T Y

tChicano

-

sitv o

ey

Un




i)






THE INQUISITION



TRibil obstat
Epuarbus Manoxey, S, T.D,
Censor deputatus.

Fmprimatue
Eom. Can. SurmonT
Vic. Gen.

W estmonasterii, die 24° Funii, 1926.



THOMAS AQUINAS.

ST.






THE INQUISITION

FROM ITS ESTABLISHMENT
TO THE GREAT -3CHISM

AN INTRODUCTORY STUDY

By A. L. 1‘\/IAYCOCK, M.A.

WITH AN INTRODUCTION BY
.FATHER RONALD KNOX

HARPER &9 BROTHERS, PUBLISHERS
- NEW YORK AND LONDON
1927



PrINTED IN GREAT BriTAIN BY
RicHArD CLav & Sons, LIMITED,
BUNGAY, SUFFOLK.




ERRATA

. 231, line 4. For “ 1261 ” read 1251
- 246, line 33. For <1323 read “ 1317.”

read “ October ”
» line 34, For “13” read “7th”
. 253, line 8. For “XXII?” read < XXI*»

For <« April ?







782894

DEDICATED

TO

0. S.






PREFATORY NOTE

THE present study of the medieval Inquisition makes
no pretence either to exhaustiveness or to originality.
Indeed, it may be said to take the form rather of a study
than of a history—a study of the particular problem of
medieval heresy and of the means taken to combat it.
Medizval heresy possessed a dual nature; and therein
lies its chief interest and significance. Membership of
an heretical sect was both a crime in the eyes of the State
and a sin in the eyes of the Church. Consequently there
grew up, on the one hand, a great mass of secular legis-
lation which prescribed death as the legal punishment for
heresy ; and, on the other hand, an ecclesiastical tribunal—
the Inquisition—whose function was to determine what
was heresy and who was heretical. The coercive power
belonged to the former ; and the legal punishment could
only be enforced when the latter sanctioned it. |

Further, we have to recognize a corresponding duality
in the Inquisitorial office itself. Primarily it was a
penitential, and not a penal tribunal. Its purpose was
not to punish but to reconcile. Imprisonment, for
instance, was theoretically a penance rather than a
punishment. Yet in case of obstinate refusal to abjure
and to seek reconciliation with the Church, the Inquisitor
bad no alternative but to withdraw the protection of the
Church from the impenitent sinner by handing him over
to the secular arm to be punished as a criminal. Clearly
a wide field of thought is opened up by such considera-
tions as these. The present study is an attempt to view
the Inquisition in the light of its own times, to comprehend
the forces which led up to its establishment, to discuss
one or two points concerning its methods and procedure,

and to review, in the broadest outline, the scope of its
vii



viii PREFATORY NOTE

activities during the first century and a half of its
existence,

We are so accustomed to using the words Church and
State as representing wholly different entities that we
find, at first, considerable difficulty in apprehending
the medieval position. Church and State were merel
different aspects of a single society—the Christian
commonwealth.

* Mankind is one ‘ mystical body ’; . . . it is an all-
embracing corporation which constitutes that Universal
Realm, spiritual and temporal, which may be called the
Universal Church or, with equal propriety, the Common-
wealth of the human race. . . . If Mankind be only one
and if there can be but one State that comprises all Man-
kind, that State can be no other than the Church that
God Himself has founded.” * :

This conception is fairly accurately summarized by
the statement that, in the Middle Ages, Baptism was an
essential element in true citizenship. Thus excom-
munication implied a virtual loss of citizenship and of all
civic privileges. Dr. Figgis finds in Philip II’s remark—
that he would rather not reign at all than reign over
heretics—a perfect expression of the medizval principle
by one who still believed in it.

Whilst, therefore, we must guard against the oft-
repeated assertion that the Inquisition was a purely
criminal tribunal which became swamped in political
intrigue and subserved to political ends, we must recog-
nize the intimate connection between the secular and
ecclesiastical aspects of heresy. The interests of Church
and State were identical. A full appreciation of the
significance of this point is essential to the proper under-
standing of our subject. Indeed the reader may consider
that, in the present study, a disproportionate amount of
space has been devoted to its emphasis; and that, as a
consequence, many other important matters have been
treated too summarily. The author can only reply by

* Gierke, Political Theories of the Middle Age (trans. F. W. Maitland),
pp. 10, II,



PREFATORY NOTE ix

pointing in apologetic fashion to his sub-title. He makes
no claim to have written an historical text-book on the
medieval Inquisition. Rather he has sought to bring
forward one or two points to which, as it seems to him,
insufficient attention has hitherto been paid. The
Inquisition is one of the most interesting phenomena in
history. He has attempted to make it not only interesting,
but intelligible.

The first four chapters are expanded from two essays
which appeared in The Nineteenth Century and After,
August and September 1925. To the Editor of that
review the author owes his thanks for permission to
reprint them in the present form.

A.L. M.
Fune 1926






INTRODUCTION

A wurearty British tradition, instilled into us not so
much by the history books as by the swashbuckling novels
of our boyhood, has taught us to fear and to hate the name
of the Inquisition. We imagined, missing the mark by
three centuries, that this institution had come into being
as a counterblast to the heroic Protestantism of Luther;
we imagined the word itself to be a polite euphemism
for the use of rack and thumbscrew ; and our picture of
‘those who served on it was derived, probably, from that
Grand Inquisitor in The Gondoliers, who explains that the
old nurse is in the torture-chamber, but considerately
adds, “ She’s all right ; she has all the illustrated papers.”
Recently, non-Catholic authors like Mr. Turberville
and Mr. Nickerson have attempted to give the general
reading public a juster idea of this dreaded tribunal;
of its history, its scope, the situation which evoked it.
It is beginning to dawn on that public that the Inquisition,
so far from being a counterblow to the Reformation, was
already a little antiquated, a little past its prime (you
might almost call it a revival), when it had to meet the
unique conditions of the sixteenth century. It is well
that a Catholic author in England should have attempted,
as Mr. Maycock here attempts, to correct our old, exag-
gerated notions by an impartial survey of its early
activities.

A Catholic author is not in a position to write of the
Inquisition as if it were all past history. It still exists.
It employs, to-day, only spiritual weapons, and functions

X1



xil INTRODUCTION

only as the organ of a spiritual body; it is no more an
interference with the liberty of the subject than the
Court of Arches. To the Catholic author, then, it is
an institution which has evolved, not an isolated pheno-
menon belonging to one particular historical period. He
must distinguish its essential from its transient character-
istics, its unconscious presuppositions from its conscious
aims. He must see it in its context.

The dislike which is registered by the average English
citizen upon the mention of the word * Inquisition " is a
complex of several moral sentiments, which may be
disentangled as follows :—

(1) It is wrong for a Church to have any fixed body
of doctrine, departure from which is branded as heresy,
and becomes a ground for exclusion from its membership.

(2) It is still more wrong to reinforce this spiritual
penalty of exclusion from membership by any kind of
secular penalties, fines, imprisonment, etc.

(3) Especially is it wrong to suppose that doctrinal
error is a sufficiently severe offence to merit the death
penalty.

(4) It is wrong for any tribunal, whether its terms of
reference are spiritual or secular, to inflict torture on a
human being.

If this analysis be accepted, it will be seen at once that
the objections raised are on very different levels. The
proposition marked (1) is 2 proposition which no Catholic
in any age of the Church could possibly admit in any
sense. The proposition marked (4) is one which, I
suppose, most Catholics, like most non-Catholics, would
admit nowadays. It is not true that the method of torture
is nowhere used to-day in civilized communities; there
is the Third Degree. But it is the general view of the
modern world that physical tortures, at any rate, should
not be used for the purpose of extracting evidence. The
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propositions marked (2) and (3) are more debatable;
they cannot be dismissed in a phrase.

The historical perspective of the four propositions is
interesting.  No. 1, which is only a journalist’s dream and
is nowhere operative in fact, is an invention of the century
in which we live. No. 2 was grudgingly recognized at
the beginning of last century, when Catholics won
emancipation—with what difficulty, the Gordon riots are
sufficient proof. No. 3 became current in the eighteenth
century, when juries refused to convict under the penal
laws, and witch trials were abolished (in 1736). No. 4
was admitted in the seventeenth century—to be precise,
in 1640. In the spacious times of Queen Bess, from
which our inherited prejudice against the Inquisition
dates, all four propositions were unheard of amongst the
general public, whether Catholic or Protestant.

It is impossible to think ourselves back behind so many
years of history. The brain attempts it, but the nerves
revolt, and imagination refuses its office. Almost equally
impossible do we find it, in England at any rate, to read
ourselves back into the atmosphere of a Catholic State.
We are so accustomed (in spite of inherited Erastianism)
to think of the Church as a mere corporation within the
state, with a purely contractual existence much as is
enjoyed by a cricket club or an Ancient Order of Buffaloes,
that we cannot properly conceive of a State which gives
corporate recognition to a revealed religion, which takes
it for granted that there are Three Persons in one God-
head as it takes it for granted that two and two makes
four. We do not realize how intimately, in such a
community, the interests of religion are bound up with
those of public morality and of social order ; how natural
(and, we may add, how just) is the suspicion that a secret
sect which attacks the truths of revealed theology attacks
also the moral presuppositions of the whole community.-
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This consideration applies particularly to the mediaeval
heresies, which the Inquisition was primarily designed to
combat. When every possible allowance has been made
for the popular tendency to tar all suspicious persons
with the same brush, calling all heretics * Manicheans ”
as it calls all Socialists ‘‘ Bolshevists,” it remains clear
that some at least of the medizval heretics discouraged
the natural use of marriage, and such movements as
those of Amauri and Doucin boldly attacked the founda-
tions of sexual morality. Wyclif’s doctrine that dominion
is founded in grace, which is thoroughly typical of the
whole Manichean philosophy, attacks no less clearly the
foundations of social order ; it means that if your landlord
is in a state of mortal sin you are under no obligation to
pay the rent. There are sure indications that Mani-
cheism was the parent of the Anabaptist movement in the
sixteenth century; the Anabaptists, as we know, were
cheerfully persecuted by Luther, and were burned in
Protestant England, with Thomas Cranmer conducting
the interrogation.

The medizval Inquisitors, then, were combating a
social, not merely a theological danger. ~ Nor is it matter
for wonder if they failed to discriminate, as a modern
tribunal would perhaps try to discriminate, between those
who held practical and those who held merely speculative
doctrines. The head and chief of the offence, in their
eyes, ‘was that defiance of spiritual authority of which
their other doctrines were merely the corollaries. The
idea of liberty of conscience did not present itself to them
any more than to Calvin; heresy, since it affected the
soul, was a crime more dangerous than murder; Church
interests were even more important than State interests,
and if the rack could be justified by the one, why not by
the other? This sounds nonsense, of course, to those
Protestants (and they are numerous) who think in the
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back of their minds that the religious truths they hold
are not really certain, only probable opinions. But the
faith which is strong enough to make martyrs is strong
enough to make persecutors,

There is, however, a practical supplementary question
which most Protestants will be anxious to raise. Granted
that we can condone the behaviour of the Inquisitors in the
past, considering the circumstances of their time, what
would the attitude of the Catholic Church be towards
persecution if it were, nowadays, in a position to perse-
cute ! If Italy, under its present régime, should become
fanatically religious, would the freethinker have no worse
fate to fear than castor oil ? Or (since charity begins at
home) what if England became preponderantly Catholic,
say by a four-fifths majority ? Would the Catholic Church,
this “ bloody and treacherous corporation,” as Dean
Inge playfully calls it, observe any principles of religious
toleration ? Or do Catholics only admit the principles of
religious toleration when they are themselves the sufferers?
Would a Catholic England revive Smithfield, as surely
as a Protestant England would not revive Tyburn ?

As I have already indicated, the danger that the
Catholic Church would, if it gained ascendancy, employ
torture again in judicial interrogations is no greater than
the danger that Mr. Baldwin should employ such methods
against the Communists. Nor do I conceive that in
practice the death penalty could ever be revived. Itisa
matter of feeling rather than of doctrine, for in the
abstract a culpable apostasy which threatens to propagate
apostasy is a sin worse than murder. But in such matters
we are not ruled by abstract logic. Turn up an old

, issue of the Gentleman’s Magazine, and see how month

after month, in the days of Dr. Johnson, boys of sixteen
(say) would be condemned to death for stealing a horse.
We are not less conscious than our great-grandfathers of
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the guilt of horse-stealing, yet the thing reads like a
nightmare. Are we to suppose that because Cardinal
Merry del Val is not less conscious than Torquemada of
the guilt of heresy, his attitude towards the death-penalty
must be the same? It is such a pity Dean Inge does
not understand that Catholics are real people.

It may be objected that Proposition No. 2 (among
those given above) is the real nerve of the controversy.
Does the Catholic Church repudiate the idea of inflicting -
civil loss of any kind upon those who are guilty of merely
spiritual offences ? I say, merely spiritual ; it would be
better to say, merely speculative. It is easy to imagine
even a Protestant Government, did any exist, taking
coercive measures against such movements as that in
favour of birth-control. But, granted that no moral or
social effects were even anticipated, could the teaching of
false doctrine be made an offence punishable by law ?

A clear distinction must here be drawn between heresy
as such and apostasy from the faith. Melior est conditio
possidentis ; there is no general agreement that a Catholic
power is justified in coercing a heretical minority which
has already established itself long since; although such
persons are technically, if baptized, subject to the
authority of the Church. In order to construct a picture
of the conditions in which persecution might be revived,
you must imagine a country to be first of all wholly
converted to the Faith, as England was in the Middle
Ages; you must then suppose that some fresh heretical
tendency grows up, and is condemned. Given those con-
ditions, it is possible that some European country of the
future might banish innovators in religion as they were
banished from France under Louis XIV, I do not say
that this would certainly be done; I do not say that it
would be politic. I only say that it seems to me a quite
reasonable attitude for a Catholic country to take up. -
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The Catholic religion is a formative element, the chief
formative element, in the common life of the country.
Its rulers believe that loss of belief is not normally possible
without some fault of obstinacy or pride; that such loss
is therefore (on the human side) morally culpable, and
is accordingly a possible matter for legislation ; that it is
a kind of spiritual suicide, against which, no less than
against attempted self-murder, the law should provide
deterrents. They would certainly prohibit public attacks
on religion ; conceivably they would deport the agitators
from their soil. : :

I must apologize to Mr. Maycock for rambling on like
this; have I not suffered often enough myself from the
Chairman who gets up to introduce the lecturer, and then
cannot sit down ? Let me stand no more between him
and his public.

R. A. Krox.
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THE INQUISITION

CHAPTER 1

THE SPIRIT OF THE MIDDLE AGES

THERE are two methods, equally muddle-headed, of
writing about the Inquisition ; and unfortunately, during
the last half-century, we have had several examples of
- both. The one is ink-slinging ; the other is whitewash.
They fail with equal completeness, since they are plainly
unhistorical and based upon loose thinking.

One of the primary purposes of historical knowledge,
as Mr. Chesterton has remarked somewhere, is the
enlargement of experience by imagination. Or, as Mr.
Belloc puts it:

“Your business in writing of the past is to make the
past comprehensible. . . . Anyone, however ignorant,
can discover what is repulsive and absurd in standards -
different from their own ; and one’s learning, no matter
. how detailed, is wasted if one gets no further than that.
The whole art of history consists in eliminating that
shock of non-comprehension and in making the reader
feel as the men of the past felt.”

Such an attitude to the historical sciences is clearly
impossible to one who, in some vague fashion, confuses
history with propaganda and discussion with controversy.
If the writer imagines that by vilifying or praising the
Inquisition—to take an example—he is thereby vilifying
or praising the Catholic Church, and hence depreciating
from or strengthening the power of her claims, then his
work, though probably valuable and suggestive, cannot

B :



2 THE INQUISITION

be more than second-rate. The history of the medieval
period is, even now, loosely connected in the minds of
many people with religious controversy; and it is thanks
to the extravagantly propagandist manner of such writers
as Froude, Freeman, Lecky and the more unbalanced
of the continental anti-clericalists that the main task of
the historian in these fields to-day is, as Mr. Belloc has
said, the shovelling-off of rubbish inherited from the
immediate past.

Yet, in shovelling off the rubbish, one must be careful
not to wield one’s spade too vigorously. One must
proceed with caution lest, by one’s too violent efforts,
one begins to chip fragments off the structure that one
1s seeking to disinter. A romantic and undiscriminating
medievalism is one of the most futile of poses; and such
scholars as Dr. Coulton and M. Langlois, who take care
to preserve the rough edges and the unsightly excrescences
along with the ﬁmshed masterpieces of decoration, have~
the gratitude of all who prefer the many-sidedness of
historical reality to the uniformity of historical romance.

The problems raised by the study of religious persecu-
tion in history are among the most fascinating and the
most difficult that confront the student. It may be said,
in broad summary, that religious persecution has
always appeared when the interests of Church and State
were identical. The Romans persecuted the Jews and
early Christians, not because they cared two straws about
the religious beliefs of either, but because the holding
of those beliefs seemed to them incompatible with the
best interests of the Empire. The Imperial religion was
the ceremonial expression of loyalty to the central govern-
ment—nothing more. Under Constantius and Valens
the Arians persecuted the Catholics, because those
Emperors were Arians and because Arianism after the
death of Constantine was never much more than a mere
political convenience. Theodosius turned the tables
upon the heretics, and decreed exile of their persons and
confiscation of their property. But the death-penalty
for heresy was unknown under the Christian Emperors ;
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and when, in 385, Priscillian, the heresiarch, was killed
by the orders of the Emperor Maximus—an absolutely
isolated instance—the bishops to a man rose up and
denounced the atrocious and un-Christian savagery of the
action. With the exception of St. Augustine, who was
prepared to sanction a “ temperate severity ”’ in dealing
with heresy, all the Fathers declared that coercion in
matters of religious belief was flatly contradictory to the
spirit of the Gospels. Several, however, admitted that
the aid of the secular power might be accepted. St.
John Chrysostom urged that the breaking-up of heretical.
public meetings was clearly desirable; St. Augustine
thought that the State had the right to decree exile or fine; -
and St. Leo I gave a qualified approval to the severe laws
~of the Theodosian Code. All, without exception, upheld
the position that the Church does not, under any cir-
cumstances whatever, desire the death of a sinner.

After the collapse of the central government in the
West there was no religious persecution in Europe for
five hundred years. You come across isolated little out-
bursts of heresy, such as the Adoptianism of Elipandus,
Archbishop of Toledo, and Felix, Bishop of Urgel, at
the end of the eighth century; but after their opinions
had been examined and formally condemned by Pope
Adrian I, the authors retracted and no more was heard of
the matter. In the ninth century a monk Godescalcus
was denounced by the Councils of Mainz and Quierzy
for erroneous teaching concerning the Atonement. He
was sentenced to be flogged and imprisoned for life in
the monastery of Hautvilliers. But there was no question
of appealing to secular legislation ; the sentence was not
a punishment imposed by the State, but a penance
imposed by the Church. Archbishop Hinkmar, in
ordering that he should be flogged, expressly cited the
Rule of St. Benedict as justifying the punishment.!

1 There are several references to corporal punishment in the Rule of
St. Benedict.. Thus: “Nor let him (the Abbot) conceal the sins of the
erring. . . . The more honest and intelligent minds, indeed, let him
rebuke with words, with a first or second admonition. But the wicked
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And imprisonment for a monk meant little more than the
strict confinement required by conventual regulations.

