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FOREWORD

Maulana Ashrar Ali Thanwi was born on Monday the 5th of
Rabi-ussani of 1280 Hijri at Thana Bhawan Town of Muzaffar-
nagar District in U.P in a very rich and well-to-do family. He
was a descendant of Hazrat Shaikh Jalaluddin Thanesari, a re-
nowned saint, duriag the reign of Akbar the Great The fore-
fathers of Hazrat Thanwi had migrated to Thana Bhawan and
had scttled 3t Gangoh, Rampur, ec, during the attacks of
Abhmad Shah Abdali. The chain of his pedigree from his father’s
" side goes up ta Hazrat Umar Farooq, -the second Caliph, and
from his mother’s side to Hazrat Ali, the fourth Caliph. Thus
hs belonged to a very pious and digaified descent from both the
sides.” ] o
The father of Hazrat Thanwi was a very lcarned man and
he very wisely selected Hazeat Thanwi for Arabic aad religious |
cducation Hazrat Thanwi was educated at home and completed
his religious education at Darul-Uloom, Deoband. His learned
teachers were. Hazrat Maulana Mohammad Yaqub, Hazrat
Maulzna ‘Syed Ahmad, Hazrat Maulana Mzhmood Ahmad,
Hazrat Maulana Mobammnad Qasim and others (peace be upon
their souls). All of them were not only masters of their subjects
but possessed spiritual eminence also. From his very childhood
the Maulana showed sigas of his greatnéss. He was very fond of
Namaz and Nafl prayers so much so that at the tender age of
twelve years he was offering Tahajjud prayers regularly. Under
the guidance of these great teachers he not only acquired com-
plete knowledge of Islam but also achieved spiritual heights.
His: spiritual preceptor was Hazrat Maulana Haji Imdadullab,
Muhajir, Makki (psace bz uvpon his soul), the great Muslim
scholar and thinker. He was also inspired by Hazrat Gangobi.

Hazrat Thanwi is popularly and very 'apuy known as
Hakeem-ul-Ummat, meaning physician of the community, be-
cause he diagnosed and prescribed to eradicate the ill-beliefs and
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superstitions prevailing in the community, through bis innumer-
able books (more than eight bundred).

He spent more than fourteen years at Kanpur after com-
pletiog his education, teaching at Madrasa Faize-Am and then
retired to Thana Bhawaa in fulfilment of the desire of his pre-
ceptor Hazrat Imdadullah and settled in his Khanqah. There
he devoted himself to the benign task of study, meditation and
writing. There people flocked to him from every corner of the
country seeking knowlcdge and spiritual guidance. He died at
the age of 82 years on Tuesday the 16th of Rajab 1362 Hijri, lcav-
ing behind a vast treasure of valuable books and a large number
of disciples including luminaries like Hazrat Maulana al-Shah
Asadullah Sahib, Vice-Chancellor of Madrasa Arabia Mazahir- -
ul-Uloom, Saharanpur, U.P. who is.also the Khalifa (deputy)
of Hazrat Thanwi. . 4

I pray to Allab that'the book may serve the purpose for
which it has beca translated and published and the efforts of the
publishers and the traaslator be acceptable to Him. Ameen!

Syed Ahmad Bokhari
: Vice Imam
4 April 1978 Shahjahani Juma Masjid, Delhi
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IVTRODUCTION

Hakim-ul-Ummat Hazrat Maulana Ashraf Ali -
Thanwi, whc renowred Philosopher and Scholar of -
Islamic Jurisprudence, was gricved to see the degene-
* ration of Muslim women in -matters of Islam and
its instructions. Hez found them surrounded and
engaged in anti-Tslamic activities, customs, rites and
. ceremonies which are d-tnmcnt.ﬂ not only from the
- worldly point of view, but from rcligious view also.
These were spreading like a contagious disease. The

carned Maulana' (may his soul rest in peace)
pondcrcd over it very seriously and as its remedy he
compiled a voluminous bookin,the Urdu language
‘entitled Bahishti Zewar meaning ‘*Heavenly Oroa-
ments,”” covering all the aspzcis cof Life from birth
to death. He accomplished this onerous task with-a
view to bringing about an improvement in their
‘daily lives in the light of Religion, Sunna and Tradl-
tions.

This book is an encyclopaedia of Islam dealing
in a very simple way with the Tenets and Principles
of Islam as they are practised in day-to-day life. It
isaready refercnce to our religious problems which we
come across in our normal life. The esteemed book
is so popular in India and Pakistan that it is given
to daughters by their pareats zt the time of thcir
marriage as a necessary part of their dowry.

Secing the utility of the book and in crder to
make it useful universally, it was thought proper to
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translate it into the English language so that our
“sisters and brothers-in-Islam of other countrics, who
do not know Urdu, may also be benefited. Hence
the present book is in your hands. It is a translation
of that valuable book in an abridged form. The por-
tiors which -arc peculiar to India and the chapters
dealing with the treatment of certain diseases with
Unani medicines bave been omitted.

If one studics the bqok minutely, it is rightly bc-
~ lieved that such a person can never be led astray in
matters of religion. Keeping shis point in view ths
translation has been done in such a way that it is
equally good for men and women.

So far as the use of Arabic technical terms "is
. concerned, the equivalents of all of them are not
easily available in the Erglish language. Hence cer-
~tain Arabic technical terms have been used, but
they have been explained-so that the reader may
easily .comprehend their meanings and aims.

-In its translation I bave been immensely banefit-
ed by the famous translation of tbe Holy Quran by
Mr Marmaduke Pickthall and the dictionary com-
piled by Dr Abdul Haqq. .

May Allah accept this humble effortof thc pubh-
shers and myself. Ameen!

Saharanpur  Mohammad Masroor Khan Saroha
4 April 1978 '
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THE HOLY PROPHET SALLAM

Our Holy Prophet’s (Sallam) famous and well-
known name is ¥ubhammad (peace be upon him).
His respected father’s name was Abdullahand grand-
father’s name was Abdul Muttalib. His great-grand-
father was Hashim and Hashim’s father was Abd
Manaf. All of them were chiefs and leaders of their.
tribes. :

Amina was the name of the respected mother of
our Holy Prophet (Sallam). She was the daughter of
Wahb son of Abd Manaf and Abd Manaf was son

“of Zahra. This Abd Manafisdiffercat from H1sh1rn s
father.

Our Holy Prcphet (Sallam) was born on Monday,
the 12th- of Rabi-ul-Awwat in the year when. a kafir
(non-believer) King of Yemen named Abrabha had
attacked Mecca to- demolish the Holy Ka’aba. But
he and his army were destroyed by Allah through

" birds and Ka’aba remained safe. The Holy Prophet’s
(Sallam) father had died when the Holy Prophet
(Sallam) was in his mother’s womb.

~ After his birth it was théprivilege and honour of
the wet-nurse‘Halima to suckle the Holy Prophet
(Sallam). When he was five years and two days old,
his nurse returned him to his mother, Amina. When
he was six years old, his mother took him to the
maternal home of his grandfather Bani Najjar in
Medina. When she was returning from there after a
month, she died on her way at-a place named Abwa.

