
        
            
                
            
        

    










































































Document Outline


	1.gif

	2.gif

	3.gif

	5.gif

	6.gif

	7.gif

	8.gif

	9.gif

	10.gif

	11.gif

	12.gif

	13.gif

	14.gif

	15.gif

	16.gif

	17.gif

	18.gif

	19.gif

	20.gif

	21.gif

	22.gif

	23.gif

	24.gif

	25.gif

	26.gif

	27.gif

	28.gif

	29.gif

	30.gif

	31.gif

	32.gif

	33.gif

	34.gif

	35.gif

	36.gif




index-4_1.png
ISLAMIC CONCEPT OF HUMAN NATURE

Islam ‘and Christianity, the two religious systems with
massive following, project polarized conceptions of human
nature. The attitude of Christianity towards the creation
of 'man is essentially negative, while the Islamic attitude is
essentially positive. Charistianity believes that man is the
product of sin: he is genetically tainted, he is congenitally
flawed. But Islam rejects this attitude. It believes that the
creation «of man is positive achievement; he is created in
the divine image. His birth is immaculate and untainted. He
is an accomplishment, riot an aberration; he is the realiza-
tion of divine will, not a deviation from it; he is the materia*
lization of a purpose, not a refraction from it. This basic
polarity ‘in the two religious attitudes is reflected in the
‘attitudes of the practitioners of these religions. In
Islamic-phraseology, ‘akfitrah’ (k! ) means creation
4 et )d Butit is not creation in the generic
sense: it is reduced to.its e‘ssentiﬁny human parameters.
Thus it relates to the specifically human cfeation and ex-
¢ludes from its orbit other forms of creation. We are, there-
fore, primarily conceriied with human nature, and not with
other varieties that may stake out their claims as natural
products, apparently with a matching degree- of. aggression
and inflexibility.” 'An eminent Muslim scholar, Imam Raghib
Asfahani observes: - 3ie & Jo asligly (20 olal yay Jhi o1 3Ll
- St o S

“Nature is the creation and origination of thing

Zamakh: Al-Kashshaf, Vol. Il P.377





index-3_1.png
f'"":" Y “J‘d‘vﬂ;‘ﬂ;
BRI





index-19_1.png
20

(5) The primary human ideal is. to acquire -the highest
level of mordl perfection by conducting a persistent
and unflagging battle against the forces of immoral-
ity:

(6) The purpose of creating life and death is the evalua-
tion and assessment of human beings on the basis of
their actusl performance and not on the basis of any
abstract speculation. -1t is a clear proof of the practi-
cal and goal-otiented approach of Islamic faith.

(7). The purpose-of creation of universe and the objects
which comprise it is to fumish irrefutable guarantees
of hamony and compatibility in the struggle for the
realization of the human ideal of moral perfection.

(8) Mankind has been accorded a preferential and excep-
tional treatment over all creatures of the universe:
it is blessed with honour, glory, dignity and superiority
over them on account of the comprehensive and posi-
tivé character of its nature,

(9) On account of the supremacy and excellence of human
nature, man has been categorically declared the. suc-
cessor and vicégerant of God on earth.

(10) Therefore, any intrinsically ‘evil or inhsrently criminal-
istic proclivities or tendencies gre inconigruent with
the ‘creation of human nature because it is framed by
God on absolutely positive lines.

The biological theory of criminality which aggressively
refuses ‘to acknowledge the honour and dignity of mankind,
derives its credentials from the overstretched, perverse
and highly distorted theory of human evolution. The fact
is that the exponents and practitioners of this theory are
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Quran has elaborated the concept of creation of mai-
kind at many places. For instance:

9 e g0 S g 34T

o s o

43 0 550 ) 1 G &l o ‘;u s

““Then set your face steadily and truly to the
faith: (establish) God's handiwork according to the
pattem on which He has made mankind. There is no
change in Allalr’s creation. That is the standard
religion (the right path), but most among mankind do
not understand ™

The Quranic statement is supplemented by a Prophetic
remark reported by Aswad bin Saree:

€ it Je N5 daus 7
“Bvery child is bom with the right nature.”?

It is further reinforced by' the words of Jabir bin
Abdullah:

i o 52 3315

“Every child that is bom conforms to thé true
path.?

1t means that every child is vested with ‘fitrat-e-Saleema’

Quran, 30:30
2. Musnad Imam Ahmad: quoted in Tofieer Ibn Katheer, VoLIll, p 432
N
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Namal, V.62 etc.). The submission of angels to Adam is
a further proof of man's superiority over other creatures.
Qur'an has reported the fact in these word

09;:"-'. gede

uw- Al u“) 24t

“Call to mind when your Lord said to the angels:
1 am about to bring into being aman from dry ringing
clay moulded from black mud; so when I have per-
fected him ‘and have infused my breath into him, you
should all fall down in prostration along with him. In
obedience to this command the angels all fell down
in prostration together.”!