During all these five centuries we find heresy effec-
tively dealt with by the penitential discipline of the
Church. There is no sign of organized resistance to
the Church’s authority. For it was a time not of thought,
but of action; a time of intense military activity, when
Europe was being held like a fortress against the suc-
cessive onslaughts of Islam, the northern pirates and the
eastern Slavs. Learning was crystallized and preserved
in the monasteries. ‘There was proceeding, in the midst
of the clash of arms on the frontiers, a silent consolidation
of tradition and morals, a fixing and arrangement of a
great legacy. ‘The Dark Ages, which may be described
as the ages about which we are most completely in the
dark, added little or nothing of their own devising to the
legacy of the past—no great literary masterpieces, no
distinctive monuments of architecture. The character-
istic figures of the age are those of Charles Martel hammer-
ing and beating back the hordes of Islam at the battle
of Tours, and of Charlemagne posting from end to end
of his dominions, the anointed defender of Europe, in a
ceaseless whirl of campaigns against the invader. The
whole habit of mind of that period was preservative
rather than speculative. On the one hand one sees
the great fighting princes saving Europe from destruction
by her enemies; on the other, the quiet arrangement of.
canonical and patristic documents in the monasteries.
And when the eleventh century dawned in a blaze of
promise as dazzling as it was unexpected, the full fruit
of these patient monastic labours became apparent. For
in the years between 600 and 1000 the Catholic Faith
had become wholly one with Europe.

and the hard-hearted and the proud, or the disobedient, let him restrain
at the beginning of their sin by castigation of the body, as it were with
whips.” “Rule of St. Benedict,” para. 2 in E. F. Henderson’s Selecz
Historical Documents of the Middle Ages, pp. 274 ff.

1 ¢TIt is interesting to note that imprisonment for crime is of purely
ecclesiastical origin. The Roman law knew nothing ofit.” E.Vacandard,
T he Inquisition, p. 25.
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The great Renaissance of the tenth and eleventh
centuries is one of the most extraordinary phenomena in
history. In 927 the promulgation of the Cluniac Rule
by Abbot Odo marked the real beginning of the Middle
Ages. In 936 Otto the Great completed the conquest
of the Eastern Slavs. In 987 Hugh Capet ascended the
throne of France and the evil days of the later Carlo-
vingians were passed for ever. At the end of the century
Pope Sylvester II began the great work of reform and
reorganization, which Hildebrand was to complete. It
was as though man had suddenly remembered how to act
and how to think; Europe, in the classic phrase of an
old chronicler, clothed herself anew in a white mantle
of churches. In the midst of the destructions and
horrors of the ninth and tenth centuries the dawn had
come.

“ Just why this sudden and unpredicted regeneration

should then have shown itself with power,” says Dr.
Cram finely,! *“is hard to understand. It is sufhiciently
easy to understand why the eleventh century should have
begun in vigour to close in glory, for by that time all
things had been prepared ; but why out of the horror of
the ninth century should suddenly arise the first begin-
nings in the tenth is one of those phenomena that baflle
the evolutionists and are comprehensible only to those
who believe that the destinies of the world are under the
guidance and the control of a Supreme Omniscience Who
~walks not by the ways of man, but otherwise.”
So we pass to the great eleventh century—an age
. characterized as no other age had been by a spirit of
conquering energy based upon an already -cemented
moral unity, an age of confidence, of hope, of promise.

On the other hand, there was none of the modern
muddle-headed illusion about the necessary excellence of
change and the existence of a supposed “‘law * of pro-
gress. Moralists denounced; Popes reformed ;  sover-
eigns legislated with vigour and sometimes with ferocity.
With the troubadour poets came refinement of manners

! Ralph Adams Cram, The Substance of Gothic, p. 64.
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and the birth of lyric poetry. The Normans conquered
England and Sicily and set up systems of government
fitted to be models for all Europe. The Church, in-
vigorated and purified by the genius of Hildebrand, filled
men with a new sense of unity and common purpose—a
purpose which hurled Europe against Asia in the great
tidal wave of the First Crusade.  Finally came the fuller
development of the chivalric tradition, the blurring of the
rugged, austere lines of Norman architecture, the begin-
nings of the soaring audacity of the Gothic—a vast
movement which might be described in summary as the
transition from Mont St. Michel to Chartres.

The civilization of medieval Europe was unique in
that it was based upon a unity of culture—the closest form
of unity in which man can possibly be bound; and of
which political and social unity are simply by-products
or off-shoots.  Unity is the keynote of the European
story during the Middle Ages; and unless we can, to
some extent, grasp the significance of this conception,
we can never hope to understand the period.

Presiding over the whole was, of course, the Church.
She was the supreme dominating factor in the minds of all.
With her vast prestige in the field of politics and her
tremendous influence over the individual conscience she
could afford to be, and was, easy-going and tolerant.
She had a just confidence in her own power and she looked
on without protest at the annual horseplay on All Fools’
Day, when the Mass was burlesqued by one dressed as a
priest before the Altar itself. When some too venture-
some scholar strayed from the paths of orthodoxy, he
was, as a matter of course, excommunicated. But there
was no flourish of trumpets about the affair.” Very few
people knew anything about it; and in nine ases out of
ten the defaulter would ultimately retract his error,
receiving a warm welcome—and a thumping penance—on
his return to the true Faith. Even the great Abelard,
after his condemnation by the Council of Sens, was warmly
received by Peter the Venerable into the Abbey of Cluny
and passed the remaining days of his life as a Benedictine
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monk. The Church was unquestioned ; she was part
of the atmosphere which everybody breathed.

The monasteries were the hotels of the Middle Ages;
and their boundless charity in feeding the hungry and
succouring the poor became ultimately an abuse, since it
almost placed a premium upon vagrancy. Of course it -
must be remembered that all the material benefits—
forestry, agriculture and the like—which the monastic
system gave to the civilization of Europe were simply
by-products. A monastery is primarily a spiritual power-
house, where praise and worship are continually offered
to God and whence a constant incense of prayer and inter-
cession rises to the Eternal Throne. All else is incidental.
All the huge system of public service, which the monas-
. teries provided in the Middle Ages, was incidental to the

central purpose. And if, in our blindness, we are unable
to appreciate the beauty and the splendour of this great
spiritual force, at least we may contemplate in some
admiration this huge manifestation of organized Christian
" charity—a sort of universal system of hotels and tourist-
agencies, whose services were entirely gratuitous, whose
doors were open alike to rich and poor, to King and
peasant.

-Hospitality was the duty of all monasteries. St.
Alban’s had stabling accommodation for 300 horses;
Abingdon had a special endowment to meet the cost of
re-shoeing the guests’ horses. In the ordinary way, free
hospitality was provided for two days; but many of the
monasteries used to care permanently for a number of
poor or sick people in the Almonry. Great Malvern had
thirty resident poor people and Barnwell had a hospital
and a school for their use. The monastery at Barnwell
was occupied by Augustinian Canons; and it was part
of the Hosteller’s duty :

“ To be careful that perfect cleanliness and propriety
should be found in his department, namely, to keep clean
clothes and clean towels; cups without flaws; spoons
of silyer; mattresses, blankets, sheets not merely clean
but untorn; proper pillows; quilts to cover the beds of
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full length and width, and pleasing to the eye of those who
enter the room ; a proper laver of metal; a bason clean
both inside and out; in winter a candle and candlesticks ;
fire that does not smoke; writing materials; clean salt
in salt-cellars that have been well scrubbed ; food served
in porringers that have been well washed and are un-
broken . . . the whole Guest-House kept clean of
spiders-webs and dirt, and strewn with rushes underfoot
. . . keys and locks to the doors and good bolts on the
inside, so as to keep the doors securely locked whilst the
guests are asleep.” 1

By her powers of excommunication and interdict the
Church contributed largely to policing and the main-
tenance of the peace. By the ““ Truce of God ” she puta
powerful check on the vigorous pugnacity of barons and
princes. Thus we have a typical proclamation by the
Archbishop of Cologne in 1083, enjoining that :

“ From the first day of the Advent of Our Lord through
Epiphany, and from Septuagesima to the eighth day after
Pentetost and through that whole day, and on the fast
days of the four seasons, and throughout the year on
Sunday, Friday and Saturday and on all days canonically
set apart, this decree of peace shall be observed ; so that
both those who travel and those who remain at home may
enjoy security and the most entire peace, so that no one
may commit a murder, arson, robbery or assault, no one
may injure another with sword, club or any kind of weapon,
and so that none may presume . . . to carry arms, shield,
sword, lance or any kind of armour.” 2

A bristling catalogue of penalties for the infringement
of the decree follows: banishment for a noble, execution
for a serf who had committed murder, and so forth. Itis
easy to sneer at the ingenuous confidence in human nature
which is displayed in such a pronouncement as this;
nor should we forget that the very terms of the decree
reflect the exceedingly lax condition of public security.
But the point is that in the Middle Ages the initiative

1 ¢ Monks, Friars and Secular Clergy » in Medieval England, p. 372.
% Quoted in The Ideas that have Influenced Civilization, Vol. IV. p. 342.
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in such matters came almost always from the Church.
She was not an alien despotism, trampling on the souls of
men and terrifying them with threats of hell-fire. ~She was
the animating spirit of society, and the guardianship of
the peace was one of her countless functions, gladly
recognized by everybody. She was, as Luchaire puts
it, the mainspring of all national organizations. —-

“ Her doctrine of the equal worth of souls before
God,” says Mr. Nickerson,! * together with the common
observance of her worship, made strongly for friendship
and confidence between classes. Her universality, her
cosmopolitan officialdom and her use of Latin made for
understanding and community of feeling between localities.
So she gave to the time, with its accepted division of
mankind into classes and its poor communications, a
greater measure of fraternity than we possess to-day, with
all our talk of ‘ equality * and all our devices permitting
men to meet or to speak together. This she did, not
by any forced, mechanical scheme of union, but by the
presentation of a body of doctrine which all accepted and,
by accepting, bound themselves to be members one of
another,”

So medieval civilization rose steadily to the great
heights of the thirteenth century—the greatest of all
centuries in the annals of our race. The world of study
has never been so perfectly united, so harmonious, so
conscious of a common purpose as in the Golden Age of
Scholasticism. Lanfranc, St. Anselm, St. Bonaventura
and St. Thomas Aquinas were Italians; John of Salisbury,
Roger Bacon, Duns Scotus and Occam were Englishmen ;
Hugo of St. Victor and Blessed Albert the Great were
Germans; William of Champeaux, Roscellin, Abelard,
St. Bernard and Gerbert were Frenchmen. All these
men, in their respective times, taught or studied in the
schools of Paris. Their national distinctions were
meaningless ; they were simply citizens of the Christian
commonwealth. John of Salisbury for a number of years
occupied the bishopric of Chartres; Lanfranc, after a

1 H. Nickerson,- The Inquisition, p. 23.
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career of extraordinary eminence, became Archbishop
of Canterbury and built the cathedral in that city. The
famous Peter of Blois was Chancellor to the Archbishop
of Canterbury and died as Archdeacon of London. Itis
only quite recently that it has been possible to fix the
birthplace of Alan of Lille—* Alanus de Insulis ” as he
was known to his contemporaries; and in the meantime
he has been identified, by one authority or another, with
almost every island between Cyprus and Ireland. Landino
says that Hugo of St. Victor hailed from Pavia; Venturi
calls him a Saxon, and Alexander Natalis describes him
as a native of Ypres. There were no nations and no
frontiers.

If there was ever a time in our history when the
Eastern and Western minds came near to full under-
standing and sympathy, it was in these great days of
Paris University, when the Schoolmen discussed the
philosophy of Aristotle with the Arab doctors, and when
Oriental sovereigns frequently sent their sons to study at
the French capital. So when the Children’s Crusade
ended in the merciless * shanghai-ing >’ of thousands of
boys and girls to the slave-markets of Alexandria, the
Caliph, remembering his own undergraduate days at
Paris, himself saw to it that they were kindly treated.

The twelfth and thirteenth centuries were a period
when men were at their strongest and most vigorous.

“ Never before or since,” says Henry Adams,! “ have
they shown equal energy in such varied directions or such
intelligence in the direction of that energy.”

The whole tendency and thought of the age was
centripetal. Never has the human intellect raised such a
gigantic monument of reasoned thought as the Summa of
St. Thomas—the crown of scholasticism. Never have
human hands constructed so magnificent and so satisfy-
ing a gateway to the home of the soul as the Gothic
cathedral. Never have the depths of mystical experience
been sounded with such sureness and beauty as in the
Imitation of Christ. Never, perhaps, has poetry carried

1 Henry Adams, Mont St. Michel and Chartres, p. 246.
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the emotions to more sublime heights than in the inspira-
tion of Dante—Dante whom Dr. Cram so finely hails as
‘“the eternal synthesis of Medievalism.” Yet the
flashing analogies of St. Thomas, the tense spring of the
flying buttress, and the dazzling splendours of the Divine
Comedy were all parts of a greater whole. The spire of
the cathedral pointed to Dante’s Seventh Heaven; St.
Thomas Aquinas laid his foundations with the same
exquisite care as the architects of Rheims and Amiens.
The exterior of the cathedral expressed the spirit of
energy, vigour and joyous adventure. But within, the
tapering vaults over the Sanctuary, the soft light from the
rose windows, the lamp which burned dimly by the Altar
and the great sweep of the arches, springing upward
from the capitals until lost in the majestic gloom of the
roof spaces, spoke of those great Mysteries which St.
Thomas 4 Kempis had approached so closely. The
Church pointed the way ; and scholars, poets, architects,
artists and mystics followed.

Herein lies the real grandeur of the Middle Ages.
There was nothing Utopian about the twelfth and thir-
teenth centuries; indeed it is almost the whole point of
the story that, although the men of those times strove
so mightily for so mighty a purpose, they failed in the
ultimate achievement.

“ Youmay know "—I quote Dr. Cram again '—* You
may know a crescent epoch from one that is decadent by
this test—if its tendency is centripetal rather than centri-
fugal. If scattered units are being gathered up into
greater wholes instead of the reverse process, then greater
fortunes lie beyond and the future has much to give.
If, on the other hand, things once united and consistent
are resolving themselves into their component parts, if a
Church is disintegrating into sects, a philosophy into
personal followings, each fashioning for itself its own
aggressive propaganda and its own scheme of offence and
defence; if literature and the arts are ceasing to be a
great popular voicing and are becoming the personal

1 Ralph Adams Cram, The Great Thousand ¥ ears.
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idiosyncrasies of over-differentiated egoists; and if,
finally, the human personality is breaking up into its
component parts, so that each man lives not a dual but a
multlple existence (his religion, business, politics, domestic
. life all separated by inviolable frontiers), then you may
know that an epoch is drawing to its close, and if you are
ise you will look all around for the signs of a new day,
\he grey dawn of which must be visible along the hills.”
Now the dominating characteristic of medieval society
was that it was based first and foremost upon a unity of

~ culture. Europe was the Church. Life had no meaning

apart from the Church. The blackest disaster that could
fall upon a town or district was to be laid under interdict ;
for the interdict might well involve temporal ruin as well
as spiritual destitution. The most irretrievable ruin that
could fall upon a man was excommunication; for that
might well lead to exile and loss of citizenship. To be
deprived of the Blessed Sacrament was worse than to have
your property confiscated. 'To strike at the Church was
to strike at the hub of everything; so that whilst the
heathen, admittedly a gentleman and a sportsman, was
the natural enemy of society, the heretic was the traitor

A within the camp. A modern heresy strikes at the Church,

[
L

but it does not strike at the foundations of the social
order, since the social order is not based upon a conscious-
ness of moral unity. In the medizval environment
heresy was necessarily the ultimate sin, the scourge of

“\Satan, It was a pollution of the very atmosphere,

stifling alike the spiritual and corporate life of Christen-
dom. It was blasphemy against the Most High, defiance
of His Church, insult to Our Lady and the Saints. But
it was more, even, than this. It was an assault upon
society, for it struck at the Church which was the founda-
tion of society. Thus Pope John XXII declared that
Commumsm was a heresy; and, as such, the Com-
munism of the Spiritual Franciscan Extremists was dealt
with. To-day, Communism is regarded, very rightly, as
a threat to the Constitution. It strikes at the nation,
which is the focus of social unity. In the Middle Ages
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the appeal was to a religious principle ; to-day the appeal
is to a political theory.

*“ The weakness of the Middle Ages,” it has been well
said, ““lay in four things. First, there was insufficient
organization of public powers and of communications. . . .
Second, there was very little natural science, i.e. detailed
knowledge of the properties of the material world. . . .
Third, there was cruelty; and fourth, there was the
contrast between the vast assumptions made by the
Church and the shortcomings and weakness of man
himself—layman and churchman alike.”” 1

Thus we hear nothing in medizval discussion of the so-
called “ economic virtues,” so loudly extolled to-day.
A well-known publicist recently declared that ““an
efficient selfishness is the highest form of patriotism ”—
an opinion which all medieval thinkers would have
unhesitatingly denounced as blasphemous and unmoral.
A unity of culture implies a universally recognized code
of ethics; and under the reasoned ethical system pro-
pounded by the Church the sin of avarice is included
amongst the seven most serious moral offences. Avarice,
in short, is a deadly sin and not a cardinal virtue ; and as
such it was recognized by all medieval thinkers. Accord-
_ ingly you get the unanimous condemnation of usury—
that is, the taking of interest on an unproductive loan ;
the frequent denunciation of alchemy—that is, the claim
of the travelling charlatan to effect the transmutation of
metals into gold and silver; and the innumerable com-
plaints of extortion against kings, noblemen, monastic
communities and even Popes.

For it need not be supposed that, because avarice was
one of the seven deadly sins, it was never practised b
anybody. It was rampant in the very citadel of the Church
herself; and from the thirteenth century onwards a loud
chorus of denunciation arises, ever increasing in volume,
against the insatiable rapacity of the Papal curia. By the
fifteenth century the Papacy had become, perhaps “the
greatest financial institution in Europe, and * what is

1 Nickerson, p. 209.
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followed is the gospel, not according to St. Mark, but
according to the marks of silver.” Dante, as Mr.
Tawney reminds us, put the money-lenders of Cahors in
hell ; but a Pope gave them the title of * peculiar sons
of the Roman Church.”1 Cathedral chapters lent
money at a high rate of interest; priests took part in
usurious transactions ; and of an Archblshop of Narbonne,
Innocent 111 declared that he had a purse instead of a
heart. Later, in the sixteenth century, the head of the
house of Fugger died in the odour of sanctity, “a good
Catholic and a Count of the Empire, havmg seen his
firm pay 54 per cent. for the preceding sixteen years,” 2
Having emphasized the central and indispensable part
which the Catholic Church and the Catholic Faith played
in the civilization of the Middle Ages, it will be well to
conclude with a note of caution. To speak vaguely of
the Church doing this or decreeing that is often mis-
leading. 'Thus we are often invited to picture the Middle
Ages as ages of cringing superstition and religious
terrorism—to conjure up a picture of an entire civilization
held down and enslaved by a vague and elusive *“ chimera ”
known as “ the Church ”—a feat which no institution in
recorded history has ever achieved or could ever achieve.
We have, for instance, the resounding indictment of
Lecky:3
“ The agonies of hell seemed then the central fact of
religion and the perpetual subject of the thoughts of men.
The whole intellect of Europe was employed in illustrating
them. . . . There was no respite, no alleviation, no
hope. The tortures were ever varied in their character.
. A ceaseless shriek of anguish attested the agonies
that were below.
‘“ We may estimate the untiring assiduity with which
the Catholic priests sought in the worst acts of human
tyranny and in the dark recesses of their own imaginations,

1 See R. H. Tawney, Religion and the Rise of Capitalism (John Murray,
1926), pp. 28, 29.

2 Tawney, zbzd P- 79-

3W.E.H Lecky, Rise and Inﬂuencz of Rationalism, pp. 317 ff.
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new forms of torture, to ascribe them to the Creator.
We can never conceive the intense vividness with which
these conceptions were realized, or the madness and

misery they produced. . . . The sense of Divine good-
ness being destroyed, the whole fabric of natural religion
crumbled in the dust. . . . It centred entirely upon the

priests, who supported it mainly by intimidation.”

Now this lurid picture of medizval times as the long
tyranny of a horde of ambitious, fanatical priests over a
simple and credulous civilization simply does not bear
examination. It is, of course, true that many of the
greatest men of these times were priests and that many of
the greatest women were nuns. Still, one notes the
presence of such terror-stricken rabbits as Simon de
Montfort, St. Louis IX, Philip Augustus, Dante, Giotto,
Cimabue, Gaddi, Queen Blanche of Castile, Eleanor of
Guienne, Henry V of England, William of Lorris, Jean
de Meun, St. Elizabeth of Hungary—to mention but a
very few. And what of that gay troubadour, Fulk of
Toulouse, who, terrified presumably by the threats of
the priests, was browbeaten into joining their number
himself and lived to become Bishop of Toulouse ? One
seems to detect in some of these nineteenth-century
historians a certain lack of what may be termed the
historian’s sense of humour. And by the historian’s
sense of humour I mean, not the power of being able to
laugh at the men of the past, but the power of recognizing
that, if the men of the past had the chance, they would
probably laugh at the historian.

