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Beyond Description 





His  Eminence  Shaykh-ul-Islam  Dr  Muhammad  Tahir-ul-Q adri 

i s  a  the ologi an ,  theo sophi st,  scien tist  and   spiri tu alist  of 

modern   times.  A  pre acher ,  reformer   and  phil osoph er , he  i s 

al so  a politic al  thin ker  of  world  r enown . He  i s the  anim ati ng 

he ar tbe at of   hundreds  of   thousands of   Mu slims  around   the 

gl obe .  It  h as  l ayer s  of   me anin gs  wh ate ver   he   wri te s  and 

spe aks  abou t,  add ressing  simultan eously   the  whole  m an kind 

in   gener al ,  the   whole   Muslim   Umm a  in   p arti cular   as  the 

immedi ate f ocus of hi s m agic al  rhe toric   and f ascin ating pen . 

He   tal ks  abou t  and  p roves  the  r elevanc e  of   Isl am   to   the 

modern   age .  Di agno sing  the   m al adie s  th at  h ave   afflic ted 

m an kind  he  prescribes Isl am  as th e  sol e  remedy  to  th e  en tire 

syndrome .  He   h as  au thored   some   450  publi shed   wor ks  in 

Ar abic ,  En glish   and   Urdu   and  deli vered   ove r  5,500 l ecture s 

in   variou s  l an guages  all   o ver   the   wo rld .  His  c ap abilities, 

God -gi fted   qu ali ties,  achie vemen ts  and   hi gh  id eals  beggar 

de scrip tion . 



Leading the Umma out of its ordeal 

His  te achin gs  are   deep ,  defini te   and   sublime   le ading  o ne’s 

soul   to   the  d ivine   ch amber s.  Gal vanizin g  and   inspiri ng, hi s 

or atory   le aves  u s  spell -bound ,  enlighteni ng  vi vidly   as  to 

wh at  we  ar e  d oing  on   e ar th   and   wh at,  i n  f ac t,  we   are 

su pposed   to   do ;  wh at  trouble s  we   are   sufferi ng  f rom   and 

how   in   a  scienti fic   f ash ion   c an   we   cure   and   c onvale sce . 

Spe aking  in   term s  of   modern   logic ,  he   p ricks  o ne ’s  inner 

core   and   cle ars  one ’s  visi on   on   the   comp atibili ty   of   Isl am 
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wi th  the  scien tific  re ali ties of  the  universe  which  have  so  f ar 

been  di scovered  and which   the  scie nti sts m ay  explor e in   the 

times  to c ome .  He  is re ally   an  embodimen t of   all  kn owledge 

and   wi sdom   th at  is  r equi red   to   le ad   the   Umm a  out  of   its 

curre nt  orde al . 



Restoring man’s status in the universe 

Falling prey   to  str ay ideol ogie s  and  burdened  by  the  stre sse s 

and   str ain s  of  m odern   life ,  the   mode rn  m an   h as  become 

thorou ghly  m ateri ali stic ,  c onsi gning  all   mor al ,  spi ritu al   and 

hum an   value s  to  o blivion .  It  seems  as  if   the   Here af ter ,  the 

Last Day  and  the  Fin al  Accoun tabili ty  durin g life  after  de ath 

h ave  no  mo re  been  hi s conce rns. This h as  added  eno rmous 

mi series  to   hi s  d aily   chore s  le aving  little   ch ances  of   hi s 

su rvi val   from   th e  qu agmi re  of  m ateri al   pur suits  and  b ase 

n ature .  In   thi s  con te xt,  Sh ay kh -ul -Isl am   Dr   Q adri   has 

emer ged   as  a  saviour   to   sal vage  and  rescue   the   hum an 

socie ty from   the  evil s of   the  earthl y e xistence   and  le ad  them 

to   m an ’s  re al   status  All ah   Almigh ty   h as  blessed   him   wi th . 

Thi s re sto r ation  o f  re al  spiri tu al   as well   as worldly  status of 

m an in  this world  is, in  nutshell ,  all  wh at  Dr Q adri i s up  to . 



Minhaj-ul-Quran  International  –  a  message 

of global peace 

To   achie ve   his  obj ecti ve s  Dr   Tahir -ul -Qad ri  l aunc hed  hi s 

stru ggle   in   1977  wi th   the   establi shmen t  of   “Mah az -e -

Hurriyy at”,  an  in tellec tu al fo rum fo r  the  ideolo gic al  tr aini ng 

of  th e  you th . He  advanc ed  dyn amic ally  in  the  right direc tion 

and  establi shed  Mi nh aj -ul-Qur an  In tern ation al  in  1981.   Hi s 

voice  r eceived  w arm  welcome ; people  would  si t ar ound  their 

TV  se ts  and   w ait  for   hi s   Fahm-u l-Q ur’an   pro gr amme 

imp atien tly .  The   MQ I  soon   bec ame   the   he ar tbe at  of   the 

m asse s. Sh aykh -ul -Isl am  then  pl anned  to  take  hi s me ssage  to 
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the  entire  globe .  It was in  1982 that he  vi si ted  Ir an , met  the 

Ir ani an   le ade rship   and   pu t  f orth   hi s  me ssage   which   was 

gi ven   a  he ar ty  welcome .  He   then   vi sited  Eu rope  in   1984  to 

e xte nd  the  r ange  of  his mission ary   servi ces  and  to  in troduce 

the   Europe an s to   the   true  e ssenc e  of   Isl am.  The   tour  w as  a 

gre at  succe ss.  The   Mu slims  of   Denm ar k  were   hi ghly 

impre ssed   and   invi ted   Dr  Q ad ri  to  e stablish   an   insti tute   in 

Denm ar k  under   his  supe rvi sion .  Con se quen tly ,  an   Isl amic 

Centre   was  establi shed   in   Copenh agen ,  Denm ar k  on   25 

Janu ary  1986.  Dr Q adri him self pe rformed i ts in augur ation . 

He   toured   Abu   Dh abi ,  Dub ai ,  Sh arj a  and   o ther   Gulf 

State s i n  1984  and  1985 where  people   accorded  him  rousi ng 

rece ption s. As a re sult of  hi s ener gizin g tours, a huge  br anch 

of   the   In stitu te   of   Minh aj -ul -Qur an   w as  e stabli shed   in   the 

Uni ted  Emir ate s.  

Dr  Q adri   vi sited   En gl and   to  further  widen   the  sc ope  of 

hi s mi ssion ary c amp ai gn :  He   visi ted  the  coun try  first in  May 

1985  and   then  in   Janu ary   1986.  Durin g his  tour   of  En gl and 

he   addre ssed   hu ge  gatherings  in   London ,  Manc hester , 

Birmi ngh am   and   Boston   e tc .  He   vi si ted   Uni ted   State s  in 

April ,  1986 i n o rder  to e xtend   and  promo te  his mi ssion .  He 

deli vered   lec tures  in   many  semin ar s  and   sym posi a  on 

various  Isl amic   topic s  specif ic ally   per taining  to   Isl amic 

re vi val i n  the  We st,  at  New  Yor k, W ashington , Ch ic ago   and 

o ther s  state s.  This  visi t  l aid  the   found ation   of   the   MQ I  in 

the  Uni ted   States. The l ate   80s  and  the  e arly  90s  then  saw   a 

w ave  spr ead ing  throu gh  en tire   Europe ,  the   US,  Can ad a  and 

the   Middle   East,  and  in   only   a  dec ade ’s  time  the   MQ I 

Centres  were   establi shed   in   more   th an   80  coun tries  of   the 

world .  Th at  is h ow  the   m agic   of  true   Isl am  wor ks.  Sh ay kh -

ul -Isl am   Dr  Q ad ri  wor ked   sleeple ssly   to   spre ad   his  mission 

and  i t i s now  a  glob ally  welcome  mission  to  spre ad   Isl am  as 

the   most  m oder ate,  toler an t,  re alistic ,  scien tific   and 

pr ac tic able  way  of life   and reli gion for  th e en tire m an kind . 
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The quest for knowledge 

The   modern   scien tific   thou ght  h as und ergone   metam orphic 

ch an ges  o ver  ages.  Its  spiri t,  howe ver ,  h as  constan tly 

rem ained   to   justify   the   e xisting  f ac t  on   r ation al   gr ounds. 

Eve ntu ally ,  the   twen tie th   c entur y   h as  witne ssed   an 

unim agi nable   scie ntific   ad vancemen t  th at  h as  assi gned   a 

vital   role   to   m an  on  the   globe   in  c on quest  of  uni ver se .  In 

the   que st  for   knowled ge ,  the   mode rn   m an   h as  al so 

di scove red  th at the  c enturi es old  conce pts abou t religion  are 

con tr ary   to   the  scien tific   though t  and , therefore , need   to  be 

ei ther   di sc arded   o r   m ade   comp atible   wi th   the   scien tific 

me thod . This i s  the  ch allen ge  th at  the  reli gious sc hol ars  and 

theolo gi ans  h ave   f ailed   to   f ace .  Inste ad   of   an alyzin g  the 

pro blem   on   sc ientif ic   b asi s,  they   h ave   adhered   to   their 

timeworn   ideologie s  with   a  p r actic al   su rrender   to  the 

m ateri alistic   values in   vogue . Even   the  torchbe are rs, the  so -

c alled   in tellec tu als  and   modern   schol ar s  of   Isl am   who 

pre tend   to  be  ab re ast  with   the  m odern   scien tific   though t 

h ave   gi ven   in   to   the   on sl augh t  of   modern   science s  and   in 

secre t  de pth s  of  their   he ar ts  fe el  ne rvou s  how  to   defend 

their   position .  Th ey  are   doin g  m ore  h arms  th an  good   by 

defendin g  their  post wi th  arch aic  we apons. 

Howe ver ,  at  the  d awn   of   new   millennium ,  Sh ay kh -ul -

Isl am   Dr  Tahi r-ul -Q adri   h as ri sen  li ke   a guidin g star  on   the 

in tellec tu al  h orizon   and  h as  showe red  r ay s  of  hi s  effulgen t 

wisdom  on   the  modern  mind . Equipp ed  ade qu ately  with   the 

scien tific  and   reli gious  knowledge ,  he   h as  gi ven   the  call  to 

modern   m an   th at  Isl am   is  the   religi on   th at,  ever   sinc e   its 

re vel ation ,  h as  th e  scien tific  b ase s  which   the   modern 

scien tific   though t  i s  now   cl aimin g  to   disc over   and   fur ther 

need s  to e xplore i n i ts  to tali ty . 
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On Islam 

The   con tribu tion s  m ade   by   Sh aykh -ul -Isl am   to   the   modern 

Isl amic   though t  and  i ts  re construc tion   are   colo ssal   r ather 

incredi ble .  Nor  c an  we me asure hi s achievements i n cle ari ng 

and   purifyi ng  Isl amic   ideolo gy   from   muddlin g  of   vari ous 

‘ism s’ wrou ght o ver  ce nturie s. A huge  reser voir  of  li ter ature , 

for   in stance ,  e xi sts  on   My sti cism ,  Isl amic   My sticism , 

Pantheism   and   Tr an scenden tali sm,  n ature   of   Mystic 

Expe rience ,  i ts  varie ty ,  allied   philo sophie s  and   sc hools  of 

though t. The   an tagonists  too  h ave  ge ner ated  colossal  works 

pro vin g i t co ntr ary   to   the   ‘true   Isl am ’  and   l abeling  i t  as  an 

impiou s  i nnovation   in   the   appro ved   Isl amic   code   of   life . 

Thi s co ntr over sy  h as inf licted  se rious d am age  to  the  modern 

Muslim   mind   le ading  the   young  educ ated   Mu slims  all   o ver 

the  world   to  de sper ation   and   abho rrence   from   Isl am .  They 

are   confu sed  and   bl atantly   question   the  in tellec tu al   validi ty 

and   logic al   well -bein g  of  Isl amic   though t.  The   Muslim 

schol ars  en gaged   in  thi s  unf ortun ate   con tro versy,  howe ver , 

ill   afford   any   attempt  to   reco ver   fr om  the   ‘spin ’.  They 

dr astic all y  l ac k  in   advanced   knowledge  and   are   un aw are   of 

the  ‘p henomen a’  of  mode rn  scien tific  mi nd.  Bein g  the   odd 

one s,  they   now   stay   ou t  of   thi s  w ar   of   wits,  which   has 

spre ad   o ver   East  and   West.  How   to   sati sfy   the   modern 

scien tific   mind   on   the   que stion   of   Isl amic   Spiri tuali sm ,  its 

n ature   and   signific ance?  Sh ay kh -ul -Isl am   Dr   Q adri   has 

perf ormed   this  uphill   task  wi th   ab solu te   f acili ty ,  au thori ty 

and c ommand. 



