. We all know
that power relations are practised: the important question is “how” they
are practised. “Institutions do not maintain themselves — someone has to
practise power for power effects to occur” (ibid.: 214-215). Historically
one can see who emphasizes command and who gets to exert authority.
Also, who gets to claim expertise in a particular field? Hegemonic mascu-
linity is actively and consciously defended. There is no visible “patriarch
headquarters”, as pointed out by Connell, but small groups of men in
their routine jobs pose challenges to one another and keep this institu-
tional arrangement running. Connell warns that we live in a world order
whose central pillar is a “competitive” and “dominance”-oriented mascu-
linity that insists on maintaining itself and gives rise to tides that become
difficult to reverse, mainly because of the very nature of hegemony —
once introduced, it does not retreat (ibid.). When hegemonic masculinity
is defended (the way it is being defended now by employing formidable
resources), the impacts can be found in the trajectories that emerge from
institutions dominated by such masculinity. This slows down the process
of change in gender arrangements, i.e. revising, reviewing or transforming
practices in masculinity and femininity. We live in a world where aggres-
sive masculinity is hegemonic masculinity, and where destructive poten-
tials of military technologies and terrorist networks have increased
manifold. But we also live in a world where marginalization does not
allow men to maintain their most essential “self-respect” and “honour”.
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Conclusion

Societies treat gender norms as legitimate expressions, and through them
authorize and legitimize violent masculine practices. We have created ac-
tion heroes, and now we have trouble handling real-life action, i.e. bomb-
ings. Societies can also produce and perform gender that is very different
and non-violent. Gender performances are temporal and there is always
an opening for introducing or rejecting certain practices of the masculine
gender. The whole logic of gender reality is born out of the human need
to survive through an allocational principle as to who will do what. If
gender ends up creating survival issues (as in the age of terror), gender,
i.e. the system, needs to be regulated along new lines of thought. Mascu-
linities can be reworked, as these are constructions/productions “in the
making” and they can be intercepted. Masculinities can become “new”,
and their meaning and practices can continue to evolve (Gilmore, 1990;
Mangan, 1999a, 1999b; Hodgson, 1999).

Butler’s politics presupposes a performative subject that has real agency
— a subtlety conveniently overlooked by her critics. Nonetheless, one has
to be aware that agency and action can be both regressive and progres-
sive. Agents can lead to change or they may insist on continuity of certain
practices. The link between performativity and progressive politics is real
and significant. A relationship between gender performativity and politics
in the age of terror has been explored in this book: it supports performa-
tivity as not just any other concept that contributes towards democratic
politics, but as one of the most critical elements to be considered for
successfully tapering down militant and terrorist tendencies among huge
populations of men across the Muslim world. Simultaneously, the di-
lemma of a collective Muslim masculinity based on class resentment can
be understood within contexts of marginalized existences and protest ex-
pressions. Oppression and occupation of Muslim populations and lands
impinge upon the basic dignity of manhood with as much severity as is
felt by women victims of violence.

Notes

1. See Jeffery (1998), Pathak and Rajan (1989), Moallem (1999) and Hoodfar (1997) for
this debate.

2. Women are also involved in militant-jihadist Islamism, but their numbers are relatively
low. For further details on the role of women in militant Islamism, please see Chapter 10.

3. Hodgson (1999) in her study of Maasai masculinities warns that issues such as relation-
ships between experiences of modernity and formation of individual and collective sub-
jectivities are important.
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Islamic masculinities

Allah doth wish to lighten you — for mankind was created weak. (Al-Quran,
4:28)

While “Islamic masculinities” are the focus of this chapter, the rest of this
book discusses in detail the dynamics of “Muslim masculinities” in the
Middle East and North Africa, Afghanistan and Pakistan. Muslim men
tend to attribute most of their actions to Islam, and therefore quite
often the two words are used interchangeably as if they are synonyms. I
understand “Islamic” and “Muslim” as two separate but interconnected
identities. Islamic masculinities are thought to be what ideally Muslim
masculinities ought to but may not necessarily be; despite the fact that
the word Muslim means one who (successfully) submits to the command-
ments of God. One comes to have a “Muslim” identity by being born in a
Muslim household. Muslims may draw influences from actual codes of
the religion of Islam in varying degrees, their understanding mostly medi-
ated through elements such as culture and individual and communal
subjectivities. The moniker “Islamic”, on the other hand, has a clout of
“religious authenticity” and is practically difficult to master. I thus con-
sider Islamic masculinities as practices adopted by prophets, saints and
ordinary individuals who without any ulterior motives or political agen-
das struggle to personify the Quran and Sunnah.