The truth is that when we speak of the Church in the
Middle Ages, we must understand by the term the cor-
porate conscience of Europe, a living reality with a living
voice. It used to be fashionable during the last century
to refer to the Divine Comedy as the * Inferno ”’; and one
still comes across people who associate Dante’s master-
piece with the naked figures of men writhing helplessly
in the torments of hell, and seem never to have realized
that there was such a thing as the ““ Purgatorio ™ or the
“ Paradiso.” Hence, presumably, arose the extra-
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ordmary suggestion that Dante took his place among that

‘ intellect of Europe ”” whose whole time was spent in
illustrating the tortures of the damned; and that the
Divine Comedy was intended and received primarily as
an instrument of religious terrorism. To anyone who
has read the poem the idea is surely too childish to be
discussed. It is much nearer the truth to say, with
Henry Adams, that the men of the Middle Ages troubled
themselves about pain and death much as healthy bears
did in the mountains. We know, for instance, that Satan
himself was often characterized in the medizval pageants
and miracle plays, and that his appearance on the stage
was always greeted with roars of laughter.!

Indeed this toughness of the medieval mind in its
attitude to physical suffering is one of the main obstacles
of the modern student to anything approaching a sympa-
thetic comprehension of the period. Whatever admira-
tion he may feel for their achiévements in literature,
architecture, philosophy and so forth, however much he
may be able to sympathize, whether as an outsider or as a

co-religionist, with the Faith that was the very cement of
their whole social order, he is yet repelled and disgusted
by their frequent lapses into callous and apparently
calculated cruelty. Clearly the wrong way of approaching
the matter is to indulge in a torrent of abuse or ridicule
and to leave it at that. Such procedure is destructive
of the whole purpose of historical study; and when one

1 «The people of the Middle Ages, of whom the chroniclers relate
innumerable acts of turbulence, so jealous of their liberties, so gay even
in their churches—these people terrified ? What anidea! Thesestrong,
restless men, carrying East and North and South the plenitude of their
warlike activity, represented as groaning beneath the discipline of the
monks? Well, well! We do not pretend that there was no misery in
their time, that there were not abuses of power, terrible plagues ; but we
need not believe that such things were the special lot of a people whose
general welfare and joy of living and splendid independence are witnessed
by a thousand and one documents. . . . When were the universities so
vigorous, so daring, so full of the spirit of debate? When have men dis-
cussed so many questions of all kinds and put forward so many metaphysical,
philosophical, social and economic theories ? **  (Th. de Cauzons, Histoire
de P Inquisition en France, Vol. 11, p. xxii, Author’s trans.)
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comes across in historical text-books such phrases as
‘“ pious butchery,” “ the saintly homicides,” and so
forth, one simply draws the conclusion that the writer
has lost touch with his subject.

Moreover, it is evident that any attempt to present an
intelligible study of the past consists as much in ridding
oneself of the prejudices and abnormalities of the present
as in apprehending the peculiar characteristics of the past.
The present has its Zeizgeist like any other age. Much
of our modern sensitiveness to physical suffering is
probably due to a certain moral advance, an increased
appreciation of gentleness and kindliness, an increased
reluctance purposely to inflict pain upon another. But
there is also a far less wholesome element in the matter.
For nothing is so characteristic of the present age as its
intense preoccupation with the things of the body and
its corresponding lack of serious interest in those that
concern the soul, except in so far as the latter are con-
ceived as subservient or auxiliary to the former. It is,
we believe, a plain matter of statistics that, outside the
Catholic Church, the only religions which show increased
memberships to-day are those which promise the healing
of bodily ills.t There is a constant outcry against the
supposed cruelty of capital punishment. The very idea
of hell is more than many people can bear. And one
notes with astonishment that, in spite of the emphasis
with which the sixteenth-century reformers repudiated
the doctrine of Purgatory, many religious bodies to-day
have virtually substituted Purgatory for hell. Even
on the tremendous story of the Passion and of Calvary
there has fallen a gloss of unreality, a convention of timid
reticence.

“ Nervousness . . . for no one knows exactly what is
this disease from which everyone is suffering; it is
certain nowadays that people’s nerves are more easily
shaken by the least shock. Remember what the papers
say about the execution of those condemned to death;

1 See e.g. an interesting article,  Healing Religions in the United
States,” by Dr. J. J. Walsh, in Studies, December 1924.

c
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they reveal that the executioner works timidly, that he is
on the point of fainting, that he suffers from nerves when
he decapitates a man. What misery! When one com-
pares him with the invincible torturers of old time!
They used to enclose people’s legs in wrappings of wet
parchment, which shrank when placed before a fire and
slowly crushed the flesh ; or they drove wedges into the
thighs and so broke the bones; they crushed the thumbs
in vices worked by screws, raked off strips of skin with a
rake, rolled up the skin of the stomach as.if it had been
an apron, put you in the strappado, roasted you, watered
you with burning brandy; all this with an impassive
face and tranquil nerves, unshaken by any shriek, any
groan. These exercises being a little fatiguing, they
found themselves with a great hunger and a fine thirst.
They were full-blooded, well-balanced fellows, whereas
now . . .J’1 :

Even this boisterous irony leaves the whole question
more or less in the air. Granted Huysmans’ “ nervous-
ness,” granted, if you will, a real moral advance, there is
yet a deep difference between the fundamental philo-
sophies of the two periods. If we attempt to explain
or analyze it, we must do so with hesitation and diffidence.

“ Men believed something,” says Mr. Belloc, * with
regard to the whole doctrine of expiation, of penal arrange-
ments, which they have not described to us and which we
cannot understand save through the glimpses, side-
lights and guesses through what they imagined to be their
plainest statements.”

We have noted the fact that the Church and all that
she stood for was central and indispensable to the
medizval order. To attack the Church was to attack
the European commonwealth, to strike at the very founda-
tions of society. Thus religious persecution might be,
and frequently was, a mere vent for political animosity.
Other considerations were present, besides those of mere
difference of religious belief. Possibly one might find
1 L Bas, by J. K. Huysmans, quoted by Nickerson, The Inguisition,
p- 59 )
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rough parallels in the treatment of conscientious objectors
during the war or in the lynchings of negroes in the
Southern States of America. Yet even in these cases
the motive to violence was not so all-embracing or so
deeply-rooted. The men of the Middle Ages hated
heresy first and the heretic second.

Even so the ferocity of their action appals and revolts
us. The recognized punishment was one of the most
painful deaths that can possibly be inflicted. The
heretic was burnt alive at the stake.

Several extenuating features must, however, be noted.

The penalty was by no means the most severe that could
be imposed, nor was it confined exclusively to heretics
nor instituted specially for their benefit. In the reign of
Henry VIII, the recognized punishment for the poisoner
was to be boiled alive in a cauldron. In Holland, after
~ the establishment of the Protestant ascendency, it was
decreed that Gerard, the assassin of William the Silent,
should have * his right hand cut off with a red-hot iron,
his flesh torn from his bones in six different places, that
he should be quartered and disembowelled alive, that his
heart should be torn from his bosom and flung in his
face, and finally that his head should be cut off.”1
Burning at the stake was the regular punishment for
witchcraft throughout the seventeenth and eighteenth
centuries; and as late as 1807 a beggar was tortured
and burnt alive for sorcery at Mayenne.

In the Middle Ages it is fairly clear that, in burning
heretics, nothing was further from the intentions of these
men than the deliberate infliction of pain. Other
considerations, about whose nature we can only guess,
~were uppermost. Constantly we find instances in which
the people and judges showed complete indifference as
to whether the criminal was burnt alive or after death.
Savonarola is a case in point; and in the even more
familiar instance of St. Joan the chroniclers denounce the
savage cruelty of the English, who had deliberately built
the faggots and scaffold so high that the executioner was

1 J. L. Motley, Ris¢ of the Dutch Republic, iii. 612.
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unable, as he usually did, to approach closely enough to
hasten the end of the victim. There seems to have been
some almost symbolic idea attaching to the consuming
of the body by fire. For in many cases—Arnold of
Brescia, for instance—it was thought worth while to
disinter the body of some long-defunct heretic and to
commit it to the flames. It may even be suggested that
in the later Middle Ages the burning of a heretic took on
a partially ceremonial character, almost wholly unaccom-
panied by hatred of the accused. When that fiendish
rufian Gilles de Rais was about to be burnt for his

numerous crimes he was overcome by remorse.
- * Among other edifying signs of contrition, he begged
the people whose little boys he had kidnapped, and then
debauched and then tortured to death by hundreds, to
pray for him. Whereupon they marched in proces-
sion . . . chanting and praying earnestly for the soul
of the monster whom their authorities, with the fullest
approval of the paraders, were to burn on the morrow.” 1

Why these things should be we cannot say. We
have to accept the fact that these men clearly saw no moral
problem in the matter at all ; and that, in spite of Papal
and Episcopal protests, which gradually became less
insistent and finally ceased altogether, they regarded the
burning of heretics as a just and obvious duty. St.
Louis himself, the Christian monarch par excellence,
reaffirmed statutes ordering that heretics handed over to
the secular arm should be burnt. Whilst St. Elizabeth
of Hungary, gentlest and most lovable of saints, had for
her spiritual director that same Conrad of Marburg,
whose fame rests mainly on the intense and often excessive
zeal with which he belaboured the heretics as an inquisitor.

Probably we may approach the root of the matter if
we realize that no other age has matched the Middle
Ages in the depth and intensity of two fundamental
religious experiences—the consciousness of sin and the
confident belief in a life beyond the grave. Plainly these
beliefs, intimately bound up with the whole question of

1 H. Nickerson, 0p. ¢it., pp. 57, 213.
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punishments and expiation of guilt, exercised a profound
influence on their attitude to heresy. When heresy is
seen, not so much as the unchecked freedom of inquiry in
theological matters, but as blasphemy against the Most
High, defiance of His Church, insult to the Saints, when
the salvation of the soul is regarded as appreciably more
important than the comfort and well-being of the body,
then many things are possible which are not dreamed of
in our philosophy. And amongst those things we must
count not only the organized prosecution of heresy, but .
the building of a Chartres Cathedral and the writing of a
Divine Comedy. ‘* Corruptio optimi pessima.”

But whilst it is absurd to ascribe to the men of the
Middle Ages an ingrained cruelty and vindictiveness of
mind which human nature has now outgrown, it is
obviously mistaken to represent them as vague, other-
worldly sentimentalists who cared nothing for the ordinary
affairs of life. Although we are all creatures of circum-
stance, human nature itself does not change; and as Mr.
Nickerson says: “ We must beware of trying to under-
stand the past too well when we cannot even understand
the present.”

As far as the question of actual cruelty is concerned,
we need not look very far in the modern world for
examples which challenge comparison with the worst
medizval excesses. Towards the end of 1921 the New
York World conducted a careful investigation of charges
made against the Ku-Klux-Klan. It was reperted that
between October 1920 and September 1921 the Klan
had perpetrated four murders, one ‘‘ irreparable mutila-
tion,” one branding with acid, forty-one floggings,
twenty-seven cases of tarring and feathering and five
kidnappings. The present writer numbers amongst his
friends one who had himself taken part in the lynching
and burning alive of a negro for assault upon a white
woman. He is himself familiar, upon unimpeachable
evidence, of cases where torture and mutilation have been
inflicted by the hooded brethren of the Klan upon their
victims; as, for instance, the tarring, feathering and
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beating with a wet rope of a woman in Teneha, Texas,
because she had married a second time. During 1923
a Texas lawyer, in a letter to a U.S. Senator, estimated
that “ Texas has had, within the last eighteen months,
five hundred tar-and-feather parties and whipping bees,
not to mention a number of homicides, assaults and other
offences.”

Now it is clear that the activities of the Ku-Klux-Klan
provide a parallel—very superficial, it is true, yet none the
less instructive—to those of the medieval peoples in
dealing with heresy. Of course we set on one side all
consideration of the rightness or wrongness of the
principles concerned. It has been maintained by many
that the unity of medieval Europe was not worth pre-
serving and that the Reformation which destroyed it was
a blessing to society ; on the other hand, some of us may
be disposed to think that 100 per cent. Americanism, the
shibboleth of the Klan, is very great nonsense. That is
not the point. The point is that in each case you have
an intense consciousness of the unity or solidarity of a
certain institution—in the one case the American
Republic, in the other the Christian commonwealth of
medieeval Europe. In each case you conceive of certain
societies or sects within that institution as constituting a
menace to its prosperity, its health, its continued operative
unity. Thus the Klansman is convinced that Catholics,
Jews and negroes are anti-social societies, as he under-
stands the term. He is little interested in the truth or
falsity of Catholic teaching. If the Catholic likes to
believe in Purgatory, the Invocation of Saints and so
forth, what is that to him? But he is intensely con-
cerned by his belief that the Catholic Church, considered
as a society, is un-American; that she claims a loyalty
which cannot be other than subversive of the proper
loyalty of the American citizen to his own country. The
same principle he applies, with a suitable differentiation
of terms, to the Jew and the negro. He regards them as
the Roman Emperors regarded the early Christians; he
objects to them as societies possessing a unity and an
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organization of their own, not as adherents of a religion

with which he himself may happen to disagree. Indeed,
in the case of the negro, there is no point of religion at
issue. 'The idea is merely that of keeping a dangerous
barbarian element in its proper place.

In like manner the ordinary medieval Catholic bothered
himself little with the theological aspects of heresy. It
is only when we move amongst the great philosophers,
canonists, preachers and missionaries—men like St.
Thomas Aquinas, St. Bernard, St. Dominic, St. Raymond
of Pennafort, St. Bonaventura, Albert the Great—that
we find the refutation of heresy conducted on a dignified

plane of reasoned debate. To such men heresy appeared .

primarily as defiance of revealed truth; to the common X

people it appeared primarily. as defiance of the Church.
Of course this is merely a rough-and-ready generalization.
But, as we shall have occasion to note in the next chapter,
the revival of religious persecution in the Middle Ages
comes not from the Church, but from the secular authori-
ties. Heresy was seen first and foremost as an anti-social
conspiracy.

“ The (medizval) Church,” says Dr. Tout,! “ was more
than a Church ; it was a state also—ina way itwasa super-
state.’

Hence it is true to say that when religious persecu-
tion reappeared in the eleventh century, it was inspired
rather by loyalty to the Catholic Church as the universal
society of which all men were members, than by loyalty
to the Catholic Faith, of which the Church was the
Guardian and the Teacher. In other words, an institu-
tion is defended by conduct which is in flat contradiction
to the very principles for which that institution stands.
And that is the meaning of fanaticism.

Exactly the same phenomenon is presented by the
Ku-Klux-Klan. The Klan is so American that it 1s un-
American, for it seeks to uphold by religious intolerance
a society which reposes explicitly upon the principle of
complete religious toleration. Not that complete religious

1 T. F. Tout, France and England in the Middle Ages and Now, p. 25.
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toleration is either desirable or even possible. It is
clear that constraint in matters of religious belief, which
includes matters of moral judgment, must under
certain circumstances become necessary to the good
of society

¢ Justice forbids and reason itself forbids,” said Pope
Leo XIIIL2 “ that the State should be godless; or that
it should adopt a line of action which would end in
godlessness—namely, to treat the various religions (as
they call them) alike, and to bestow upon them promiscu-
ously equal rights and privileges. . . . Yet, with the
discernment of a true mother, the Church weighs the
great burden of human weakness; and well knows the
course down which the minds and actions of men in this

1 Dr. Johnson hit this particular nail on the head with his usual
accuracy. .

Fobuson. Every society has a right to preserve publick peace and order,
and therefore has a good right to prohibit the propagation of opinions
which have a dangerous tendency. . . . Mayo. I am of opinion, Sir,
that every man is entitled to liberty of conscience in religion. Fobnson.
Sir, I agree with you. Every man has a right to liberty of conscience, and
with that the magistrate cannot interfere. People confound liberty of
thinking with liberty of talking; nay, with liberty of preaching. Every
man has a physical right to think as he pleases ; for it cannot be discovered
how he thinks. He has not a moral right, for he ought to inform himself
and think justly. But, Sir, no member of a society has a right to feach
any doctrine contrary to what that society holds to be true. . . . Mayo.
But, Sir, is it not very hard that I should not be- allowed to teach my
children what I really believe to be the truth? Fohnson. Suppose you
teach your children to be thieves? Mayo. This is making a joke of the
subject. fobnson. Nay, Sir, take it thus: that you teach them the
community of goods; for which there are as many plausible arguments as
for most erroneous doctrines. You teach them that all things were at
first in common, and that no man has a right to anything, but as he laid
his hands upon it. Here, Sir, you sap a great principle of society—
property. And don’t you think the magistrate would have a right to
prevent you? Or suppose you should teach your children the notion of
the Adamites, and they should run naked in the streets, would not the
magistrate have a tight to flog them into their doublets? . . . Toplady.
Sir, you have untwisted this difficult subject with great dexterity.
(Boswell’s Life of Fobnson, Vol. i. pp. 511-513, O.U. Press, 1922.)

2 Encyclical Libertas Prestantissimum, June 1888. I take this quota-
tion from a letter written to The Nincteenth Century and After, September
1925, by Mr. J. W. Poynter.
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our age are being borne. For this reason, while not
conceding any right to anything save what is true and
honest, she does not forbid public authority to tolerate
what is at variance with truth and justice, for the sake
of avoiding greater ills. . . . But to judge aright we
must acknowledge that the more a State is driven to
tolerate evil the further is it from perfection.”

Further, within the limits defined by the Natural
Law, the purpose of civil government is the highest good
of the community and the happiness of individuals as they
are members of the community. Thus the civil govern-
ment must be in some degree opportunist. A man
familiar with the social conditions of Imperial Rome in
the first century would appreciate the circumstances which
led the Emperors to levy taxes on celibacy ; but he would
not thereby commit himself to a belief that men ought to
be bred under supervision like cattle. In like manner it
is readily conceivable that, under certain circumstances,
State interference in the liquor traffic might become
necessary to the good of society ; though, in recognizing
this and in recognizing that the Federal Government of
America were confronted by such a crisis in 1919, we
do not tie ourselves to a belief in the essential wrongness
of ** drink ™ at all times and in all places.

‘In the two following chapters we shall attempt to
demonstrate that in the thirteenth century a measure of
coercive legislation against heresy was essential to the
preservation of law and order. Such judgment is alto-
gether aside from the general principle of toleration ;
nor is it in any way to be regarded as a justification of the
methods that were employed, first by the Episcopal,
and later by the Monastic Inquisition.



CHAPTER II

THE RISE OF THE HERESIES

The Gathering of the Clouds

TuE earlier medizval heresies arose primarily from
erroneous speculation ‘about theological matters. They
were initiated and received their first explicit statement
in the course of debate, in the lecture-room or the refec-
tory. They were based upon no moral protest against
the conduct or constitutions of the Church. Probably
the outside world heard nothing about them until long
after, when the whole thing had been settled ; and it is
certain that, even if they had heard about them, the
ordinary lay-folk would have been quite unable, in nine
cases out of ten, to understand the intricacies of the
discussion or to appreciate the point at issue in any but its
broadest implications. Usually these early scholars
who had fallen foul of ecclesiastical authority would
ultimately become convinced of their errors and would
seek reconciliation with the Church. They had started
no movement, instituted no new school of thought.
Penance was imposed by the ordinary Church discipline
and the whole matter was forgotten. Thus with Godes-
calcus in the ninth century; and thus with Berengar of
Tours in the eleventh. Each had a few followers amongst
his friends, acquaintances and pupils; and William of
Malmesbury tells us that Berengar on his death-bed was
overwhelmed with remorse at the thought of those whom
he had led astray by his erroneous theories about the
Real Presence and Transubstantiation.! But the general

1 William of Malmesbury’s Chronicle of the Kings of England, p. 314
(Bohn’s edition).

26
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public knew and cared very little about such things.
Heresy had not yet become a weapon wherewith to attack
the Church. :

It is worth while in this connection to quote a passage
in which Henry Adams, with his almost miraculous
insight into the mediaval mind, brings out very clearly the
essentially academic character of these early heresies. He
is describing a debate in the schools between William of
Champeaux and his brilliant young pupil, Abelard.