Knowledge of modern logic 

Simultan eously ,  endowed   with   a  vi vidly   hi stor ic  in sigh t,  he 

educ ates  the   modern   Mu slim  mind   how ,  cen turies  ago,  the 

Muslim   schol ar s defe ated   their   rival   thin ker s employin g  the 

then   con tempor ary   lo gic  against  them .  He   emph atic ally 
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e xhor ts all  educ ated  Muslim s of  the  world  to  ac quire  perfec t 

knowledge   of   modern   logic   and  def eat  the  an tago nists  of 

Isl am   who   h ave   joi ned  h ands  agai nst  the   Umm a  wi th   an 

in ten tion   to   sh ake   the   solid   spiri tu al  re ali tie s which   are   the 

b ases  of   Isl ami c  thought  and   ideology .  Sh aykh -ul-Isl am   Dr 

Muh amm ad  T ah ir -ul-Q ad ri  h as  a  sagacious  eye   on   rise   and 

f all  of   the  Mu slim   and  non -Mu slim  empire s.  He  po ssesses  a 

vision   th at  pene tr ates  in to   fu ture   and   cle arly   di scern s  the 

impendin g  d an gers  and   their   remedies.  He   b ases  hi s 

ar guments  on   the   Holy   Qur ’an ,  attr ac ts  and   c onvin ces  the 

modern  re ader  and  dele te s hi s di sbelief  in  pe rmanen t hum an 

values  reve aled  by  the Qur ’an 

The   prim ary  mi ssi on  of  hi s  life   is  to  d r ag  the  Musl ims 

ou t  of   th e  mi re  and  to   ele vate   them   to   hei ghts  of 

unprec edented   glor y.  His  c re ati ve   i nter pre tation   of   Isl am 

h as pulled  i t  out  of  i ts  str ai t-jacke t in   which  i ts str ai t-l aced 

cri tic s  h ave   robed   it.  He  h as  bro adened   the  are a  of   its 

me anin g  and   applic ation   to   m ake   it  confo rm   to   the   r apidly 

ch an ging im per ative s of   the   con tempor ary  wo rld   and   asser t 

i ts  universali ty ,  whi ch  h as  b een  muffled   by   cen turies  of 

n arr ow  and   conservati ve   atti tudes.  Sh ay kh -ul -Isl am   Dr 

Q adri   is  the   mo st  auspiciou s  star  on   the  mur ky   and   cloud -

c apped   gal axy  of   th e   Isl amic  world   whom   God   h as  blessed 

wi th  knowled ge ,  guid ance   and  el oquen ce  to   steer   the 

roc kin g world  of   Isl am   thr ough   the   tempe stuou s billow s of 

strif e   and   di ssension   and   to   put  it  b ack  on   the   roller s  to 

m ake i t self -reli an t  and  self -su stain ing. 

He  h as dedic ated  all  his ener gies and  sources to  promo te 

and  sp re ad  the  me ssage of  pe ace , moder ation ,  and  to ler ance 

no t onl y  in  Sou th  Asi a but also  round  the  globe . Univer sally , 

he   h as  e arned   repu tati on  as  amb assado r  of   pe ace .  Hi s 

dyn amic   and   gal vanizin g  ende avours  fo r  e cumenism   and 

in ter -f ai th  h armony   in  particul ar ,  h ave  produced  inspiri ng 

and c oncre te re sults. 
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As  such   Sh aykh-ul -Isl am  emer ges  as  a  perso n  of d estiny 

wi th  hi s  le arned  in struc tion  and   cre ati ve  in terp retation   of 

Isl am  pro viding r efreshi ng per spec tives of   the  role  of   Isl am 

in   the  c ontem por ary   World .    Unfor tun ately ,  in   the   p ast 

seve ral  dec ade s, the  uni ver sality  of   Isl am  h as been  ob scured 

by   stereo typed   conservati sm   and   Sh ay kh -ul -Isl am   wi th   hi s 

pro gre ssi ve   ide as  and   be tter   contempor ary   wor ld   vi sion   i s 

perf orming  an impor tan t role  in  the ren ai ssance of  Isl am . 

 

A glimpse of his intellectual works 

We   find   a  vi vid  m anifestation  of   his  dep th  of   le arnin g,  all -

embr aci ng in sigh t  and  f ar -re achin g  visi on  in  hi s in tellec tu al 

wor ks  of   hi sto ric   impor t.  Thi s  shor t  in troduc tion   simply 

c anno t  encomp ass  his  wor ks.  Some   of   the  mo st  signific an t 

of   them   include    Irfan   a l-Qu r’a n ,  a  scien tific ,  e xege tic , 

modern ,  lucid  and  comp rehensi ve   tr ansl ation   of  the   Holy 

Qur ’an ;  Irfa n  a s-S unna ,  a  c ompendium  (in   25  volumes)  of 

30,000  f air ,  fine   and  sound   tr aditio ns  of   th e  Holy   Prophe t 

(All ah  bless him   and  gi ve  him  pe ace )  th at  valid ate  the  m ain -

stre am   Isl amic  doc trine ;  Minha j a s-Sa wī ,  a coll ectio n  of  1100 

f air , fi ne  and  sound  tr adi tions;  Sira t  a r-Ra su l, (in  12 volumes) 

a  de tailed   account  of   all   the   ph ases  of   the   Holy   Pr ophe t’s 

life   whic h   the   Qur ’an   h as  c alled    Uswa   Hasa nā   —  the   best 

p attern ;  Kita b at-Ta whi d,  Kita b a l-Bi d‘ah  and d ozens  of  books 

on   the   true   Isl amic   d octrines  whic h   dispel   the   exi sti ng 

di sagreemen t  am ong  Mu slims  on   various  doc trin al   i ssues 

and  pre sen t  to  th e no n-Mu slim world   Isl am  in i ts ri gh t,  true 

and   scien tific   form   and   spirit,  preci sely   del ine ati ng  wh at 

Isl am   i s  and   wh at  it  is  no t.  Hi s  boo ks  particul ar ly   on   the 

su bject  of   beliefs  are   numerous  and   voluminou s.  A  list  of 

these   books  h as  been   produced   in   the   end   of   thi s  tre ati se 

for   th e   benefi t  of   our   re ad ers.  Hi s  wor ks  h ave   recei ved 

gl ob al   appreci ation   from   the   le adin g  auth orities, 

tr adi tionists,  juri sts  and  schol ar s  of   the   Muslim   world . 
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Sh ay kh   al -Isl am   h as  alre ady   been   aw arded   numer ous 

in tern ation al  ti tles in  this regard . 



S haykh  Abdul  Aziz D abbagh   









Islamic Concept of Knowledge 



Introduction 

Thi s p aper  r eflects  on  hi s wider   and   bro ader   vi sion   on   the 

conce pt  of   knowledge .  It  el abor ate s  i n  the   li ght  of   the 

Qur ’anic   Sur ah   a l-Ala q  wh at  is  knowled ge , its eleme nts  and 

i ts  si x  aspec ts  th at  are   con tained   in  the   fir st  fi ve  ver ses  of 

the   Sur ah .  The   p aper   also   diff eren ti ate s  knowledge   from 

ignor ance   and   pro vide s  us  with  a  n ew  visi on   to   see   and 

scrutin ize  the  i ssue . Ign or ance  doe s n ot merely  imply  l ac k of 

knowledge .  A  kn owledge able   perso n   m ay   al so   be   i gnor an t 

bec au se i gnor ance  in  f ac t ref ers  to f ailure  in  reco gnizin g  the 

Di vine  Truth  and   percei ving  the  p ower  and   migh t  of  the 

Cre ator o f uni ver se m anif est  throu gh  Hi s cre ation .  And  i t i s 

the   cre ation   th at  form s  the   c an vas  o f   hum an   studie s.  The 

su bject  of   hum an  le arning  is,  in  thi s  w ay ,  all -inclusi ve 

r an ging  f rom   phy sic al   and   so ci al   scienc es  to   studie s  of 

spiri tual  and  tr an scenden tal  pursui ts. Isl am  doe s no t put any 

limi ts  anywhere   on   see king  knowled ge   and   c onsider s  the 

en tire   uni verse   as  the   syll abi  of  hum an   le ar ning.  Wh at  i s 

condi tion al  to  kn owledge  i s the  Di vine  Gnosi s and  Ne arness 

to  All ah  ()  which   em an ates  and   must  em an ate   from   all 

le arnin g. 

Bu t  th at  is  no t  the   only   condi tion   Isl am  stresses  upon . 

The   p rocess  of   gainin g  knowledge   in vol ves 

a 

phen omenology  whi ch  by  de sign  influenc es  the  le arne r  or   a 

di sciple  in  two  w ay s. Fir stly , he  per si sten tly  develo ps a sen se 

of   not  knowin g  any thin g  alon g with   the  gr adu al   incre ase  in 

le arnin g;  the  e xposure   to   vastne ss  of  knowledge   shrin ks hi s 

self -consciousne ss  as  le ar ner .  So   he   star ts  fee ling  humble 
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and   at  the   same   time   gr ateful   to  All ah  ()  f or  his  infini te 

ble ssin gs  showered  on  m an .  Secondly , he  m ay  pro ve  to  be   a 

bloc khe ad   and  f ail s  to  rec ognize  hi s own  exi stence   as  a  tiny 

and   wo rthl ess  spot  on   the   exp anse   of   uni ver se .  He   starts 

feelin g  m agnified   and   also  f all s  prey   to   megalom ani a.  Thi s 

phen omenon   gi ves  bir th   to   Ph ar aoh s  and   tyr an ts.  Thi s  i s 

Satanic   and   an ti -hum an .  All   r adic alism ,  extremi sm   and 

terrori sm  gener ate s fr om i t.  This is ign or ance  and c ann ot be 

c alled   knowledge   bec au se   as  i ts  ou tcome ,  kn owledge 

humble s  m an   and   tur ns  him  in to   a  m oder ate,  pe aceful   and 

lo ving  per son .  Feeling  humble   and   lowly ,  theref ore ,  i s  one 

of  the  essen ti als o f le arnin g proce ss. 

Knowledge  is ei the r  ac quired  or  gif ted  by  All ah  (). The 

l atte r   refer s  to   the   knowledge   be stowed   upon   the 

Messenge rs of   All ah .  The   Fin al  Prophe t of   All ah   ()  is  the 

foun tainhe ad   of   all   knowledge   in   the   uni ver se .  The 

knowledge   m an  has  acqui red  so  f ar   h as  been   decl ared   by 

All ah   ()  as li ttle .  Bu t  the   Holy   Pro phe t  ()  is  the   city   of 

knowledge .  Ye t h e  is  humble   and   his  life  hi sto ry  le aves  for 

us  a  stri kin g  lesson  of  humility  and  mode sty .  We , the refore , 

c an   ac quire m aximum le ar ning from  the   Prophe tic  source  of 

knowledge   whic h   is  hi s  life   conduc t,  the   Seer ah   and   the 

Di vine Revel ation ,  the  Qur ’an. 

Thi s  le ad s  us  to   understand   the   vari ous  source s  of 

knowledge .  Man  i s  e xtrocep ti ve  b y  de sign   and   m ake ,  and 

le arn s  throu gh  sen sory  expe rience .  But he i s i ntr ospec ti ve  at 

the   same   time   and   l e arns  al so   through   the   facultie s  of 

in tellec t  and   ec stasy .  Bu t  re vel ati on   is  the   supreme   source 

which   is  be yond   human  p ercep tion   and   intelligibili ty .  We 

c an   benefi t  from   thi s  source ,  therefo re ,  only   th rough   a 

str ong l ink  with   the  ch ain   of  l earning  connec tin g us  to   the 

Holy  Pr ophe t  (). So , the mi ssion  of  ac quiring kn owledge 

c anno t b e   accompli shed  wi thout  see kin g guid ance   from   the 



 Islami c Concept  of Kn owledge 

 17

Holy  Prophe t  () m ay  the human ity  pu t all  i ts energies to 

pu sh  the w ay  throu gh . 

As for   the  scope  of  knowled ge , i t is infini te .  There  is no 

end  to  knowledge  as the re  i s no  end  to  All ah ’s Lordship  and 

God ship  and   the  Holy   Prophe t’s  Messenge rship . Kn owledge 

h as en veloped   the   enti re  cre ation .  One   stri ve s  accordin g  to 

one ’s  po tenti al   and   when   h e  strikes  the   clim ax  he   gets 

am azed   and   this  fe eling  c an   be   e xpre ssed   onl y  thr ough 

ob ser ving  silence . 

Definition 

Morpholo gic ally  the   Ar abic   word   i lm  (ﻢﻠﻋ) has been deri ved 

from   ain  ( ﻉ),  lam ( ﻝ) and   mim ( ﻡ) that means to know : 

.ﻪﺘﹶﻘﻴﻘﺤﹺﺑ ِﻲ

ﺀ ﺸﻟﺍ ﻙﺍﺭﺩ  ﹺﺇﻢﹾﻠﻌﹾﭐﻟ

“Knowled ge   is  the   aw aren ess  of   a  thing  wi th 

refe rence  to i ts re ali ty .”1 

So ,  knowled ge  i s  th at  theo rem  o r  pr oposi tion   which 

con sists in  kn owing an  objec ti ve  r eal ity  exi sten t in  externi ty . 