Although this study is influenced by Connell’s work, “characterizing”
masculinities that appear in the Quran and Sunnah is almost unavoid-
able. Muslim men justify their hypermasculinized and predominantly

Gender-based explosions: The nexus between Muslim masculinities, jihadist Islamism and
terrorism, Aslam, United Nations University Press, 2012, ISBN 978-92-808-1208-4
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aggressive and oppressive personalities through religious texts and narra-
tives. The objective of this chapter is to present a consolidated version of
the notion of “masculinity” within Islamic texts and narratives. The pur-
pose here is not to start a theological or historical recap of Islam; the de-
cision to include the chapter stems from recognition that contemporary
practices in Muslim masculinities cannot be fully understood without re-
ferring to the basics of “masculinity” in Islam, if any. While drawing upon
the Quran and the Prophet’s sayings, hadith, this chapter prepares the
foundation for answering two questions: what was expected of Muslim
men, and what have they become? This chapter answers the first ques-
tion: what was expected or what Muslim men ought to be. This is a critical
question and calls for introspection from Muslim men the world over,
particularly from those sliding into regressive radicalism, cultural literal-
ism, militant Islamism, jihadism and terrorism. My hope is that the infor-
mation included can be used for purposes of deradicalization of Muslim
men. There are aspects of Islamic masculinities that can serve as an “al-
ternative masculinity” to the dominant/hegemonic “aggressive” Muslim
masculinity.

Those with an interest in Islam might already be aware of a few com-
ponents mentioned here. Nonetheless, by and large the information pro-
vided is valuable and has been collected through direct interviews of
Pakistani Islamic scholars affiliated with academic and research institu-
tions in the country, as well as a few senior imams heading Sunni and
Shiite mosques in Islamabad. The scholars were asked to illuminate Is-
lam’s stance on gender and the concept of masculinity in the light of reli-
gious texts. They were also asked to respond to questions such as to what
extent do the Quran and hadith introduce masculinity as a subcategory,
or a practice within gender; what is the difference between masculinity
and femininity according to the Quran and Sunnah; what is an ideal or
exemplary masculinity in the teachings of the Quran; and what character-
istics and personal attributes must Muslim men uphold? Profiles of at
least 25 prophets mentioned in the Quran were also thematically assessed
to understand their primary and recurring characteristics as men. Wher-
ever considered necessary, Quranic verses and hadith have been quoted.

Concept of gender in textual and sufi Islam

Primarily the Quran is for humankind, and establishes the significance of
morality while prescribing a value structure defining positive and nega-
tive behaviours for human beings. In addition, a number of directives are
revealed for men and women as individuals considering their biological
differences.! Islam considers amal (deed) as central, and ignores the
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biological sex of the doer. A bad or a good deed is determined by itself.
The asymmetry observed in male and female morality is a product of
Muslim local cultures and traditions and is not supported by the Quran
or Sunnah.’?

For Muslim men and women, for believing men and women, for devout men
and women, for true men and women, for men and women who are patient and
constant, for men and women who humble themselves, for men and women
who give in Charity, for men and women who fast (and deny themselves), for
men and women who guard their chastity, and for men and women who engage
much in Allah’s praise — for them has Allah prepared forgiveness and great re-
ward. (Al-Quran, 33:35)

Therefore Islam’s focus is on entirety, universality, and the focus re-
mains on the relationship between the Creator and creation. Gender, the
category of man and woman, is presented in Islam only for purposes of
“regulation of humanity”. However, this should not create any issues as
long as “Islam is not divested of spirituality and its central element of
wholeness of humanity remains”.*