We can draw a number of conclusions from the whole
discussion conducted in the light of Qur'an and Hadith:

(1) " All human beings are created on an egalitarian basis
and are vested with an-identical nature at the time of
birth.

(2) Human nature is perfectly good. Its genesis is posi-
tive and it is basically free of evil and malice.

(3) There is. no variation, exception or discrimination
at all to this principle of creation. This signifies the
etemal consistency, homogeneity and - equality of
human creatures.

(4) The creation of man is not an exercise in futility or
absurdity. He has, in fact, been created for the realiza-
tion and fulfilment of a definite purpose in this world.

L Quran, 152830
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vested with the apparent capacity to perform any act.”

‘Thus human nature is fundamentally the capability to
opt for any particular conduct, positive or negative, that
is vested in a person at the time of his creation.

The term ‘“fitrah’ literally derives from ‘fitr’ (| ki ):
it means ‘to open’. Qur’an declares:

ese. €5 oo e 4 esn

Yonis ety K

“The heavens shall rend thereby; his promise is
éver brought to fulfilment.””?

° (W )and‘Iftar ( ,Ua3! ) share the same
etymological origin: They signify the act of eating and
drinking at the end of the fast. The action of Iftar is a two-
pronged phenomenon: at one level it suggests the termina-
tion of an existing situation and the initiation of a new one.
The period of time extending upto the sun-set represents
the existing order, the order of restraint and prohibition,
while the act of Iftar represents the resumption of eating
and drinking: it is in fact a legally and morally permissible
dissolution of the prohibitory checks and controls imposed
by the existing order. More clearly, it is a replacement or
substitution of a previous condition by a new condition.
At the second level, it is fulfilment of Allah’s will, the per-
formance of an obligatory act as He has ordered the Muslims
to conclude ‘dle fast by sundown. Therefore, the term
“fatara ( ,LJ ) or “fitrah’ ( (’rU) ) fleshes out a non-
existing entity with the reality and corporeality of a form
or a shape and is an obvious fulfilment of the divine will.
That is ‘why the creation of human beings is known'as

L Asfohant: AlMupudat,p.352
2. Quam, 73:8
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themselves the victims of unresolvable contradictions and
rconsistenciés. Consequently, they have failed to evolve
a ‘coherent and wellcoordinated perspective which can
harmonize their fundamentally clashing views. One is
prepared to ignore adventitious differences, but when the
split borders on basics, it is the height of stupidity and
gullibility to swallow the views without placing them under
the lens of microscopic analysis. Besides their conclusions
are quite.tentative and are not supported by. the inescapable
ballast of conclusive evidence. Right from Lamarck and
Charles. Darwin and Deveries upto the latest ‘evolutionist
Adrisan Kor Klandt, the Dutch Zoologist of the University
of Amsterdam, the founder of ‘thomy theory’, none of them
has proved the validity or authentiity of their conceptual
hunch which remains essentlally an imaginary blob'and a
clumsy fiction of their colourful fancy.

The ‘approach. of these scientists is hopelessly. experi-
mental. Though- they. like to flaunt their scientific detach-
ment, ‘one. sometimes gathers the impression that they arc
motivated by unscientific facfors. It is as if they bear an
irrational grudge  against divine suthority and are hell-
bent to prove God's irrationality.

But their uncertain and" directionless approach- takes
the wind out of their pompous sails and. the bludgson of
knowledge they use against God retums to them like a-
boomerang. - Their uncertainfy contfasts unfavourably
with the certainty of revealed divine.guidance. . Its perfec-
tion elbows out_the imperfection of human “knowledge.
Therefore,” we “should repose our -faithi in  the authority
that possesses perfect knowledge and not in' the authority
that possesses only ‘a semblance of knowledge and is noto-
tious for its wobbly convictions. Thus it s the proclamation
made by this perfect authority that human nature is éssen-
tially :od and all evil that is superimposed on this essential
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Islam Has introduced' the' doctrine’ of unity and:equali-
ty of mankind which imparts' further credibility ‘to' the
idea of positive human creation:

PP S ML X g

@0 FEa13 o 5 o2 5330 8 1 S T

“O people!” Dcn’t neglect (your duty) to your
Lord, who created you from a single being.”’

It finds added support in another statement:

o e P TR AT

) G G, ot S X Eay L gl &

(2

“All ‘people ‘are (basically a single nation, so
Allsh raised prophets as bearers of good news and as
wamers”?

The holy Prophet (peace be upon iim) addressed the
people on hijjat-ul-wida in these words:

G .y S 0

R R 5
wadl e 35Y Yy e b eand Yo (one e )
JERIE PRET P TRV A A
EEJPPERER B PR DR Y 2
“odlar g

“O people! Allah says: O mankind! - We created

you from a male and female couple and -split you

into tribes and nations ‘to distingnish you- from ‘one

another. ‘Truly, in. the eyes of God, the most rizhteous

‘among you is the most honoured-of you.”?