William, skilfully using as an illustration of his theme
the exact nature of a little crystal pyramid which lies
upon his table, is defending the Realist position. Abe-
lard, the Nominalist, is pointing out that William’s
realism, if pressed to its logical conclusion, can only end
in Pantheism.

“ ¢ (On your showing),” he concludes, ¢ humanity exists

therefore, entire, identical, in you and me, as a subdivision
of the infinite time, space, energy, or substance which is
God. I need not remind you that this is Pantheism and
that, if God is the only energy, human free-will merges in
God’s free-will ; the Church ceases to have a reason for
existence ; man cannot be held responsible for his own
acts, either to the Church or to the State; and finally,
though very unwillingly, I must, in regard for my own
safety, bring the subject to the attention of the Arch-
bishop, which, as you know better than I, will lead to your
seclusion or worse.’
“. .. "Ah’ (rejoins William), ‘ you are quick, M. du
Pallet, to turn what I offer as an analogy into an argument
of heresy against my person. You are at liberty to take
that course if you choose, though I give you fair warning
that it will lead you far. But now I will ask you still
another question. This concept that you talk about—
this image in the mind of man, of God, of matter—for I
know not where to seek it—whether is it a reality or
not?’

“ ‘T hold it as, in a manner, real.’

“ ‘1 want a categorical answer—Yes or No !’

“* Distinguo.” (I must qualify.) ‘
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“ ‘I will have no qualification. A substance either
is or is not. Choose!’

“ To this challenge Abelard had the choice of answer-
ing yes or of answering no, or of refusing to answer at
all.  He seems to have done the last; but we suppose
him to have accepted the wager of battle and to have
answered :

“¢Yes, then.’

“‘ Good,” William rejoins ; ‘ now let us see how your
Pantheism differs from mine. My triangle exists as a
reality, or what science would call an energy, outside my
mind, in God, and is impressed on my mind as it is on a
mirror, like the triangle on the crystal, its energy giving
form. Your triangle, you say, is also an energy, but an
essence of my mind itself; you thrust it into the mind
as an integral part of the mirror ; identically the same
concept, energy or necessary truth which is inherent in
God. Whatever subterfuge you resort to, sooner or
later you have got to agree that your mind is identical
with God’s nature, as far as that concept is concerned.
As a doctrine of the Real Presence peculiar to yourself,
I can commend it to the Archbishop together with your
delation of me.’

“ Supposing that Abelard took the opposite course
and said :

“‘No! My concept is a mere sign.’

‘¢ A sign of what, in God’s Name ?’

“‘Asound! A word! A symbol! "An echo of my
own ignorance.’

‘¢ Nothing, then! So truth and virtue and charity
do not exist at all. You suppose yourself to exist, but
you have no means of knowing God ; therefore, to you,
God does not exist except as an echo of your ignorance ;
and, what concerns you most, the Church does not exist
except as your concept of certain individuals, whom you
cannot regard as a unity, and who suppose themselves
to believe in a Trinity which exists only as a sound or
symbol. I will not repeat your words, M. du Pallet,
outside this cloister, because the consequences to you
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would certainly be fatal; but it is only too clear that you
are a materialist, and as such your fate must be decided by
a Church Council, unless you prefer the stake by judgment
of a secular court.” ” 1

In quoting only a portion of the debate, we of course
lose the thread of the actual argument. But the above
passage demonstrates very clearly the point which we
would wish to emphasize—namely, how extremely easily
a purely academic discussion might encroach, and, in-
deed, must encroach, over the ground of Natural Theo-
logy; and how a scholar, pursuing a particular line of
thought, might suddenly find himself in the blind alley
of heretical statement. We have been accustomed to
hearing the whole of the mediaval period dismissed as an
age of intellectual apathy and childish superstition. The
truth, of course, is exactly the contrary; for the twelfth
and thirteenth centuries were ages of an unsparing and
almost ruthless rationalism. All the tremendous intel-
lectual ferment of early scholasticism, the speculation and
counter-speculations, the never-ending debates, the seem-
ingly futile quibbles and subtleties, the erratic brilliance
of an Abelard, the ponderous scholarship of an Alan of
Lille—all these things formed part of a vast intellectual
movement which received its final crown in that stupend-
ous synthesis of religion and philosophy, the Summa of
St. Thomas Aquinas. St. Bernard regarded Abelard as a
snake in the grass, a second Arius, a plague-spot within
the Church, and thundered against the madness of the
schools. But his real quarrel was with the method in
that madness ; and it may be doubted whether the methods
of St. Thomas would have impressed him any more
favourably than did those of Abelard.

It is of the highest importance to note that the great
medizval heresies were, as far as the main tide of con-
temporary thought and learning was concerned, nothing
more than insignificant side-shows.2 Who could have

1 Henry Adams, Mont St. Michel and Chartres, pp. 299 ff.

%2 < The philosophic ideas of such seem gathered from the flotsam and
jetsam of the later antique world. . . . Such medizval heresies present
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been more strikingly indicated as a great heresiarch in
embryo than Abelard, with his vast following in the
schools, his brilliance and originality, his determined
enemies within the Church itself 7 Yet though he came
under grave suspicion and was even condemned by a
Council, Abelard never stood apart from the stream of
orthodox academic endeavour. If we look round for the
men who were at that time raising the standards of revolt
against the Church, we find half-crazy fanatics like
Tankelm and Eon de I Etoile, illiterate popular agitators,
who went up and down the country-sides denouncing
(often with justice) the corruption of the clergy and the
inordinate riches of the Church. In many cases the new
heresy which such men as thése proposed—if, indeed,
they had anything constructive to say at all—was merely a
revival of some preposterous old pagan superstition, which
the Fathers of the Church had encountered and refuted
in the first and second centuries, some quaint survival of
pagan folk-lore, which the schools- of Paris. would have
considered too childish for discussion.

But supplying the driving-force and giving an alto-
gether disproportionate significance to these fragments
of bygone beliefs was a general spirit of grumbling dis-
content with the condition of things within the Church.
Sometimes the denunciations of these popular preachers
took the form of abuse of established ecclesiastical prac-
tice, as when they denounced symbolism in the churches
as tending to idolatry. Sometimes they urged that the
Sacraments were wholly inefficacious when administered
by unworthy priests. Their whole hne of protest was
not intellectual but moral.

no continuous evolution like that of proper Scholasticism. . . . It has
been said, to be sure, that the heresy of one generation becomes the
orthodoxy of another; but this is true only of tendencies like those of
Abelard, which represent the gradual expansion and clearing up of scholastic
processes. For the time they may be condemned, perhaps because of the
vain and contentious character of the suspected thinker ; but in the end
they are recognized as admissible.” (H. O. Taylor, The Medizval Mind,
Vol. II. p. 313, note.) :
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“The early twelfth-century shouters,” says Mr.
Nickerson,! ““ began by playing lone hands, like our own
Billy Sunday and his tribe. Their stormy careers left
little definite trace. At most they set in motion a general
criticism of the wealth and pride of the Church, in com-
parison with the poverty of her Founder and the humility
which she taught.”

It is, then, a grave error of judgment to suggest that
the revival of heresy in the Middle Ages was, in any
considerable degree, the outcome of the great intellectual
renascence of the eleventh and twelfth centuries. The
main tide of medieval thought flowed wholly within the
broad channel of orthodox Catholicity. The legacy of
the Middle Ages is the legacy of the Faith; medieval
heresy added nothing to it. The root-causes of mediaval
heresy are to be found in the corruptions within the
Church, not in that great awakening of the minds of men
in the eleventh century. No medizval heretic left any
lasting monument of achievement, either in literature,
philosophy or the arts. If one were asked to jot down a
list of the twenty most distinguished men of the eleventh,
twelfth and thirteenth centuries, men pre-eminent either
in intelligence or in administrative ability or in artistic
talents, it would be difficult to include a single heretic.

Indeed the activities of these early heretical tub-
thumpers and platform orators, each setting up his little
local whirlpool of heresy and revolt against the Church,
have little interest for the historian, except as showing the -
potential popularity of anti-sacerdotal propaganda. Such
men as Eon de I’Etoile and Henry of Lausanne came not
to fulfil but to destroy. The very crudity of their denun-
ciations, the essentially negative character of almost all
that they had to say, made it impossible that their influence
should have been other than local and ephemeral. But
during the twelfth century these little streamlets of heresy
began gradually to converge into two or three main
currents, each of which, moving along its own course,
steadily gathered momentum. It is true that the element

1 H. Nickerson, The Inquisition, p. 42.
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of more or less violent hostility to the Church was promi-
nent in each. The Church was the hub of everything ;
and those who criticized her wealth, denounced the con-
duct of her priests and ridiculed her Sacraments were
necessarily working along converging linesl But the
constructive philosophies which the various new sects
proposed in opposition to Catholicism differed widely.

The Waldenses |

Before turning to the Albigensian heresy, which was
by far the most important of them all and with which we
shall be primarily concerned throughout, it will be con-
venient briefly to note the rise and significance of the
Waldensian or Vaudois heresy. The sect was founded in
1170 by a certain Peter Waldo, a rich but illiterate mer-
chant of Lyons. Having prepared and made public a
translation into the vernacular of the Gospels and several
other books of the Bible, he disposed of all his property
and, anticipating St. Francis of Assisi, embraced a life of
complete poverty. He had no thought at this time of
breaking away from the Church; he was a reformer, not
a heretic. From the first he attracted a large following,.
He and his disciples were accustomed to preach in the
streets and public places; and enormous numbers
thronged to hear them. For the widespread neglect of
the preaching office by the Catholic clergy lent to their
discourses the added charm of novelty.2

1 Perhaps this partially accounts for the way in which the different
heretical sects were confused in the minds of the people and even, some-
times, of the Inquisitors. So that, in the later period, * Cathari,”
¢ Manichees ” and “ Albigenses” became generic terms covering all
heretics.

2 Such neglect seems to have been fairly general. See Luchaire,
Social France under Philip Augustus (Eng. trans., A. Krehbiel), p. 52:

“ A great many of the curés, profoundly ignorant, did not preach at all,
and for a good reason. Still, as it was necessary for the people to be
instructed, they imported professional preachers. There were clerics,
and even laymen, who made a business of itinerant preaching. 'Fortu-
nately for the incompetent curés, these moved from parish to parish for



THE RISE OF THE HERESIES 33

Still, this kind of thing, the preaching of the Gospel
by men for the most part uneducated and lacking any
kind of theological training, could not long escape eccle-
siastical censure. In 1179 the Archbishop of Lyons
forbade the continuance of their sermons; and, since his
injunctions were completely disregarded, he excom-
municated Waldo and a number of his followers. For-
bidden thus to preach by their own bishop, the Waldenses
appealed boldly to the Lateran Council ; and Alexander II
restored them to the communion of the Church, insisting
only that their meetings and sermons should have the
sanction of the local bishop. Not until five years later,
after more complaints of their conduct from the Arch-
bishop, were they finally excommunicated by Pope
Lucius I1I at the Council of Verona; and even as late as
1218 a sort of Waldensian Council was held without
interruption at Bergamo—a fact which demonstrates the
easy-going attitude of the Catholic authorities towards
them.

The only instance of specific legislation against them
was the savage proclamation, in 1198, of Pedro II of
Aragon. He issued an edict, banishing the Waldenses
and all other heretics from his dominions, and ordering
that, after a certain date, all heretics found in the kingdom
were to be burnt at the stake. The severity of this enact-
ment, particularly in the threat of the capital punishment,
was quite unprecedented. Of course the penalty of the
stake was held out only as a threat. The King had
prescribed banishment and confiscation of property.
‘Those heretics who refused to leave the country were to
be punished, not as heretics, but on the purely general

a pecuniary consideration. They even gave rise to an occupation of a
peculiar character; they formed °preaching companies,” which con-
tracted by the year for all the sermons of the diocese, or of a group of
parishes, and furnished preachers to those who required them. There is
proof that this strange organization actually operated in Normandy.

“The Church was alarmed. . . . She feared, and not without reason,
that these strangers would spread the seed of false doctrine amongst the
people. . . . The Council of Paris in 1212 forbade all sermons by strangers,
unless they were authorized by the bishop of the diocese.”

D



34 '~ THE INQUISITION

principle that they had wilfully disobeyed a royal proclam-
ation. The thing was not a mere equivocation. Not
long after we find the lighthearted sovereign arrayed in
battle on the side of the heretics against De Montfort’s
crusaders. Mr. Nickerson is probably right in suggest-
ing that, had the Waldenses been the only heretics in
the field, there would have been no Albigensian Crusade
and, perhaps, no Inquisition.

Cut off finally from the unity of the Church, the
Waldenses adopted an anti-Catholic tone as violent as
that of any other sect. From having claimed the right to
exercise the preaching office of the clergy, they passed to a
sweeping denial of the whole idea of ordination, declar-
ing that every “ good man ” had the power of hearing
confessions and granting absolution. They rejected the
majority of the Sacraments, attaching to those, such as
baptism, which they preserved a completely new meaning.
They repudiated belief in Purgatory, in miracles, in the
invocation of Saints, in fasts and abstinences. Finally
they maintained the duty of literal truth-telling under all
circumstances and they rigidly opposed the taking of
oaths in any form whatever. In a society which practic-
ally reposed upon oaths of allegiance, feudal and eccle-
siastical, this kind of thing savoured of anarchy. And as
M. Nickerson neatly puts it:

“To forbid even ° white lies’ is harmless enough,
although, if pushed to an extreme, it partakes of the
character of impossibilism and eccentricity, which the
Catholic Church has always avoided.” !

We do not possess much information about their actual
religious ceremonies. But, according to Bernard Gui,
their worship consisted chleﬂy of readings from the
Scriptures and other sacred writings, of sermons and of
recitations of the Lord’s Prayer, which they would often
repeat eighty or a hundred times on end.?

Like most of the contemporary heretical sects, the

1 Op. cit., p. 43.
2 See also Tanon, Histoire des Tribunaux de PInquisition en France,

pp- 93 .
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Waldenses were often accused by their enemies of gross
sexual immorality amongst themselves. But such stories
need not be taken very seriously. In general it would
seem that they were distinguished by the simple piety
of their lives and their strict adherence to the rules of
poverty which they had set up for themselves. An
inquisitor went so far as to say that they were to be
recognized—

“ by their customs and speech, for they are modest and
well-regulated. They take no pride in their garments,
which are neither costly nor vile. They do not engage
in trade, to avoid lies and oaths and frauds, but live by
their labours as mechanics—their teachers are cobblers.
They do not accumulate wealth, but are content with
necessaries. They are chaste and temperate in meat and
drink. They do not frequent taverns or dances or other
vanities. They restrain themselves from anger. They
are always at work; they teach and learn, and conse-
quently pray but little. They are to be known by their
modesty and precision of speech, avoiding scurrility and
detraction, light words and lies and oaths.” 1

Of course it would be easy to exaggerate the contrast
between the simple virtues of a new heretical sect, filled
with zeal and conscious of a great mission of reform,
and the general degradation of the Catholic priesthood as
a whole. The constant fulminations of the Pontiffs
show that simony was widespread and that there was an
immense amount of immorality amongst the priests.  Still
it is necessary to take the denunciations of professedly
hostile critics, and even of zealous reformers like St.
Bernard, with a pinch of salt. There was still much of
the beauty of holiness in a Church which could produce
St. Norbert, St. Thomas of Canterbury, St. Francis, St.
Dominic, St. Anselm, St. Elizabeth of Hungary and
St. Clare. There was plenty of recreative energy, of
vigorous reforming activity in a Church which could give
birth to the Cistercians, the Premonstratensian Canons

Y A. S. Turberville, Mediwval Heresy and the Inguisition, p.
21. .

X
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and the Austin Friars. Even so there is probably much
truth in Mr. Turberville’s suggestion that— :

¢ It 1s, perhaps, not too much to say that the distinctive
dangerousness of the (Waldenses) lay in the fact of such
excellence, such fruits of the spirit being brought forth
among a sect which arrogated to itself apostolic functions
without lawful authority.” 1

Indeed the most interesting point in connection with
the Waldenses is the question as to why they became
heretics at all. It is very striking to notice that Peter
Waldo, with his voluntary assumption of poverty and his
zealous revival of popular preaching, anticipated the
distinctive reforms both of the Franciscan and the
Dominican Orders; and that for fourteen years he and
his followers remained in full communion with the
Church, their vows of poverty receiving Papal benediction
at the Lateran Council of 1179, and the continuance of
their preaching activities being sanctioned with the very
natural reservation that they should recognize the authority
of their bishop. Yet within five years of this time they
were formally excommunicated by the Pope; in 1198
we find Pedro of Aragon threatening them with the
stake; and in 1212 a number of them were burnt alive
at Strasburg by an infuriated populace. The Poor Men
of Lyons became outcasts upon the face of the earth:
the Poor Men of Assisi and the Watch dogs of the Lord
became the mightiest reforming forces in Christendom.

The essential point of divergence lay, we fancy, in the
fact that St. Francis knew how to obey and that Waldo
did not. St. Francis founded his Order on the triple
vow of poverty, chastity and obedience; Waldo omitted
the latter, declaring, like many who were to come after
him, that his conscience was his guide and that he pre-
ferred to follow God rather than man. Implicit in such
doctrine was, of course, a repudiation of the whole Catholic
tradition, the whole idea of the Church as the Divinely
appointed Guardian of the Faith, the whole teaching of
the Apostolic succession. From whom, demanded

1 A, S. Turberville, Medieval Heresy and the Inquisition, p. 22.
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Moneta, did the Poor Men of Lyons receive their Orders ?
From Waldo himself ? And who had ordained Waldo ?
No one. And yet Waldo “ glorified himself to be a
bishop; in consequence he was an Antichrist, against
Christ and His Church.”!  Waldo, says another
chronicler, Richard of Cluny, was ‘‘ proud in his own con-
ceit and, possessing a little learning, assumed to himself
and usurped the office of the Apostles.” 2

The force of such reasoning as this may or may not
appeal to the reader. Yet, if he is to understand the
question of medizval heresy and the actions of those who
laboured to suppress it, he must try to realize that in the
medieval environment the logic of Moneta and Richard
would seem quite impregnable. Granted that there were
many and grave abuses within the Church, what could
justify a man in confusing the abuse with the system
itself 7 You will find no more violent anti-clericalist than
St. Bernard, if the term implies nothing more than a
denouncer of clerical abuses. But St. Bernard treated
such things always as abuses, as stains upon the ineffable
dignity of the priestly vocation. Waldo simply swept
the whole idea of priesthood aside. St. Bernard was
the reformer, Waldo the schismatic.

The Albigensian Heresy

The heresy which was later to become known as the
Albigensian heresy (from the fact that the town of Albi in
Languedoc was one of its earliest strongholds) began to
filter into Europe from the Eastern Empire about the
beginning of the eleventh century. IMuch controversy
has raged round the question of the actual origin of the
sect, some historians having maintained that it was in a
direct line of descent from the Manichees of the pagan
Empire, others that it was a dualist sect, though distinct
from that of the original Manichees. For our purpose
it is sufficient to note that dualism was the dominant note

1 Turberville, op. ciz., p. 19.
2 Ibid., p. 19. See also H. O. Taylor, op. cit., Vol. I. p. 381, note.
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of its philosophy and that almost all the contemporary
writers regarded it purely and simply as a revival of
Manicheeism. Roger of Chalons and Abbot Guibert
of Nogent in the eleventh century, the Council of Rheims
in 1157, Moneta of Cremona, Luke of Tuy, Stephen
of Bourbon and Innocent III in the thirteenth, and
Bernard Gui in the fourteenth centuries refer to the "Albi-
gensian heretics simply as modern Manichees.! And
St. Thomas Aquinas, dining one evening at the court of
good King Louis, profited by a lull in the conversation
to announce solemnly to the assembled company, *“ I have
a conclusive argument against the Manichees—conclusum
est contra Manicheos”’ Perhaps, as Henry Adams
observes, the dinner-table was not much more used then
than now to abrupt interjections of theology into the talk
about hunting and hounds. But at any rate there was no
need for anybody to ask the great Doctor who the Mani-
chees might be.