The  word  kn owledge  is  applic able  to  th at pr oposi tion  which 

compri se s   su bject  and    predicat e  wi th   an  objec tively   e xisten t 

re ali ty  p ar allel   to   the  one  c ontain ed  in  th e  propo siti on . The 

 su bject   and   the    predica te  are   the   two    t erms  of   a  prop osi tion 

synthesized  by  me ans of   copu la , which  is always some  p art of 

the   verb   “to   be”.  Mor eove r,  a  p roposi tion   is  ei ther   true   or 

f al se   and   the   que stion   of   i ts  tru th   or   f al sity   i s  r ai sed   only 

when   asser tion s  are   m ade   abou t  the   objec ts.  We   c an , 

therefor e,  say   th at  e very   propo si tion   c anno t  b e   c alled 

knowledge ;  on ly   th at  pr oposi tion   will   be   c alled   kn owledge 

which  i s whole some   and   asserti ve   and  h as  sound   valid ation 

wi th refer ence  to re ali ty  on ground , extern al  to propo si tion . 



1.  Raghib  al-Asfahani,  Mufradat alfaz- il- Quran, 3 43; 

Zubaidi,  Taj-ul-urus  min jawahir- il-qamus,  1:7825 . 
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Elements of knowledge 

Thi s defini tion  of   knowled ge  le ad s us  to   the  followin g four 

elemen ts of  knowledge: 

1.  Ob ser ver 

2.  Objec t 

3.  Ob ser ving  Cap abili ty 

4.  Objec ti vity 

Observer 

A  per son   who   see ks  knowledge   or   is  e ager   to   le arn   abou t 

some  tru th   is  c alled  an  ob ser ver .  Thi s  i s  the   distinc tion   of 

m an   alone   who   is  the   be st  of   all   the   cre ation   of   All ah 

Almighty   ().  An  obse rver  i s ge ner ally   known   as  a  studen t, 

the  one  who   is  all  the   tim e  in quisiti ve  to   know  something. 

Knowledge   i s  an   unf ath omable   oce an .  No   one   c an   cl aim 

po sse ssio n  of  the  whole  of   knowled ge .  He  who   knows  a bi t 

of i t i s  known  as  a  schol ar . 

Object 

The   thin g  th at  i s  being  e xplored ,  sou ght  fo r  and   known  i s 

c alled   an  obje ct.  It  implie s  any   re ali ty  c oncre te  or   abstr ac t, 

whe ther   empl oying  sen ses  or   in tellec t.  The   e ntir e   cre ation 

th at  e xists  in   the   embr ace   of   univer se   and  i ts  p hysic al   and 

me taphy sic al  en ti tie s  and   truth s,  all  are   the   objec ts  of 

knowledge . 

Observing capability 

Thi s  i s  the   third  el ement  of   knowled ge .  This  rel ates  to  the 

su scep tibili ty   and   po ten ti al   of   an   observe r   to   know 

something. If  the  objec t i s of  sen sory  n atur e, the  ob ser ver  i s 

re quired   to   po sse ss  senso ry   c ap abili ty   to   ob ser ve ,  percei ve 

and  know  the  obje ct th rough  five  sense s. On  the  o ther  h and 

if   the  objec t c an  be   known   through   re ason   and  in tellec t  the 
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ob ser ver  need s  to  h ave  in tellec tu al  c ap abili ty  withou t which 

objec ts  of   re ason   c anno t  be   encomp assed.  Thirdly   if   the 

knowledge   of   an   objec t c anno t  be   ac quired  wi thou t ec stasy 

and   i ntui tion   the   observe r   h as  to   fir st  e quip   him self   wi th 

this  faculty .  And   over   and   abo ve   all   is  th e   c ap abili ty   of 

recei vin g  re vel atio n   which   is  the   attribute   of   th e   Pro phets 

and  the  Me ssen ger s alone . This is b eyond  hum an  c ap abilitie s 

and  c anno t be  acquir ed;  thi s i s  absolu tely   a di vine  c ap abili ty 

which   All ah  ()  be stows  only  upon   His  cho sen  ser van ts, 

the  Prophe ts  and  the  Me ssen ger s. 

Objectivity 

The   four th   and   the   l ast  of   the  e lements  of  knowled ge  i s 

objec ti vi ty .  It  si gnifies  purpo se -orien ted   quest  to   percei ve 

and   know   the   objec t. Thi s ne cessitate s perce ptibili ty   of   the 

objec t  through  an y  of  the  ob ser ver ’s  c ap abiliti es,  th at i t c an 

be  gr asped wi th  any of  the in quisi tor ’s po ten ti als. 



The  concept  of  knowledge  in  the  light  of 

 Surah Al-Alaq 

Le t u s n ow  see  the  conc ept of   knowledge  in  the li gh t of   the 

fir st fi ve  ver ses of  Sur ah  Al -Al aq of  the  Holy  Qur ’an . It was 

17  of   Ram ad an .  The   sacred   seclusion   of   Moun t  Hir a  c ave 

w as  pe rfumed   with   the   holy   pr esence   of   All ah ’s  Belo ved 

when   i t  glowed   wi th   th e  brigh tenin g  arri val   of   the   an gel 

Gabriel .  All ah   Most  Gr acious  ()  addre ssed   His  Most 

Exal ted  of men   and   His Fin al   Messenge r  () sen t toward s 

m an kind in  the  following divine  words th rough  revel ation . 
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





         

   

   

      



   

   

       

   

   

  

“(O  Bel oved !) Re ad   (commencin g) wi th   the  n ame  of 

All ah   () Who   h as c re ated   (every thin g);  He  cre ated 

m an   from   a  m ass  su spended   like   a  leech   (in   the 

mo ther ’s  womb ).  Re ad   and   your   Lord   i s  Most 

Gener ous; He  Who  tau ght m an  (re adi ng and  wri ting) 

by   the   pen .  He   Who   (be sides  th at)  tau ght  m an   (all 

th at) whic h he did  no t know.”1 

The se   are   the   fi ve   ver ses  th at  con tain   the   note   of 

knowledge .  Man  knew  no thing bu t now h e w as bl essed wi th 

knowledge .  He   started   knowin g  (the   r e ality   o f   the   thin gs). 

He   w as  b rough t  to   ligh t  fr om   the   dark  and   deep   di tch   of 

ignor ance .  It  w as  li gh t  of   aw arene ss  th at  w as  con ferred 

upon   him .  Knowledge   i s,  in   truth ,  a  journe y  tow ard s  ligh t 

and  aw aren ess. 

Th rough   m edi ation   of   the   Holy   Prophe t  ()  All ah 

Almighty   ()  con nected  m an   to   the  sy stem   of   educ ation 

and   expl or ati on  of   knowledge   re ve aled   in  the se   five   verse s 

and   kindled   hum an   mind   wi th   c ountle ss  ligh ts  of 

con sciousness  and   co gnitio n .  Thi s  was  the   fir st  cen tre   of 

enli ghtenmen t  in   Isl am  th at  c ame  abou t  under   the   di vine 

guid anc e  in  the  holy  seclu sion  of  Moun t Hir a c ave ; the  Holy 

Prophe t  () w as its  first discipl e  and   the  Cre ator of   the 

uni verse  hi s  Guide ,  the  Te acher   and  the   Tr aine r.  If  we 

ponde r o ver   various  aspec ts of   the  above  men tioned   ver ses, 

and   pr ep are   i ts  synop sis  the   foll owing  three   scien tific   and 

doc trin al f e ature s  stand  out: 



1.  Q uran, 9 6:1-5 . 
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1.  The  Con cept of Cre ati on 

2.  Hum an Cre ati on 

3.  The  Gr andeur of  All ah () 

Bu t  as  th ese   topics  do   no t  r el ate   to  the   in quiry   of   thi s 

tre atise   and   we   are   to   tal k  o nly   abou t  the   co ncep t  of 

knowledge   we ,  therefo re ,  confine   our   wor k  only   to 

e xplorin g  the   following  six  fe atu res  of  the   conce pt  of 

knowledge  conce aled in  these  ver ses. 



Six aspects of the concept of knowledge 

1.  Knowledge:  We   would  see  wh at  knowled ge  i s?  And 

wh at is its n ature ?  

2.  T he o bjective o f kno wledge: W h y  sh o u l d  w e  attain 

an d  ve nture for  knowledge? And  w h at  i s  i ts  p u r p o se ?  

3.  S yllabus : W h at i s th e  sy l l ab u s o f  Isl am i c  c o n c ept of 

kn o w ledge an d on what aspects o f it Islam sh ed s  l i gh t?  

4.  T he  o utco me  o f  kno wledge:  W h at  w o u l d   b e   th e  

p o ssible r esult or  outcome after acquiri n g  kn o w l e d ge ? 

5.  M eans  o f kno wledge: W h at sh o u l d  b e  th e  m e ans of 

kn o w ledge? What is the ide n ti f i c ati o n   o f   i ts  o r i gi n s? 

6.  T he s co pe of knowledge: What shoul d   b e   i ts  sc o p e ? 



Le t  u s  e l ab o r ate   th e se   asp e c ts  o n e   b y   o n e . 

The concept and objects of knowledge 

If  we  think for   a while o ver   the  first ve rse  of  Su rah  Al -Al aq 

we   find   th at  it  star ts  wi th   the   word   “re ad”.  The 

commenc ement  of   the   Sur ah   wi th   thi s  word   signifies  th at 

All ah   ()  h as  star ted   the   r evel ation   of   His  Guid ance   wi th 

the   comm and   to   see k  knowled ge .  Ac quiring  knowledge , 

therefor e,  is  the   fir st  step   whe nce   apostol ate   ini ti ates.    In 

the  like  m anne r if  we  loo k  at th e l ast word  of   the  5th  ve rse , 

i t  reve al s  th at  be st  of   the   apostol ate   also   come s  out  to   be 

ac quisi tion   of   kn owledge .  The   commencemen t  as  well   as 

zeni th  of   Me ssen ger ship  i s but  knowled ge   alone ;  th at  is  the 
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be -all   and   end -all .  Wh at  rem ain s  i s  found   nowh ere   bu t  in 

the  embr ace   of   knowledge . The  truth   of  see kin g kn owledge 

and   its  re al  im por t  come s  to   fore   vividly .  We   c an   see   how 

signific an t  it  i s  to   gai n  knowled ge  to   promo te   and 

promul gate   the   divin e  guid ance .  It  al so  persu ade s  to   stri ve 

h ard  again st  the  d arknesses  of ign or ance . 

Knowledge that merits excellence 

We   should  be ar  in mi nd  th at kn owledge   and  educ atio n doe s 

no t  only   me an   liter acy .  Cap abili ty   to  r e ad  and   wri te   or 

gai ning  som e  c ommand  o r  h old  over   ce rtain   aspec ts  of 

prof ession al   knowled ge  i s no t  in  i tself   the  m aj or  obj ecti ve . 

The   objec tive   to   attai n   knowled ge   is  very   hi gh ;  i t  is  a 

ble ssin g  th at  e ncomp asses  the   e ntire   un iver se .  We   c an   say 

th at,  high   or  low ,  nothing  of   this u niver se  f all s be yond   the 

scope  of  knowledge .  Ever ythin g  i n  the  he aven s  and  the 

e ar th  and  in  be tween  them  is i n  the  ambi t of  kn owledge . Bu t 

wh at  be ars  speci al   signific ance   in   this  regard  i s  re ve aled   in 

the fir st  verse : 

.    

“(O  Bel oved !) Re ad   (commencin g) wi th   the  n ame  of 

All ah  ().”1 

All ah   Almigh ty  ()  asks  the   Holy  Pr ophe t  () to  start 

le arnin g  wi th   the   ble ssed   n ame   of   All ah   ().  It  brings  to 

fore   th at  o nly  th at  kn owledge   is  accep table   in   the  sigh t  of 

All ah   ()  th at  star ts  wi th  the   holy   n ame   of  All ah   ()  – 

knowledge   b ased  o n  the   n ame   of  All ah  (),  givin g  pivo tal 

status to   Isl amic ideolo gy  and doc trin e. 

We   sh ould   keep   i n   mind   th at  Islami c   conc ept  of 

knowledge   i s  no t  confined   only   to   religi ous  or   spiri tu al 

knowledge . It en comp asses the  en tire  sc ientif ic, modern  and 



1.  Q uran, 9 6:1. 
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secul ar  knowled ge .  The  Isl amic  hi sto ry b e ars  testimony   to i t 

th at,  l aying  th e   found ation   of   scien tific   knowled ge ,  the 

Muslim   scie nti sts  c arried   ou t  the   Prophe tic   injunc tion 

con tained i n  this  tr adi tion : 

ﻰﹶﻠﻋ ﹲﺔﻀﻳﹺﺮﹶﻓ ﹺﻢﹾﻠﻌﹾﻟﺍ ﺐﹶﻠﻃ ﱠﻥﹺﺈﹶﻓ ﹺﲔ

, ّﺼﻟﺎﹺﺑ ﻮﹶﻟﻭ ﻢﹾﻠﻌﹾﻟﺍ ﺍﻮ ﹸﻠﺒﹾﻃﹸﺃ

.ﹴﻢﻠﺴ ﻣﱢﻞﹸﻛ

“See k f or  knowledge  e ven  (you  h ave  to  go ) to  Chin a. 