(ix)
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Umm Aiman was accompanying hcr and she brounht
the Holy Prophet (Sallam) to Mecca to his grand-
father. His grandfather Abdul Muttalib took him
and began to look after him. When bis grandfather
died, his uncle Abu Talib brought him up. He loved
his nephew very much and always kept him with him.
On a business tour Abu Talib took the Holy Prophet
(Sallam) to Syria. On their way they were met by a
Christian saiat Bahira. When he saw the ioly Pro-
phet (Sallam) he recognised some signs in him and
warned Abu Talib to be very careful about his
nephew as he (the Prophet Sallam) was an apostle
and asked Abu Talib to return to Mecca.

. The Holy Prophet (Sallam) himself entered into
business and once he went to Syria with trade goods
of Hazrat Khadija, a rich widow. On his way a learn-
ed Christian saint Nastura on seeing him testified his
apostleship.

The Holy Prophet (Sallam) returncd from Syria
* earning great profit in business and, secing his honcs-
ty and trustworthiness, Hazrat Khadija offered to
marry him. They were married. At the time ¢ mar-
riage he was twenty-five years old and Hazrat Khadija
was forty years old.

At the age of forty years the Holy Prophet
(Sallam) was invested with apostleship by Allah and
he started preaching Islam. At the age offifty-two
or fifty-three he had Meraj (Ascension to Heaven).

- After being invested with apostleship the Holy
Prophet preached and remained in Mecca for thirteen
years. When the kafirs of Mecca teased and oppress-
ed him beyond limit, he migrated to Medina by the
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order of Allah. Then he established brotherhood
between the Muslims of Mecca (Muhajirs) and
Ansars of Medina who had embraced Islam. .
Within two years of his migration to Medina the
famous battle of Badr took place.at Medina. There
were other battles also. The total of smail and big
battles is thirty-five. )
_ The Holy Prophet (Sallam) married cleven con-
sorts. They are known as Ummahatul-Momenin. Of
these two, viz. Hazrat Khadija and Hazrat Zainab
daughter of Khuzaima, died in his lifetime. He was
survived by nine, viz. Hazrat Saudah, Hazrat Aiyesha
Siddiqa, Hazrat Hafsa, Hazrat Umm Salama, Hazrat
Zainab daughter of Jahsh, Hazrat Umm Habiba,
Hazrat Juwairiya, Hazrat Maimuna and Hazrat
Safia. ' .
The Holy Prophet (Sallam) had four daughters.
The eldest was Hazrat Zainab, then Umm Kalsoom,
then Ruqaiya and the youngest was Hazrat Fatima.
All these four were from Hazrat Khadijaand he had
sons from her also but there is .a controversy about
theic number. The names of his sons are Hazrat
Qasim, Hazrat Abdullah, Hazrat Tayyab and Hazrat
Tahir from Hazrat Khadija and Hazrat Ibrahim from
Marya Qubtia. Hazrat Ibrahim died in his infancy.
Thus the number comes to five. But according to
some Abdullah and Tayyab are the names of the
same son. Thus they are four. while some say that
Tayyab, Tahir and Abdullah are the names of one
son. According to this report, they were three. Only
Hazrat Abdullah was born after apostleship at
Mecca and di=d there, while the other sons were born
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" and died before apostleship-at Mecca.

The Holy Prophet (Sallam) remained for ten years
at Medina and two days before the end of the month
of Safar-ul-Muzaffar he fell ill cn Wednesday and
left for his eternal abode on Monday the 12th of
Rabj-ul-Awwal in the morning at the age of sixty-
three years. The burial (tadfeen) took place on Tues-
day in the aficrnoon and, according to some, -it was
almost night. The delay was due to the fact that the
Companions of the Holy Prophet were so shocked
and distressed at his dcath that none of them was in
his senses.

Hazrat-Zainab, Prophet Sallam’s eldest daughter,
gave birth to a sonm, Ali, and a daughtéer named
Amama. Both of them died issueless.

. Hazrat Ruqaiya gave birth to a son named
Abdullah who died at the age of six years only.
Hazrat Umm Kalsoom was issueless.

Hazrat Fatima had two famous sons named
Hasan and Husain whose progeny prOSp red and
flourished in the world.

NOBLE MANNERS AND HABITS OF
- THE HOLY PROPHET SALLAM

Our Holy Prophet (Sallam) was highly generous
by his pature and heart. He ncver said “No’ to any
needy person. He never refused to give if he had,
otherwise very politely explaincd the position if he
had nothing to give, or promised to give later on. He
was very true to his words and had a very kind
naturc. He was moderate, soft and smooth in his

dealings.
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The Holy Prophet (Sallam) had a very high regard
and consideration for his Companions and never gave
“them any trouble or caused any inconvenicnce. He
was coasiderate. to the extent that if he had to go
out at night for some neéd, he used to put on his
shoes, opea the door.and go out quite noisclessly so
that others may not b: disturbed in their sleep. If
he came to his house and found the mambers of his
family asleep, then he did cvcrythmw qmetly aad
never disturbed their sleep.

He always kept his eyes lowered towards the
ground and whea he went somewhzre with others, he
always walked behind all of them. He always initiat-
ed in greeting and saluting on meeting others. He
always used to sit in a very humblz pose and took
his m=als like poor pcople and never to his full.

He always remained sad due to Fear of Allah and
always remained lost in thinking and brooding about
Him and never rcsted and slept properly. Mostly he
remained silent and never talked loose and unneces-
sarily.

Whenever he had to talk it was so distinct that -
the listener may understand fully. His talk was never
meaningless or redundant nor so short as to be uncom-
prehensible. He was never harsh in his talk or bshavi-
our with others. He nsver disgraced or humiliated
anyone who came to him. He ncver interrupted any-
one in his talk, but if anyone talked irrcligiously or
anti-Shariat he either stopped him from doing. so
or left that place. '

He never found fault with the blessing of Allah,
however small it may be. He never called any per-
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missible food as insipid or that it smelt foul. But if
his heart did not accept anything he did not eat it,
but neither criticised nor praised it also.

Howdver severe be the provocation, he never lost
his temper, i.e. if anyone caused some loss or spoxled
_anything, he was never angry.

Hazrat Anas has reported that, although he served
the Holy Prophet (Sallam) for ten years, he (Sallam)
never questioned him about anything and nevar said
that ‘he had not done anything. At another place
Hazrat Anas has been reported to_have said that if
any mzmber admonished him for anything, the Pro-
phet (Sallam) used to check them by saying *“What is
done is done.” But if anything against religion was
said or done, then his anger on such occasions was
such which none could stand. H: was nzver angry
about his personal and private affairs and if ever he
felt offeaded with anyone, he merely turned his face
from him and never admonished him. ,

When the Holy Prophet (Sallam) was pleased, he
.uséd to lower his eyes, that is, he was so modest and
shy. Whenever he had to laugh, he just smiled. He .
‘ngver kept himself aloof from others to show his
supzriority. He also used to joke to please others, bui
_ ¢ven in his jokes he always said and told the truth.