‘The Manichee heresy was, of course, an old enemy of
the Church. Eusebius mentions its existence in his
history ; in its furrows St. Augustine had sown some of
his spiritual wild oats; and even the Arian historian
Philostorgius speaks emphatically about ““ the mad heresy
of the Manichees.” 2 The Emperor Justinian legislated
against them ; and in 556 a number of Manichees were
stoned to death by the people of Ravenna. To say the
least of it, they were never popular, either under the pagan
or Christian dominion.

First and foremost they asserted this principle of
dualism—of a dual universe created jointly by two gods,
the one good and the other evil. Matter was evil and
spirit good ; and all existence took the form of a conflict
between these two principles. There was some difference

Y Practica Inquisitionis, pp. 131 fl. (British Museum, Egerton MSS.
No. 1897), where a full account is given of their practices and beliefs.
The most easily accessible edition of Guibert’s duzobiography is in the
Broadway translations.

2 Eusebius, H.E., vii. 31. Philostorgius, H.E., iii. 16, 17. Socrates
has an account of Manes, the founder of the sect (H.E., i. 22).
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of opinion amongst them as to whether the good and the
evil deities were equally powerful. It was urged by some
that God had two sons, Jesus and Satan; and that the
latter, revolting against parental authority, was turned out
of heaven and proceeded to create a material world with
Adam and Eve as its first inhabitants. Others regarded
Satan merely as a fallen angel, who had persuaded two
other angels—Adam and Eve—to share his exile. In
order the better to secure their allegiance to him, he had
lighted upon the idea of awakening the carnal appetite,
which is original sin, and which had proved the chief
source of his continued power.

From this dualistic conception arose several important
considerations. Believing all material creation to be
essentially evil, they found it unthinkable that our Lord
should have assumed a human body during His earthly
life. On the other hand, they regarded Him as inferior
to God Himself and merely the highest of the Angels.
Denying His Divinity, they also denied His humanity.
It followed immediately that His body could not be
injured, least of all killed by any human process. There-
fore there could have been no Crucifixion and, hence, no
Resurrection. 'The whole story of the Passion and the
Crucifixion was a delusion. ‘ ,

They said that the Blessed Virgin possessed the same
form of celestial body as Christ Himself. They said that
she was only apparently a woman, but was actually sexless.

So much for the theological teachings of the sect,
which; like those of most heretical bodies, were ch1eﬂy
negative. For the Catholic Church herself they professed
the heartiest contempt and hatred. The Popes, they
declared, were the successors of Constantine, not of
St. Peter, who had never been near Rome in his life. The
Church was the Scarlet Woman of the Apocalypse,
“ drunk with the blood of the Saints and with the blood
of the martyrs of Jesus.”” The Sacraments were childish
impostures. Transubstantiation was a mad blasphemy,
for the Church dared to assert that Christ Himself could
be present under the forms of material bread and wine, the
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creations of the evil spirit. 'The Catholics dared to claim
that they received the Body of Christ in the Sacrament,
as though Christ could possibly enter a man’s stomach.

The new heretics were particularly emphatic in their
contempt for all forms of symbolism and for the veneration
of relics, especially of the Cross. Admitting, for the
sake of argument, that there had been some sort of
Crucifixion, by which the celestial body of Christ had
been tortured, though not, of course, killed, they main-
tained that the Cross itself should be treated with loathing
as a mere piece of wood, upon which Christ had been made
to suffer. The Cross should not be reverenced, but
despised and insulted. “ 1 would gladly,” said one of
their writers, * hew the cross to pieces with an axe, and
throw it into the fire to make the pot boil.” 1

In many respects the tenets of the neo-Manicheeans
resembled those of the great modern dualist heresy called
Christian Science. But the former possessed, as the
latter do not seem to possess, the characteristic genius of
the Middle Ages for following things to their logical
conclusions. They had a kind of priesthood known as
the *“ Perfect ”” and a ceremony called the * Consolamen-
tum ”’ for the spiritual nourishment of their lay-folk, the
“ Believers.”  Since matter was inherently evil, all sexual
relations were clearly the blackest of sins. The ‘‘ Per-
fect ” were forbidden to eat meats, eggs, cheese or
anything that was the result of sexual procreation. (Fish
was excluded from the ban, since it was thought that fish
were not bi-sexual ) They believed that those who died
without the * Consolamentum ™ might pass either to
eternal punishment or to the habitation of the body of an
animal. Hence, since the body of an animal might be
the dwelling-place of a human soul, they refused under all
circumstances to take animal life—a feature of their beliefs
which often led to their exposure. At Goslar, for

1 N. Eymericus, Directorium (Venice, 1607), pp. 273, 274, 277, 278;
B. Guidonis, Practica Inquisitionis (Paris, 1886), pp. 236 ff. See also
Turberville, op. cit., pp. 24 ff. E. Vacandard, The Inguisition (Eng.
trans. Bertrand Conway), pp. 55 ff.
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instance, a number of them were condemned for having
refused to kill and eat a chicken—a clear indication in the
minds of the Catholics that they were Manichees.

Clearly, however, if it was wrong under all circum-
stances to kill an animal, it was an even greater crime to
kill a human being. All killing, they said, was murder.
And the man who strangled his grandmother to rob her
of her last sixpence was not a greater criminal than the
soldier fighting in battle against his country’s enemies.
They denied that the State had the right to inflict capital
punishment under any circumstances whatever ; and when
a prominent heretic was elected consul of Toulouse, a
certain Peter Garsias wrote to remind him that *“it is
not God’s will that human justice condemn anybody to
death.” Some of the extremists went even further than
this, denying the State’s right to punish at all. Vacandard
cites the Summa contra hereticos, which declares that ““ all
the Catharan sects taught that the public prosecution of
crime was unjust and that no one had the right to adminis-
ter justice.”

Proceeding logically upon the dualistic principle, they
maintained that the procreation of children was the work
of thedevil. A woman with child was a woman possessed
of an evil spirit ; and if she died in this state of impurity,
she could not possibly be saved from eternal damnation.
The married state was a perpetual state of sin, worse
than adultery or fornication, since the married felt no
shame. So, too, anything which could interrupt the
natural processes of birth was commendable ; even incest
and perversion were preferable to marriage, since the
great sin of bringing children into the world was thereby
avoided. Nobody, therefore, could receive the * Con-
solamentum ” who had not first renounced all marital
relations. And for the * Perfect,” that is, those who
had received the “ Consolamentum,” it was considered
a sin even to touch a woman. ‘‘If a woman touches
you,” said one of their oracles, Pierre Autier, * you must
fast three days on bread and water; if you touch a
woman, you must fast nine days on the same diet.”
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I hasten to add that the Albigensian heretics loudly
proclaimed themselves the true Church of Christ, without
which no man could be saved. The Pope was Anti- christ ;
and the Catholic Church was the whore of Babylon.

Finally, there was their genial ceremony known as the
“ Endura.” The “ Consolamentum,” besides being a
sort of caricature of the Church’s Sacrament of Extreme
Unction, was also the standard form of initiation into the
number of the “ Perfect.” You generally received it
upon your death-bed and were thereby guaranteed eternal
beatitude, whatever might have been the obliquity of
your past life. Thus any sick person who had received
the “ Consolamentum *” was clearly running a grave risk of
damnation if he showed signs of recovery. Under such
circumstances the * Perfect” would forbid the family
to feed the patient or would even remove him to their own
house, where, as IMr. Nickerson puts it, they might starve
him to death in peace. All this was done, of course, for
the salvation of the patient’s soul, since it was feared that,
in the event of recovery, he would be almost certain to
lapse from the rigid asceticism demanded of the * Per-
fect,” to whose number he had, in virtue of the *“ Con-
solamentum,” automatically become admitted. Nor was
the practice by any means exceptional. It has been
maintained, indeed, that the ‘ Endura” put to death
more victims in Languedoc than the stake or the Inquisi-
tion. One of the * Perfect ” named Raymond Belhot,
after administering the “ Consolamentum ” to a sick girl,
ordered that under no circumstances was any food to be
given to her. He returned frequently to see that his
instructions were being obeyed, and the girl died in a few
days. Many submitted to the ¢ Endura ” quite volun-
tarily. A woman named Montaliva starved herself to
death in six weeks; a woman of Toulouse, after several
unsuccessful attempts to consummate it by blood-letting
and taking of poison, killed herself by swallowing pounded
glass; a certain Guillaume Sabatier starved himself to
death in seven weeks.!

1 See Liber Sententiarum Inquisitionis Tolosanae (Ed. P. A. Limborch,
Amsterdam, 1692), pp. 104, 143, 190, etc.
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Such was the extraordinary agglomeration of pagan
dualism, distorted Gospel teaching and nauseously anti-
social ethics which, proclaiming itself a return to the pure
Christianity of the early Church, entered Europe through
Bulgaria and Lombardy, spread thence all over Northern
Italy, Languedoc and Aragon, and then swept northward
through France, Belgium and Germany to the shores of
the Baltic. It will be convenient to defer until the next
chapter an examination of the circumstances under which
the Albigensian heresy grew to power in Languedoc, its
first and greatest stronghold. For the present we may
briefly discuss its progress in the northern kingdoms,
where, in striking contrast to those of the south, its
appearance was everywhere greeted by savage popular
hostility.

- Spread of the Heresy in the North

In 1018 we hear of the Albigenses at Toulouse, in 1022
at Orleans, in 1025 at Cambrai and Litge, in 1045 at
Chalons ; and by the middle of the century the heresy
had penetrated as far as Goslar in North Germany. When
their presence at Orleans first became known, King
Robert the Pious hastily summoned a council to decide
what should be done. So great was the fury of the
common people that the Queen herself was stationed at
the door of the church where the heretics were being
tried, to save them from being dragged into the streets
and lynched. Thirteen of them, including ten resident
canons of the collegiate Church of the Holy Cross, were
condemned to be burnt alive; and as they came out of
the church, the Queen, recognizing amongst them a
priest who had been her confessor, sprang forward and
jabbed him in the face with a stick, putting out an eye.
They were then bundled ignominiously through the
streets amidst the curses and imprecations of the people.
Outside the walls of the city fires were started and they
were all burnt alive.

"This outburst of violence is of interest as being the first
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recorded instance in European history proper of the burn-
ing of heretics. The punishment by the stake was a
complete innovation. It was decreed by no law, for as
yet the crime of heresy did not exist in the eyes of the law.
We have simply the summoning of a sort of extraordinary
general meeting by the King, at which the clergy seem
simply to have testified to the existence of heresy amongst
them; and the subsequent decision, endorsed by all
present, that death at the stake was the only appropriate
punishment for these pernicious wretches.

If it is asked why burning was specially chosen as a
means of death, we can only reply with vague suggestions.
M. Julien Havet has noted that—

“In the early Middle Ages the penalty of the stake
was an ordinary method of inflicting capital punishment,
perhaps, even, the most usual after hanging. . . . Burn-
ing, moreover . . . was the ordinary punishment for
poisoners, sorcerers and witches, and it might have
seemed obvious to liken heresy to witchcraft or poisoning.
Finally, the stake, more destructive than the gallows, more -
cruel, more theatrical, might have appeared more likely
to awaken a salutary terror in the hearts of the condemned,
who had the choice either of abjuration or of punishment.”!

Moreover, it seems to be in the nature of men that,
when they are roused to the limits of fury and hatred
against their fellows, their minds turn always to the lurid
glare of the flames and the horrors of death by burning.
Negroes in America are sometimes hanged by the mobs,
just as heretics in the Middle Ages were sometimes
hanged.” But much more often it is a matter of stake,
faggots, old furniture and a gallon of kerosene.

In 1039, in spite of the protests of the Archbishop
of Milan, the civil magistrates of that city arrested a
number of heretics. They were invited to reverence the
cross held before them or to be sent to the stake. A few
recanted, but the majority, covering their faces with their
hands, cast themselves into the flames.

1 Julien Havet, ““L’hérésie et le bras séculier au moyen-age” in
Euvres, Vol. I1. pp. 130, 131 (author’s trans.).
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In 1051 the presence of Albigensian heretics was
discovered at Goslar. 'They were convicted of belonging
to the sect by their refusal to eat chickens, which were
given them by the authorities. The Emperor Henry III
himself convened a Council and, expressly stipulating
that the verdict was given “ with the consent of all, in
order that the leprosy of heresy may be prevented from
spreading and from contaminating a greater number of
persons,” ordered that they should be hanged. Here
again we note the absence of legal precedent for the
sentence. It was merely a measure of public safety,
ratified, since it was an innovation upon the laws of the
Empire, by the consent of people and nobles.

In 1076 a heretic of Cambrai was arrested and brought
before an assembly composed of the bishops and the
leading clergy of the diocese. 'They were unable to reach
any decision in the matter. But, as he left the Council,
the unfortunate man was seized upon by the people and
some of the minor clergy, and nailed up in some sort of
wooden chest, which was then set on fire.

At Soissons in 1114 the bishop arrested and im-
prisoned several heretics, until he should be able to decide
what to do with them. During his absence at Beauvais
the populace burst into the prison, dragged forth the
captives and burnt them all. In 1144 at Litge there was
a furious explosion of popular wrath against them, and
the bishop had the greatest difficulty in preventing a
regular holocaust; but many perished in spite of his
efforts. Instances of similar excesses could be multi-
plied. But the important point to be noted is that, in all
these cases, covering a period of more than a century, the
Church either held aloof or plainly manifested her dis-
approval. Of course you find persecuting bishops like
Theodouin of Lit¢ge and, later, Hugh of Auxerre. But
these men were exceptions. Pope Gregory VII pro-
tested against the excesses at Cambrai in 1076 and
ordered that those Catholics who had taken part should
be excommunicated. At this time the ecclesiastical
authority recognized no precedent for seeking the aid
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of the secular power in combating heresy. Vaso, Bishop
of Litge, declared that the employment of the civil
authority against the IManichees was contrary to the
spirit of the Gospels and the traditional precepts of the
Church. The only punishment that should be inflicted
upon them, he said, was excommunication. Such men as
Peter Cantor and St. Bernard wrote in the same strain.

In 1145 the half-witted fanatic, Eon de I’Etoile, began
his crazy agitations in the diocese of St. Malo. Pro-
claiming himself the Son of God, he seems to have made
a number of converts amongst the local peasants, who,
not content with denying the Faith, began to loot churches
and break into monasteries. FEon himself, recognized
to be insane, was placed in the kindly hands of Abbot
Suger of St. Denis, and ended his life in a monastery.
But his followers were hunted down by the people, and
several perished at the stake.

Probably, even in St. Bernard’s time, the common
people as a whole made little mental distinction between
the various brands of heresy that were appearing amongst
them. To them heresy was primarily attack upon the
Church, the centre of organized charity, of education and
even of administration. Deny the Church’s right to
sanction oaths and you struck at the whole feudal system.
Repudiate her Sacraments and, since marriage was a
Sacrament, unaccompanied by any civil ceremony, you
made marriage identical with concubinage. Moreover,
was not the Church the one gateway of salvation, the
guardian of the true Faith of Christ, once and for all time
delivered to the Saints ?

Even so the main tenets of the new Albigensian heresy
must have been familiar to most. Horrible stories were
told of their gross immorality—stories of closed doors,
extinguished lights and hideous orgies of lust and
promiscuity. And whilst it would be uncritical to accept
all such stories on their face value, it would be absurd to
reject them all as the malicious fabrications of enemies.
As Mr. Turberville reminds us : .

“ The critic’s objection, ‘ what abomination may not
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one expect of those who hold incest no worse a crime than
marriage ? ’ is pertinent and sound.” 1

Indeed it is difficult to exaggerate the horror and
disgust which the doctrines of the new heresy must have
excited in the minds of the medizval peoples—particu-
larly in those districts where the Church was still pure

and vigorous. Repulsive as it was in its essence, the .

Albigensian heresy was not merely anti-Christian ; it was
flatly anti-social. 'We may well shudder at the ferocity
of King Robert the Pious, and of the mobs at Cambrai
and Soissons. But, if one were to give free rein to one’s
imagination, one would. find difficulty in concocting a
system of philosophy and ethics which could be better
calculated to excite the almost frantic horror of the
medieval mind than the actual thing which was called
Albigensianism. We may shudder, 1 say, at these local
and occasional excesses during the eleventh and twelfth
centuries. But need we be very surprised ? Far more
important and far more difficult to answer is the question
as to why the heresy spread at all—why so plainly un-
natural and revolting a philosophy should have engaged
the serious attention of anybody.

Reasons for the Spread of the Heresy

In the first place it would seem that asceticism, how-
ever wild and misdirected, has always exercised a great
fascination over the minds of men. To-day in America
we may note the rancid Puritanism which has directed
and consummated the Prohibition movement, and has
already made the sale of cigarettes illegal in certain States
of the Union. In the fourth and fifth centuries there
was always a tendency amongst the people to venerate
those anchorites whose mortifications and vigils were most
tremendous and sustained, to a greater degree than those
whose piety was most serene and well-ordered. Even
amongst the early monks themselves we find traces of
the same spirit—instances of actual rivalry in the devising

1 0p. cit., p. 31.
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of new fasts and austerities; and this by men wholly
untainted by fanaticism, great Saints who never regarded
such austerities as other than means to an end.! The
latter feature, leading, as it must often have done, to grave
abuses, is not discernible in the twelfth century. But it
is certain that the austerities of such men as St. Bernard
made a tremendous impression upon the people and
added in no small degree to the prestige which the
monastic reformers enjoyed. Lea tells a story of how
St. Bernard, ,

“ After preaching to an immense assemblage . . .
mounted his horse to depart; and a hardened heretic,
thinking to confuse him, said, ‘ My Lord Abbot, our
heretic of whom you think so ill has not a horse so fat
and spirited as yours.” ‘Friend,” replied the Saint, ‘I
deny it not. The horse eats and grows fat for itself, for
it is but a brute and by nature given to its appetites,
whereby it offends not God. But before the judgment-
seat of God I and your master will not be judged by
horses’ necks, but each by his own neck. Now, then,
look at my neck and see if it is fatter than your master’s
and if you can justly reproach me.” Then he threw down
his cowl and displayed his neck, long, thin, and wasted
by macerations and austerities, to the confusion of the
misbelievers.” 2

It is for us, perhaps, a little difficult to repress a smile
as we visualize the scene. But we may be perfectly
certain that none of those present—heretic or orthodox—
saw anything the least bit amusing in St. Bernard’s retort.
It is not an exaggeration to say that much of St. Bernard’s
extraordinary influence over the men and affairs of his
time 3 was ascribable to the dominantly ascetic character

1 Thus St. Macarius of Alexandria, “ having heard that the monks of
Tabennisi all through Lent ate only food that had not been near a fire,
decided for seven years to eat nothing that had been through a fire; and
except for raw vegetables and moistened pulse, he tasted nothing.”
(Palladius, The Lausiac History, Cap. XVIIL.)

2 H. C. Lea, 4 History of the Inquisition in the Middle Ages, Vol. L.

. 7L.
3 Henry Osborn Taylor observes justly that “St. Bernard . . . for a
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of his whole life. We find this note of sternness and
austerity in every reforming and every heretical move-
ment throughout the period. It must be remembered
that, at the time of which we have been writing, the Poor
Men of Lyons had not yet appeared upon the scene,
whilst St. Francis of Assisi was yet unborn. It is not,
therefore, surprising that the rigid asceticism of the
Albigensian ‘‘ Perfect ”’ should itself have exercised a real
attraction towards heresy and should, in the early days
at any rate, have constituted a genuinely high moral
appeal. Were not the bishops to be seen riding about
in luxury and magnificence ? Were not the monasteries
rolling in riches, and were not the parish priests distin-
guished often by the easy-going indolence of their lives ?
“ To-day,” thundered St. Bernard, ‘foul rottenness
crawls through the whole body of the Church.” The
people listened to him and thronged to hear his words.
But when these others arose, preaching that the Catholic
Church was not only utterly corrupt but an imposture
and a usurpation, challenging St. Bernard himself in
their lofty contempt for the things of this world, was it
not natural that many should have listened, should have
wavered and should have followed ?