Islam presents a code of gender-based expectations considering biolog-
ical differences between the two sexes. The most prominent gender-based
designation, and perhaps the most discussed by Western and Muslim fem-
inists alike, is that of men made gawwam (custodian) over women. Al-
most all Islamic scholars interviewed for this book insisted that the status
of gawwam did not make men superior to women, and nor did it give
men a licence to police or dictate to womenfolk. In fact being made a
gawwam is largely understood as a very challenging gender-based expec-
tation from men — a cumbersome responsibility rather than a privilege.
Islamic scholars consider this status to be a result of the Creator’s under-
standing of his own creation, whereby hard and crude labour is imposed
on the male body, making it incumbent upon him to maintain and protect,
and ensure the well-being of women at all costs and under all circum-
stances. The female body is not considered weak, and is equipped to go
through the trials of childbirth. Although women can procreate, they are
not assigned this role. Infertility as a condition (mainly a trial from God)
is mentioned at several places in the Quran. In contrast, the role of being
a gawwam has been assigned to men. Men and women are expected to
complement each other, with men having a degree of extra responsibility
towards those dependent on them, mainly their wives and children. Thus
a man can be made accountable on “religious grounds” for failing to
provide for his family, or being negligent towards the welfare of his
household. On the other hand, no such responsibility and consequent ac-
countability are placed upon women. Islamic texts highly recommend
and advise women to be kind and caring towards their husbands, but a
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woman is not made responsible for her husband. It is obligatory for a
husband to take care of his wife by virtue of being her gawwam.®> Even if
he divorces her, he cannot escape the responsibilities imposed upon a
gawwam and has to continue providing maintenance to his former wife
according to court orders. A woman does not have any such responsibil-
ity towards him — and this applies even if she earns more than him.

Similarly, jihad in the battlefield, if required, is termed obligatory for
men but not for women. The hardship of battle and jihad is made obliga-
tory for men considering their physical attributes, and women are ex-
empted from all confrontational forms.

The Islamic sacred text focuses on “gender relations” rather than gen-
der in isolation.® Interestingly enough, within secular contexts this rela-
tional approach is emphasized by development and gender theorists,
including Connell (2005: 76). Islamic texts grant an unimaginably pro-
found social status to mothers, while fathers only appear nominally. Mus-
lim children are not just advised but obliged to respect and care for their
mothers three times more than their fathers. Prophetic traditions meta-
phorically convey to Muslim children that heaven lies under their moth-
er’s feet. This can be interpreted in two ways: first, the doorstep to heaven
is reached by obeying one’s mother, and second, heaven is less sacred
than one’s mother. In a typical Muslim household, children grow up with
an obsessive mother-centric mindset. In such a societal setting, it should
not be surprising to find adult men marrying in accordance to their
mothers’ choice. Islamic scholars argue that by making husbands gawwam
over their wives, the Divine balances household relations. Subsequently,
it is “hoped” that women who are respectful to their husbands will trans-
fer the same to their children. Had this not been the case, there is every
likelihood that men would have occupied just the fringes of a Muslim
household. Brothers and sisters are considered to be equal to one another
in terms of rights and duties during childhood. On growing up, brothers
are expected to act as a parallel support system to their fathers and are
made responsible for the well-being of their unmarried sisters. The Quran
introduces daughters as far superior to sons, and a number of prophetic
traditions promise heaven for parents who have raised daughters in hap-
piness and thankfulness.

The religion of Islam is not only textual but also sufic. Almost all sufis
have engaged with the Quranic text and presented to the world pearls of
wisdom in the form of sufi poetry and chants. In sufism, human conscious-
ness is psychologically “demasculinized”. Sufism glorifies contemplation
and a passive-receptive attitude, and it is believed that “macho insights
reveal nothing of God” (Ong, 1981: 63). The word “Islam” itself has pro-
found connotations of submission, acceptance and surrender — all sound-
ing stereotypically feminine attributes (Ahmed, 2006: 18-20).