He used to offer Nafl prayer so much that both the
fget would swell by standing for long periods. When-
ever he recited or heard the Holy Quran, he used to
wzep for fear and love of Allah. There was so much
modesty and humility in him that he ordered his
followers not to praise him too much.

Whenever any poor maid-servant came and desir-
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ed to say somzthing to the Holy PrOphct aside, he
used to ask her to sit on the road and would also go
there and used to sit beside her. Whenever anyone.
rich or poor, fell ill, he used to go to enquire after
him. He joinad the funcral of everyone. -

He (Sallam) gladly accepted the invitation of any
poor and slaves even and ate whatever they placed
before him, even barley bread and ill-tasting food.
He made every effort to please people and never did )
anything to embarrass anyone. He protected himself
tactfully from the mischevious designs of the tyrant
oppressors and always bchaved with them with a
smiling face.

If any one of the dally visitors to him did not
come, he used to enquire about him. He did every-
thing in a planned and orderly way and not hap-
hazardly. He always remembered Allah whether stand-
ing or sitting. When he went to any eathenng or
meeting, he always sat at the first available spot and
never tried to jump over others to rcach a prominent
place. '

While talkmg ina gat‘wcrmg our Holy Prophet
addressed and was attentive to everyone turn by turn
and never paid atteution to one person only neglect-
ing others. His behaviour with everyone .was such
that cach thought himself to be his grcatest favourite.
If anyone came to him and began to talk, he would
not get up till he had finished his talk. His courtesy
and pohtcness was common to all. When'at home he
sat supported by-a pI"OW for the sake of rest.

He never hesitated in doing his domestic works
with his own hands. He would milk the goat, wash
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his clothes and do all his personal work himself.
However bad a person came to him, he treated him
kindly and politely and never displeased or offended
- him. He was in fact the politest of all mca. If he ever
- did oot like anything or anyone’s talk, he nzver sald

so to his facc. :

There was not the least harshness in his naturs.
and behaviour and he nevereven pretended to b2angry
before anyone to frighten him. He never raiszd his.
voice.even in angerand neverreturnsd evil forevil but
used to forgive and forgo. He never hit or beat with his
hands any slave-girl or servant, nor even an animal,
except in case of punishment according to religious
code. He never retaliated if anyoae did wrong to him.
He always remained cheerful with a smiling face. But
it does not mean that he had no care or anxiety. As
already described, he was always in deep thought. But
he had a very mild and kind nature. Hz was ‘very
geoerous in giving to others. He was not abrupt in
his talk. He never criticiscd anyone. ‘He was totally
devoid of the bad habits of self-praise or picking up
of disputes with others.

The habits and manners of the Holy Prophst have
been described here in a very short and concise way.
It requires volumes for this aspect of his life only.




' GLOSSARY
SOME ARABIC TECHNICAL TERMS EXPLAINED

Allah
“Ahram

Akhirat
‘Alhamdo lillah
Assalam-o-alai-
kum

Aalim

Aayaat
Allah-o-akbar
Amanat
Aagbat
Attahiyat

Amir

Anna
Ansar

Aqd
Aqiqa

Arfa
Araf

Arsh

Almighty God

Two pieces of cloth worn during
Haj and Umra.

The next world

-All praise be to Allah.
Greetings and  salutation of
Muslims, meaning peace be up-
on you.; '

Religious scholar.
Verses—(Plural of Aayat).
Allah is the Greatest.
Deposit—Trust,

Death, the world hereafter.
Glorification of Allah recited
in sitting posture in the prayers.
Leader.

Wet-nurse

The original residents of Mcdina
who, after embracing Islam,
helped those ‘Muslims who had
migrated from Mecca under the
instructions of the Holy Pro-
phet Sallam. - g
Marriage.

‘The ceremony of shaving the
head of a baby on the 7th day
of its birth and-naming the
baby. .
Ninth of the month of Zilhijja.
A place between Paradise and
Hell. o ‘
Throne of Allah.

(i)



Ashaab

Asr
Aulia-Allah
Azan
Badkari
Baghli-Qabar
Bai ‘

Bai Salam
Batil

Bayyan
Bid’at
Bismillah-ir-rah-
man-ir-rahim
Burqa

Bai't
'Chasht

Dafn _
Darood-Sharif

Dua

Dua-e-Qunut®

- Prayer,

(ii)

Companions of the DProphet.
Sallam.

Late afternoon prayer time.
Literally meaning friends of
Allah. Saintly, pious Muslims
people.

Calling for prayer.

Bad and corrupt actions.

Grave caved in the side of the
carth for the dead.

Sals

Salc on ready money.

Wrong. -

Distinct, open. |

Innovation, introduction of new

- things.

In the name of Allah, the most
Merciful and most Benevolent.
It is generally recited in the
beginning of every work.
Covering used by Muslim-
‘woinen. : -
Pledge.

Prayer offered at about mid-
day. '

Burial of dead.
Greetings to thc Holy Propilict
Sallam.

devotional phrases,

blessings. .
Prayer which is recited in Witr.




Ela

Eidgah
Eid-ul-Fitr

Eid-ul-Azha
Etikaf

Fajr

Farz
Farz-e-Kifaya
Fatcha

Fidya

. Figah

Fitna
Fitra

Ghair-Mehram

or Na-Mehram

Ghusl _

Hanafi
Hads

(iii)

To swear to refrain from having
sexual intercourse with- one’s
wife.

A place where Eid Prayer is
offered.

The first day of Shawwal after
Ramazan.

" The tenth of Zilhijja.

Corner seclusion specially in
Ramazan.

Morning-Prayer at dawn be-
fore sun-rise. -

Obligatory.

An act obligatory for all, but
which may be performed by un
adequate number.

To.send credit of virtus to the
dead. '

Compensation for omitting a
fast.

Islamic jurisprudence.

Mischief.

Charity given before Eid-ul-Fite
prayer. '

Person with whom marriage is
permissible.
Bath.

Follower of Imam Abu Hanifa.

. Breach of purity, ablution or

bath.



" Hads-e-akbar
Hads-e-asghar

Hadis-Hadith
Hadis-¢-Qudsi
Hafiz

Haiz
Haj

Halal
Haram
Harami
Hijrat
Hakim
Hajj-e-Badal

Hajra-e-Aswad
Hiba

Ibadat
Ibrahim

Iblees
Iddat

. Iftar

(iv)
Scrious or major breach of
purity i.e. wet-dream or sexual
intercourse. - )
Minor breach of purity i.c. pas-
sing of gases, urination of easing
oneself,
Saying of the Holy Prophet
Sallam.
A revelation of Allah, quoted
by the Holy Prophet Sallam.
One who has learnt Holy Quran
by heart. .
Monthly course.
Pilgrimage to Meccca and per-
formance of the prescribed
ceremonices on 9th, 10th and 11th
of Zilhijja.
Permissible, legitimate.
Prohibited. .
lilegitimate, bastered
Migration to Medina.
Physician .
Haj performed on behalf of
someone else. .
Black stone of Ka'aba.
Gift.

Prayer, meditation, worship.
Prophet whom Namrood threw
in fire but by Allah’s Providence
he was saved.