To an altogether different type of mind the Albigen-
sian heresy made an altogether different kind of appeal.
I refer to its Epicureanism. Provided that the *‘ Be-
liever ” received the * Consolamentum ” upon his death-
bed he had nothing to fear, for he was automatically
promised eternal beatitude thereby. Therefore, during
his lifetime he was at liberty to do exactly as he pleased,
to ignore all the prescribed rules of conduct, to fight,
accumulate riches and to eat what he liked. Such a
philosophy was simply a reductio ad absurdum of the:
Catholic attitude towards death-bed repentances. It was
a direct invitation to hypocrisy. In short, whilst en-

quarter of a century swayed Christendom as never holy men before or
after him. An adequate account of his career would embrace the entire
history of the first half of the twelfth century.” (The Medieval Mind,
Vol. 1. p. 408.)

E
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joining so rigid an austerity upon the * Perfect,” the
Albigensian heresy practically banished the moral code
from the life of the * Believer.” And a philosophy which
may be twisted into providing an apology for vice will
find adherents in any age.

But that particular aspect of their teaching which
embraced the ““ Endura” and which commended and
sought to accelerate suicide presents a more difficult
problem. Perhaps a sort of half-answer is to be found
in the absolutely logical character of the mediaval mind.
Henry Adams notes that, in the Middle Ages, * words
had fixed values like numbers ; and syllogisms were hewn
stones that needed only to be set in place in order to reach
any height or to support any weight.”* The great
scholars of the Middle Ages were amongst the most
exact thinkers who have ever lived ; and possessed, to a
degree that is almost inconceivable in an age like our own,
of loose thinking and slapdash philosophy, the power of
following their convictions to their logical conclusions.
Some of the earliest followers of St. Francis, in their
enthusiasm for a life of poverty and a community of goods,
rushed to the extreme of denouncing the whole idea of
property. And perhaps, likewise, once you had con-
vinced a man of the inherent evil of matter, you would
find him prepared to go to almost any lengths in mani-
festing his hatred and contempt for it.

The Catholic Church has never had any great affection
for extremes and has always recognized that even logical
extremes are often extremely dangerous things. The
same fact was bound to be recognized by the Albigensian
heretics. You could not expect the vigorous and
sustained propagation of a sect which aimed explicitly
at the destruction of the race—not, that is, if you upheld
its teachings in all sincerity. You could not declare
that the procreation of children was the grossest of sins,
and that suicide was the highest of the virtues, and then
insist that you had a message for all generations of men.

* The consequence was,” as Mr. Turberville well puts

1 Mont St. Michel and Chartres, p. 290.
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it, ““ —and herein lies the greatest condemnation of the
sect—that it went on proclaiming an impracticable ideal,
while admitting that it was impracticable; sanctioning a
* compromise, itself antithetical to its essential dogma,
whereby alone the heresy was able to continue at all.”” 1

The whole thing, in fact, was a monstrosity. In its
completeness it could make no sort of real appeal to human
nature. It was essentially diseased, unwholesome, anti-
social. It could only continue by encouraging hypocrisy.
It was based upon a quibble. If, finally, we must attempt
some sort of summary for the reasons of its propagation,
we should suggest that there were three. First, this
more or less overt insincerity, turning a blind eye to con-
tradictions necessarily inherent in the system. Second,
its ascetic appeal, an exaggerated spurning of the things
of the world, a reaching-out into the realms of pure spirit.
Third—and perhaps most powerful of all—its open dis-
gust for the riches and corruptions within the Catholic
Church and its promise of a renewed spiritual life within
the supposed true Church of Christ.

Of course the heresy never obtained a real hold in
the north. In 1139 Innocent II, presiding over the
Second General Council of the Lateran, established a
significant precedent by calling upon the secular princes
to aid in the suppression of heresy; and five Papal
Councils within sixty years declared the heretics excom-
municate. In 1163 the Council of Tours decreed that
‘“if these wretches are captured, the secular princes are
to imprison them and confiscate their property.” But all
these pronouncements and exhortations were addressed
primarily to the powerful noblemen of the southern king-
doms, of Aragon, Languedoc and Lombardy, where the
heresy was almost wholly unopposed.

In the north it was different. You found there the
little local and sporadic outbursts of popular fury, accom-
panied by lynchings and burnings. More important,
you found the practice of putting heretics to death by
burning at the stake gradually assuming the force of an

1 Op. cit., p. 30.
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established custom. It is certain that the great bulk of
public opinion was strongly and even ruthlessly anti-
heretical. Still there was, as yet, nothing to excite the
alarm of the secular rulers. These heretics were doubt-
less a great nuisance, but heresy, after all, was the Church’s
affair, not theirs. And they saw nothing in the organiza-
tion or numbers of the heretics to justify them in taking
measures to safeguard the commonweal. For nearly
two hundred years following the executions at Orleans
no northern State made any official anti-heretical gesture
—with one exception. That exception, curiously enough,
was England.

It appears that in 1166 a number of Albigensian
heretics landed in England from Germany and at once
began vigorous proselytizing. They had short shrift.
Henry II, hearing of their presence, immediately sum-
moned them to appear before a Council at Oxford. They
were convicted of heresy and the King ordered that they
should be branded with a hot iron, publicly beaten and
driven out of the city ; and that no citizen was to harbour
them or give them any assistance. Terrified by the
threat, their only convert, a woman, made full abjuration.
But the rest submitted to the punishment, and, without
an exception, all perished of cold and starvation in the
country-sides. It was the first, as it was to be the last,
appearance of the heresy in England. Later in the same
year the Assizes of Clarendon enacted that anyone who
should presume to shelter heretics should have his house
destroyed.! England was the first European country
to legislate against heresy.

1 ¢« The Lord King forbids, moreover, that anyone in all England
receive in his land, or his soc, or the home under him, any one of that
sect of renegades who were excommunicated and branded at Oxford.
And if anyone receive them, he himself shall be at the mercy of the Lord
King; and the house in which they have been shall be carried without the
town and burnt.” (“‘ Assize of Clarendon,” stat. 21, in Ideas that bhave
influenced Civilization, Vol. IV. p. 400.)



CHAPTER 1III
LANGUEDOC AND THE CRUSADE

THE scene changes to the sunny lands of Southern
France; and the change is a vivid and startling one.
The difference is not only in the setting, but in the very
atmosphere. In some degree it persists down to the
present day. Will not the northern Frenchman still tell
you that the men of the midi are noisy, ostentatious and
superficial ?  And do not the northern regiments still
affect a certain contempt for the fighting abilities of the
southern ?  Yet Marshal Foch comes from the French
Pyrenees; from Marseilles came the battle-song of the
Revolution ; and the great Provencal name of De Castel-
nau has flashed in the pages of French history from the
days of Count Raymond VI of Toulouse down to the
battle of the Marne in our own time. The contrast is
one of temperament, of zmbre. And, as so often happens,
men come to emphasize such contrasts by dwelling upon
particular distinctions, which they themselves probably
recognize as supetficial and even inexact, but which
enshrine a consciousness of real and dccper divergences
of character. Thus we have our own quaint theories
that the Scotch have no sense of humour and the Irish
no sense of logic. Nobody seriously believes these
things. Yet they serve as useful generalizations covering
certain distinctive characteristics that are far more difficult
of analysis.

So it is in the case of Languedoc and the French
“ meridional.” North and south of the Cevennes a real
difference of social atmosphere is apparent even to the
most casual traveller ; and at the time of which we write
it was far more clearly marked, far more readily recog-
nized alike by northerner and southerner. The French

53
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nation, as we understand the term, was not even a theory
until the days of Philip the Fair, and not even the most
shadowy of realities until after the Hundred Years’ War.

The Roman Tradition in Languedoc

Long before the great days of the Empire, Languedoc
had its cities, its foreign trade, its vigorous urban adminis-
tration—a city civilization rather like that of Asia Minor
in St. Paul’s time. Narbonne was prosperous many
years before the coming of Julius Casar. The great
harbour of Marseilles was thronged with vessels from
Constantinople, Carthage and the Near East when the
city was still a colony of the Republic; and this Mediter-
ranean trade was never wholly interrupted, even during
the long nightmare of the Dark Ages. Marseilles has
always been one of the most cosmopolitan cities in the
world. Under the Republic it had a large Greek popu-
lation, particularly amongst the shopkeeping class. Yet
it was first and last a Roman town. No district in Europe
has so thoroughly maintained the impress of Rome and
of the Imperial system as this coastal strip of country
between the Rhone delta and the Pyrenees. The great
triumphal arches, the bridges and aqueducts, the circuses,
the roads and even the paving-stones of the Roman
Empire are here more thickly scattered even than in
Italy itself.

By the time of the First Crusade, Aquitaine and
Languedoc had again become, as in Roman times, the
most brilliant and in some ways the most cultured parts
of Europe. Of all countries they had been least affected
by the restless migrations and infiltrations of the fourth
and fifth centuries. The Teutonist historians of the last
century were accustomed to maintain that the traditional
respect for women, which is such a radical and distinctive
feature of European civilization, was brought into Chris-
tendom by the bands of barbarians who raided and plun-
dered and in many cases encroached permanently over
the frontiers of the old Empire. ‘The argument cannot
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be sustained.  Chivalry, romance, courtesy do not appear
for nearly seven centuries after the collapse of the central
government ; and, as Mr. Belloc has noted, they appear
in precisely those districts which had been least affected
by the passage of these barbarians.! What is more
important still—we shall return to this point in a moment
—is the fact that they appear in precisely those districts
which had been most affected by the thought and manners
of Islam.

The Roman Empire perished from within, losing under
the growing corruption and ineffectiveness of her colonial
administration that marvellous power of assimilation upon
which her triumphs had been built.  Alaric was a mutin-
ous Roman general, not an invading German War-lord.
In Languedoc the Imperial tradition survived in remark-
able completeness—effete and inoperative, it is true, a
mere ghost of its former self, yet none the less essentially
Roman. Even in'the thirteenth century the chief magis-
trates of Toulouse were called consuls; and the town
was dominated by its municipal building, the Capitol,
rather than by its churches, which, as Mr. Nickerson
notes, ‘‘are fitted in like after-thoughts in the town
plan.”

Contact with the Eastern Empire

Through their Mediterranean trade with Constanti-
nople and the Syrian ports, and thence with the great
emporia of Baghdad and Damascus, the southern noble-
men were introduced to the glittering luxuries of Byzan-
tine and Oriental civilization. We have only to read
between ‘the lines of the angry and bewildered letter,
which Bishop Luitprand of Cremona addressed to the
‘Emperor Otto II, describing his humiliating diplomatic
mission to Constantinople in 968—we have only, I say,
to read between the lines of this remarkable epistle to
realize something of the magnificence of the tenth-
century Byzantine capital. Here was the Roman Empire

1 See also A. L. Guerard, French Civilisation, p. 234, where the same
point is developed.
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in all its pristine splendour, with the great public baths
of old time, with its schools and universities, its riches
and its great military organization which stood as an
impregnable barrier against Islam for seven centuries.
For the pugnacious, uneducated tribes of Western Europe
the citizens of this great Empire professed the heartiest
contempt. To this day the Orthodox Patriarch of Jeru-
salem styles himself the Roman Patriarch, whilst the
Catholic Patriarch in communion with Rome is referred
to as the Latin Patriarch., The Roman Empire was not
overthrown by Alaric and Radagasius. It had moved east
nearly a century previouvsly and was to remain guarding
the doorway of Europe for more than a thousand years.

Nothing surprised the Crusaders of Innocent III’s
time so much as the incredible splendour and spaciousness
of all that they saw in the city which they had sacked.
As Guerard says, discussing the great revival of the
eleventh century

“ The luxury of the East was a revelation to the
Westerners, just awaking from the uneasy slumber of
the Dark Ages. Silk, satin, velvet, brocade, muslin,
gauze, carpets, dye—stuﬁ's, glass, paper, candles, sugar,
spices, hemp and flax—most of the amenities and some
of the necessities of life were introduced at this time.
The economic expansion which, in any case, was bound
to accompany the general renaissance was immeasurably
hastened by this intercourse with Byzantine and Arabic
civilization.” 1

Moslem Influences

With its Roman traditions of administration and with
its age-long associations with pagan and Christian East
through the Mediterranean trade-routes, Languedoc came
in the eighth century into direct contact with the Moslem
invaders of Spain. They never captured Toulouse, but
they held Narbonne for forty years. Saragossa was in
their hands for nearly four centuries, as well as all the
mainland behind it, like a .great handful of Asia thrust

! Guerard, French Civilisation, p. 259.
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up into the heart of Europe. Naturally these Arabs,
who brought Aristotle and the study of medicine back
into Europe, exercised an enormous influence upon the
thought and manners of those amongst whom they had
established themselves. Many of the noblemen of Lan-
guedoc seem to have owned Saracen slaves at a time
when slavery was practically unknown in the rest of
Western Christendom ; whilst large numbers of Christian
slaves, taken as prisoners of war, served in the court and
in the army of the Emir of Cordova. The belabouring
of the infidel by the arms of Christian princes was
exceedingly spasmodic, and seems often to have been
regarded almost as a kind of winter sport. Thus noble-
men and princes, who found the affairs of their own
dowry a little tedious or who wished to move to a warmer
climate for the winter, would pack up to go crusading in
the south of Spain, and would have a thoroughly enjoyable
time in the intervals between the occasional battles.!
Indeed, it would be a great mistake to suppose that
the relations between the Christian and Moslem popula-
tions of Spain at this time were consistently hostile or
even antagonistic. On the contrary, a great mass of
evidence goes to show that the two peoples lived together
on terms of the closest intimacy and inter-association.
During the tenth and eleventh centuries Moslem Spain
was the admitted centre of Western culture. The reign-
ing houses of Aragon and Castile became allied by
marriage with the families of the Moorish kings.2  Mos-
lem fashions and habits were introduced into every phase
of private life. From all over Europe came students
and travellers, eager to drink at the fountain of the new
classic culture from the East. ‘Translations of the Koran
and of the great philosophical treatises of the Arab doctors
began to circulate freely in the schools of Europe. In

1 Ispeak, of course, of the later period, not of the stirring and supremely
critical days of Charles Martel and of Roncesvalles.

2 According to one tradition Abdelrahmen I married a daughter of
the Duke of Aquitaine,—a surprisingly early instance of intermarriage
between Christian and Moslem.—Ballesteros, Historia de Espada,
t. IL, p. 9.
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the time of King Alphonso the Wise the fusion of the

two civilizations received the royal favour, when there
was founded at Seville a Latin and Arabic university, at
which Moslem doctors and Christian professors collabo-
rated in the teaching of medicine and the sciences.

But in all this great intellectual movement the Chris-
tians were admittedly the pupils, whilst the Arab doctors
were the teachers. The superiority of the latter in
realms of philosophy was openly acknowledged by many
Christian thinkers and loudly proclaimed by the Arabs
themselves. In his History of the Sciences the Moslem
doctor, Said of Toledo, observed that those who lived in
the far lands of the north—by whom he meant all who
lived north of the Pyrenees—‘‘ are of cold temperament
and never reach maturity ; they are of great stature and
of a white colour. But they lack all sharpness of wit
and penetration of intellect.”” 1

The whole tendency of modern scholarship is towards
a fuller recognition of the vast debt owed by European
culture to the Arab doctors of Spain and Sicily. Nothing
that one may say in this connection can detract from the
creative splendour of the achievements of the Schoolmen.
The boldness and the brilliant originality of a St. Thomas
is unchallengeable. Yet the roots of the whole move-
ment were in Islam. And to the present writer it seems
that, when we recognize in Scholasticism an adaptation
and a development along Christian lines of Moslem
rationalism, we are only adding another jewel to the
diadem of medieval achievement. Indeed there is a
strange paradox in the thought that the legacy of Islamic
thought, purified and systematized, should have been
inherited by the Christian Church and permanently
enshrined in her treasury of learning.

It is established beyond question that Moslem coinage
circulated freely in Languedoc. Then the great school
of Montpellier, the oldest in Europe with the exception
of Paris, became devoted primarily to the study of

! Quoted by Miguel Asin, Islam and the Divine Gomedy (Eng. trans. by
Harold Sunderland), p. 258. §
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medicine. It was in the University of Montpellier
towards the end of the thirteenth century that the famous
English doctor, Gilbert, made his investigations into the
proper treatment of small-pox; and insisted, amongst
other things, that the rooms of patients suffering from
that disease should be hung with red curtains and the
windows covered with heavy red hangings—a discovery
which was re-discovered in the nineteenth century by
Dr. Finsen and gained for him the Nobel prize. ~Clearly
in the great medical schools of Montpellier we may
discern the influence of Arab science and may argue
therefrom, as from other considerations that have been
noted, a vigorous interchange of thought, manners and
customs between the peoples of Languedoc and the
Spanish Moslems.

The Troubadours

At the beginning of the eleventh century we find the
Counts of Toulouse amongst the most powerful and
wealthy princes of Europe. In contrast with the almost
tortured activity of the contemporary north we find an
atmosphere of luxury, ease and, perhaps, lethargy. In
contrast with the warlike barons of the north, the southern
noblemen seem to have had little appetite and, as the
northern Frenchman would hastily have added, little
aptitude for fighting. The architecture of the eleventh-
century south shows a certain lightness of design and
elegance of detail, which contrasts vividly with the
massive simplicity of the Norman manner. In this
refined and easy-going society, with its many Oriental
affinities and with its unbroken traditions stretching back
beyond the Golden Age of Rome, there arose two things
of immense significance. The one was the great dis-
tinctive contribution of Languedoc to the central tradi-
tions of Europe; I mean, of course, the poetry of the
troubadours. The other, filtering in from the plains of
Lombardy and from the East, was the Albigensian heresy.
And although, as M. Tanon says, there was nothing in
common between the ideals of courtesy and chivalry and
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the basic doctrines of the heresy, yet the two things
overlapped. We are all familiar with the declamations
of such writers as Lecky, who declare that the Albi-
gensian Crusade * quenched the lamp of liberty in
blood,” *‘ crushed the fair promise of the Albigenses,”
and so forth. The truth is that the crushing of the fair
promises of the Albigenses was the work, not of the
Crusaders—it had been done long before that—but, to a
much greater extent, of the heresy which, soaking like a
poison into the veins of this brilliant but slightly anamic
civilization, corrupted its whole system and made of it a
very plague-spot within the heart of Europe.

It was in the courts of Narbonne, Toulouse, Mont-
pellier and the other great cities of the * meridional ”
that the ideas of ““ courtly ™ love first took shape. The
troubadour style is fully developed in William IX, Duke
of Aquitaine, who died in 1127. He is the earliest
troubadour known to us, but the ease of his versifications
and the symmetry of his poetic forms suggests the exist-
ence, even at the beginning of the century, of a well-
developed tradition. The whole troubadour movement
was essentially aristocratic in its appeal. Many of the
great troubadours, like the martial Bertrand de Born
and the proud Raimbaud d’Aurenga,! were themselves
noblemen. Richard Ceeur-de-Lion, ‘ the least English
of all the English kings,” left a number of exquisite
poems in the troubadour manner. Yet, although their
art made little or no appeal to the middle and lower classes,
the troubadours themselves were drawn from all ranks
of society. Fulk of Marseilles, who lived to become
Bishop of Toulouse, was the son of a wealthy merchant.
Bernard de Ventadour was the son of a stoker in the
baronial castle at Ventadour. Peire Cardenal and the
famous Monk of Montaudon were professed religious.

With the easy skill and the almost incredible variety
of their rhymed couplets, the troubadours were the

1 ¢ Since Adam ate the apple,” remarks Raimbaud in one of his poems,
¢ there is no poet, loud as he may proclaim himself, whose art is worth a
turnip compared with mine.”
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creators of European lyric poetry. Further—and herein
lies their chief significance in the history of society—
they brought back into Europe the traditions of good
manners and refinement, of politeness and courtesy. 'The
poetry of the troubadours, as Mr. Nickerson observes,
was the most cultivated and civilized thing that had
happened since Rome had fallen asleep. For the philo-
sophies of courtly love and romance spread outwards
with amazing vigour, and the troubadour influence may
be traced in the mediwmval literature of every European
country.