Ge tti ng  knowledge   i s  obli gator y   for   e very   Muslim 

(m an  and wom an ).”1 

The   Holy   Qur ’an   h as  fre quen tly   urged   to   con quer 

uni verse which  i s no t p ossible  withou t gainin g m astery  o ver 

modern   scie nces.  But  th e   per tinen t  poi nt  to   m ake   here   i s 

th at  only   th at  knowled ge   of   modern   scien ces  merits 

e xcellence  th at  see ks  the  ple asure  of  All ah  Mo st  Hi gh (). 

Knowledge and divine gnosis 

Le arnin g,  starting  with  the   sacred   n ame   of   All ah   Almigh ty 

(),  l ayin g  cen tr al   emph asi s  on   Isl amic   doc trine   and 

ideolo gy ,  brings  about  gnosi s  of   All ah  ().  Only   th at 

knowledge , the refore , will  be  con sidered  re al  knowledge  th at 

brin gs  m an   clo ser   to   All ah   ();  brin gs  All ah ’s  gnosi s  and 

true   servi tude   to   Him   and   gr an ts  an   access  to   Him   and 

fin ally   take s m an  to e nforcemen t of   Isl amic  law   and  pu tti ng 

All ah ’s  comm ands  to  pr ac tice .   On   the  c ontr ary , kn owledge 

th at dri ves u s aw ay  f rom  our  Lo rd  is no t the  re al  knowledge . 

The   modern   and   scien tific   knowledge   and  disc overi es bri ng 

us,  b oth   i ntellec tu ally   as  well   as  pr ac tic ally ,  clo se   to   All ah 

Almighty   ().  A scientist with   a bro ader  mind   and   visi on i s 

b asic ally   a  mono thei st.  Knowledge   m e ans  to   be   aw are   bu t 



1.  I bn  Rajab  Ham bali,  Jami’  bayan- il- ilm wa  fadlih i:7. 
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only   th at  aw arene ss  become s  knowledge   in   the   re al   sen se 

which  brings di vine  gnosi s  and  ne arness  to  All ah  (). 

What is ignorance? 

Now   the   que stion   ari se s  as  to   wh at  is  ign or ance .  Doe s  i t 

me an   knowin g  no thin g?  We   h ave   seen   th at  only   th at 

knowledge   is wo rthwhil e   and   valu able   th at  gr an ts u s di vine 

gnosi s.  So ,  the   knowledge   th at  drif ts  us  away  from   All ah 

()  and  f ail s  to  become   a  me an s of   ne arness  to   All ah   (), 

His  aw aren ess,  c onsciou sness  and   gno si s  i s  no t  kn owledge 

bu t  ignor ance .  If   a  per son   hold s  m an y  d egree s  but  hi s 

knowledge   m ake s him   forge t  All ah   () h e  is  no t  a  schol ar ; 

he  is r ather   an i gnor an t  soul .  The  knowled ge he  po sse sse s i s 

bu t igno r ance .  Abu   Jahl  w as  not  known   as  Abu   Jahl   (f ather 

of   ignor ance)  for   he   c ould   no t  re ad   or   wri te ;  he   was 

con sidered   li ter ate   m an   of   hi s  tim e.  But  he   w as  kn own   as 

Abu   Jahl  b ec ause   his  knowledge   could  not  help   him 

reco gnize   All ah   Almigh ty   (). Th at i s why   Isl amic   concep t 

of   Knowled ge   aim s  aw arene ss  of   All ah   Almigh ty   ()  and 

the   le arnin g  proce ss  star ts  wi th   the   blessed   n ame   of   All ah 

(). 

Teleological categorization of knowledge 

Thi s  i s  now   a  se ttled   b aseline   th at  re al   knowledge   is  th at 

which  is a me an s to  di vine  gno sis and  cl ose  pro ximity  to  the 

Cre ator  of   the  uni ver se . Bu t c ate goriz ation  f rom   this  poin t 

of   view   would   not  consid er   only   the   Qur ’anic   Studies, 

Knowledge   of   Exege ses,  Pro pheti c   Tr adi tion s,  Isl amic 

Juri sprudence ,  Mo rpholo gy   and   Syntax,  Spiri tu alism   and 

Sufism   as  b r anches  of   Isl amic   knowled ge .  Thi s  will   al so 

include   Biology,  Physic s,  Psyc hology ,  Chemi stry ,  Politics, 

Sociolo gy ,  Economic s,  Hi sto ry ,  Law ,  Nucle ar   Technol ogy , 

Compute r   Science s,  Man agemen t,  Commerce ,  Mass 

Communic atio n  etc .  as religious  studie s. The   sole  condi tion 
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i s  th at  we   should   ac quire   this  kn owledge   for   the   sake   of 

All ah   ()  and   as me an s of   Hi s gn osi s  and  ne arness.  So ,  all 

those   who   star t  their   studies  in   the   n ame   of   All ah   () 

aimin g  at  His  ne ar ness  will   be   con sidered   as  students  of 

Isl amic   Studie s  whate ver   speci al ty  they   wor k  for   and 

where ver   the y   m ay   b e,  bec au se   all   the se   b r anches  of 

knowledge  do  take  us  to  the  gno sis  of  All ah () some  way. 

The   quest fo r   the  word   of   tru th  i s  the   ven ture   toward s 

Lord .  A  m an   ble ssed   wi th   pe aceful   mind   and   f aculty   of 

re asonin g  wor king  dili gentl y  in   various  fields  of   worldly 

knowledge   will  ul tim ately  e nd  up   with   di vine  gno sis.  The 

more   he   advanc es  and  ascends  gr ades  of  re ason   and 

in tellec t,  the   more   he   become s  aware   of   onen ess  of   All ah 

(),  His  Lordship ,  God ship   and  variou s  aspec ts  of   Hi s 

Gr andeur   and   Glory .  So ,  e very   te acher   and   the  taught  and 

the  tr aine r  and   the  tr ainee   en gaged   in  que st  for   kn owledge 

must know  th at he  i s stepping in to  the  field  of  le arnin g wi th 

the   sol e  purpose   th at  his  shor t  stay   on   e ar th   m ay   pro ve   a 

me an s tow ard s  attainin g th e  gno sis of   the  Re al   Cre ator , Hi s 

ne arn ess  and  an  access  to  Him  alone .  

 The vast and open field of knowledge 

Knowledge  is an  unf athom able  se a h aving no  b ounds. It i s a 

con tinuou s journey   tow ards  ligh t.  It  c anno t  be  con fined   to 

any  fini te   are as of  studie s.  A li ttle  medi tation  ove r  the  word 

 kha laqa   (ﻖ ﺧ

ﹶﻠ ) would bring to light that no special subjects of 

knowledge  h ave  been  taken  up  for   ac quiring  knowledge ;  the 

field   of   le arning  h as  be en   ke pt  vast  and   open .  All ah 

Almighty  ()  says: 

   

 

 

  

“(O  Bel oved !) Re ad   (commencin g) wi th   the  n ame  of 

All ah  () Who  h as  cre ated (ever ythi ng).” 
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It  h as no t  been  men tioned   in   the  holy   verse   as  to  wh at 

h as been  cre ated .  If  i t were  me ntion ed  th at would  deline ate 

i ts  co nfines.  All ah   Almi gh ty   ()  h as  left  it  op en   for 

e xplor ation  and  discu ssion . The world   kha laqa  (ﻖﹶﻠﺧ) has been 

used   in   the   verse   in  ge ner al  sense   and   th e  ve rse  i s  quie t on 

de scribin g the  c re ati on . Thi s sign ifies th at All ah  () h as no t 

fi xed  any di recti on  of  studying  the  cre ation   and  the  cr e ati ve 

proc ess.  Le arnin g  too ,  the refore ,  i s  left  unde termined . 

Wh ate ver   exi sts  in   the   uni ver se   i s  cre ated   by   All ah   () 

alone .  Man ,  theref ore ,  should   know   through   his  gained 

knowledge   th at  the   universe   is  running  only   due   to   All ah 

() Who  e xi sts and  i s the  Fir st and  the  Last and  Etern al . He 

i t  i s  Who   direc ts  the   clouds  to   r ain   o ver   the   drough t 

stric ken   b arren   l and s;  He   i t  i s  Who   feed s  a  sm all   insec t 

in side  a stone ;  He  gives  His h ands  to hi s men in   the  time  of 

test  and   tri al .  He  i s  the   Lord  o f  the  Uni ver se , the  One ,  the 

Peerle ss.  Hi s  knowled ge  e ncomp asses  e very   gr ain   of  sand 

and  i s  the  foun tain  of  en tire   knowled ge .  And  O   Man !  Your 

knowledge  le ads you  and  guide s you  towards All ah  (). “He 

Who   h as  cr eated   e very thing”  me an s  th at  when  you   loo k  at 

the  vastness  of  the  uni verse  you   should im agine   His infini te 

Mercy   and   Ble ssin g showered  upon   the   en tire  cr eation .  Hi s 

r ainin g b ountie s p rovide   for   all   the   l ands  and   quench   their 

thir st.  Whe neve r  you  lift  your   e yes  tow ards  he aven   abo ve , 

you  behold  th e  Gr andeu r  and  Tr an scendence  of  the  Lord  of 

he aven s and  the  e ar th ; when  you  see  the  ice -c apped  hillto ps, 

you  remember   the  Glo ry of   Lord ; when y ou see  tow ard s  the 

lush   green   crops,  f ascin ating  w aterf all s,  flowing  ri ver s  and 

d ancin g field s, you   rec all   the  c ar e,  lo ve   and   aff ectio n   All ah 

()  blesses m an  wi th .  In  sum , wh ate ver  you  ob ser ve  in   the 

cre ation   spre ad   around  you , you   find  i t  as  a  m asterpie ce  of 

the  Cre ator . 

The  discu ssion  we  h ave  so  f ar  m ade  over  the  con ten ts of 

the   fir st  ver se   i s  from   the   standpoi nt  of   the   concep t  of 
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knowledge   and   i ts  o bjecti vi ty .  It  le ads  u s  to   co nclude   th at 

we  c ann ot decide  whe ther  some  knowled ge  i s ri ght or  wro ng 

unle ss  the   objec tive   of   knowledge   i s  de termined .  No r   c an 

we   work  ou t  any   estim ation   in  thi s  connec tion .  It  is, 

therefor e,  the   obje cti ves  o f  knowled ge   th at  e stabli sh 

whe ther  some  knowled ge is religiou s or  irreli gious. 



Syllabi  –  the  programmes  and  packages  of 

learning 

It  i s  imp ortan t  to   no te   here   th at  th e   word   syll abi   and   its 

synonym s  like   curricul a,  c ourse   outline s,  le arni ng 

pro gr amme s  and  o ther  e xpre ssion s  th at  are  commonly  u sed 

to  con vey   the  ide a f all   shor t of  i ntim atin g wh at m an   h as  to 

know o n e ar th  for  divine   gnosi s  and  me an s of  ge tting clo ser 

to   the   Cre ator   of   th e   univer se .  Th at  i s  what  we   in tend   to 

communic ate  h ere  by  u sin g  the  word   ‘syll abi ’.  Th at  is  a  f ar 

bro ade ned se nse  thi s word  has be en coined  to  con vey . 

Eve rything  c re ated   in   the   uni verse   is  attribu ted   to   the 

Cre ator   as  He  is  the   Cre ator   of   the  en tire  uni ver se .  So ,  the 

knowledge  we  acquir e mu st  also  per tain   to e very thin g in   the 

uni verse.  The  e ar th   and   the   sky ,  the  moo n   and  the  sun ,  the 

star s and  pl ane ts, the  vastn ess of  oc e ans and  the  me anderi ng 

flow  of ri ver s f rom hill s  to  the  se a down   through  pl ain s,  the 

torren ts  and  the   violen t  w ave s,  the   rhy thm   of   w ate rf alls, 

blo ssomin g  of   buds,  the   sunri se   and   the   sun set,  the 

fre shne ss  of   vege table   wo rld,  the   flor a  of     pl ants,  the 

splendour   of   th e  tree s  and  varie ty   of   stone s,  the   ch armi ng 

fr agr ance   and  ple asan t  colours  of   le aves  and   frui ts  and ,  so 

to  say ,  the   en tire   unive rse   and  i ts  con ten ts  are   bu t  the 

cre ation  of   the  One   and   the  Only   Lord .  He  h as no  p ar tner s 

or  peer s; He  i s Matchle ss and  Singul ar . The  que stion  i s wh at 

should  m an   strive   to   know   th at he  i s  gr an ted  di vine   gnosi s 

and n earness  to  All ah  Mo st  High ()? 
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The  Qur ’an ic  expr ession  a lla dhi  kha laqa  (ﻖﹶﻠﺧ ﻱﺬﱠﻟﭐ)  and its 

applic ation s  in   gener al   refe r   to   infini ty   of   subj ects  and 

di sciplines  to   le arn .  It  is  a  cle ar   poin ter   tow ards  a  Mega 

Syll abus th at include s e very thing cre ated  by  All ah  () in  the 

uni verse which m an  should  ven ture  to  take up fo r study . 