1 qwemdd
2 Qum, 2213
3 Qum 4913
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( aeducjhd )at the time of his birth; he 1s born with
the potential capacity to think and act fairly. It is immaterial
whether his-birth takes place in the house of a Muslim or
that of a non-Muslim: What really matters is the configura-
tion, of his:nature at the juncture. of his birth. And this
nature is potentially patterned on the right path. This is,
in ‘fact, the birth-right of a child, irrespective of his racial,
tribal and ethnic affiliations. And there is no-possibility of
‘modification or alteration in this design because it is divine-
ly ordained and no.human being has the power to upset
the divine appleart. Human beings possess the latent
force to damage human schemes and projects but divine
purposes and intentions are beyond human scrutiny and
access, affirming the utter helplessness of human beings.

. Abu Hurairah hes also narrated a Prophetic declara-
‘tion ‘which- lends further conceptual strength to the state-
ment and clearly endorses the divine articulation:

Slmed o 461yt 31 A 354 ol 5 RN Jo N33 35150 7
Culoss e 555 a (slanr) Tustl S5

“No child is bom, but follows the right nature;
then his parents make him a Jew, or a Christian or a
Magian, as a beast is born with all its limbs intact (or
without: a_defect); 'do you see one.bom maimed and
mutilated? !

The  holy ‘Prophet (peace be upon him) ropeatedly
stressed- the ‘point " that human nature s patteed on the
right path and no. human being has the power to alter or
‘modify the course sanctioned by Allah.

1.~ Sahih Bukhari, Vol. 1, p.185
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10 come to grips with the two aspects of human personality.
‘These aspects correspond to two phases of human nature:

(1) Potential nature Jadly < ,bi
(2) Actialnature.  o5ily s

(1) Potential nature:

It is a harmonized complex of human conscience and
a plurality of other drives which are essentially directed
towards the pursuit and achievement of highest ideals.
They are ingrained in the human soul and it is on the basis
of their positive orchestration that man is known as ‘Ahsan-

iTaqweem’ ( £3&3 gua! ).

(3) Distinction between vics and virtue:

Every human being possesses an innate drive to. dis-
tinguish between virtue and vice, Between good and bad,
between moral and immoral and between noble and ignoble.
‘Therefore, man has recognized, even in morally indifferent
or neutral societies, some of the noble ideals which formed
the motive drives of their effective functioning. Moreover,
the distinction between right and wrong is universally ack-
nowledged as the foundation stone for the pursuit of moral
perfection. This phenomenon is mainly governed by the
inherent constitution of the nature of human beings.

A mumber of Quranic references substantiate this
thesis, One of them is adduced here.to establish the validity
of the concept. Quran state

sy (a1 Yol . Unge Loy i
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layer of goodness is accidental and accretional. God Hiny
self denies the idea of in-born criminality or atavistic rever-
sion of man towards animalistic propensities.

The question ‘of the nature of man’s instinctual urges
and drives and the contexts or situations in which he is
supposed to comply with them is in fact concerned with
the analysis of human personality. Since man is created to
launch moral struggle against the imposing forces of evil,
he is capable of riding on the crest of perfection ot sinking
down to the trough of impeifection; he is capable of achiev-
ing the highest honotirs in his moral quest as well as of
falling victim to the lowest ebb of dastardly dishonour.
God has declared: “Certainly We created man in the best

make. Then in consequence.of wrong use of his opportu-
nities and free will We render him the lowest of the low he
himself having destroyed the original purity and goodness,
except those who believe and practice good, 5o they shall
have a reward never to be cut off.” This dual capacity for
moral success and for moral failure is grounded in human
nature which is absolutely free to choose either. While God
has dictated his creation, He does not dictate his choice.
God hes created him intrinsically good but He has left it
to man to choose among altematives offered him during his
practical existence. The divine responsibility is confined
mainly to the formation of human nature and He has formed
it ‘on inherently good lines, geneticglly eliminating the
possibility of any flaw in its compesition. But what a human
being does with his'initrinsically immaculate nature is entire-
Iy his own responsibility. He is free to choose between good
and evil and this freedom is not divinely interfered with.

Therefore, in order to understand the various urges
and drives ingrained in the nature of man, it is impertive

Quran, 9546
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The Prophet (peace be upon him) continued: thiat in
the light of this Qur'anic verse no Arab had any superiority
over a non-Arab, nor was a white in any way better than
a black. The only criterion of superiority and respectability
is the element of piety.

He said:

“Adam is the root of All created beings and he
sprang out of dust. Therefore, I have trampled under
my feet all claims of superiority based on blood and
racial discrimination.” ¥

These Prophetic words clearly reveal the equal, un-
exceptional and indiscriminatory attitude of Islam towards
human beings and their creation. In the light of this state-
ment it is absolutely baseless to suggest that some of the
human beings are created with bad nature or are bom with
inherent criminal tendencies. This suggestion. s in obvious
clash with the universally accepted idea of unity and equali-
ty of mankind. If human beings are vested with different
inherent natures, the very idea of a consistent and honour-
able system of soclal life dis-appears into thin air.