Satan

Period of waiting for 8 woman
upos «ne death of her husband
Breaking of fast in the evening.




Imam
Iman
Ima.nat
Iqamat |
Iqtida
Isha
Ishrag

Ism-e-azan
Istasja

Istihaza
Istikhara

Ist_isqa
- Jamat
Janabat

Janaza
Jannat

Jann_at-u!-Firdaus :

(v)

One who leads congregational
prayers.

Faith in Allah, Islam and Holy
Prophet Sallam.

The act of leading congrcnn-
tional prayer.

To stand for prayer and say
Takbir for making rows for
prayer.

To follow-in prayer.

Late cvening prayer after Magh-
rib.

Morning prayer after brighten-
ing of sun-shine.

The Glorious name of Allah.
To clean urine or stool with a
‘clod of earth or with water
both the private parts of urine
and stool.

Discharge of menses.

To seeck Divine Guidance in
some work by offering a special
prayer for this purpose.

Thirst cr want of water and rain.
A special prayer is offered for
rain in drought.

Congregation.

The state of impurity caused by
intercourse in which bath is
essential.

Funeral.

Paradise, Heaven.

The best of Paradise,



Juma
~Jaza

Ka'aba

Kaffara

Kafir
Kalima

Kasauf
Kausar

Khanqah
Khajrat

" Khasuf
Khula

Khutba
Kuilr
Karamat
Kashf
Khatma

Lzhiq

La-ilaha-illallah

Laila-tul-Qadr
Lauh-e-Mehfooz

Lian

(vi)

Friday.
-Compensation,

The Holy Mosque of Mecca
founded by Prophet Ibrahim.
Compcnsation of a sin,

Non-believer.
Slogan of Islam.

Sun-eclipse.
‘A tank or canal ofl’aradnse

assigned to our Holy Prophet
Sallam. :

The place of a Muslim saint.
Charity, alms.

Moon eclipse.

Separation from wife on the ins-
tancec of monetary considera-
tion.,

Sermon or preaching.
Blesphemy, unbelief.
Supernatural ac:.

Revelation.

Circumcision.

One who leaves the congrega-

tion duc to some breach apd
completes - his missed part of

prayer later.

There is no one worthy of wor-
ship except Allah.

Night of excellence.

The protected Tabulet in thc
Paradise.

Slander, allcgation,




Maghrib
Mchr
sMchram
Mci)r-_MisI

Makrooh
Mangni

Mannat

Masijid
Mas'ala
Masbuq

Masah
Ma’zoor
‘Miswa'k

Mohaddis

Muazzin
Munkir-Nakir

Moakkeda

Mugqtadi
Mustahab
Muharram

¢ vil)

" Dusk. Evzning prayer just after

sun-set.

Dowry to be given to wife fixed
at the time of mrarriage. '
Close rclations between who
marriage is not permitted.
Dowry prevalent  in -wife's
family.

Execrable, updesirahle.
Engagement of marriage, betro-

thal.

'Pledge to do a thing for success.

Mosque.

Problem.

One who joins congregation in -
its middle. '
To pass hand over.
Incapaciated.

Tooth-stick, a special kind of
wood used for brushing and
cleaning teeth.

" Mecmoriser and commzntrator

of Traditions of Holy Prophet
Sallam. '

One who calls for prayer.
Names of two special angels
deputed to come in the grave
for asking some questions re-
garding ane’s faith and religion.
Essential, the act in religion
whose performance is neces-
sary.

Follower.

Appreciable.

The first month of the Hijri
cra.



Muzarbat
Mizi
Mudrik

Meraj

Meezan

Nafl
Naib
Namaj
Namaz-e-Juma
Nazr

Nifas

Nikah

A

Nisab
Niyat

Nuzul
Nafs

Qa'da

Qayam:
Qaza

Qazi

Quran

( viit )

Joining togcther, partnership. -
Liquid.

One who has offered his full
prayer in congregation.
Ascention of Holy . Prophét
Sallam to Heavens while awake
and alive. . :

Scale for weighing.

Extra prayer, voluntary praycr
Deputy.

" Prayer.

Friday prayers.

Pledgs, oath.

After-birth discharge.

Marriage bond "according to
Shariat. ,
Properly on which Zakat .is
obligatory.
Intent.

Descent.
Self.

Sitting posture in prayer in
which Atiahiyat and Darood
Sharif is recited.

To stand ercct 'in prayer.
Missed or lost prayer or fast,
postponed.

Muslim Judgc

The Holy Boon revealed by
Allah to the Ilast Prophet
Sallam.




Qasr

Qirat
Qusbani

Qiyamat

Rahmat

Rahmatullah
"Rajaze

Raka'at

Ramazan
Ramce
Ruku
Sadga

Sadqa-e-Fitr
~ Sayee

Sahri
Sajda
Sajda-c-Sahav

Salam
Satam
Salaat

‘Salat-ul-Tasbih
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Diminution—a decrease in- four
Rakaat Farz prayer while in a
journey.

Recitation of Holy Quran.
Sacrifice.

The last day, Dooms day.

Mercy, kindness.

Blessings of Allah,

Revocable.

A unit. of' prayer consisting of
standing, recitation, bowing and
two prostrations.

Ninth month of Hijri era; the
month of fasting.

Throwing of pcbbles at the Satan
during Haj.

Bowing in prayer.

Charity.

Charity given on Eid-ul-Fitr.
Running between two Hills of
Safa and Marwa during Haj at
Mecea near Ka’aba.

Taking of some meal before
dawn in Ramazan before fast-
ing.

Prcstration in prayer.
Prostration of forgetfulness in
prayer or for some lapsc in it.
Salutation. o
Ready moncy or cash.

Prayer, Namaz.

A special prayer.
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Sha’ban

Shaheed

Shabid

Shar'a or Shariat
Shawwal

Sud
Suffab

Sufi
Sunna or Sunnat

Sura
Satra

Shaitan
Tadfin
Tehajjud

Tahiyatui-mnajid

Tshiyatul-Wuzu
Takbir
Takbir-e-Tahrima,

Talaag
Talbiysh
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Fast.
Scventh month of Hijri era.

-Martyr.

Witness and also mcaning Holy
Quran.

Reyealed code of life in Islam. *
Month of Hijri era.

Interest on borrowed moncy.

A raised platform in the mosque
of Holy Prophet Sallam in
Mcdina where companions of
the Prophet Sallam used to
gather.

Mystic

Acts of the Holy Prophet
Sallam.

Chapter of the Holy Quran.

An obstruction raised infront
of onc praying.

Satan

Burying the dead.

Late night supergatory prayer
after mjd-night,

Two Rakaats of prayer offered
as greeting 1o the mosque upon
entering it,

As greeting of Wuzu two rakaats
are offered.

The words of Azan rccited
while falling for prayver.

i e. Allah-o-Akbar

Divorce .

The phrases recited aloud during
Hzj and Umra.




Tarawih .