It is a curious and unique thing, this ““ courtly ”’ love
of the southern troubadours—delightfully artless and
irresponsible, yet perhaps lacking in ballast. I say that
it is unique; for the same note was never struck by the
poets of the sterner and more vigorous northern coun-
tries. ‘There you had courtesy, gallantry and refinement,
but cast in a more virile mould. There is something
effeminate and almost grotesque in the earlier love-poems
of the south, charming though they be. Certainly they
present a remarkably convincing picture of the easy-
going worldliness of the southern courts, little interested
in anything but their own pleasures, skirting daintily on
the surface of many things, yet seriously pursuing none.

A recognition of this rather unwholesome element in
the troubadour poems must not, however, blind us to
the supreme excellence of their technique and the very
great beauty of their ideals. The whole troubadour cycle
in the classical age is remarkable for its perfect purity
and lack of grossness; for a certain elvish gaiety and
lightness of touch.

“ Love is the medium through which alone the hero
surveys the world around him, and for which he con-
temns everything that the age prized; knightly honour,
deeds of arms, father and mother, hell and even heaven ;
but the mere promise by his father of a kiss from Nico-
lette inspires him to superhuman heroism; whilst the
old poet sings and smiles aside to his audience, as though
he wished them to understand that Aucassin, a foolish
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boy, must not be judged quite seriously, but that, old as
he was himself, he was just as foolish as Nicolette.” ?

Critics have exhausted all their ingenuity and scholar-
ship in seeking the origins of the troubadour movement
and of the almost mystical ideals of courtesy in love.
For the most part they have been singularly unsuccessful ;
and one theory after another has gone to the wall as the
accumulation of fresh evidence has rendered it obsolete.
It has been left to a group of modern Spanish scholars at
last to set the thing upon a firm basis and to show con-
clusively that the origins of courtly love are to be found
in the mystical poetry of Islam—or rather to show that
Islam was the bridge across which these ideas were
brought into Western Christendom. Courtly love is
explained and extolled by Ibn Daud of Ispahan, who
wrote in the ninth century. Ibn Hazm of Cordova,
who lived in the eleventh century, has left in his Necklace
of the Dove, an elaborate treatise on the subject, com-
parable to the first part of the Romance of the Rose. ‘The
beautiful poem, Aucassin and Nicolette, is based upon
traditional Arab tales.

‘ The common prejudice,” writes Don Asin,? “—com-
mon both by its wide diffusion and the absence of all
logical foundation—denying all idealism to the concep-
tion of love of the Arabs, and of Moslems in general,
is quite contrary to fact. The Yemen tribe of the Banu
Odhra, or ¢ Children of Chastity,” were famous for the
manner in which they upheld the tradition of their
name. . . . The romanticism that prefers death to the
defilement of the chaste union of the souls is a feature
of all the melancholy and beautiful songs of these poets.
The example of abstinence and perpetual chastity set by
the Christian monks of Arabia may well have influenced
the Banu Odhra. The mysticism of the Sufis, directly
inherited from the Christian hermits, also drew its
inspiration from the lives and writings of the romantic

1 A passage quoted by Henry Adams, Mont St. Michel and Chartres,

p- 231. ‘The critic is discussing that most entrancing of all troubadour
tales, Aucassin and Nicolette. 2 O9. cit., pp. 272-5.
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poets of Arabia. Regardless of the fact that neither the
Koran nor the life of Mahomet himself furnishes the
slightest ground for so idealistic an interpretation of
love, they do not hesitate to attribute to the Prophet the
saying, ‘ He who loves and remains chaste unto death
dies a martyr.” . . . Later, when to the asceticism
inherited from the Christian monks the Sufis applied a
pantheistic and neo-Platonic form of metaphysics, the
idealization of sexual love reached the acme of subtlety
and abstruseness. This has been shown in the erotic
poems of Ibn Arabi, in which the beloved is a mere
symbol of Divine wisdom, and the passion felt for her
is allegorical of the union of the mystic soul with God
Himself.”

It is a far cry from the cave of St. Antony the Hermit
to the delicate fancies of Christian of Troyes. It may
seem fanciful to regard the anchorites of Sinai as the
heralds of chivalry. Yet from the inspiration of these
early monks the imaginative genius of Islam was enabled
to develop those lofty ideals of human love, which Islam
itself was not big enough permanently to assimilate and

which we now regard as part of the legacy of the Christian
Middle Ages.

The Social Significance of Medieval Heresy

There seems to exist in all human societies of which
we have historical record a certain corporate instinct of
self-preservation. It does not repose upon respect for
existing laws, for most often it anticipates legislation.
Moreover, however violent and unprincipled may be its
manifestations—in riots, popular risings and so forth—it
is alimost always proved right in the end. It is a sort of
corporate sixth sense, which enables a society to recognize
things which threaten its continued well-being, things
which it cannot safely assimilate. Further, it is evident
that the vitality of a particular society may be gauged to
some extent by the effectiveness of this preservative
instinct in directing its constitutional policy; so that,
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instead of undisciplined expressions of popular feeling,
you swiftly get the controlling and directing power of
official legislation. Thus, within a few months of the
appearance of heretics in England, Henry II, who was
himself a southern Frenchman and had doubtless seen
something of heretical activity in his Aquitainian domains,
had set the machinery of State in motion against them.
Had his statesmanlike action been followed or anticipated
by the other sovereigns of Europe, had heresy been
elsewhere nipped in the bud, it is at least arguable that
the Albigensian Crusade would never have been sum-
moned and the Inquisition never have come into being.

Now, as we have seen, there was one thing which the

X' Catholic society of medizval Europe could not safely
assimilate and whose appearance was everywhere greeted
by violent popular hostility—namely, heresy.

. ‘“ Heresy,” says Guiraud,® ““in the Middle Ages was

X nearly always connected with some anti-social sect. In
a period when the human mind usually expressed itself
in a theological form, socialism, communism and anarchy
appeared under the form of heresy. By the very nature
of things, therefore, the interests of Church and State
were identical. This explains the question of the sup-
pression of heresy in the Middle Ages.”

It is, I think, in the complete absence of this self-

A preservative instinct in the southern civilization of Lan-
guedoc that we may see its essential weakness. It was.
essentially spineless and lethargic. Luxury and outward
magnificence there may have been. Energy and the
promise of greater things there certainly were not.

“In spite of the acknowledged brilliancy of this
civilization,” says Guerard, ‘‘it may well be doubted
whether, if unchecked, it would have enjoyed a very
healthy development.” 2

As 1n the northern kingdoms, though to an immeasur-

£ ably greater extent, the spread of the heresy in Languedoc
was vastly assisted by the feebleness and corruption of

! Quoted by Vacandard, The Inquisition, p. 184.
2 Op. cit., p. 235.
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the Catholic priesthood and episcopate. William of
Puy-Laurens forcibly expresses the contempt in which
the priests were generally held.

‘“ They were classed with the Jews. Nobles who had
the patronage of livings took good care not to nominate
their own relations to the livings ; they gave them to the
sons of peasants or their serfs, for whom they naturally
had no respect.” !

About the middle of the twelfth century St. Bernard
visited the country, which was at that time much excited
by the preaching of the heretic, Henry of Lausanne; the
Saint gloomily summarized the conditions in Languedoc
thus: the churches without people, the people without
priests, the priests without the respect due to them, the
Christians without Christ. In 1209 the Council of
Avignon declared that *“ priests do not differ from laymen,
either in appearance or in conduct.”  Early in his pontifi-
cate Innocent III found it necessary to remove Bishop
Raymond of Raberstein from the see of Toulouse on
account of his open support of heresy. Then there was
Berengar II, who was Archbishop of Narbonne from
1192 to 1211. This almost incredible prelate, at the
time of his final suspension, had not visited his diocese
for sixteen years and would often pass weeks together
without entering a church. In his diocese, declared
Innocent in 1204, it was almost a regular thing for
monks and canons to lay aside their cloth, to take wives,
live by usury, and to become lawyers, actors or doctors.
Berengar, said the Pope, had a purse instead of a heart
and served no other god but money. Even the trouba-
dours occasionally laid aside their cap and bells and hurled
invectives at the rapacity and immorality of the priests.

‘ Eagles and vultures,” cried the fiery Peire Cardenal,
“ smell not the carrion so readily as priests and preachers

1 Cited by A. Luchaire, Social France under Philip-Augustus (English
trans., A. Krehbiel), p. 49. '

It should, perhaps, be noted that the monastic orders very often
affected a superior and critical attitude to the secular priesthood. One
has to make some allowance for this.
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smell out the rich ; a rich man is their friend and, should
a sickness strike him down, he must make them presents
to the loss of his relations. Frenchmen and priests are
reputed bad, and rightly so; usurers and traitors possess
the whole world.” 1

All these instances, it is true, concern the later period,
almost immediately prior to the summoning of the
Crusade. Still it is not surprising that we find amongst
most of the earlier troubadours an atmosphere of good-
tempered scorn for the priesthood and the ceremonies of
the Church, a sort of genial and well-bred profanity.
Thus the troubadour Raimbaud d’Aurenga declares that
the smile of his lady gives him more pleasure than the
smiles of four hundred angels. More famous is the
cheerful outburst of Aucassin:

“ In Paradise what have I to do? I do not care to
go there unless I may have Nicolette, my very sweet
friend whom I love so much. For to Paradise go none
but such people as I will tell you. There go the old
priests and old cripples and the maimed, who all day
and all night kneel before altars and are clothed in old
worn-out capes and old tattered rags, who are naked and
sore, who die of hunger and want and misery. These
go to Paradise and with them I have nothing to do.
But to Hell I am willing to go. For to Hell go-the fine
scholars, and the fair knights who die in tourneys and
in glorious wars, and good men-at-arms and the well-
born. With them I will gladly go. And there go the
fair and courteous ladies, who have friends, two or three,
beside their wedded lords. . . . With these I will go,
so only that I may have Nicolette, my very sweet friend,
by me.” 2

Of course this kind of thing is not heresy and need
not necessarily have ended in heresy. It was mere
indifferentism. A rather similar note is struck by the

1 H. J. Chaytor, The Troubadours, pp. 85, 86. Note the bracketing
of priests with ““ Frenchmen,” 7.. northern Frenchmen.

2 Aucassin and Nicolette and Other Medieval Romances (Everyman
Library).



LANGUEDOC AND THE CRUSADE 67

Monk of Montaudon, a very popular troubadour in the
later period, who was accustomed to bestow all his earn-
ings upon his own priory and who was a thoroughly
good religious in every way. Two of his satirical poems
deal with the vanities of women, and particularly with
the feminine practice of painting the face. In one the
setting is before the throne of God; and the poet dis-
cusses the question with a lady, whilst the Almighty acts
as judge. The action of the other takes place in Heaven
and consists of a dialogue between God and the poet.
* In neither poem,” remarks Mr. Chaytor, “ is reverence
a prominent feature.” 1

The Adlbigensian Heresy in Languedoc

Entering Languedoc about the beginning of the
eleventh century, the Albigensian heresy encountered
practically no resistance of any kind and remained
unopposed alike by ecclesiastical and secular authorities
for more than a century and a half. Following on the
summary action of King Robert the Pious at Orleans in
1022 there seem to have been anti-heretical demon-'X
strations in Toulouse. Almost exactly a century later
the heretical teacher, Peter of Bruys, was burnt alive by
the mob at St. Gilles. Certainly he had asked for
trouble; and it seems that the hostility of the people
was aroused less by his actual teaching than by the fact
that he had shown his contempt for Catholic symbolism
by burning a Crucifix in the public square and roasting
meat over the flame. These are absolutely isolated inci-
dents. Up to the beginning of the thirteenth century,
according to M. Julien Havet,2 the municipal registers
of the cities in the midi make no mention of heretics and
seem quite unaware of their existence. There is nothing
very surprising in this; for everything in Languedoc
was favourable to the spread of the heresy—the easy-going

1 Op. cit., p. 71.
% Julien Havet, “ L’hérésie et le bras séculier au moyen-ige ” in his
GEuvres, Vol. IL. p. 150.
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life of the courts, the corruptions within the Church,
the ascetic zeal of the * Perfect ”’ and the accommodating
elasticity of the new philosophy. Manicheism, whether
pagan, Albigensian or Christian Scientist, has always
made a great appeal to vague and superficial minds;
and, unless its tenets are followed out to their proper
Iog1ca1 conclusions, it may well remain a comparatively
innocuous form of misbelief. To these southerners,
wealthy, easy-going and pleasure-loving, with their inti-
mate Moslem and Jewish affinities—one chronicler refers
to the country as “ Judea secunda ”—heresy, as Mr.
Nlckerson says—

‘ may well have seemed like a grateful mist, a twilight
serving to blur and soften the clear, unmistakable lines
of Catholic Christianity. And if, to such a people, the
life of an Albigensian believer seemed easier and more
natural than that of a Catholic layman, on the other
hand, their self-mortifying eccentrics found in the life of
the Albigensian ‘ Perfect’ a stricter and more fiercely
inhuman rule of conduct than that of any Catholic
Order.” 1

To the rapacious noblemen and robber-barons of the
south the Albigensian heresy came also as a welcome
novelty. It was exceedingly pleasant to be told that the
bloated riches of the monasteries and episcopates were
abominations in the sight of God, that the Catholic
Church was an imposture and a usurpation ; and, hence,
that plundering her properties was part of the just war
against Antichrist. The baiting of ecclesiastics had long
been one of the favourite, though rather furtive, sports
of the more pugnacious noblemen; and here was the
express permission to carry on the good work. Some
of these noblemen were veritable brigands; they lived
surrounded by gangs of hired hooligans, who were ready
to commit any outrage that their lord might desire.
Thus, at the beginning of the thirteenth century, the
monks at St. Martin-du-Canigon drew up a huge list
of misdeeds committed by Pons of Vernet, a nobleman
of Rousillon.

1 H. Nickerson, The Inquisition, p. 61.
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“ He broke down our fence and seized eleven cows.
One night he entered our property at Vernet and cut
down our fruit trees. . . . Another time he killed two
cows and wounded four others on the farm of Col-de-
Jou, and he carried away all the cheeses that he found
there. . At Eglies he took a hundred and fifty sheep,
a donkey and three children, whom he refused to give
up without a ransom of one hundred sous, some capes,
some tunics and cheeses. . . . And after he and his
father, R. du Vernet, had sworn in the church of Ste.
Marie of Vernet that he would leave the abbey in peace,
he stole eight sous and seven hens from our men of
Avidan, and he forced us to buy over again the boundary-
line of Odilon, which his father had sold tous. . . . He
then seized two men of Odilon, whom he ransomed for
fifteen sous and one of whom is still in captivity.” 1

In Beziers the heretics harassed the clergy and even
molested the dean and chapter in the cathedral itself.
In Toulouse, according to Guy de Puy-Laurens, the
bishop was unable to travel about his diocese without an
armed escort, provided by the nobles through whose
land he was passing. His ecclesiastical dues were regu-
larly appropriated by heretics and robbers; and he him-
self was reduced almost to destitution. A gang of
brigands, having raided the cathedral of Ste. Marie at
Oloron, trampled the Host underfoot, dressed themselves
up in the priestly vestments and conducted a wild bur-
lesque of the Mass. These genial goings-on were accom-
panied by their usual ebullitions, burning down churches
and capturing priests to be held for ransom.

By the middle of the twelfth century the heresy was
firmly established in Languedoc. St. Bernard visited
the country in 1147 and declared that almost all the
nobility were heretical. His mission met with scanty
success and on one important occasion he failed to get a
hearing at all. In 1163 the Council of Tours had called
upon the secular princes to aid in the suppression of
heresy. Four years later the heretics felt so sure of
their position as to hold a council of their own under

1 Luchaire, 0p. ctt., pp. 249, 250.
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the presidency of a Manichee prelate from Constanti-
nople; many “ bishops ™ of the sect were present and
the *““ agenda ” included the election of the new bishops
of Carcassonne, Toulouse and Val d’Aran.! There were
heretical convents for women at Cabaret, Villeneuve,
Castelnaudary and Laurac. There was also a highly
organized system of workshops and elementary schools,
where the young were apprenticed both to a trade and
to the practice of the Manichee doctrines; in the town
of Fanjeaux alone there were a number of these estab-
lishments. The heresy, indeed, had long since ceased
to be the placidly epicurean fad of the nobility, and had
taken on all the trappings of a powerful and fiercely
anti-social organization. It had started, like Arianism
eight centuries previously, as a fashionable philosophy
of the moment, a stylish court heresy. It fitted in well
with the easy indifferentism of the southern courts and
the general contempt into which the organization and
teaching of the Church had fallen.

But it was impossible that it should long have remained
in this fluid and formless shape; and as a fact it did not
do so. The men of the Middle Ages were, as a whole,
better educated than we are, more truly scientific in
temper, more daringly logical, less conventional. There-
fore it was natural that, as the heresy gained in power,
numbers and solidarity, the vagueness of its dualistic
teachings should have become crystallized and developed
into a full, coherent system—a system which, in its logical
completeness, aimed explicitly at the destruction of the
race and the undermining of all morality. By the middle
of the twelfth century it had fastened its sinister strangle-
hold upon the civilization of Languedoc and was leading
it headlong to its destruction. It is of capital importance
that this point should be clearly apprehended. Even
Lea, ““ almost always accurate on points of fact even when
he is most exasperating in his utter lack of the realizing
imagination so necessary to the modern historian of the
Middle Ages "—even Lea, I say, admits that—

! The official minutes of this function are given in Bouquet, Recueil
des Historiens des Gaules, Tom. XIV, pp. 448-50.
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“ The cause of orthodoxy was in this case the cause of
civilization and progress. Had Catharism become domi-
nant or even had it been allowed to exist on equal terms,
its influence could not have failed to prove disastrous.

. It was not only a revolt against the Church, but a
renunciation of man’s dominance over Nature.” 1

The poetry of the contemporary troubadours brings
out the same point. Gone is the spontaneous gaiety of
the earlier period; and instead we find savage satires
and denunciations, gloomy moralizings on the degeneracy
of the times, and regrets for the splendours of the past.
Guiraut de Bornelh, perhaps the greatest of all the
troubadours, lamented the decline of the true spirit of
“chivalry and condemned the pugnacity of the nobles.
The Monk of Montaudon and, later, Peire Cardenal,
thundered against the corruptions within the Church and
the godlessness of the people. In 1177 Count Ray-#
mond V of Toulouse addressed a letter to the Chapter-
General at Citeaux, declaring that the heresy had pene-
trated everywhere, introducing discord into families,
dividing husband from wife, son from father, step-mother
from step-daughter. The Catholic priests had been
corrupted in large numbers, and churches were every-
where abandoned and unused. For himself, he was
powerless to cope with the situation, mainly because
many of his most distinguished subjects had been seduced,
and had led others astray with them.2

Up to this time the spread of the heresy in Languedoc
had been almost wholly unopposed. St. Bernard’s mis-
sion in 1147 had been a mere flash in the pan and had
left no lasting impression.  The secular rulers had mani-
fested either a complete indifference or an overt favourit-
ism of the heretics. The decrees of Councils had been
openly scouted. But in reply to Raymond’s letter we
get the first suggestion of ordered action. In 1178
Pope Alexander 1II despatched a number of priests and
bishops, under the leadership of Cardinal Peter of St.
Chrysogonus, to Languedoc to investigate the conditions.

1 H. C. Lea, 4 History of the Inquisition in the Middle Ages, Vol. L.
p. 106. % Tanon, op. cit., p. 21.
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“ When the mission reached Toulouse,” says Mr.
Nickerson,! ““ they were insulted from the streets. Never-
theless they went on to draw up a long list of heretics,
and finally determined to make an example of a rich old
man named Peter Mauran, who seems to have been one
of the first citizens of Toulouse. They proceeded against
him under the Canon promulgated by the Council of
Tours, which prescribed imprisonment for convicted
heretics and confiscation of their property. After much
palaver and wordy shuffling by the accused, he was
adjudged a heretic. To save his property:he recanted
and offered to submit to such penance as might be
imposed.”