94 GENDER-BASED EXPLOSIONS

It is important to mention that according to Islamic teachings Allah is
genderless, both in character and in the Arabic language of the Quran,
which does not allocate a masculine pronoun of “He” to God. Male and
female are considered “creations” made by the “Creator”, while the Cre-
ator remains only a creator and cannot be summarized as a he or she. Yet
a deeper and more sensitive reading of the Quranic text reveals that
Allah’s attributes can be divided into masculine, feminine and neutral.
The sufic understanding of the Quranic text is very interesting. It assumes
that God has asked both men and women to fashion themselves on has-
ana (literally “beauty”) — a female adjective. Therefore sufi poets, particu-
larly those in the Indian subcontinent (including Pakistan) can be noted
for using the feminine pronoun for themselves. Similarly the Quranic
verse Bismillah Ar-Rahman — Ar Rahim (In the Name of Allah, the Mer-
ciful, the Beneficent) is perhaps the most recited verse among Muslims,
and within it the word Rahman is derived from the Arabic word rahma
(literally “womb”) — a feminine noun/adjective. Sufis believe that Allah’s
kindness and mercy overtake Allah’s anger. Within sufi Islam, feminine is
understood as the normal, natural flow of existence and masculine is as-
sociated with extraordinary circumstances, the unusual, for example in
situations of war. In peacetime, the rhythm of this world is modelled on
the “feminine”. The receptacle is literally and metaphorically feminine.
People are not asked to be timid, most particularly men, but are guided
to uphold feminine traits to achieve greater standards of humanity — for
example grace, modesty, munificence, mercy, kindness and patience. All
these very feminine aspects are enjoined by the Quran on both men and
women equally, and with them is associated tremendous success in both
this world and the afterworld. Harmony runs on “feminine” for both men
and women.” Simultaneously, the Quran takes the reality of this world
into account. Injustice and oppression are bound to give rise to a more
active, reactionary role among mankind. Within sufism, anger is associ-
ated with masculine attributes and perceived as a deviation from the
norm (fitrah). The Quran does not provide space for tolerating zulm
(cruelty and injustice). “In case of zulm, the calling forth of masculine
attributes of jalal [power] is in order.”® Sufism does not discriminate
between women and men, and whoever is made to tolerate injustice has
to rise proactively against oppression. If the sufferer is a woman, she
has to bring forth her “masculine” attributes — her anger, reaction and
decisiveness — rather than the usual calmness of her feminine persona.
Zulm emerges when people suppress their feminine side, i.e. their gentle
side. If zulm is understood as darkness then adal (equanimity) is under-
stood in sufism as a situation where all things occupy their proper
place and an equilibrium is reached. It is the feminine equilibrium that
ensures adal. The masculine attributes of human beings are responsible
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for not only disturbing this equilibrium but also restoring it from time to
time.’

Prophets: All God’s men

According to Islamic belief, 124,000 prophets were sent to earth and out
of these the Quran mentions only the 25 considered best among the
Chosen Ones. All prophets were men and left some impression during
their lifetime. The Divine in the Quran has praised these men. In my
opinion, practices of these men can serve as reliable indicators for an
ideal “Islamic masculinity”.

Regardless of their gender, the Quran introduces Adam and Eve as
equally vulnerable to temptations of the Devil. Adam’s humility and hon-
esty were the most prominent features of his persona. He proved himself
to be a man who “repented” over his errors without serving any sham
ego, pride or arrogance. Adam was regretful and remorseful after eating
an apple from the forbidden tree. One does not read of him developing
excuses and implicating his wife Eve, or even blaming Satan. Adam’s
sense of responsibility for his own deeds is granted high value in the
Quran; it also notes Abraham, the father of monotheism, as an upright
man (Al-Quran, 2:135, 4:125, 6:161) who surrendered only in front of
Allah and Its commandments (ibid.: 3:67). Abraham was not a Jew, nor
yet a Christian, but he had unparalleled courage of conviction and was
powerful in presenting arguments to his political opponents. He had the
courage to understand Allah better by questioning It; “‘My Lord, show
me how You give life to the dead.” [Allah] said, ‘Have you not believed?’
He said, ‘Yes, but [I ask] only that my heart may be satisfied ...”” (ibid.:
2:260). In other words, Abraham was fearless and brave and could only
be subdued by Allah, in whom he believed. “And We imposed a duty
upon Abraham and Ishmael [saying]: Purify My house for those who go
around and those who meditate therein and those who bow down and
prostrate themselves [in worship]” (ibid.: 2:125).