Tasbih
Tawaf-e-Ka'aba

Tawaan
Tayammum

Tafseer

Talag
TFalag-e-Bayyin
Talag-e-Mughal-
liza
Talag-e-Rajaec
Talaq-e-Sarih
Talag-e-Kinaya

Umra

.Ummul-mominin
Urs
Ushr

Vakil

Wajil
Wali
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Txtra prayers cffered duriog
Ramazan after Isha prayers
according to Hanafi School.
Words of praise for Allah.
Going round Ka'aba one Tawal
consists of scven rounds start-
ing from and cnding at Hajra-c-
Aswad.

Compensation as punishment.
Ablution or bath with dustin
absence of water. '
Commentary

Divorce.
Distinct Divorce

Severe Divorce

Revocable Divorce
-Definite Divorce
Indirect Divorce

Minor Haj without any restric-
tion of time. :

The consorts of the Holy Pro-
phet, meaning mothers of all
Muslims.

Annual ceremony held at the
tombs of saints to celebrate
their death anniversary.
One-tenth . of the produceofa
field or grove.

Lawyer or representative.

Essential, next to obligatory.
Saint



Wali
Wahi

Waleema '

Wasiyat

Witr
Wuzu
Waqf
Wagqoof
‘Waaz

Zakat -
-Zamzam
Zibah

Zihar
Zikr
Zilhijja
Ziyarat
Zimmi

Zubhr
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Guardian
Divine inspiration and revcla-

- tion.

Feast given by bride-groom on
the following day of Nikah and
privacy between the couple.
Will :
Threc Raka'ats prayer in Isha.
Ablution

Legacy, endowment:
Understanding, wisdom.
Relikious beture or sermon.’

Prescribed charity, poor’s due.
Well, known as chah-e-zamzam.
Killing of an animal according
to the manner prescribed by
religious code.

To think onc’s wife like his
mother or sister. .
Recitation of Namaz, name of
Allah and Praise of Allah.
Last month of Hijjri era. °

Visit to a sacred place.

An alien non-belicver in Islamic

state.
Aftcrnoon, afternoon prayer.
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BAHISHTI ZEWAR-

(Heavenly Orﬁaments)

In the Name of Aliah, the Merciful, the Compassionate
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This humble Ashraf Ali Thanviy Hanafi, takes this oppor-
tunity of expressing his gricf and feelings over the degeneration
of Indian Muslim women in mattcrs of religion, Faith and ins-
tructions of Islam. This pained me much and I was always
dnxious to-find a remedy for the same. The concern was more
because the degencration was not limited to religion only but it
had creeped into their world aiso—from their person to their
children and husbands even. The speed with which it was
spreading showed that if not checked and remedied immediately,
then the disease may become irremediable.
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The route cause of all this, through the Mercy of Allah,
éxperience, facts and self-knowledge, proved to be that our
women are ignorant of religious knowledge. This ignorance has
spoiled their beliefs (Aqga’ed), actions (A’'mal), their moral,
dealings and way of life so much so that their faith (Iman) is’ not
being spared because certain of their acuons and words arount
to kufr (disbelief). Our generations are reared in their laps and .
as such their words and actions -are impressed upon the hearts
of the children which spoil their (childrens’) Deen (religion) and
at the same time their world also becomes tasteless.

This state- of aﬂ'airs create ill-beliefs which in turn give
birth to immorality. Immorality leads to bad actions, bad ac-,
tions to bad dealings which is, the root of disturbed life.. If the
husband is also like her, then the collection of the evil-doers en-
hances the evil and destroys the world hereafter. Sometimes
this evil results in personal dissensions which spoil the world also.
If the husband has some sense, the poor chap’s life turns into
life-imprisonment.  Every action of the wife is a constant torture
for him and advice of husband is nauseating for the wife. If
patience is lost, the result is divorce and separation. If borne, life
becomes miserable. For example. talking ill about someone
creates enmity with him which may result in some loss. For the
sake of mere fame and name, money was spent lavishly on word-
ly ceremonies and customs and it turned into poverty. - The
husband may be displeased and turn her cut. Undue love and
affection of children may deprive them of education or any other
trainirng and thus their lives may remain incomplete. The greed
for wealth and ornaments increased and if the same could not be
obtained, then whole.life is spent miserably in solving this insa-
tiable problem. In this way contagious -and necessary-evils are
due to ignorance. :

Cure nceds an antidote, hence the remedy of all these evils
is the knowledge of religion. With this aim in view, I was .ob-
sessed with the idea of providing the” knowledge of religion,
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Under the' obligation of this necessity all the Urdu magazines
‘and books were studied. But they were not found sufficient for
the purpose. Some of those were not proper or authentic.. "There
are some authentic books but their. language is not simple and
casy to be grasped by women. Moreover these contain such
topics which are not meant for women. So it was resolved that
a special book for women be compiled in a very simple language.

Now by the Grace of Allah, this book has’ come into being
- which not only covers all thé requisites of Decn (religion) but
also economic necessities to such an extent that if anyone studics
it with care and understanding, that in knowledge of rcligion he
can be cqual to an average scholar. Two Kinds of dectrines and
instructions .have been discussed in this book. Firstly thoce
which are comgdion to men and women and secondly those which
are meant for womemrparticulariy. Ia those particulsr problems, .
too, arrangement has been made to mzke them uscful for men
also to avoid mls~understandmg ' :

Hence, just after ﬁmsnmg the study of the Holy Quran, the
‘beginring of reading this book is advised. This book according
to the taste of women has been entitled “BAHISHTI ZEWAR?”,
because they are fond of ornaments. But thé real ornaments are
the teachings and achicvements in reiigion and in Heaven they
shall be adorned with these genuine ornaments ig exchange of
religious actions and values.

Before discussing the main problems it is advisible to des-
cribe some true stories for the sake of learning some moral from
them. .

FIRST STORY
The Holy Prophet Sallam -(peace be upon him) once said
that a person was in a forest. Suddenly he heard a voice in the
cloud above him ordering the cloud to go and water the garder
of'a certain person. Thbe picce of cloud moved forward and ata
stony place rained heavily. The water collected in a drain and
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flowed forward. This man followed the water. At some dis-
tanee this man-saw a person watcring his garden with this water.
This man asked the name of the owner of garden. In reply he
gave the same name which the man has heard in the cloud. The
owner of the garden asked him as to why he was asking his.
name. The man told him whatever he has hecard in the cloud
and then asked the owner of the garden as to what good deeds
he does thai he had become so dear to Allah The owner of the
garden replied, “When you have asked T will tell you. When I
collect the proceeds of this garden, one-third of it 1 give in alms,
the other one-third 1keep for myself and ‘my family and third
one-third I rc-mvest in the nardcn »

MORAL:—

Allah bs praised for His Bcnevolencc. One who obeys Him, his
needs are fulfilled in such a way that no one knows about them.
No doubt if one submits himself to Allah, He comes near

Him.
SECOND S§TORY

The Holy Prophet Sallam (peace be upon him) once said
that there were threc men of Banu Isracl. One of .them
was a leper, the other bald and the third deaf. God, in order to
test them, sent an'angel to them. First of all the angel came to
the leper and asked him what hc desired most. The leper said
that he wanted fair coiour, beautiful skin and that he may be
relieved from that discase due to which people did not allow him
to sit with them, and hate him. The angel passed his hand over
the body of the leper and immediately the discase disappeared
and fair colour and beautiful skin appeared. The angel asked
him which wealth he liked most. He named camel. So the
angel gave hima pregnant she-camel and prayed to Allah to

bless his wealth.