The syllabi include every living and non-living 

creation 

Wh ate ver   All ah   Almigh ty  () h as cre ated  in  the uni ver se  or 

wh ateve r  e xists  in   the   universe   besid es  All ah   Almigh ty  () 

f all  in   the   ambi t of   the   syll abi .  If   one  w an ts  to   le arn   abou t 

the   Earth,  one   will   take   up   Geolo gy ,  Arch aeolo gy ,  and 

An thropol ogy .  This  includes  the   study   of   e very   ch an ge 

occur ring  inside   or   on   the  surf ace   of  the   e ar th ,  all   the 

miner al s,  and   their   source s.  If   one   w an ts  to   le arn   the 

wor king  of   hum an   mind ,  the   varie ty   o f   p sychologi c al   and 

p sychic   state s  and   th eir   phenomen ology   and   bi ology ,  the 

di scussions and  studie s of  the  con scious, sub -co nsciou s, and 

uncon scious  mind ,  he   will   take   up   to   study   Psycholo gy .  If 

one   w an ts  to  study  m atter ,  its  form   and  m otio n  and   the 

phy sic al  p henomen a, h e  will   go  fo r   Physi cs.  The   study   and 

an aly sis  of   the  o rigin   and   the  end   of  m an   and   the  un iver se 

on   the   b asi s  o f   re ason   and   origin al   form   of   uni verse   and 

m an ’s po si tion   and  respon sibili ty  en tail  an  in quiry   known  as 

Philosophy . Chemi stry i nquir es in to  chemic al  struc tures  and 

bond s  and  ac tion s and r eactio ns  and  Biology pe rtain s to   the 

study   of   biolo gic al   phen omen a.  So ,  there   i s  a  l ong  li st  of 

di sciplines  of   knowled ge ,  old   and   new,  th at  in vite   hum an 

mind   to  reflec t on   and  open  up   a world  full  of  explo r ation s 

and   discove ries.  In   nu tshell   eve rything  cre ated   by   All ah 

Almighty   ()  is  a  subjec t  of  study  and   form s  a  syll abus. 

Th at i s wh at syll abi of hum an  le arnin g is  all  abou t. 
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Removal  of a common misconception 

Thi s di scussion  takes us to  the  inferen ce  th at Isl am  doe s no t 

confin e  knowledge   seeki ng  ven ture s  o nly  to   the   Qur ’an , 

Exe gese s,  Pr ophe tic  Tr adi tions,  Juri sprudence ,  and   Sufism . 

It  al so  includes  all   the  m odern  sci ences  and   tech nologie s in 

the  quest  for  knowled ge .  The  word   a laq  (ﻖﻠﻋ)  and  its 

implic ation s are  a proof  th at science s are  presc ribed  subjects 

of   le arnin g.  Alaq   (ﻖﻠﻋ) means  suspended m ass resembling  a 

leech   and  i t i s  a biolo gic al  doc trine   to  study  re latin g  to   the 

cre ati ve  p rocess.  So ,  we  c an   conclude   th at  Isl amic   concep t 

of   kn owledge   neither  r ecogni zes  any  co gni tive  bound arie s 

nor   su gge sts  any   limited   cour se  ou tlines.  It  ope ns  the   door 

of  knowled ge  to  the en tire  unive rse . 

The  difference  between  the  Qur’an  and  other 

branches of knowl edge 

The   Holy  Qur ’an  is  the  foun tainhe ad  of  en tire  le arning. Bu t 

there   is  a  strikin g  di fference   be tween  the   Holy  Qur ’an   and 

o ther   boo ks.  The   Qur ’an   is  the   word   of   All ah   ()  and 

boo ks  on  variou s br anche s of   knowledge   are  hum an   studies 

of   All ah ’s  cre ation .  These   boo ks  only   de al   with   specific 

su bjects  and   topic s.  A  boo k  on   one   di scipline   i s  quie t  on 

o ther   di scipline s.  They   are   no   w ay   comp ar able   to   the 

Qur ’an . The   Holy  Qur ’an  i s  a  tre asure  of   all  kn owledge   and 

le arnin g  th at  m an   m ay   need   till   the   end   of   time .  The 

sciences  and   techn ologie s  are  hum an  ve nture s in   the  line  of 

guid anc e  All ah   ()  h as  reveal ed  in   the   Qur ’an .  They   are 

p ar ts  of   an   infini te   whole   con tained   in   th e  Qur ’an .  All 

knowledge   origi n ate s f rom   the  Qur ’an   and   thi s i s  the  b asic 

truth of  the  Isl amic  doc trine of  knowled ge . 
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A  subtle reality 

The   Holy   Qur ’an   pro vides  us  an   ideolo gy   in  wri tten   form . 

As  a  theory   i s  e xperime nted   in   some  l abor atory   for   its 

valid atio n  the  Qur ’anic   knowled ge  is  valid ated  in   the   sacred 

per son   o f   All ah ’s  Belo ved   Messenge r   ().  The   holy 

per son ali ty   of   the   ador able   Pro phet  ()  is  the 

embodimen t of  th e Qur ’an  –  the  Qur anic   te achin gs put in to 

pr ac tice   as  a pr ac tic al  model  for   the  en tire  m an kind .  As  the 

knowledge   con tained   in   the   Qur an   i s  unlimi ted   the   life 

conduc t of  the   Holy  Pro phet  () to o i s infi nite  in  the li ke 

m anner   bec au se   a  limi ted   th ing  c anno t  encomp ass  an 

unlimi ted  thing. 



The outcome of knowledge 

The   subje ct  taken  up   in   the   thi rd   verse   of   the   Sur ah  refer s 

to   the   imp ac t  of   the   ac quir ed  knowled ge   on   hum an 

ch ar ac ter ,  his w ay s, m anner s  and  h abi ts  and   the  per son ali ty 

profil e  at  l arge .  Th at  is  the  ou tcome   of   knowledge   when 

pr ac ticed .  Wh at  influen ce  knowledge   imprin ts  on   hum an 

per son ali ty   and  ch ar acte r  i s  c ontain ed  in   this  third   ve rse . 

All ah  Almi gh ty  ()  say s: 

   

  

“Re ad  and  your  Lord i s  Most  Gen erous.”1 

The   Gr andeur   and   Glory   o f   All ah   Mo st  High   ()  i s 

su preme .  He   h as  no  be ginning  and  n o  end .  He   is  th e   Lord 

of  b oth   pre -e terni ty   and   eter nity .  He   is  Etern al ,  Mo st  Hi gh 

and   Tr an scenden t.  Hi s  Ligh t  encomp asse s  the   whole 

uni verse.  All   th e   cre ation   whe ther   li vin g  or   non -li vin g  are 

su bject  to   Hi s comm and   alone . The  holy   verses of   the   Sur a 

inform   m an ,  the   humble   cre ature ,  on   the   gr eate st  tru th   of 



1.  Q uran, 9 6:3. 
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the   unive rse   th at  Gre atne ss,  Gr andeur   and   Glory   are   the 

attribute s o f  All ah  Almigh ty  () alone . Man  i s bu t a humble 

and   l owly   bein g.  Knowledge   al so   te ache s  him   humbleness 

and   mode sty   and   m an ners  of   obedience   to   All ah   ().  It 

pro vide s  him   a  skill   to   percei ve   and   co nceive   Hi s  Majesty 

and   Be auty .  When   his  he ar t  gets  kindled  wi th   knowled ge  i t 

m akes  him  bow  down   before   hi s  Lord   and   frees  him   from 

all   o ther   ch ain s.  He  fe ars  no ne   but  Him   and   ge ts  instilled 

wi th   cour age   to   rise   again st  all   the   tyr an ts  of   his  age .  He 

c are s  no t  for   any   Ph ar aoh   and   stre tche s  no t  his  h and s 

befo re   any   tycoon .  He   begs  only   fr om   All ah   ()  and   Hi s 

Messenge r  (). He  h as f aith  in  the  Glory  and  Grandeur of 

All ah   ()  and   belie ves  in   his  own   humblene ss  and 

powerle ssness.  Influen ced by  the se feelin gs he hold s: 

 He  i s  mea n t   n ei t h er  for  h ea ven   n or  ea rt h ; 

 Th e  world  i s  for  h i m,  n ot   h e  for  world. 

  

Feeling of humbleness and modesty 

Whe n  the  br anc hes are  decreed  to  be ar  f ruit, they  bow  down 

befo re   the   will   of   All ah   ().  This  is  the   pro stration   of 

gr ati tude  in   the   Hol y  Presence   of   the   Lord  of   the  u nive rse . 

Bu t  the   br anch  th at  stiffen s  in ste ad  of  bowin g  down  give s 

w ay   and  bre aks.  All ah   () despi se s pride   and   arro gance   the 

mo st.  In   the   same   w ay   when   m an   ven ture s  to   e xplore   and 

study  variou s br anches of  knowledge , mysterie s of  th e  world 

star t d awning  on  him . He  then  f eels humble , down   to  e ar th 

and   becom es  p ar agon   of   mode sty .  Hi s  lip s  quiver   wi th 

th an kfulness  and   gr ati tude   and   he   ge ts  immer sed   in   Hi s 

ble ssin gs.  He   pr ac tic ally   affirm s  th at  All ah   ()  i s  Clemen t 

and   Gracious  and   all   Glory   and   all   p r aise s  are   for   Him 

alone .  But  if   co ntr ary   to   th at,  knowledge   rouse s  i n   him 

feelin gs o f  self -lo ve , e goti sm ,  and   arro gance   and  m an   starts 

gi vin g  c redit  for   his  achie vemen ts  to  himself   inste ad   of 

attributin g them   to   All ah  ()  and  becomes  stiff -neck  taki ng 
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all   good   as  th e  resul t of   his p erson al   h ard  wor k he  i s no t  a 

true   schol ar   or   m an   of   le arni ng.  He   is  r athe r   an   i gnor an t 

per son h avin g no  knowled ge of  the  tru th . 

The  word  i qra ’ (ﺃﺮﹾﻗﭐ: read) has been repeated in this verse. 

All ah   () h as me ntion ed   His  Glo ry   also   al ong wi th  “re ad”. 

Thi s  signifi es  th at  fai th   in   Hi s  Glor y  is  an  i nevi table   resul t 

of  ac quired  knowledge. Bu t if  knowledge  does no t le ave  thi s 

imp ac t  on   him   and   he   does  no t  feel   humble ,  lowly   and 

mode st  and   does  not  belie ve   in   the   Majesty   and   Glo ry   of 

All ah  (), then  hi s knowledge  is no  knowledge  and  he  i s bu t 

an em bodimen t of i gnor ance  and un aw arene ss. 

Removing the superiority complex 

Knowledge   fo ste rs  se nse   of   obedience   in   m an ,  purifie s  hi s 

he ar t  and   soul  wi th  humili ty   and   humbleness  and   roo ts ou t 

arro gance   and  sen se  of  superiori ty   from   his  mind . 

Superiori ty   comple x  is  almo st  an   inco rrigible   m al ady .  It 

take s i ts roo ts deep  i n  m an . God -feeli ng al so  stems f rom  the 

sam e  dise ase . Tyr anny  and  oppre ssio n  is the  ou tcome  of  thi s 

awful  state   of   mind   which   gi ves  bir th   to   Ph ar aohs  and 

Nimrud s.  This  feelin g  is  the   mother   of   all  rad ic alism , 

e xtremism   and   terrori sm .  It  spoil s  pe ace   and   de vastate s 

hum an   socie ties. Bu t ye t we c an  cure  it  throu gh  knowledge . 

Knowledge  condemn s and  discour ages grow th  of  superiori ty 

feelin gs in  m an  and hel ps him m ai ntain  b al ance , e quilibrium 

and   moder ation .  It  prom ote s  toler ance   and   emo tion al 

stabili ty  in   socie ties.  It inculc ate s  humbleness in  m an  which 

pro vide s a fe rtile  soil  for  hum an  prosperi ty . Howeve r , this i s 

wron g if   someone   starts feelin g  th at he  i s  the   know -all   and 

h as comple ted  his ventur e  to  ac quire  knowledge . If  a per son 

af ter   ge tti ng  kn owledge   cr af ts  such   a  b elief  as  if   he   knows 

e very thing,  his c ourse  of   study  h as been  c ompleted ,  and  he 

h as  become   a  ve ter an   schol ar ,  he   i s  still   w anderin g  in   the 

d ar kne ss of  igno rance  and h as lo st the p ath of  tru thfulne ss. 
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Showing  l ack  of  knowl edge  stands  for 

knowl edgeability 

The   men   of   knowledge   and   in tellec t  say :  “Bew are   of   the 

fool   wh o   thinks  him self   a  wi se   m an .”  The   jou rney   to   the 

de stin ation  of  knowled ge  ne ver  ends. One  rem ains a studen t 

alw ays.  We   c an not  eve n   thin k  of   ac quiri ng  com plete   hold 

o ver   kn owledge .  The   tru th   is  th at  the  m ore  we   ac quire 

knowledge ,  the   more   we   de velop   a  sense   of   l ack  of 

knowledge .  The   more  we   ac quire   the   we al th  of   knowledge , 

the  more  we  are  r avaged  by  the  sen se of  bein g  ignor an t. We 

should bel ieve   th at  knowledge  i s  a bo ttomless o ce an  and  we 

h ave  no t sipped  eve n  a dro p  of  i t. When  we  re ach  the  top  of 

the  hill  w e  find   th at we   are   still   at  the  b ottom   and  w e  find 

our   bowl   of   kn owledge   still   empty .  All ah   Almigh ty   ()  i s 

the foun tainhe ad  of  all  the  knowled ge . 