Abraham was given the enormous task of “establishing” a new social
order by eliminating the existing one. From a gender perspective, his
masculine traits were called into action. He was a son who rebelled
against his father’s religion, a husband who in search of the Divine did
not succumb to worldly sentiments but abandoned his wife Hagar in a
desert with their small baby. According to Muslim belief, as a father, Ab-
raham asked his son Ishmael (Isma’il) to sacrifice himself to God. Ish-
mael was brave when he offered himself for Allah. “And when [his son]
was old enough to walk with him, [Abraham] said: O my dear son, I have
seen in a dream that I must sacrifice thee. So look, what thinkest thou?
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He said: O my father! Do that which thou art commanded. Allah willing,
thou shalt find me of the steadfast” (ibid.: 37:102). A very “manly” ex-
change of words occurs between the two, and the woman (a wife to one
and a mother to the other) is noticeably absent. The transfer of heritage
from father to son emerges as an important aspect of Abraham-Ishmael
tradition. The act of submission followed by the father is successfully
transferred to the son as some form of patriarchal exclusive and Hagar,
despite giving birth to Ishmael, is missing. Abraham’s lifestyle appears to
be formulary masculine. By this standard, establishment of monotheism
is certainly the most impactful masculine achievement in human history.
However, his life also reveals that with the power of intellectual reason-
ing Abraham was able to disagree with his father. Abraham was close
only to God. He had two wives and two sons, but in the end we find him
leaving all human contacts behind. He was neither with Sarah and her
son Isaac, nor with Hagar and her son Ishmael. As mentioned, the climax
of Abraham’s story is the offer to sacrifice his son, and this is almost like
a valorization of paternity over and above any parental claims that the
mother, who neither knows nor is asked, can make (Rahman, 2006: 74).

Among other prophets mentioned in the Quran, Enoch (Idrees) is ap-
preciated for his patience and truthfulness. Noah (Noh) is introduced as a
humble, patient and grateful man; one who kept his covenant, survived
constant political opposition and was persecuted, and became a migrant/
refugee leaving everything behind. His nation was unjust, despotic and
licentious, and Noah refused to follow suit. Both Noah and Lot were de-
ceived and betrayed by their wives. One does not come across any refer-
ences where these wives were forcibly brought to submission or beaten
up by the prophets. The Quran informs us that eventually both Noah and
Lot decided to walk away from their wives, leaving them with the reper-
cussions of their own decisions. Abraham (Ibrahim), Isaac (Is’haq) and
Jacob (Ya’qub) in the Quran (38:45) occupy the mantle of “possessors of
power and vision”. John (Yahya) is appreciated for being dutiful to his
parents, “and he was not arrogant, [or] rebellious” (ibid.: 19:14). Moses
(Musa) with his lion heart dared to ask God to reveal Itself to him. Not
quite knowing what to expect as a result, Moses appears to be stereotypi-
cally masculine here. Jesus (Esa) was miraculous in unthinkable ways. By
Allah’s leave, he defended his mother’s “honour” right from the cradle,
providing testimony to her “purity” and declaring his own prophethood.
Safeguarding women’s honour is also perceived as quintessentially mas-
culine, and one sees Jesus almost becoming a gawwam for Mary — her
custodian, her protector, but also an “obedient son”.

Prophets were ordered by the Divine “to set their houses in order”. It
is important to recognize the implications of this text for gender rela-
tions. Prophets had to tolerate heavy losses during their search for God.
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There are a number of references throughout the Quran that mention
prophets being ordered to leave their lands, homes, people, even their
wives and sons, and undertake difficult journeys, live life destitute or as
political prisoners, etc. If comparisons are drawn, the life of father of
monotheism Abraham will appear to be tougher and more rebellious
than that of the last messenger of monotheism, Prophet Muhammad.
Also, in terms of gender relations, women appear to be more expressive
and controlling in Prophet Muhammad’s household than they were in
Abraham’s. The influence of at least three women, Khadija, Aisha and
Fatima, in the life of Prophet Muhammad is well documented in existing
scholarship.