These verses and traditions have clarified the situation
by expressing the Islamic concept of human nature. The
QuPan and the Hadith make it abundantly clear that human
nature is absolutely purged of all evil potential and aber-
rant”tendéncies. They also categorically discard the notion
of congenital evil: it simply means that no human being
intrinsically criminal. Quran has learly enunciated this
view in Surah Tin:

35 8 eyl g g 3L
S el s S i
). Shidli Numani, Sirat-ul-Nabi, Vol. I, p.145.
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“They said: What! Will You place in it such as
shall make mischief in it and shed blood and we celeb-
rate Your praise and extol Your holiness? He said:
Surely you do not know what I know."!

The angels had seen only the dark side of the picture.
Their observation was confined only to the actual nature
of man as, on account of their limited knowledge, they were
unaware of his potential nature. They concentrated exclu-
sively on man’s mischief-making and blood-shedding tenden-
ces and could not appreciate the more positive aspects of
his nature. The angels were not perfectly aware of this
reality. Man’s evil inclinations were of course not to be
challenged but the good in him cduld not only neutralize
his evil propensities but utilize them more effectively for
‘nobler purposes.

Since Allah knew the eventual prevalence of .good
over evil, He said to the angels, “Surely 1 know what you
do not know.” Man was expected to achieve his moral
superiority over other creatures not only by confronting
the conflict between desire and duty but also by putting it.
to his advantage. This struggle and its positive consequences
are the basis of human superiority. If there was no struggle,
8 it was in the case of angels Who possessed only the noble
instincts, no moral situation would have popped up to
test man’s excellence and he would not have emerged as a
‘superior being to justify his vicegerancy on earth. Thus the
main purpose of the struggle was to establish man’s inoral
ascendancy over all other creatures.

Therefore, man being a moral agent, is free to accept
and develop the influence of either of these instincts. But
‘whatever course of action he opts for, he alone is responsible

L, Qurem 230
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Human nature is riven by two opposing demands. On
the one hand there is excessive love of desires; on the other
hand there is the equally. irrepressible urge to pursue noble
ideals. This conflict between the two aspects of human
nature is necessary because no moral situation will crop up
without a conflicting set of circumstances as’ the absence
of conflict will automatically imply the absence of choice.
Man's superiority lies exactly in his positive resolution of
the conflict because in this way he can effectively and
propetly attain the goal of moral perfection which is the
ultimate purpose of human struggle and which is the primary
object of human creation.

God declared Adam, the first man on the surface of
the earth, to be His vicegerant. Qur'an narrates the dec-
laration in these words:

e oo e

fEros qa‘-" dd-,%g!s&‘-lt-‘-u RS

““And when your Lord said to the angels: 1 am
80ing to place in the earth one who shall rule (it being
My vicegerant).”?

At this juncture, the angels objected to the divine
preference of human beings ovep other creatures in the
words:

o oA ST atly G L 57 G S

soe
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for the consequences that follow. from it. And if he is
stripped of his free choice on account of some physical
or mental disability, his criminal liability is proportionately
attenuated or totally suspended. Hence it does not make
sense to accept criminality as an ingrained characteristic
of human nature.
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These verses catogorically establish the fact that man
possesses insight into the entire gamut of his mental proces-
ses and he will carry over this insight into the life hereafter.
Therefore, every man has in his mind the power to evaluate
his personal conduct and the ability to discriminate between
g0od and evil; and on the basis of his own assessment, whose
reliability is divinely endorsed, he can mend and reform his
behaviour. Nothing can restrain him in his quest for self-
improvement and moral reformation. This quality of self-
consciousness makes him superior: to all other creatures.

(d) Sense of human responsibility:

Man is conscious of his moral responsibility that is
conferred on him during the struggle of his life, That is
why no one can deny accountability for his voluntary acts.
Everyone is bound by his own nature to own the consequ-
ences of his deeds and cannot shuffié this responsibility
over to others. . The votaries of the philosophy of deter-
minism are reluctant to accept the responsibility of their
undesirable behaviour, but their reluctance is more appa-
rent than real and they know that by disowning responsi-
bility they are only deceiving themselves: they are actually
never satisfied with this self-created concept of immunity.
The conscience of every person unexceptionally recognizes
man as a moral agent and he accepts this responsibility
2 a sacred trust. On the basis of this deep-rooted ‘aware-
ness, man, s naturally inclined fo accept responsibility for
his acts, both in his earthly and ethoreal existence.

This sense is ingrained in man’s potential nature and
it is endorsed by the Qur’anic verdict:

o G g;.u} .f,‘ll_‘y ,.;'.'_u JE LI G

i 9,..4._,\1. k2 'U--\h Lghins Ugiy A3 Lgrdamt
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“Bvery child that is bom conforms to the true
path that is his nature.” s il Je W0 Y1 355 oo 0

The conclusion of the whole discussion is that the
four drives are ingrained in man’s potential nature at the
time of his birth. They are not acquired as a result of his
organic evolution or his interaction with environment or
other external factors: they are intemally grafted, not
extornally imposed. Man s, therefore, naturally programmed
to follow positive and noble aspirations and to cultivate a
moral attitude during his existence on this earth. These
drives can collectively be termed as ‘the’ sense of reality’
existing as a potential force in the mind of every person.
It is this force which discriminates between gopd and evil,
‘right and wrong.