Part 1 . 5 - Bahishti Zewar

Then the angel came to the bald person and asked him
what he liked ? The bald man said that he wanted good hair
and cure from baldness. The angel passed his hand over the
head of the bald and- immediately gcod hair cropped up. Then
the angel asked him as to which wealth he desired. The man
asked for a cow. The angel gave him a pregnant cow and also
- blessed hiin wealth. '

In the'end the angel came to the blind man and asked hxm
as to what he wanted. The man said that he wished ‘God to
cure his blindness so that he may see other persons. The angel
passed his hand over his eyes and his eye-sight was cured by °
.God. The angel asckd him which wealth he liked.. The man
"desired for a goat. The angél gave him a goat. The animals of
these threc persons gave birth to»nmew issues in such alarge
number that their rcspccnve parts of the forest were full of
them. _

The angel again came to them after some timc under ordcrs
. of Allah. First he went to the ex-leper and told him that he
was a traveller and that all of ‘his provisions meant for the jour-
ney have exhausted and left with nothing to reach his hqyjre. He
asked in the name of “Allah, who had cured him of [epresy, a
camel to reach his destination. The ex-leper scolded and snub-
bed him coldly and said that he had other responsibilities and.
cannot spare a camel for him.

The angel reminded him that formerly he was a leper from
which Allah cured him and blessed him with all the wealth. The
man said that he had inherited the wealth from his fore-fathers.
Thereupon the angel cursed him that if he wasa liar he may
revert to his previous position.

The angel came to the ex-bald and asked him the same
questions. The man replied in the same manner as the leper had
done. The angel cursed him also.

In the end the angel came to the ex-blind man and relating
his misfortune beggcd him for a goat. The man said, *“No doubrt
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I was blind. God blessed me with eyc-snght. Take as many
goats as you like. By God T wm not refuse.” The angel said he
may keep “his goats with him and prospér. He only wantetf to
test them. “God is pleased  with him "and’ dxsp]mscd vnth the '

other two.

MORA L t— _
Look, due to their thanklcssncss and ungratefulness the ﬁrst two
were deprived of the blessings of Allah and were reduced to, their
former positions and were cursed in thxs world and Hereafter.

THIRD STOPRY

' Once Hazrat Umme Salma received some meat from some-
where. The Holy Prophet Sallam liked meat very much, so she

direcicd the maid to keep it for him. In the meantime a beggar

came to the door and asked for something in alms. Hazrat:

Umme-Salma asked blessings for him which meant. that there

was nothing to give. The beggar went away. When the Holy
Prophet Sallam came and asked Hazrat Umme-Salma for some-

thing to eat. She asked the maid to briny-the meat. . When the
maid went to take the meat, it was not there and in its placea
stone was found there. The Holy Prophet Sallam said that be-
cause she had refused to give it to the beggar hence the meat has

turned into stone.

MORAL :—

Look, the shape of the meat changed bccnuse it was not ngcn :
in the name of Allah to a needy person. Those who refuse to
give to ncedy and enjoy themselves-are eating stones and their
hardheartedness grows day by day. It was shown to the Holy
Prophet Sallam so that he may 1earn lesson from it.

FOURTH STORY o
o It was the noble routine of the Holy Prophet Sallam that .
after Fajr (morning) prayer he used to ask his As’hab (compa-
nions and friends) if anyone of them had seen any dream. If
anyone did, the Holy Prophet (Sallam) used to interpret the same.
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Orce the Holy Prophet Sallam asked the same question but none
of them had seen any dream. The Holy Prophet (Sallam) then .
said that he himself had seen a dream last night and described
that twe men came to him and holding his hand led him to a
sacred place. On their way he sawa man sitting and another
man standing with a pincer in his hand with which he was tear-
ing the cheek of the sitting man to the extent of his neck.” Then
he would do the same with the other cheek and in the meantime
the first cheek would become normal. The other man started
the same operation once again and this continued. The Holy
Prophet (Sallam) asked the men accompanying him as to what
was that. But they asked him to proceed further. Then they
passed by a man lying and necar his head another man was stand-
ing with a heavy stone in his hand and with which he was crush-
ing the head of the lying man. Whenever he struck the stone it
rolled down to some distance. The man goes to fatch the stone
and in the meantime the head of the lying man becomes normal.
He again crushes the head and the process continued. The
Prophet Sallam asked about it. But they again asked him to go
ahead. ’

Accompanied by the two men the Holy Prophet (Sallam)
came to a oven-like cave which was narrow at the mouth
and broad at the bottom.” Huge fire was burhing in it and it was
full of naked men and women. When the flames of the fire rose
the naked persons also rose up so high that they were about to
come out but when the flames receded, they also went down with
it. Onthe Prophet (Sallam)’s asking about ithe was again
asked to move further. '

Then they came to a canal full of blood and saw a man
standing in its centre and another standing on the bank with a
pile of stones before him. The man in the canal tries to reach
the bank and come out of the canal. The man on the bank stri-
kes his face with the stone with such force that the man is pushed
back to the centre of the canal. Theaction is repeated again
and again. The Holy Prophet (Sallam) again asks about it but the
men accompanyiog him take him further on.
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Inthe end they reach a green garden where under a large
treefie saw an old man sitting with many infants. Near the tree
another man was sitting with burning fire before him and he was
blowing it. Then the companions of the Holy Prophet Sallam
took him over the tree- into a2 beautiful house as he had never
seen before. In this house there were many men, women—young -
and old and children. Then they took him further up into an-
other house which was more beautiful than the former. In this
house there were many men and women—young and old. ,

The Holy Prophet (Sallam) asked the two men that they
had spent the whole night in taking him round to different places
and asked them to explain the mysteries. Then one of them ex-
plained that the first man whosz checks were being torn'was a
liar. He used o tell a lie and it spared in the world. He will
be treated like this till the Day of Judgment,

The man whose head was being crushed was blessed by
Allah with the knowledge of Holy Quran. But he became care-
less about it and did not act according to it during his days and
nights. He will suffer this fate till the Day of Judgment.

The naked men and women in the cave of fire were adul-
terers, while the man in the canal of blood .was a usurer. The
old man under the tree was Hazrat Ibrahimp (Prophet Abraham)
and the children were minor children of-other men. The maa
blowing the fire was the Guardian of Hell. The first house in
which he entered was the abode of Muslims in general and the
other of martyrs. One of those accompanying him, was angel
Gabracl and the other Michael. Then he asked the Holy Pro-
phet (Sallam) to look above, where he saw a white piece of cloud
and the angels told him that it was-his housc. The Prophet
(Sallam) asked them to let him go into his house but the angels
said that he has not yet completed his age. Had he campleted it
he could go into the house immediately. -

MORAL:—
Let us remembear that the dreams of the prophets arc revelations
and inspirations and are always truc. The above facts are trug
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and point out many things. Firstly the punishment of lying,
secondly the fate of a Scholar (A’lim) without action (AMAL)
thicdly the doom of adulterers and fourthly the usurers. -
May Allah save us all frora these evils and sins. Aameen.