Accordingly the Bishop of Toulouse and the Abbot
of St. Sernin proceeded in person to the prison, where
he had been temporarily detained and, having caused
him to be stripped to the waist, led h1m through the
streets of the city to the cathedral scourging him vigor-
ously the while. Arrived before the High Altar, he
was granted absolution and, as a penance, ordered to
undertake a three years’ pilgrimage to the Holy Land,
to be daily scourged in the streets of Toulouse until his
departure, to restore all Church lands occupied by him
and to pay to Count Raymond five hundred pounds of
silver in redemption of his forfeited property. The
penance is sufficiently vigorous. But of the effectiveness
of such measures in attempting to deal with the situation
we may judge by the fact that, after his return from
Palestine, Mauran was three times appointed chief magis-
trate of Toulouse; and the city was then more solidly
Manichee than ever.

It was evident that the ecclesiastical authorities were
no longer in a position to deal unaided with heresy on a
large scale. Even had the Catholic bishops and clergy
of Languedoc possessed an energy which they certainly
seem never to have exhibited, it is doubtful whether
much could have been done. The opportunity had been
lost a century previously. The time for such mild cor-

1 Op. cit., p. 64.
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rectives as pastoral visitations was long past. In 11871

Henry of Clairvaux placed himself at the head of a little
Crusade, but after the slightly sensational capture of the
town of Lavaur, his forces dwindled away and the enter-
prise was abandoned. In 1195 a Papal legate at Mont-
pellier denounced the heretics with crushing vigour, but
the thunders of his eloquence died away without an echo.
To all intents and purposes the heresy in Languedoc
seemed impregnable. So matters stood when, in 1198,
Innocent III, the giant of the whole medieval story,
ascended the Pontifical throne.

Pope Innocenr 111

Within two months of his accession the new Pope
had taken Languedoc in hand. Two legates had been
despatched to investigate the conditions and to seek the
co-operation of the secular authorities in enforcing the
prescribed penalties against heresy. Throughout his
reign Innocent made no alteration in these laws. Con-
trary to the confident statements of a number of nine-
teenth-century historians—Lecky and Duruy are two
whose names occur at once—he did not establish the
Inquisition nor give Papal sanction to the infliction of
the death penalty for obduracy or relapse. Banishment
and confiscation of property remained the extreme
penalties which the secular rulers were empowered to
enforce.

It is hard not to linger over the character and achieve-
ments of the great Pope. The almost incredible range
of his activities, the masterly statesmanship with which
he guided the Church through the seventeen crowded
and supremely critical years of his pontificate, these
things alone mark him as one of the most remarkable
men that have influenced the course of history. But to
see him only as the man who raised the prestige of the
Papacy to the highest point it has ever reached is to see
only one side of his character. A scholar and graduate
of the University of Paris, one of the most learned and

X
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widely-read lawyers of his day, the author of several
mystical treatises of a deeply devotional nature, he is to
be remembered not only as the Pope of the Crusades,
but as the Pope of the Universities and the Pope of the
Hospitals. :

“There is something conciliating and fascinating,”
said the German historian, Virchow,! “‘in the fact that
at the time at which the Fourth Crusade was inaugurated
through his influence, the thought of founding a great
organization of an essentially humane character was also
taking form in his soul; and that in the same year
(1204) in which the new Latin Empire was founded in
Constantinople, the newly erected hospital of the Santo
Spirito, by the old bridge across the Tiber, was blessed
and dedicated as the future centre of this universal
humanitarian organization. . . . It may be recognized
and admitted that it was reserved for the Roman Catholic
Church, and above all for Innocent III, to establish
institutions for the care of those suffering from diseases.”

Finally, Innocent was a great gentleman. Even in
the full heat of the Albigensian Crusade we find him
interfering on behalf of an accused canon of Bar-sur-
Aube. Severe as was his treatment of Raymond VI of
Toulouse, it never exceeded the bounds of equity; and
the Pope expressly stipulated the restoration of certain
confiscated lands to the Count’s heir, should he abjure
his father’s errors. It would be easy to cite half a dozen
instances in which, in dealing with sporadic cases of
heresy in other parts of Christendom, he showed a similar
leniency and kindliness. It was characteristic of him
that, in spite of the pressure brought to bear upon his
action by bishops and legates, he waited nearly ten years
before finally summoning the Albigensian Crusade.

The Papal Mission

From the first the Papal legates in Languedoc fared
no better than had the secular clergy. Their practice

1 Quoted by J. J. Walsh, The Thirteenth Greatest of Centuries, p. 343.
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of travelling about the country in magnificent equipages
and surrounded by retainers cut very little ice with the
peoples of Languedoc, to whom the luxury of the priest-
hood had long been a matter for ridicule and contempt,
and in whose eyes the austerity of the Albigensian
“ Perfect ” seemed so impressive a guarantee of sanctity
and integrity. Things went from bad to worse. The
renegade Berengar II, Primate of Languedoc and Arch-
bishop of Narbonne, broke boldly with the legates and
refused to assist their mission in any way. His lordship
the Bishop of Beziers manifested a complete lack of
interest in the proceedings. Long accustomed to seeing
the heresy flourishing all around them and to living the
lives of ordinary noblemen, these prelates, perhaps natur-
ally, had little sympathy with the activities of these inter-
fering Cistercian monks, whose very presence was a
reflection upon the conduct of their own diocesan affairs.

About midsummer 1206 the little band of legates,
assembled at Montpellier, talked despairingly of resigning
their mission. There had been small successes and great
reverses. Some of the nobles had thrown open their
castles to be the scenes of wordy debates between the
Catharan apologists and the Catholic missionaries. But
however complete had seemed the dialectical triumphs
achieved, the results had been negligible. Even the
arrival of Didacus and St. Dominic—that amazing man—
and the adoption by the legates of apostolic poverty had
been attended by scanty success.

An incident at Champ-du-Sicaire throws some light
on the general situation. The labourers, in accordance
with heretical doctrine, were accustomed to carry on
their work without interruption on Sundays and festivals.
On the feast of St. John the Baptist, St. Dominic, who
was staying in the village, ventured to reproach one of
the workers for this. So hostile was the attitude of the
people at this interference that the Saint barely escaped
with his life.

In 1207 the senior legate, De Castelnau, took a
critical step—the culmination of a long series of evasions
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and quibblings on the part of the slippery Count of
Toulouse. He excommunicated Raymond and laid his
lands under interdict; and Innocent, without any hesi-
tation, confirmed both sentences. On January 15th of
the following year De Castelnau was assassinated by-
one of Raymond’s retainers.

The crime made Innocent master of the situation, and
he acted with prompt and smashing vigour. Within
three months of the murder the bugles of the Vatican
sounded through Europe.

‘“ Flaming circular letters went to every bishop in
Raymond’s lands, recounting the crime and the strong
presumption of the Court’s complicity therein, directing
that the murderer be excommunicated, that Raymond
be re-excommunicated and that the interdict laid upon
Raymond’s lands be enlarged so as to include any place
that either he or the murderer might curse and pollute
with their presence. This masterpiece of malediction
was to be solemnly published, with bell, book and candle,
in all churches, and to be republished until further notice
on all Sundays and feast-days.”’ 1

Raymond’s person was outlawed, his vassals and allies
were released from all oaths of allegiance to him, and he
was forbidden to seek reconciliation with the Church
until he had banished all heretics from his dominions.
Meanwhile Arnaut Amalric summoned a chapter-general
of the Cistercian Order and, in a characteristically fiery
address, called on the faithful throughout Christendom
to join in the Crusade. Innocent wrote in the same
strain to the French bishops. The tardy capitulation of
Raymond caused no hitch in the management; and,
even had he been able to do so, the Pope had no intention
now of calling off the Crusade. The count, who, after
all, was no heretic but, in the eyes of the Pope, merely
an insufficiently energetic Catholic, was solemnly recon-
ciled to the Church of St. Gilles. Less than a week
after this humiliating ceremony the Crusadmg army
marched south from Lyons.

1 H. Nickerson, op. ¢it., p. 96.
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The Crusade and the Albigensian War

The Albigensian Crusade lasted a bare two months;
the Albigensian War dragged on sporadically for more
than twenty years. The period prescribed for the gain-
ing of the Crusading indulgences was forty days; so
that, after the great westward drive, which included the
captures of Beziers and Carcassonne, the vast proportion
of the crusading army prepared to return home, ‘‘ gorged
with spiritual graces and not altogether lacking in tem-
poral booty,” as Mr. Nickerson puts it.! From that
time onward Simon de Montfort remained in command
with the triple object of consolidating the occupied terri-
tory, of subjugating the Languedocian nobility, and of
providing a kind of police security for the spiritual
labours of the Preaching Friars.

The religious aspect of the conflict, predominant at
the outset, became gradually obscured by the political
considerations that necessarily arose. King Pedro of
Aragon, who in 1204 had been decorated by the Pope
with the title of “ First Standard-Bearer of the Faith,”
appeared in battle against De Montfort and as an ally
of Count Raymond, to whom he had become related by
marriage. The erratic sovereign was killed in the famous
battle of Muret in 1213—a zealous Catholic fighting
against the armies of the Church.

Muret settled the fate of Languedoc. In 1224 De
Montfort met a soldier’s death before the walls of

1 The looting, arson and massacre which accompanied the capture of
Beziers are the events for which the Crusade is chiefly remembered by
many people. There are two definite reasons for doubting the complete-
ness of the massacre. First, that the civic life of the town was so quickly
reconstituted thar it was soon able to resist the Crusaders again; and
second, that as Mr. Nickerson pointed out, “ the Church of St. Mary
Magdalene, where the slaughter is supposed to have been heaviest, is so
small that not a third of the 7,000 supposed to have been killed there could
possibly have packed into the place.”

These total destructions of medizval cities must not always be taken at
their face value. Thus De Montfort formally demolished the walls and
destroyed the fortifications of Toulouse twice within a period of eighteen
months.
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Toulouse. The war dragged on in desultory fashion
for another five years, when a treaty was signed providing
for the complete absorption of the Duchy of Toulouse
by the French Crown. _

The political nature of the struggle is worth noting.
None of the leaders of the southern forces were heretics.
Raymond had been a Catholic all his life and died with
all the consolations of the Faith. Pedro was the “ First
Standard-Bearer of the Faith ”” and had zealously be-
laboured the MMoslem infidels in Spain, besides legislating
with unprecedented severity against the heretics in his
own dominions. Raymond Roger had dabbled in
Catharism, as a man might dabble in the fashionable cult
of the moment; yet, although his wife and one of his
sisters were Cathari and another sister a Waldensian, he
had never openly embraced heresy himself. In its latter
stages, at any rate, the war had been fought, not between
the forces of a united Christendom and the united armies
of an heretical country, but between the French Crown
and the southern nobility.

Still, it would be a mistake to regard the resistance
offered to the Crusaders as that of a downtrodden people,
roused to a frenzy of patriotism by the onslaught of
foreign invaders upon their hearths and homes. There
was no sense of national solidarity amongst the peoples
of Southern France. No leader appeared to organize
their resistance. Raymond himself showed as little interest
in the claims of the Church as in the facile attractions of
heresy. Like most of the other noblemen, his chief
desire was to be left alone ; and he resented the Crusaders,
not because they personified the swelling arrogance of
Rome, but rather because they interfered with the easy
routine and pleasures of court life. The general feeling
was one of annoyance rather than of indignation, of
resentment at being interfered with rather than of
patriotic anger at being invaded. Thus the troubadour,
Raymond of Miraval, welcomed the arrival of Pedro 11
in Languedoc in 1213, remarking that * the King has
promised me that in a short time I shall have Miraval
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again and my Audiart shall recover his Beaucaire ; then
ladies and their lovers will regain their lost dehghts 71
After the battle of Muret St. Dominic himself lost all
interest in the progress of the war, which had become a
hopeless tangle of intrigues and counter-intrigues and
had long lost all semblance of a Crusade against heresy.

Both sides employed mercenary troops pretty freely—
hired bands of brigands who pcrpetrated many horrible
excesses. ‘‘ Without their aid,”” remarks Luchaire, * the
Counts of Toulouse and Foix would never have been
able to resist the chevaliers of Simon de Montfort for
long.”  Still De Montfort himself was not above employ-
ing them; and we hear of the people of Toulouse com-
plaining to Pedro that, ““ they (the Crusaders) excom-
municate us because we use brigands; yet they them-
selves use them.”

The real driving force behind the war was the envy
of the north for the riches and luxury of the south and
their hatred for a civilization wholly different from their
own—more Oriental than European. Languedoc be-
came a happy hunting-ground for all the brigands and
vagabonds in Europe; and the fighting, which centred
chiefly round the cities and the baronial castles, became a
mere series of marauding expeditions against the southern
noblemen. Naturally the war did not crush the heresy,
which seems to have been as rampant and widespread at the
end as at the beginning. Even St. Dominic, after eleven
years of missionary exertion, gave way to momentary
expressions of despair and, like St. Bernard more than
seventy years before, cursed the country and its inhabitants.

“ For many years,” he declared in 1217, “1 have
exhorted you in vain with gentleness, preaching, praying
and weepmg But according to the proverb of my own
country, ‘ Where blessings can accomplish nothing, blows
may avail” We shall rouse against you princes and
prelates who, alas, will arm nations and kingdoms against
this land ; and many will perish by the sword, the country
will be laid waste, the walls thrown down and you—oh,

1 See Farnell, Lives of the Troubadours, pp. 186, 187.
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grief l—you will be reduced to servitude. And thus
blows will avail where blessings and gentleness have
been powerless.” 1

The Saint’s words are a curious commentary on the
essentially local and spasmodic character of the later war,
It was nine years since the first capture of Beziers and
four years since the battle of Muret. Languedoc was
in an uproar. Marseilles had driven out its Bishop and
publicly outraged the Consecrated Host. The people
of Toulouse had risen in revolt, expelled Bishop Fulk,
the ex-troubadour, and were eagerly planning the formal
restoration of Count Raymond—an event which was
actually to take place less than three weeks after the
preaching of St. Dominic’s sermon. From the Church’s
point of view the whole work of the Crusade had been
undone. Yet to the people of Prouille (a village near
Fanjeaux in the heart of the occupied territory) the idea
that swords and staves might be used against them was
still apparently a threat.

The political decision achieved in 1229—an important
step towards the establishment of the French nation, as
it has existed down to the present day—marked the end
of organized resistance to the prosecution of heresy.
And although it is impossible to pin down any particular
date as fixing the establishment of the monastic Inquisi-
tion, yet that year forms a convenient landmark. - Like
all considerable institutions in history the Inquisition
was not born in a day. Almost all the features of dis-
tinctive Inquisitorial procedure may be noted years before
the Albigensian Crusade. In 1184 Lucius III had
decreed that all bishops or their accredited representatives
should visit every parish in their dioceses at least once a
year. Where the existence of heresy was suspected,
they were empowered to demand the denunciation of
every suspect or of any whose manner of living differed
conspicuously from that of the ordinary Catholic. These
were then to be questioned by an episcopal tribunal ; if
they confessed their guilt and persisted in their errors,

1 Jean Guiraud, Sz. Dominic, p. 88,
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they were to be excommunicated and handed over to the
secular arm.

These measures, and others that we have noted, had
proved hopelessly ineffective. During the years between X
1189 and 1229 we may trace a regular, clearly discernible
process, by which the stiffening of the attitude of the
secular power was accompanied by the development of
an ecclesiastical machinery, capable at once of co-operating
with and controlling the activities of the secular authorities.



CHAPTER 1V
THE ESTABLISHMENT OF THE INQUISITION

St. Dominic and the Inguisition

IT will be convenient at this point to examine the
evidence connecting St. Dominic with the Inquisition.

That famous Protestant scarecrow, the ‘‘bloody-
minded Dominic,” as he appears for the first time in
the pages of Llorente (who wrote nearly six hundred
years after the Saint’s death), may be at once dismissed
without serious consideration. The picture finds no
support in contemporary evidence and has long been
abandoned by all serious historians. Nor was St.
Dominic the founder of the Inquisition, though, in a
sense, he was perhaps its herald. Pope Sixtus IV is
reported to have once referred to him as ‘“the first
Inquisitor,”” but this isolated remark is not in agreement
with the evidence and can scarcely be regarded as having
any historical value. In like manner a man might
describe Wyclif as the first Protestant or Icarus as the
first airman.

As far as St. Dominic is concerned, we possess two
documents written by the Saint himself. In the first
of these he instructs a friend in Toulouse to shelter a
certain converted heretic, pending the arrival of the
Cardinal legate. The second is a formula of recon-
ciliation with the Church of one Pons Roger, together
with the penance imposed upon him—one of those
thumping penances which the medieval Church was
wont to lay upon her erring children. The unfortunate
man—

“is to fast for ever from flesh, eggs, cheese and all that
comes from flesh, except at Easter, Pentecost and Christ-
mas. . . . He is to keep three Lents a year, fasting and
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abstaining from fish, unless from bodily infirmity or the
heat of the weather he shall be dispensed. . . . He is
to be beaten with rods on his bare back three Sundays
running by the village priest; he is to wear a distinctive
dress marked with crosses, to designate him as a former
heretic; to hear Mass every day, if possible, recite
seventy Paternosters a day and twenty during the night.
. . . Finally, once a month he is to show the parchment
on which all this is written to the village priest.”

There is also an incident related by Constantine of
Orvieto, who wrote less than twenty-five years after St.
Dominic’s death, and (in almost identical words) by
Theodoric of Apuldia, whose History of St. Dominic and
the Dominican Order was completed about 1288.2 It
appears that a number of heretics had been handed
over to the secular arm and condemned to be burnt;
and that St. Dominic, looking upon one of them, ordered
that he should be released.

‘““Then, turning with great gentleness to the heretic,
‘I know, my son,” he said, ‘that you need time, but
that in the end you will become good and holy.”

Twenty years later this man, whose name was Ray-
mond Gros, sought admission to the Dominican Order
and died in the odour of sanctity.

Finally, we have a scrap of evidence in the official
register of Bernard of Caux, Inquisitor of Toulouse
between 1244 and 1246. It is noted that several
relapsed heretics, whom Bernard examined, had been
reconciled with the Church by St. Dominic nearly thirty
years previously.

The whole discussion is well summarized by Guiraud : 3

“ Comparing with all these documents the canon of
the Council of Verona, renewed in 1208 by the Council
of Avignon, which ordered that apostates who, after

! Nickerson, 0p. cit., p. 197; Th. de Cauzons, Histoire de P Inquisition
en France, Vol. L. p. 420.

2 See Lord Acton, History of Freedom and other Essays, p. 5545 Jean
Guirard, St. Dominic, p. 40.

3 Ibid., p. 40.
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being convicted of heresy by the bishops or their repre-
sentatives, should obstinately persist in their errors should
be delivered over to the secular arm, it would seem
that it must be concluded that, in virtue of the delegated
authority of the Cistercian monks, St. Dominic was to
convict the heretics; and that, in convicting them, he
delivered them up, indirectly but surely, to execution,
unless he suspended by an act of clemency the action of
that docile instrument of the Church, the secular arm.
Doubtless he did not himself pronounce the fatal sentence ;
but during their trial he played the part of an expert
in the matter of orthodoxy; or even of a juror trans-
mitting to the court a verdict of ¢ guilty,” whilst capable
at the same time of signing a recommendation to mercy.
On the other hand, it should be remembered that
St. Dominic did not finally leave Languedoc until 1217,
and that he had been working in the district for nearly
twelve years. Now the whole raison d’étre of the Albi-
gensian War was that in Languedoc the secular arm was
anything but a “ docile instrument” of the Church.
De Montfort himself never achieved anything approach-
ing to a real conquest of the country; he was always
the hostile commander of an army of occupation. Dur-
ing the whole of St. Dominic’s sojourn in Languedoc,
coercive action against the heretics was hopelessly mixed
up with considerations of military and political expediency
and was more often than not the result of mere lack of
discipline amongst the troops. Very rarely is there any
sign of judiciary proceedings, of examinations, con-
demnations and so forth. And, in spite of his close
personal friendship with De Montfort, St. Dominic
made no secret ofP the fact that his interest lay in his
own work of preaching and organizing his