The subconscious mind of man is directly influenced
by this force. That is why at the level of the sub-conscious,
they possess greater latitude to exert their healthy influence
and are not easily moulded by the negative and ignoble
forces, and man's saintly aspirations at this stage qre a clear
reflection of his congenital nobility which is subsequently
tainted by man's erroneous options for which he alone is
to blame.

2) Actual nature:

The second aspect of human nature, which manifests
itself through the emergence and satisfaction of various
desires, is the actual nature, It corresponds to some materi-
alistic instincts and ambitions in the opinion of Western
scholars  who advocate the ‘psycho-analytical theory of
criminality. Their emphasis on the criminal aspect excludes

Sahih Bukhar, Vol. I, p. 704
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“Surely We offered the trust (responsibility) to
the heavens and the earth and the mountains; but
they” refused to undertake it, because (they) were
afraid of it; but man undertook it, he is certainly
unjust (to himself, if he does not fulfil his respons-
ibility) and ignorant (if he does not realize the evil
consequences of not fulfiling it.”

Here trust ( %5LY) ) stands for moral respons-
ibility: it also means human sense of accountability for
all acts of hought and conduct.

This aspect of human responsibility functions a5 a
natural urge to nourish and sustain man's struggle against_
the negative foroes of evil.

The combination of these four drives constitutes the
potential human naturé. This is known as ( (as © i ),
the created nature of man which is acknowledged by a
clear Qur'anic injunction:

"3 gy J.,a..vw,.unpu.um S

-

“The nature, created by Allah, in which He has
made men, there is no altering of Allah’s creation that
is the right path (i.e., religion of Islam).”?

The same is Fitrat-Saleema ( 4wk <,k ) which-
every child possesses at the time of his creation as his birth
right and this is supported by the words of the Prophet
(peace be upon him) as well:

L Quan,33:72
2 Qurem, 30:30
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or undermines the positive aspect of human nature. This
unnatural it towards one aspect clearly betrays their biss
and indicates the distortion of their approach to human

nature. Qur'an states:

Sty ,I..m, Pt ,H.Jn,

PER YNNI YT AT C\_-eu)

“Fair in the eyes of men is the love of things

they covet: women and sons; heaped-up hoards of gold

and_silver; horses branded (for blood and excellence),

and (wealth of) cattle and well-tilled land. Such are

the possessions of this world's life; but in neamess to
God is the best of the goals.”

God affirms man’s weakness for the satisfaction of his
instinctual cravings but this weakness distances him from
God. Therefore, the best goal for human beings is to seek
divine proximity which is achieved through the cultivation
of nobler tendencies. These instinctive urges or propensi-
ties may be split into four categories.

(i)  Urge for sexual satisfaction
(ii) Unge for racial preservation
(iif) Urge for monetary gains
(i;) Lrge for power and status
Man’s actual nature, which is determined by his desires,

results in self-regarding conduct; but his potential nature,
‘which is determined by his innate drives, results in his social

Quran, 3:14
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The. fourth option is -also unacceptable becamse ft
stresses the negative perspective: of human personality and
accelerates the moral collapse of human beings.

The fifth option does not provide a sound and viable
basis for the development of noble values because balance
means equal oppoftunities for both. Superficially it may
commend itself but comprehensively it does not help in the
achievement of moral perfection' which is the coveted. goal
of human existence.

The third option is the only comprehensive option
that can resolve the conflict. It can transform the potential
nature into a living force which can in turn dominate and
‘control the .actual nature. This will strengthen the noble
urges and moral propensities of potential nature and yitiate
the self-regarding instincts and ambitions of actual nature.
The former,. in its more developed and strengthened state,
manages to cater for the needs and requirements of the
latter in a more effective manner. Thus the conflict bet-
ween the sense of duty and the temptation of desire is
positively resolved without creating any residue of - frustra-
tion or repression. In this way man is neither robbed of his
urge to attain the goal of moral perfection nor is he deprived
of the fulfilment of his valid desires and ambitions.

This process of purification of human mind is known
8 ‘tazkiyyah’ ( 4535 ). Quran states:

ST Gy Wi GG G305 5 3

P S,

e o S B G

“By the soul, and the proportion and order given
to it; and its enlightenment as to its wrong and its
tight. Truly he succeeds that purifies it; and he fails
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conduct, The self-regarding "conduct demonstrates the
temptation of desire; but the social conduct demonstrates
the compulsion of duty. This conflict between desire and
duty exists in human mind on account of the fundamental
duality of human nature. But this duality does not restrict
man’s freedom to choose. He is free to choose between
the promptings of instinct and the constraints of responsi-
bility. A regular human conduct presumes the exercise of
chaice cither in the direction of desire or in the direction
of duty. Choice terminates conflict while its absence or
postponement unnecessarily prolongs it and contributes
to human tension. The conflict can be resolved in five
ways:

(2) to follow the urges of potential nature by neglecting
the other nature completely;

(b) to follow the dictates of actual nature by neglecting
the potential nature completely;

(¢) to develop the potential nature to a level that it can
easily overshadow the actual nature;

() to develop the actual nature to a level that it can casily
overshadow the potential nature;

(e) to balance their demands.