TRUE BELIEFS (AQA'ED)

Mas-ala 1—There was no Usiverse in the beginning. It
came into being by order of Allah. ‘

Mas-ala 2—Allah is one. He is not subordinate to or de-
pendent upon any one. He has neither given birth to anyone nor
has bsen born of someone. He has no consort nor anyone is
equal to him.

Mas-ala 3—He is eternal. He hat been from eternity and
shall remain till eternity. .

Mas-ala 4—There is nothing like him. Heis unique.

Mas-la 5—Hec is.alive. He Iras command over everything
and there is nothing without His knowledge. He sees and hears
everything. He talks but His speech is not like us. He does
whatever He likes according to His will and there is no one to
check Him. He alone is worthy of being worshipped. He has
no partner. Heis merciful to His creatures. Heis the Lord
of all, frec from all blemishes. He is the Creator of all things
and Forgiver of sins. Heis Almighty. He bestows respect or
reduces to disgrace. He is The Just. He has the greatest tole-
rance and forbearance. He values wership and devotion. He ac-
cepts pravers. He saves his creatures from all calamities, He is the
Creator of all and will bringall to life again on the Day of
Judgement. -

Mas-ala 6—He gives life and death. His signs. and qualities
are known to all but no one can know the mystery of His cxiste-
nce. He forgives sins and punishes those who descrve it. He
guides and all that happens in this world is under His orders.
Even a leaf cannot move without His order.
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Mas-ala 7 He neither sleeps nor dozes and is never tired
of controlling the affairs of the world. He sustains everything
and all good qualities are His. He alonc'possesses the knowledge

of the things to be.

Mas-ala 8—All of His qualities are. eternal and none of

them shall ever diminish.

Mas-ala 9—He is free from human qualities and whatever
is said in the Holy Quran about it, its meaning should be left to
Him as He alone knows its significance and we believe it all
without being inquisitive and have faith in it. Whatever it means
is true and just. This is the best way or we may give meaning to
it according to our better understanding in order to make it
comprehensible. A

Mas-ala 10—Whatever good or bad happens in this world
has ever been is His knowledge long before its happening and He
lets it happen according to His kuowlcdge This is called destiny
or fate and there are mysteries in the creation of evils which
every on® eannot comprehend.

Mas-ala ]1—Allah has blessed the human bcmgs with
understanding and intent and according to their discretion they
do good or evil but no ong has the power to create anything.
Allah’is displeased with sinful deeds and pleased with good acts.

Mas-ala 12—Allah has not commanded His creatures
to do anything beyond their capacity.

Mas-ala 13—Allah is not bound by anything. Any kind-
ness that He does is on account of His Mercifulness.

Mas-ala 14—Lot of Messengers (Prophets) have been sent
by Allah to the world for the guidance of the human beings and
all of them are free from blemishes and sins. Their actual number
is known to Allah alone. To establish their truthfulness, Allah
made such r.ew and difficult events happen through them which
ordinary men cannot do. Such acts or events.are called miracles.

The first of those Mesengers was Hazrat Adam and the last
is Prophet Muhammad Sallam and the rest were in between Some
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of these are \cry famous i.e. Prophet Noah, Hazrat Jbrahim,
Hazrat Ishaq, Hazrat Ismail, Hazrat Yaqub, Hazrat Yusuf, Hazrat
Daud, Hazrat Sulaiman, Hazrat Ayyub, Hazrat Musa, Hazrat -
Haroon, Hazrat Zakariya, Hazrat Yahayh, Hazrat Isa, Hazrat
Ilyas, Hazrat Al’'yas Hazrat Yunus, Hazrat Lut, Hazrat Idris,
Hazrat Zul'kafl, Hazrat Sualeh, Hazrat Shu *aib (peace be upon
all of them).

Mas-ala 15—Allih has not revealed the number of the pro-
phets to anyone, our belief should be to have faith in all of the
Prophets those who are known or whom we do not know.

‘Mas-ala 16—Out of the Prophets. the position of some
is more exalted than others and the most exalted is our Holy
Prophet Mohammad Sallam. No new Prophet shall coms after
him and he is the Prophet of all thosc to be born till the Day of
Judgement.

Mas-ala 17—While awake our Holy Prophet Sallam was
taken by Allah with his material body from Mecca to Bait-ul-
Muqad:ias (Jerusalem) and from there through the seven, Heavens
upto where Allah wished: Then he was  brought ‘back to Mecca.
This is called Me'raj (ascension).

Mas-ala 18—Allah has created some of His creatures from
light (Noor) and they are not visible to us.. They are called .
angels. They have been entrusted with many tasks and errands.

They never disobey Allah. Four of these angels are well known—
Hazrat Jibrael, Hazrat Michail, Hazrat Israfil and Hazrat Jzra’il.

Mas-ala 19—Allah has created some creatures with fire
also and they, too are not visible to us. They are called jinns
(genil). Amongst them are good as well as bad. They have pro- .
genies also. The most well known devil among them is Iblis or
Satan.

Mas-ala 20—When a Muslim devotes himself to good and
abstains from sins and does not love this world.and whole-hear-

tedly obcys the Holy Prophet Sallam, he becomes friendly and
dear to Allah. Such a person is called ‘Wali® (Saint). Some-

" times such persons perform such things which others cannot
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do. These are called ‘Karamat® (inspiration or super-natural

ncté).
Mas-ala 2I—~However exalted a Wali may become, but

he can never be equal t6 the Prophet.

Mas-ala 22—However dear a Wali may bcto Allah, so
long as he retains his senses, obedicnce of Shara, religious instruc-
tions and practices is incumbent upon him. He cannot be excused
the observance of prayer, fast and other practices. Sinful acts are
not permissible for him in any case.

Mas-ala 23—Anyone who does not follow the Shariat
(religious law) cannot be friendly to Allah. Ifany extraordinary
or surprising act is done by him, it is either magic or satanic.” No
one should have faith in him or his acts.

. Mas-ala 24—Sometimes the Aulia (plural of Wali get
knowledge of something mysterious in their slecp or while awake.
These are called ‘Kashf or Ilham’ (revelations or inspirations). If
they are in-conformity with the Shariat (religious law) they are
acceptable otherwise riot. . :

Mas-ala 25—All religious matters, acts and practices etc
have been explained by Allah through the Holy Quran and the
Traditions of the Holy Prophet Sallam. To create and introduce
new things in religion is not proper.  Such a new thing is called
Bid’at (innovation or bad practice). Bid'at is a major sin.