Knowledge defined by Abu Bakr Siddiq () 

Knowledge   ge ner ates  thi s  feeling  as  if   m an  d oes  no t  know 

any thin g.  Mode sty   and   humili ty   sp rings  out  of   knowledge . 

Abu Bakr  Siddi q  () said : 

 ﺭ

ﻙﺍ

. ﺩ ﻙﺍ

ﹺﺇ ﺩﺭِ ﺍﻹ ﻙ

ﺭﺩ ﻦ ﻋ ﺰ ﺠﹾﻌﭐﻟ

“Feelin g c onsciou s o f bein g un abl e  to  know  is c alled 

knowledge .”1 

The  hi gher  one   goes in   see king  knowledge   the  more   the 

my ste ries  and   secre ts  d awn   on   him .  And   the   more   the 

secre ts  are  unveil ed  to  him  the  more  mode st  and  humble  he 

become s.  He   thin ks  as  if   he   is  in signifi c ant.  The   poin t  to 

no te   is  th at  thi s  mode sty  and  humili ty   sh ould  no t  be 

confu sed  wi th   inferiori ty   comple x  b ec ause   th ese   feelings 

gener ate  af ter   ac quirin g  affluen ce  in   knowledge .  Moreo ver , 



1.  A alus i,  Ruh-ul-Ma'an i min tafsir- il-Quran-il- azim  was-sab'il-

 math ani, 13 :141 . 



 34

 Islami c Concept  of Kn owledge 

this  humbleness  i s  exp ressed   befor e   th e   Holy   Prese nce   of 

All ah   Almi ghty   ().  Any   inf eriori ty   comple x  is,  the refore , 

ou t of  que sti on . 



A  point to consider 

It  i s ve ry  unfor tun ate   th at one  who   gains  a li ttle  kn owledge 

star ts feelin g ve ry  hi gh  of  him  ul tim ately  lo sing  all  b al ance . 

He  is  all   arro gance   and  concei t. Ego tism  fl ashes in  hi s e yes. 

He   de ceive s  himself   feeling  as  if   h e   i s  m atchle ss  and   a 

gre ate r  schol ar   th an   all .  Th at  he   i s  the   gr e ate st  o rator ,  the 

gre ate st  re se arch   schol ar ,  the   gre ate st  ju rist  and   au thori ty , 

and   th e  mo st  ren owned  in tellec tu al  and   moder nist  o f  the 

world . Thi s i s  the  most d angerou s  viru s which   spoils hum an 

mind  with  e vil  though ts.  Its  venom  is le th al   and  the   ailmen t 

th at i t c au ses is f atal . When  i t cor rupts o ne’s mi nd  i t kill s all 

hi s  f acul tie s  and   co nstruc tive   abili ties;  he   for ge ts  the  tru th 

th at  the re   is  someone   wh o   is  holdi ng  hi gher   po si tion   in 

knowledge  th an  he doe s1: 

 

 

 

   



 

The ranking of Prophetic knowledge 

The   cl aim   that  m an   c an   ac quire   the   whole   knowledge   i s 

me anin gless.  Knowled ge  i s  an  e ndless  c ontinui ty   of 

inform ation   and   aw arene ss which   is i nfinitely  spre ad  ou t in 

the uni ver se .  It i s  ac quired  by  the  seeker  as well   as gif ted  by 

All ah   ().  All ah   ()  confer s  i t  upo n  Hi s  chose n  ser van ts, 

the   Prophe ts  and   Messenge rs  through   Hi s  Perf ect  Migh t. 

The   Hol y  Pr ophe t () is the  Belo ved  Messen ger () of 

the  Lo rd of   the  unive rse .  He i s  the  fin al   Messenger  of   All ah 

() f or whom  All ah  () h as cre ated  the  enti re  uni verse . It 



1.  Q uran, 1 2:76. 
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i s  b eyond   our   estim ation   and  evalu ation   to  know   and 

me asure   as  to   w hat  knowled ge   and   how   much   of   i t  All ah 

() bestowed upon   His  Belo ved. 

 God has granted  everything  to  the Prophet  (); 

 Th a t   i s  i n   t h e  embra ce  of  t h e  best   of  men . 

As alre ady  men tioned  ther e  i s someone  higher  in  r ank in 

the  field  of   knowled ge  th an   the   one  who  cl aims  to  be   high . 

We   should  al so   be ar   in   mind   th at  the  l evel   of   Prophe tic 

knowledge   be gins  where   all   the  knowled ge able   r an ks  come 

to   an  e nd.  T he  rank  of   Prophe tic   kn owledge   is  alw ays  too 

ele vated   to   b e   im agi ned .  It  is  th e   hi ghest  in   the   un iver se 

beyo nd   which   i s  the   imp enetr able   knowledge   of   God ship . 

Hum an  mind   is  not  formed   to   h ave   any  ide a  of   the   Di vine 

Knowledge .  A  study   of  th e  sacred  li fe  of   All ah ’s  Me ssen ger 

()  reve al s  th at he   was  raised   to   the  hi ghest  station   of 

knowledge   but  still   he  demon strated  f or  us  a pe rfec t lesson 

of  modesty  and  humili ty  through  the  co nduct of  hi s life . Hi s 

i s  an   incomp ar able   high   r an king  i n   knowledge .  T al kin g  of 

m an kind   All ah   Almigh ty   ()  h as  said   th at  hum an   beings 

h ave been  gr an ted  but  very  little  of knowledge : 



 

 

 

 

  

“You  h ave   been   gi ven   a  very   little   p ar t  of 

knowledge .”1 

The   to tal   e xtent  of   kn owledge   ac quired   by   mankind   i s 

just  a por tion   of  what  the   Holy   Prophe t  () po sse sse s. It 

i s from him  that  all  kn owledge h as em an ated .  He  said : 

.ﺎ ﺑﺎ

ﻬ ﻲ

ﺑ ﻠﻋﻭ ﹺﻢ ﹾﻠﹾﻟﺍﻌ ﹸﺔ  ﺪﻳ

ﻨ ﻣ ﺎ ﹶﺃﻧ

“I  am  the  city  of  knowledge   and  Ali i ts door .”2 

On  anoth er occ asion he  said : 



1.  Q uran, 1 7:85. 

2.  Hak im ,  al- Mustadrak alas-sahih ayn, 3 :124 . 
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ﺎ. ﺑﺎ

ﻬ ﻲ

ﺑ ﻠﻋﻭ ﻤﺔ

ﹾﻜﺤﹾﻟﺍ ﺭﺍ

ﺩ ﺎ ﹶﺃﻧ

“I  am  the  home of wi sdom  and  Ali  its doo r.”1 

So ,  the   Holy   Prophe t  ()  i s  the   f ountainh e ad   of 

knowledge  in  the  ann al s of  human hi story .  It i s hi s  attribu te 

alone   that  standing  on   the   pulpi t he   told   all   the   tru th s  and 

e ven ts  from   the   ini ti ati on   of   the   uni ver se   till   the   d ay   of 

rec konin g  and  an swered   the  que sti ons  of   every   que stioner . 

He   who   po sse sse s  knowledge   o f   the   wh ole   unive rse ,  the 

belo ved  Me ssenger  of   All ah  () encouraged u s and taugh t 

us  a  le sso n   of   humility   and   mode sty   when   he   said   to   hi s 

humble   studen ts  and   com p anions  who   u sed  to   quench   the 

thir st  of   their   knowled ge   at  hi s  foun tain   th at  they   were 

be tter   in   the   worldly   af fairs  th an   he .  Hi s  mode sty   i s 

ador able   and   gl orious.  His  e very   ac tion   exhibi ts  hi s 

obedie nce  to  his  Lord . Hi s eve ry word  displ ays his gr ati tude 

to   hi s  Lord .  How   humbl e   a  common   m an   must  the refore 

be ? Wh at i n  re ality  i s th e whol e uni ver se ; sple ndid  and  hi gh 

or   inferi or  and   low   r ather   no thing?  Wh at  m an   is  tod ay 

proud  of ;  his  knowledge   or  his i gnor ance   he  is un aw are  of ? 

Why   do es  he   becom e  so   arro gan t?  He   become s  concei ted , 

h aughty  and  arrogan t just for  the  in signific ant knowledge  he 

h as  his  h and   on .  Th at  is  wic ked   of   m an .  Kn owledge   must 

alw ays re sult in  uprigh t ch ar ac ter  embellished wi th  the   tr aits 

of  humility  and submi ssi vene ss. 

Humbleness stands for dignity 

Whe n  a perso n  is ble ssed  with  knowledge  by  All ah  Almigh ty 

(),  he   ge ts  imme rsed   in   gr ati tude .  He   bow s  down  before 

hi s  Lord   and  pro str ate s  to  submi t his  th an ks  and  obedience . 

Bu t  if   unfor tun ately ,  assumin g  hi gh  p osi tion   for  hi s 

knowledge   and   worship ,  he   rebel s  and   tr an sgre sse s  and 



1.  Tirm idhi,  al- Jami’-us- sah ih,  abwab-u l-manaqib, 2 :21 4.   
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become s  stiff -nec k  he   turns  in to   Satan   bec ause   arro gance 

and  di sobedien ce   are   Satanic   qu ali tie s. Bu t humblen ess  and 

su bmissivene ss are  an gelic  tr ai ts; they  in  retur n  be get digni ty 

and   splendour .    Bowin g  down   e arn s  ele vatio n.  When   a 

servant  bows down   before   his  Cre ator ,  He   shower s r espec t 

and  h onour  on   him . They   tur n   towards  Him   to   qu ench   the 

thir st  of   knowledge .  Man   conti nues  to   bow   down   seeki ng 

more   and   more   knowledge .  All ah   Almigh ty   ()  keep s 

r ai sing  his  statu s higher  and  higher .  Iqb al  says: 

 Hu mble  y ou rself  t o  ex a lt   y ou rself; 

 Th e  seed  g et s  bu ri ed  t o  become  flowers. 

The   gist  of  the   discu ssio n  i s  th at  humbleness,  modesty 

and   humili ty  are  the   ou tcome   of   kn owledge .  Fe eling  of 

l ac king  knowledge   o verpower s  him   welling  eye s  wi th   te ars. 

Knowledge   and   arro gance   c ann ot  be   yo ked   toge ther   or 

r ather   they  c an not e xi t toge ther .  Knowledge  do es no t dwell 

in   a he ar t filled  wi th   arro gance ; i t d ep ar ts fore ver .  Con tr ary 

to   th at  knowled ge  illumine s  the  he ar t imbued  wi th  humili ty 

and mod esty ; i t flouri shes th ere wi th in p e ace  and com fort. 



The sources of knowledge 

“Sourc es  of  knowled ge”  is  a  bro ad   subject.  Much  c an   be 

wri tten  on  it. We , howeve r, confine  our selve s to  the  dic tate s 

of   fi rst  fi ve   ver ses  of   Sur ah   Al -Al aq  which   i s  our   subjec t 

here .  All ah  Almigh ty  ()  says: 

     



“Who  taugh t  knowledge by pe n.”1 

The  ligh t of  knowled ge  r adi ates from  the  nib  of  the  pen . 

The   pen   is  a  signific an t  mile sto ne   on   the   way   to   le ar ning. 

The   source s of   knowledge   and  le arnin g  are  numerous which 

All ah   ()  h as  no t  menti oned   here .  He   only   men tion s  th at 



1.  Q uran, 9 6:4. 
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which   helps  us  star t  our   quest  for   knowled ge   and   which  i s 

the  mo st effec tive  and  reli able  me an s of  le arning. So  the  pen 

rep resen ts  all  o ther  way s and me an s  of le ar ning. Men tioni ng 

pen   as  source  d oes  not  negate  o ther   sourc es o f  knowledge ; 

i t  only  highli ghts  the   signific an ce  of   pen   in   the   proce ss  of 

gai ning kn owledge   and i ts r ole  as  the  mo st helpful  me an s  to 

pre ser ve   knowledge   and   tr ansfer   it  to   the   comi ng 

gener ations.  Wi th   thi s  si gnific ance   of   p en   in   view  we   al so 

need   to  know o ther   source s of  knowled ge   as well  which   are 

briefl y discu ssed  below . 