The first option is not encouraged by Islam because
it leads to ‘rahbaniyyat ( deJdle) ), a form of asceti-
cism which in fact amounts to a denial of life.and a negation
of the purposs of human existence.

The second option is also disapproved by Islam be-
cause it leads to a complete perversion and distortion of
human personality.
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This potential awareness of God’s existence is a univer-
sal phenomenon. - Each human society, in one form or the
other, has posited the notion of divinity. Even in various
un-slamic and atheistic societies, people are inclined to
acknowledge the presence and relevance of super-natural
and supra-ational forces which they are helpless to explain
by. perceptual standards. Although some obstinate indivi-
duals would like to disagree with fhis contention, Jet it is
common observation that a large number of instances and
happenings, which form an undeniable part of their own
experience, cannot be interpreted- logically and scientifi-
cally.

Therefore, they are forced to rationalize them only
as embodiments of chance or as supematural occurrences.
This acknowledgement or rationalization sometimes leads
them to' the conclusion that there is a super-power that
functions independently and operates outside the scope of
our perceptual and intellectual range.

This admission is also inherent in human nature and
is supported by Quranic evidence:

s oo o skes e are e
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“And when your Lord -brought forth from the
children of Adam, from their backs, their descendants,
and made them bear witness against their own souls:
Am I not’your Lord? They said: . Yes, we béar
‘witness.”! :

The people who do not nomally realize that God
exists, or who possess only a vague and fleeting realization

Quran, 7172
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“And the (human) mind and its perfection. So He
intimated to it by inspiration its vics and ts virtue.!

Vice is the way of evil; it is deviation from good. Virtue
is the way of good; it is guaranteed resistance to evil. Moral
perfection can be attained only by patronizing good and
discarding evil.

(b) Acknowledgement of God's existence:

The highiest of the noble ideals ingrained in the poten-
tlal nature of man is the attainment of proximity to God
and the soquisition of His plessure and blessings. Qur'an
says:

.. e v o

‘{!“""J}m.’“ﬂ-’ﬁrlf'mdﬁ;ﬂ

“And best of all is Allah’s good by pleasure and
that is the grand achicyement.”?

- - - 2% 885 _ Lses,.
“".wya\ludidu,q e 05 0035
“You will see . them bowing down, prostrating

themselves, soeking grace and pleasure from Allsh.”

This Mmmbeldﬁevedon.ly}fﬂ.\enm of God’s
existence * is grounded in humgn mind,  Therefore, every
¢hild. who' is bomn'into the universe, possesses the Sense and
acknowledgement of- the ‘existence’ of the creator as part
of his instinctual make-up.

1. Quren,91:78
2 Quan,972
3 Quran4829
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of the existence of God is ingrained in the nature of man.
1t exists as a potential urge unless it is transformed into
an actual drive through education and training.

(<) Insight into the processes of mind:

Man is perfectly aware of the processes of his mind.
‘This is a logical consequence of the operative distinction
between vice and virtue. This insight s in fact self-
consciousness which is the primary basis of disorimination
between man and animal. Qur'an declares:

e o e ioa

gt o Je O
“Nay! Man is witness against himself.”’

It means man is quite conscious of his desires, thoughts
and actions and he is conditioned to retain a consciousness

of these phenomena till the day of judgment. Qur'an says:

w1 Chad L i i

“Every soul shall know what it has sent before
and held back.”?

It is further stated:

o Bes. SEemieo

ol SEY S5

“The day on which man shall recollect what he
strove after.””

L Qum,75:14
2 Quin,825
3. Quren, :35
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of His existence, are sometimes unexpectedly and involun-
tarily_led to acknowledge His presence, especially when
they face an unusually problematic situation and cannot
resolve it within ‘the spectrum of their rational and intel-
lectual resources. 1In these circumstances they not only
realize their own helplessness but are also forced to posit
the existence of an authority whose range of power is not
circumscribed by human limitation. And they suddenly
implore God to help them out of their apparently impos-
sible predicament. Their desire to seek divine assistance
is an instinctual call of their nature. Qur'an makes an ex-
plicit reference to man’s fundamental urge when he is
driven into a tight comer and cannot rely on the fragile
and uncertain props of his reason and intellect. _

ogst Fags i and GLTa S 5 T

“And ‘when affliction touches a man, he calls
on us, whether lying on his side, or sitting or stand-
s
ing’

DTN VIR PR,

) T8 4 G 3 B o i 5

“And when distress affects a man he calls upon
his Lord, turnisg to Him frequently.”?