Muhammad — The man

And you [Muhammad, stand] on an exalted standard of character. (Al-Quran,
68:4)

Ye [the Believers] have indeed in the Messenger of Allah [i.e. Muhammad] a
beautiful pattern of conduct ... (Ibid.: 33:21)

Anas ibn Malik, who served Muhammad for ten years, recorded: “When I did
something, he never questioned my manner of doing it; and when I did not do
something, he never questioned my failure to do it. He was the most good-
natured of all men.” (Sahih Bukhari, 8(73), No. 64)

Khadija, the first cousin to Waraqah, the Christian, had been married and
widowed twice. She sent word to Muhammad asking him to visit her. She said
to him: “Son of mine uncle, I love thee for thy kinship with me, and for that
thou art ever in the center, not being a partisan amongst the people for this or
that; I love thee for thy trustworthiness and for the beauty of thy character and
the truth of thy speech.” Then she offered herself in marriage to him. She her-
self was still beautiful, but she was fifteen years elder to him. He said: “I am
willing.” Khadija stayed an intimate friend to Muhammad, the sharer of his
inclinations and ideals to a remarkable degree ... his wise counselor. (Lings,
2006: 34-37, 98)

Not many know that Muhammad (literally “the praiseworthy”) was not
his name at birth but was bestowed upon him by the Divine. Conse-
quently a question arises as to what made Ahmed into Muhammad, the
praiseworthy one? It is important to answer this question, as this can pro-
vide major benchmarks for an ideal Islamic masculinity.

Abraham’s masculinity is more authoritative than Muhammad’s, who is
believed to be a man foundationally compassionate and mild in nature.
To put it differently, Abraham agreed to sacrifice his son for God, and
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Muhammad’s tears over the natural deaths of his sons and daughters be-
came narratives within Islamic tradition and history. Documented infor-
mation on Muhammad places immense emphasis on his noble tribal
heritage of Bannu Hashim. The tradition prevailing in Hijaz at the time
took patrilineal nasab (lineage) and men’s martial competency as major
proof of their authentic manhood (Roded, 2006). Of paramount signifi-
cance were moral qualities of rajul and good manners. During the forma-
tive years of Islamic culture locals in Arabia considered chastity, good
nature and conduct, dignity, compassion and urbanity as virtues. In addi-
tion, early Muslims reckoned virility as a crucial and determining factor
in establishing one’s manhood (ibid.: 58-59). This social context explains
the boundless emphasis placed by Islamic historians on Muhammad’s
heritage and his polygamous lifestyle — at times to the extent of being
unethical and distasteful, as explained later.

Not just Muslim men but also Muslim women find Muhammad highly
inspirational. Despite their current low status, Muslim women continue to
love and respect Muhammad. Exceptions like Ayaan Hirsi Ali are always
there, whose work should be read in the context of their personal life ex-
periences rather than be generalized or taken as representative of the
larger Muslim majority. Muhammad’s personality exhibits what is “hu-
man”, and not necessarily what is masculine or “male” per se. The follow-
ing paragraphs prove that his masculinity was not a primary feature of
his persona or aura. Muhammad was not a warrior, nor a representation
of an “ultra” Arab male of his time. In his early twenties Muhammad
made a debut in the world of business, commerce and trade. Mecca’ites
lovingly called him Saadiq (the Honest) and Amin (the Trustworthy), and
he enjoyed a good reputation. The two qualities emanated from his prin-
cipled life, rather than any domineering or ferocious expression of his
masculine gender. It was not that iron-fisted men were not noted in the
Arabia of those times — in fact, Muhammad’s cousin Ali, his uncle Hamza
and his close companion Umar have made their way into Islamic history
on the basis of masterful displays of physical force and courage; men
whom the enemy forces found disturbingly fearsome. It was just that
Muhammad was different, and his character was distinctly mild and sober
in comparison to other men around him.

Arab men often wrestled to prove their power. Muhammad stayed away from
such displays and once remarked: “Powerful man is not the one who throws
another on the ground but the one who defeats his nafs [inner temptations].”!!

While still in his twenties, he immediately accepted the marriage pro-
posal of Khadija, a professional woman almost twice his age. Upon mar-
rying her, Muhamma