Th e  source s of knowle dge are  divide d into  th r e e   p ar ts: 

1.  Fi ve   Ph y si c al   Se n se s 

2.  Fi ve   Sp i r i tu al   Se n se s 

3.  Fi ve   Su b tl e ti e s  o f   In tu i ti o n  

The five physical senses 

Al l ah  () h as e n d o w e d  m an  w ith five sources of knowledge 

f o r   c o n tac t  an d   c o m m u n i c ati o n  w i th  th e  su r r o u n d i n g 

e n vi r o n m e n t an d  m i l i e u . He  l e arns through them about the 

p h y si c al  w o r l d  an d  i ts r e al i ti e s an d  develops his awareness 

ab o u t th e m . Th e y  ar e  c al l e d  f i ve  p h y si c al  se n se s. Th e y  

c o n ti n u e   gr o w i n g  al o n g  w i th   age .  T h e se   ar e : 

1.  Se n se  o f  To u c h  (se n sati o n s from skin; cutaneous senses: 

p r e ssu r e ,  w ar m th ,  c o l d   an d   p ai n ) 

2.  Vi si o n   (se n se   o f   se e i n g) 

3.  Au d i ti o n   (se n se   o f   h e ar i n g) 

4.  Gu stati o n   (se n se   o f   taste ) 

5.  Se n se  of Smell (sensations o f   o l f ac to r y   o r gan ,    n o se ) 

Th e se  se n se s p r o vi d e  th e  h u m an  m i n d  w i th only raw 

se n so r y  i n f o r m ati o n . Eac h  o ne of them works in its specific 

sp h e r e . Th e se  se n se s c an n o t r e p l ac e one another. If one of 

th e m  m al f u n c ti o n s, th e  others cannot be depended upon for 

i ts p e c u l i ar  f u n c ti o n  to  p e r c e i ve the reality of a thing. If any 

o f  th e  se n se s f ai l s o r  b r e aks d o w n , the rest of them cannot 
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m ake  u p  i ts d e f i c i e n c y  e ve n  j o i n tl y. For example, a voice is 

se n se d  th r o u gh  e ar s, th e  c o l o u r s th r o u gh  e y es, fragrance 

th r o u gh  n o se , h o t an d  c o l d  th r o u gh  to u c h  and bitter and 

sw e e t th r o u gh  to n gu e . O n  th e  c o n trary, an eye cannot hear, 

th e  ski n  c an n o t se e , n o r  an  e ar  c an  taste. All the five senses 

h ave  th e i r  r e sp e c ti ve  f u n c ti o n s. Se n se of taste cannot even 

te m p o r ar i l y  w o r k i n  th e  p l ac e  o f  se nse of smell, nor touch 

c an  b e c o m e  i ts stan d b y . No n e  c an  ste p away from its fixed 

c o u r se  to  gi ve  a j u d gm e n t i n  an  ar e a i t is not meant for. So 

i t i s e stab l i sh e d  th at i f  a th i n g e xi sts b ut the specific sense 

to  p e r c e i ve  i t d o e s n o t e xi st, th e  th i n g c an n o t b e sensed 

e ve n  b y  d e p l o y i n g al l  th e  o th e r  se n se s jointly. From these 

p r e m i se s w e  i n f e r  th e  c o n c l usion that we cannot claim non-

e xi ste n c e  o f  a th i n g o n  th e  b asi s o f  i n e f f ectiveness of the 

l i m i te d   sc o p e   o f   o u r   p h y si c al   se n se s. 

Inevitability of reason for five senses 

He r e  i s an o th e r  l i m i tati o n  o f  th e  f i ve senses. They furnish 

th e  d e si r e d  d ata u n d e r  su pervision and guidance of intellect. 

Un l e ss l e ad  b y  h u m an  r e aso n  th e y  c an n o t take man to any 

c o n c l u si o n  d e sp i te  ac c urate and immaculate perception. The 

sti m u l ati o n  o f  si gh t, h e ar i n g, touch and taste spurs intellect. 

Th e se   se n sati o n s  c an n o t  sh ap e   i n to   kn o w l e d ge   o r  

m e an i n gf u l  i n f o r m ati o n  u n l e ss th e y  ar e  p r o c e sse d  and 

d i r e c te d  b y  i n te l l e c t al o n g a p e c u l i ar  ap p r o ac h  of man’s 

i n qu i si ti o n  to  d r aw  i n f e r e n c e s. The human body works like 

an  au to m ate d  m ac h i n e . Br ai n  i n  th i s m ac h i n e  i s l i ke  an  

i n b u i l t  c o m p u te r .  It  c o n tr o l s  o p e r ati o n s  o f   h u m an  

ap p ar atu s.  It  c o o r d i n ate s  th e   b o d y   u n d e r   a  sy ste m .  In  

ad d i ti o n   to   th at  i t  ge n e r ate s  i n   th e   se n se s  a  state   o f  

c o n sc i o u sn e ss. Al l ah  () h as m ad e  h u m an  b rain a factory 

an d  se n se s f u n c ti o n  l i ke  i ts cogs. They produce raw material 

o f  i n f o r m ati o n  f o r  th e  b r ai n  an d  d o  n o t h ave  to know or 

u n d e r stan d  th e  sti m u l ati o n s. Ear s d o  n o t h ave  to decide 
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w h at th e  w o r d s th at th e y  h e ar  m e an . No r  h ave the eyes to 

j u d ge  th e  d i f f e r e n c e  b e tw e e n red and green. Likewise other 

se n se s to o  ar e  n o t i n vo l ve d  i n  an y  d ata p r o c e ssi n g. It is 

r e aso n  o r  i n te l l e c t th at p r o c e sse s the received data; brain is 

i ts  stati o n . 



Fiv e spiritual senses 

As  Al l ah   ()  h as  c r e ate d   f i ve   p h y si c al   se n se s  f o r   th e  

m ate r i al  w o r l d  so  h as He  endowed human intellect with five 

sp i r i tu al   se n se s.  T h e se   ar e : 

1.  Co m m o n   Se n se  

2.  Im agi n ati o n  

3.  Th i n ki n g 

4.  Me m o r y  

5.  Asso c i ati o n  

A b r i e f summary o f each o f these  senses is given belo w . 

1. Co mmo n  S ens e:  No   so o n e r   th i s  f ac u l ty   o f  h u m an  

i n te l l e c t r e c e i ve s d ata f r o m  p h y si c al  se n se s than they get 

ab so r b e d  i n to  i t. Fo r  i n stance, when our eyes see something, 

c o m m o n  se n se  take s an d  ac c e p ts th i s se n sati o n . It can be 

i l l u str ate d  w i th  th e  si m i l i tu d e  o f  a p o n d  th at is common 

se n se  an d  f i ve  p h y si c al  se n se s are five drains bringing water 

i n to   i t. 

2. I maginatio n: It p r e se r ve s th e  sh ap e s an d  i m age s o f 

se n sati o n s an d  p e r c e p ti o n s r e c e i ve d in the common sense 

p o o l  f r o m  se n so r y  c h an n e l s. For example when we hear the 

w o r d   “Lo r d ”  i ts  i m age s  “L,  O ,  R,  D”  ar e   sto r e d   i n  

i m agi n ati o n . 

3. T hinking: Th i s sp i r i tu al  se n se  p e r c e i ves the meaning 

an d  i m p l i c ati o n s o r  sp i r i tu al  f o r m s o f  p h y si c al  se n sual 

sti m u l ati o n s an d  tr an sf e r s th e  r e c e i ved impressions to the 

n e xt  se n se   f o r   p r e se r vati o n . 

4. M emo ry: It r e tai n s m e an i n gs o f  se n sations in the same 

w ay   as  i m agi n ati o n   sto r e s  th e i r   p h y si c al   i m age s. 
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5. As s o ciatio n: It c o n n e c ts m e an i n g p reserved in faculty 

o f  th i n ki n g to  th e  p h y si c al  images saved in imagination. This 

e n ab l e s u s to  u n d e r stan d  an d  d i f f e r entiate between words 

o n  h e ar i n g th e m . Al l  th e se  f i ve senses work jointly and with 

m u tu al  c o o p e r ati o n  an d  c o o r d i n ati o n . It i s h e r e  w h e r e 

se n so r y   i n f o r m ati o n   c h an ge s  i n to   kn o w l e d ge   an d  

u n d e r stan d i n g. Th e se  se n se s m ay  b r e ak down if common 

se n se  i s w i p e d  o u t. Eac h  se n se  h as a l i n k w i th  th e other. 

Th e y  are inef fective an d unproductive with out o ne anothe r . 

Th i s sy l l o gi sti c  stu d y  c l e ar l y  p r o ve s th at physical five 

se n se s d e p e n d  u p o n  sp i r i tu al  f i ve  senses to culminate into 

kn o w l e d ge  an d  u n d e r stan d i n g. The perceptions of material 

r e al i ti e s r e c e i ve d  th r o u gh  p h y si c al  se nses can mature into 

kn o w l e d ge  o n l y  i f  th e y  d e ve l o p  i n to  so m e  c o n c l u si o n  

th r o u gh  sp i r i tu al  se n se s. Ph y sical senses can only perceive a 

th i n g b u t c an n o t kn o w  i t. O n  th e  o th e r  h and intellect and 

sp i r i tu al  se n se s to o  ar e  d e p e n d e n t upon physical senses. If 

al l  se n se  o r gan s f ai l  to  p e r form their functions, intellect just 

c an n o t  d r aw   an y   c o n c l u si o n   o w i n g  to   ab se n c e   o f   th e  

r e qu ired d ata. So in telle ct an d sen ses  ar e   i n te r d e p e n d e n t. 

O u r  se n se s ar e  e xtr e m e l y  su sc e ptible to environmental 

i m p r e ssi o n s. If  a n e w b o r n  b ab y  is shifted immediately after 

h i s b i r th  to  a p l ac e  w h e r e  th e r e  i s n o voice to stimulate his 

au d i ti o n ,  h e   w i l l   gr o w   ab n o r m al ,  u n ab l e   to   sp e ak  o r  

u n d e r stan d  an y  w o r d  e ve n  af te r  ge tti n g f i f ty  y ears old. It 

w i l l  h ap p e n  f o r  th e  so l e  r e aso n  that whatever we say results 

f r o m  w h ate ve r  w e  h e ar . Th at i s th e  learning phenomenon. 

W e  h e ar  vo i c e s, w h i c h  o u r  m e m o r y  r e tai n s. The intellect 

su p p l i e s m e an i n gs to  th e se  vo i c e s th r o u gh the process of 

asso c i ati o n . Th e n  w e  r e p r o d u c e  th e  sam e  vo i c e s o n the 

S.I.R. p atte r n : sti m u l ati o n , i n tegration and response. If there 

i s n o  sti m u l an t, th e r e  w i l l  b e  n o  r e sp o nse and no learning 

si m u l tan e o u sl y . If  a m an  d o e s not hear anything his intellect 

w i l l  r e m ai n  b ar r e n , u n ab l e  to  r e tai n  an y  vo i c e s, w o r d s, 
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sy l l ab l e s, e n u n c i ati o n s, ac c e n ts, r h y th m s an d  sty l es. His 

m i n d  r e m ai n s l i ke  a c l e an  sl ate  w i th no impressions drawn 

o n  i t. Li ke w i se , h e  al so  c an n o t an d  d o e s n o t ac qu i re any 

c ap ab i l i ty  to  say  an d  e xp r e ss h i s feelings, desires and needs. 

It w as f o r  th e  sam e  r e aso n  th at i n  th e  Holy Prophet’s times 

th e  Ar ab s u se d  to  se n d  th e i r  c h i l d ren with rural women so 

th at  th e y   m i gh t  l e ar n   p u r e   an d   f l u e n t  Ar ab i c   th r o u gh  

h e ar i n g th e m , tal ki n g to  th e m , ge tti n g c o r r e cted by them 

an d   b y   l i vi n g  w i th   th e m . 



Man and limitations of his knowledge 

Th e r e  i s n o  d e n y i n g th e  f ac t th at human intellect can reach 

o n l y   w h e r e  se n se s c an  take  i t. It w o r ks o n l y  w i th i n  th e  

j u r i sd i c ti o n  o f  se n se s. It d o e s n o t exist outside the sensory 

te r r i to r y . It i s a p ar al y z e d  l i m b without sensory support. All 

se n se s at th e  sam e  ti m e  ar e  u seless and insignificant without 

i n te l l e c t. 

So  th e  so u r c e s m an  i s b l e sse d  with are inter-dependent. 

De sp i te  d y n am i c  f u n c ti o n i n g o f senses and intellect several 

qu e sti o n s ab o u t r e al i ty  o f  h u m an  l i f e  r e m ain answerable. 