This is an expression of man’s potential nature and
he cannot muffle or suppress it no matter how hard he
tries. Any attempt to muzzle it will increase his conflict
and tension; his relief and remedy lies in its spontaneous
expression and not in its unnatural suppression.

These Quranic verses clearly reveal that the confession

1 Qurer, 1042
2 Quriem,39:8
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“Surely We have created man in.the best make.
Then We render him the lowest of the low, except
those who believe and do good so that they shall
have self-perpetuating reward.”!

‘The obvious conclusion one can draw from the Qur’anic
and Prophttic evidence is that man has been created in thé
best of moulds i.e., with enormous capacity for good and
for achieving the highest degree-of excellence and perfec-
tion, both internally and extemally. This is an eternal
principle, immune to all forms of ¢xemption and discrimina-
tion. It is part of man’s destiny to realize the moral ideal
which consists in the encouragement and prevalence of
moral good and ‘the discouragement and rejection of moral
evil. But man is free to choose. No restraint is imposed on
his choics. God openly acknowledges the freedom and
indépendence of human choice. If he opts for the’path
of evil and immorality, he is reduced to the lowest of the
low, and if he opts for the path of righteousness and moral-
, his reward is simply- infinite. He arrives at the stage
of highest human perfection.

Man’s achievement is neither dictated by any genétic
characteristic nor by predetermination: it is the. exclusive
upshot of his own choice and action. Its positive or nega-
tive orientation is motivated by purely human -considera-
tions, and not by any inherent tendencies.

This Quranic verdict establishes the essential good-
ness Of human nature. - The Qur'anic view contrasts with
the view propagated by the ideational culture which associ-
ates the birth of man with the stigma of sin; it also contrasts

Qur'an, 95:4,5.6.
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or reject the various choioes and alternatives he faces during
his brief span of life. He makes these choices independently.
Without the intetference or intercsssion of natute.

‘Thus the criminal behaviour of a delinquent is neither
inherited nor ingrained in his nature. The concept of in-
born criminality is inconsistent with the basic philosophy
and purpose of creation of man and universe, as expounded
by Qur'an’ From Islamic point of view, the creation of man
and universe is neither accidental nor: purposeless. The
idea of existence by charics Js an express negation of the
fundamentals of Islam. The exXistence of Allah as the sole
cfeator of the universe, the missionary role of the prophets,
the guidance of mankind through divine revelation, dis-
tinction between good and evil, the notion of the day. of
judgment and the concept of awards and rewards, all these
‘basic Islamic postulates and beliefs are nullified by accept-
ing the concocted explication, the self-engineered petversion
and-a wilful misinterpretation of the concept.

Man is a purposive being and the ultimate goal of his
- life is to accomplish the ideal of ‘maral perfection through
4 continuous struggle against the vicious and mialicious
forces of life. Qur'an affirits the purposive basis of human
creation:

e B ees EE e w g o eede e
“Ogan Y ) o s Ui (KHENST Ll
“What did you then think that We had created
yon,in vain, and that you shall not be rétumed to
e

Two facts are clearly established by this verse:

L Quren,23:115.





index-11_1.png
12

with the positivistic view which presupposes man to have
at-gvistic regression towards animalistic. behavious; and it
further conitrasts with the psychological view which presumes
iman to have inherited some bad instincts and-drives.

Lambrosians and Freudians make nature the scape-
goat for human criminality. But Islam declares that nature
is perfectly good and seeds of criminality are not genetically
induced-but cultivated during the life of an individual by.a
series of irreversible’ choices and options. The theory of
inbom criminality- advanced .by the biological school of
criminologists is absolutely incompatible with the Islamic
philosophy of crime. * While the former is based on the
imperfection of human nature, the latter presumes its per-
fection and innate goodness.

The holy. Prophet (peace be upon him) has strongly
asserted:

“R gp AN OB ad ) At 13905 VP

“Don’t blame time (nature por fate); ind ed nature
itself i God (i, it has been rightly . reated by
Allan™!

This tradition. underscores a fundamental Islamic
helief: if a-person is victimized as a consequence of his
mischief or malice, he should ot hoist the burden and
responsibility. on nature. The creation of nature is marked
by an exceptional degree of perfection and flawlessness,
‘The. evil that man faces on this earth is not a reflection of
natural perversity: it s i fact the consequence of his own
conduct. No external or internal predetermined compul-
sion is imposed on him and he has the freedom to accept

Sahih Bukharl, Vol. I1 p. 913
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over the water that He might try which of you isws
in action.”’

The object of the creation of man and of the support-
ing_infrastructuré that exists for the realization of this
object is to provide human beings with incentives to perform
good deeds bécause it is goodness that Allah loves.

If, a5 'some of the westem criminologists claim, some
people inherit bad nature and criminal proclivities which
contribute to their delinquincy and immorality, then’the
specific purpose of human creation which is exclusively
focussed on_the performance of noble and virtuous deeds,
is* reduced only to a’ rhetorical indulgence and a divine
irrelevance. God Himself has repeatedly. declared that the
very purpose of the creation of the world is the pursuit of
moral good by man. The universe itself is created for the
same purpose. Qur'ai stat

sresa s @ e o

05 vy ohpell G132 G ,.«.Ju & 19,5553 ol

6s - o aren
g gIaly g-l& ) gt
“Do.they not reflect within themselves! Allah did

not create the heavens, the earth and' what is betwéen
the two but ‘with truth; and. for a specific reason.”?

The term e+ J2! * is usually translated as ‘an
appointed term or stipulated period’, but in my’ opinion,
it stands for ‘a specific reason and purpose’. My opinion
is reinforced by Quranic evidence as Qur'an clamps a similar
interpretation on the term:

L ouwmIL7
2 Qw308
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(1) Man’s creation is not an exercise in vanity and futili-
ty, The creation of all human beings, without any excep-
tion, is geared to a specific purpose which is to be accom-
plished during their lives.

(2)' Each individual shall be retumed to his.Lord to face
the fall-out of his deeds. Therefore, every person is rés-
ponsible and accountable for his worldly actions.

Thus the purpose of the creation of man is the pursuit
of moral ends to achieve the highest stage of perfection.
Qur'an explains this view-in the following words:

cesa 8 e seo.

“.'JMI Gl ol cada Oy

“And T have not created the Jinn and the men
except that they should serve Me.”!

B S o
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e dew e
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“Who created death and life so that He may check
which of you is best in deeds; and He is the mighty,
the forgiving.”?

The same. point is emphasized again in the context
of creation of the universe:

L2255 rul&—a.}ﬂb Syl gl I gay
PR TR L PR T
s Gl (oS |,..\’,_|_4 .uld.;
“And He is (the one) Who created the heavens and
the earth in six periods (days) and His dominion extends

L Qum,S1:36
2 Qwem672
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O mankind ali that is in the earth,”

At smiother plce it s sad:
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“O mankind! He. has made subservient o you
whatever is in the heavens and whatever is in the earth.
Surcly in this there are signs for.those who reflect.”?

This accounts for the exceptiondl honour and dignity
of man and this is the reason that man has been granted
supetiority over all the creatures of the universe. Quran
state:

S o

“And surely We have dignified the’ children of
Adam, and We carry them in the land and the sea, and
We: have given them of the good things gnd
made them excel by a high degree of excellence most
of those whom We have created.””

God has made man His vicegerent to establish his
uniqueness and superioity over all the oreatures. Quran
states: 4

ot et o
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“And when you said o the angels: Surely, | am
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“For this reason (purpose).did W prescribe to

the children of Israel that whoever slays a soul, unless

it is intended for man-slaughter or for mischief in the

land, it is though he siew all men.”’

The words.  Joal . (ajaand . J='(ajl) possess
the same etymological derivation and the same semantic
significance:

A discussion of. the unity of the purpose of human
creation .and the design of the universe naturally leads to
a discussion of the. relationship. between mankind and all
other objects of the unjverse.

Quran declares that evéry thing on the earth and all
the objects_of the.universe-are not only created for man,
but they are also made subservient to him. A direct link
is established between human struggle and the objects of
the universe to create cosmic harmony. The purpose of
‘man’s struggle is toattain the highest moral ideal, and these
objects help him in :the. achievement. of - this ideal. “They
dmuwhhmlmdfwmmm accomplishment of his
ideal. They do not serve as barriers or road blocks to check
mmmm,mfmm-mwmm
the.pace of, man’s efforts towards the attainment of the ideal
‘which is the sole purpose of his creation. Qur'an says:

ch-d’)V' J‘-p‘JJ-s-UI,..
“He it is Who created for you (for your service)

L Qe 3:32.
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going to place a vicegerent on the earth.”’

God has accorded man the highest status among His
creatures. His extraondinary status is established through
Quranic evidence which is absolutely incontrovertible.
‘The verse is an allegorical description of the preference and
supremacy of man over the entire creation.

Some of the Muslim scholars believe that the word
‘Khalifs’ here refers to the children of Adam i.c., the whole
of mankind. The correctness of this view is also corrobo-
rated by the Quran itself which repeatedly stresses the
superiority of human beings:

.‘,auaqu,.l,&.wd;.nn
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1ot o e
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“And He it is Who has miade you successors (vice-
gerents) in the land and raised some of you above
others by various grades, that He might try you by
what He has given you.”?

Similarly Qur'an declares:

GRS GF R
“Then We made you (thei‘l) Successor:
after them so that we. may see how you a

o g oaop i § Gl

The same concept of ‘khilafat--arzi® (vicegerency on
the earth) is articulated in various contexts in the Quran
(see Surah Younus, V.73; Fatir, V.39; "Araf, V.69 and 73;

L Quram 230
2 Quan:s:16s
3. Qurem,10:14