Fo r  e xam p l e  w h at i s th e  p u r p o se  o f  m an ’s l i f e ? Who has 

c r e ate d  m an ? Ho w  w as h e  c r e ate d? How the universe began 

an d  h o w  an d  w h e n  w i l l  i t e n d ? W h at i s the relation of man 

w i th  th e  u n i ve r se ? W h i c h  l aw  h as to  b e  o b e y e d  to  live a 

p l e asan t an d  u se f u l  l i f e  i n  the world? What is good and what 

i s b ad ? W h at i s j u st an d  w h at i s unjust? What is man’s abode 

af te r  d e ath ? Is d e ath  th e  e n d  o f  l i f e  o r  th e  star t o f a new 

l i f e ? If  af te r  d e ath  m an  e n te r s a n e w  l i f e  th e n what are its 

m o d al i ti e s? Af te r  d e ath , w i ll he be responsible for his deeds 

o r   n o t? 

An d   m an y   m o r e   i n qu i r i e s m ay  b e  ad d e d  to  th e  l i st. 

Th e se   qu e sti o n s  c r o p   u p   i n   m an ’s  m i n d ,  w h i c h   e ve r y  

se n si b l e  m an  w h o  b e l i e ve s i n  a p u r p o se f u l  l i f e  needs to 

an sw e r . W h e n  th e se  qu e r i e s w h i r l  h i s m i n d man can only 
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e n d e avo u r  th r o u gh  f i ve  se n se s to  know who the Creator is 

an d   w h at  l i f e   an d   d e ath ,  go o d   an d   b ad   i m p l y .  Se n se s, 

h o w e ve r , ar e  c o n f i n e d  o n l y  to  th e  task assi gn ed to them. 

Th e  r e al i ti e s th e se  qu e sti o n s l e ad  to  ar e  f ar  o f f from the 

se n so r y  p e r c e p ti o n ; th e y  ar e beyond the material world. For 

se n se s  i t  i s  a  f o r e i gn   l an d . 

Hu m an  i n te l l e c t to o  f ai l s to  p r o be into. It does not deal 

w i th  m e tap h y si c al  i n qu i r i e s. Th e  p h y si c al  an d  sp i r i tual 

se n se s ar e  l i ke  i ts l i m b s. It f u n c ti ons through them. It gives 

u p  w h e n  th e y  gi ve  i n . Th e se  ar e  i n  f ac t n o t th e  means to 

kn o w   ab o u t  th e   Lo r d   o f   th e   Un i ve r se . 

Ecstasy 

Al l ah  () h as b e sto w e d  u p o n  m an  an other spiritual source 

c al l e d  e c stasy  o r  i n tu i ti o n . It also has five dimensions, which 

ar e   kn o w n   as  f i ve   su b tl e ti e s  ( la t a 'i f;  ﻒﺋﺎﻄﻟ): 

1.  Th e   su b tl e   e sse n c e   o f   th e   h e ar t 

2.  Th e  subtle essen ce of th e   sp i r i t  o r   sp i r i tu al   su b tl e ty  

3.  Th e  subtle  e sse n c e   o f   th e   se c r e t  o r   se c r e t  su b tl e ty  

4.  Th e   h i d d e n   su b tl e   e sse n c e  

5.  Th e  subtle essen ce o f   th e   m o st  se c r e t  o f   th e   se c r e t. 

Th e se  su b tl e ti e s p r o vi d e  l i gh t to  the eye of your heart. 

Th e  r e al i ti e s star t u n ve i l i n g th e m se l ve s. The spiritual ears 

star t h e ar i n g. Th e n  o u r  h e ar t l e arns about such realities that 

o u r   se n se s an d  i n te l l e c t c an n o t gr asp . Bu t In tu i ti o n  o r  

Ec stasy  ( wa jda n ) al so  w o r ks w i th i n  the confines of material 

e xi ste n c e .  Im am   Gh az al i   say s: 

ﺮ  ـﺼﺒ ﹶﻓﻴ  ﺮ

ﻯ ﺧ  ﹸﺃﲔﻋ  ﻓﻪﻴ ﺢ ﹶﻨﻔﺘ  ﺗ ﺮ،  

ﺧﺁ ﺭ ﹶﻃ

ﻮ  ﹺﻞﹾﻘﹾﻟﺍﻌ ِﺀﺍﺭﻭﻭ

ﺮ،

ـﺧﺁ  ﻣ

ﺭﻮ

 ﻭ

ﹸﺃ ﹺﻞ

، ﹾﻘﹺﺒ  ﻤ

ﺴﺘ ﹾﻟﺍ ﻲﻓ ﹸ ﹸﻜ

ﻥﻮ



ﺳﻴ ﺎﻣ  ﻭ  

ﺐﻴ

، ﹾﻟﺍﻐ ﺎﹺﺑﻬ

ﺎ.ﻬﻋﻨ ﹲ ﺰ

ﻝﻭ

ﻣﻌ ﹸﻞ ﹾﻘﹾﻌﭐﻟ
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“An d  th e r e  i s a stati o n  ah e ad  o f  intellect, where the 

sp i r i tu al  e y e  o p e n s u p . By  m e an s of this vision you 

c an   se e  th e  r e al i ti e s o f  th e  r e al m  o f  u n se e n ; th e  

o c c u r r e n c e s d e sti n e d  to  happen in the time to come 

ge t d i sc e r n ab l e  an d  o th e r  m atte r s th at f al l off the 

j u r i sd i c ti o n   o f   i n te l l e c t  c o m e   to   l i gh t.”1 

Ec stasy  to o , h o w e ve r , h as i ts o w n  l i m i tations. It is also 

u n ab l e  to  tr an sc e n d  i ts sp an  o f  action to prey any awareness 

o f  th e  Di vi n e  Re al i ty  o r  Hi s Attr i b u te s. Th e  se n se s, the 

i n te l l e c t  an d   th e   e c stasy ,  n o n e   o f   th e m   c an   se r ve   an y  

c o n c l u si ve  an d  f i n al  i n f o r m ati o n  ab o u t c r e ation of man, 

p u r p o se   o f   i ts  c r e ati o n ,  d e ath   an d   qu e r i e s  r e l ate d   to  

p o stm o r te m  o c c u r r e n c e s. Man  h as kn o cked at all the three 

d o o r s o n e  b y  o n e  b u t c ould earn only disappointment. None 

o f  th e  so u r c e s o f  kn o w l e d ge  c o u l d  b r i n g ab out anything 

c o n c l u si ve , d e c i si ve  an d  f i n al . Lo si n g h o p e , options and 

c o u r age ,  o n e   c an   o n l y   f al l  i n  p r o str ati o n  b e f o r e  Al l ah  

Al m i gh ty  () an d  su b m i t: “O  Lo r d  o f  th e  Universe! I seek 

y o u r  gn o si s; I w an t to  kn o w  about this universe and long for 

m y  o w n  r e c o gn i ti o n  as w e l l . Bu t I do not have any means to 

sati sf y  th i s u r ge . It i s o n l y  Yo u  n o w  W h o  c an provide me 

o u t o f  Yo u r  Un se e n  In f i n i te  tr e asu r e s some source spring 

th at w o u l d  e n l i gh te n  m e  w i th  aw ar e n e ss ab o ut the secret 

an d  h i d d e n  r e al i ti e s. It i s b u t Yo u  al o n e  W h o  can confer 

so m e  so u r c e  o f  kn o w l e d ge on me from where I may beg and 

gai n .” 

The divine revelation 

Whe re  all  possible  me ans of  acquiri ng knowled ge  th at f all  in 

m an ’s  re ac h  com e  to   an  end ,  the   Di vine  Re vel atio n  come s 

in .  Th e   f acts  and   tru ths  lyi ng  beyo nd   th e   access  of   fi ve 

sense s,  re ason   and   ec stasy   ar e   le arn t  only   throu gh   Di vine 



1.  G hazali,  al- Munqidh min-ad- dalal:54 . 
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Re vel ation .  This  is  the   speci al   bl essing  of   All ah   Almigh ty 

()  th at  He   sh owers  on   Hi s cho sen   ser vants,  the   Pro phets 

and   th e  Messengers.  A  common   m an   c anno t  e ven   think  of 

hi s  access  to   this di vine   source .  Nor  c an   he  comprehend   as 

to wh at is the n ature of  thi s e xperience  c alled re vel ation . 

Thi s  Divi ne   Re vel ation   con tinued   to   the   Fin al 

Messenge r   of   All ah   (),  the   Prophe t  Moh amm ad   (). 

Wi th  hi s  apo stol ate   the   ch ain  of   sendin g  the   Messenge rs  to 

m an kind  c ame  to  an  end  and  the  door  of  re vel ation  w as shu t 

fore ver . 

It  i s  now   the   lif e  history   of   the   Holy   Prophe t  () 

wherefr om   all   knowledge   and  cognition   one  h as  to   ac quire . 

All  the   truths veiled  from  hum an  percep tion   and which  m an 

h as  alway s  pur sued   to   le arn   bu t  his  sen ses,  in tellec t  and 

ec stasy   f ailed   to   explore   are   re ve aled   to   m an kind   thr ough 

the   enli ghte ning  guid an ce   of   th e  Fin al   Messen ger   of   All ah 

(). Wi th  the  medi ation  of  the  Holy Pro phet (), All ah 

()  h as  p rovided   to   m anki nd   th at  fountain he ad   of 

knowledge  which  is  the e nd-all  of   all  le arning.  He i s th e ci ty 

of  knowled ge  and  all  the  ro ads of  hum an  i nqui ry  le ad  to  thi s 

ci ty   and   end  up   the re . The   mission  of   ac quiring  kn owledge 

c anno t b e   accompli shed  wi thout  see kin g guid ance   from   the 

Holy  Prophe t  () m ay  the human ity  pu t all  i ts energies to 

pu sh  the w ay  throu gh . 



The scope of knowledge 

We  h ave  le arn t in  the l igh t of  Sur ah  Al -Al aq  the  concep t of 

knowledge   in   Isl am ,  the   m ajor   obje cti ve   of   seeki ng 

knowledge ,  the   syll abi   pre scribed   for   m an   to   le arn ,  the 

sources  of  knowledge   and   the  ou tcome   of  knowledge .  Now 

if  one   asks  as  to  wh at h as  All ah  ()  taugh t m an  to l e arn  or 

whe ther   the   Qur an   h as  fixed   any   limit  with   re gard   to 

seekin g knowledge  we  need   to  turn   tow ard s  fifth  h oly  ver se 

of  S urah  a l-‘Alaq .  All ah  () say s: 
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       

 



“He   Who   (be side s  th at)  tau ght  m an   (all   th at)  which 

he did  no t  know .”1 

So ,  the   Holy   Qur an   h as  no t  fi xed   any   limi t  of 

knowledge .  All ah   Almighty   ()  h as  taugh t  all  what m an  did 

no t  know   before .  He   h as  enlighten ed  him   on   all   the   truth s 

and   the  re ali tie s  o f  the   unive rse   of   which  he   h ad   no 

knowledge .  He   ki ndled  h is  mind   with   aw arene ss  en abli ng 

him   to  di stin guish   ri ght  from   wron g.  All ah   Almigh ty   () 

h as  ble ssed   u s  wi th   knowledge   of   all   the   pr ofessions.  Hi s 

te achin gs keep  pouring down . And  e veryon e  benefi ts from  i t 

accordi ng  to   one ’s  c ap aci ty .  It  all   depend s  upon   m an   how 

much   he  ben efits fr om   All ah ’s infini te   blessings.  All ah  () 

h as no t put  any l imit on  it. The  en tire uni ver se i s l ying open 

befo re  him   li ke  a  pre scribed   text  boo k.  It  is  endle ss  and 

unlimi ted . Thi s vastne ss c an  be  percei ved  from  the  saying of 

Almighty  All ah  (): 

 

 

 

 

 



“There  i s  alw ay s  someone  high er i n  knowledge   th an 

the o ther .” 2 

Thi s  sets m an  f ree   to  go   as f ar   as  he  c an  in   th e  pursui t 

of   kn owledge .  There   is  no   restric tion   or   upper   limit  which 

one   c anno t  tr an sgre ss.  There   is  no   end   to   thi s jour ney .  He 

c an  le arn   as muc h  as he  wants from  the  open  syll abi .    All ah 

Almighty   ()  has  n ot  se t  an y   de stin ation   to   this  journey . 

The re  is  no  end   to   knowled ge   as  th ere  i s no  end   to   Al lah’s 

Lord ship   and   Godship   and   the   Holy   Pr ophe t’s 

Messenge rship .  Knowled ge   h as  en veloped   th e   en tire 

cre ation . One   strive s  accordin g to  one ’s po ten ti al   and  when 



1.  Q uran, 9 6:5. 

2.  Q uran, 1 2:76. 
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he   stri ke s  the   clim ax  he   gets  am azed .  The   heigh t  of   thi s 

uni que   feeling  of   am azeme nt  i s  bu t  sile nce .  One  c an  say 

no thin g,  po sse ssed   by   an  i nner  f eeling  of  appreci ation   th at 

inund ates  all hi s f acul ties: 

 If I rema i n  si len t ,  y ou   a re  t h e  u lt i ma t e  bea u t y ; 

 If  I  spea k ,  y ou r  bea u t y   i s  con fi n ed. 
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