Mas-ala 26—Allah has revealed many big and small books
to Prophets through the angel Jibrael so that they may guide,
teach and explain religious problems to their respective Ummats
(communities). Of all these four books are very famous. Taurat
. was given to Prophet Musa (Moses), Zabur (Psalms) to Prophet
"Daud (David), Injeel (Bible) to Isa (Jesus) and the Hely Quran to
our Holv Prophet Muhammad Sallam which is the last revealed
book. No othsr book shall now be revealed and the instruc-
tions of the Holy Quran shall rule till the Day of Judgement.
Some aberrated persons have intentionally interpolated in other
books but the preservation of the ‘Holy Quran has been promi-

sed by Allah. No one can change it in any way.
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Mas-ala 27—All those Muslims who had the fortune and pri-
vilege of secing our Holy Prophet are called As’hab (companions)
of the Holy Prophet Sallam. High qualities have been attributed
to them. We should have affection and good opinion for all of
them. If any differences are known among them, they should be
treated as omissions and they should not be dcgradcd on that

“account and none should speak iil of them.

The most exalted amongst these are four companions, that
is, Hazrat Abu Bakr Siddique who succeeded the Holy Prophet
Sallam as his Caliph and rcgulated the religious affairs. He was
succeeded by Hazrat Umar Farruque, ths Second Caliph. Then
Hazrat Usman Ghani, the third Caliph and Hazrat Ali, fourth
Caliph.

Mas-ala 28—The status and position of the Companions
of the Prophet Sallam is so high and exalted that evena greatest
Wali (saint) cannot be equal to the humblest of them.

Mas-ala 29—All the wives and children of the Holy Pro-
phet Sallam are worthy of great respect. The most honoured
among his progeny is Hazrat Fatima (daughter) and among the
consorts, Ummul Mominin (mother of the believers) Hazrat
Khadija and Ummul Mominin Hazrat Al)csha Siddiga are the
most honoured. :

Mas-ala 30—One’s Faith (Iman) is complete when every-
thing from Allah and the Holy Prophet Sallam is admitted and
believed to be true. To'doubt Allah or the Prophet Sallam in
anything or to contradict or to find fault wnh or to ndncu]e
them disrupts the Faith (Iman).

Mas-ala 31—Not to admit and believe the clear mean-
ings of the Holy Quran or Hadith (Traditions) or to twist their
meaaing according ones own choice, is anti-religion and against
the Faith (iman).

-Mas-ala 32 ~To think a sin to be permissible cxtingui-
shes the Faith,
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' Mgs-la 33—However major a sin may be, but so long as it
is believed to be bad, it will not d:srupt the Faith (Iman) and
will only wedken it. )

Mas-ala 3¢—To lose fear of Allah or to lose: hope in Him
amounts to Kufr (disbelief).

Mas-ala 35—It is Kufr (disbelief) to ask someone about
things to be or matters of mystery and to believe in them.

Mas-ala 36—No one, except Allah, knows about the
unknown. But Prophets through Walii (revelations), Aulia
(saints) by inspirations and common men through certain signs
may know about them.

Mas-ala 37—To calla person hdﬁr (disbeliver) by name"
or to curse himis a major sin. Of course we can say that the
tyrants and the liars be cursed. But it is not a sin to curse those
persons who have been cursed by Allah or the Holy Prophet
Sallam as doomed and disbelicvers by their names. :

Mas-ala 38—When a person is dead, then after his
burial and if not buncd then in whatever condition and manner
the dead body has been dnsposcd of, two angels come to him. One
of them is called Munkir and the other Nakir. They enquire from
the dead as to who is his Creator (Allah), what was his religion
and who is Prophet Muhammad Sallam. If the .deceased
has been a faithful believer, his replies are correct and proper

and be gets peace and amenities of all kinds. They open a
window in his grave towards.the Heaven and the cool, sweet

*and fragrant air of the Heaven enters his grave and the dead
sleeps peacefully. .

But if the dead was not a faithful bchcyer or had no

Faith (Iman), io reply to all the questions of the angels he says

that he knows nothing. Then sucha person is subjected to

great hardships and punishment till the Day of Judgement. Some

are exempted from this test by Allah, but only the dead knows

about it. We are not aware of it in the same way as a sleeping

" man sees a dream but the man sitting by his side remains ua-

" aware about it.
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Mas-ala 39—After death every person is shown his
permanent abode in the world-hereafter every morning and
evening. Blessed person is given the tidings by showing him his
abode in Heaven and the one condemned to Hell is made more
despondent by showing him his abode in Hell.

Mas-ala 40-.-Any prayer or act of charity done for the
dead increases his credit and is very beneficial for him.

Mas-ala 41—All the ‘signs of the Last Day as fore-told by
Allah and the Prophet Sallam shall come into being. Imam Meh-
di shall appear and would rule with justice. The one-eyed devil
Dajjal will appear and shall create-great mischief on the earth.
The Prophet Isa (Jcsfxs) shall descend from Heaven to destroy
him. Yajuj and Majuj (Gog and Magog) who are a mighty
people, will spread all over the earth and shall create much mis-
chief and in the end will be destroyed by the wrath of Allah.

An abnormal and unusual type ‘of animal would coms
out of earth and would talk with human beings. Sun will rise in
the West. The Holy Quran shall be lifted and within a short
time all Muslims will die and the world will be filled with pagans
and non-believers. There are such other signs and things which

ill happen.

Mas-ala 42 —~When all the fore-told signs and things
ould have happened, preparations for the Last Day would
egin. Hazrat Israfil (angel) shall, by order of Allah, blow the
OOR (clarion) which is of the shape of a large horn and with its
lowing the whole of the earth and the skies shall rent asunder

d torn into pieces. All creatures shall die and the souls of those
ready dead will go into-a swoon. But those whom Allah wish-

shall remain as they are. A long period shall pass in this
ndition.

Mas-ala 43—Again when Allah would like the entire
tld to be re-born, the SOOR shall be sounded again. Hearing
sound the whole universe shall come into being again. The
ad shall become alive and shall gather in the vast Maidan of



Bahishtt Zewar . - 16 - Part i

the Day of Resurrection and being embarassed with the hard.
ships of that place they shall approach the Prophets for recom:
mendations. In the cnd our Holy Prophet Sallam shall recom-
-mend. The Scales shall be raised and good and bad deeds shall
be weighed and accounted for. A statement of the same sHall
be prepared. Some will be sent to Heaven by Allah without any
statement of deeds. The good and pxous ones will be given their
character rolls in their right hands and the sinners in their left
hands. Our holy Prophet Sallam shall offer the sweet water of
KAUSAR (aank) to his followers which shall be whiter than
milk and swecter than honey.

All shall have to cross the PUL SIRAT (bridge). Thc good
and pious shall cross over it into Heaven and the -sinners shall
fall from it into the Hell. 4 ' '

Mas-ala 44—Hell has been created. There are snakes,
scorpions and other different kinds of awful dooms-init. Out of
the dwellers of the Hell those who have the slightest Faith will
be sent to Heaven after completing their punishment and upon
the recommendations of the Prophets. But the Kafirs (rejec-
tors), pagans and non-believers shall remain there for ever and
they will not die also.

Mas-ala 45—Heaven has also into beicg. There are
different kinds of amenities and blessings of Allahinit. The,
dwellers of Heaven shall have no fear or dread. They shall liv
there for ever. They shall neither come out of it nor shall thc%
die there. »

Mas-ala 46—1It is the discretion of Allah that He may
punish for a minor sin or may forgive a major one.

Mas-ala 47—The sins of Kufr (disbelief) and Shirk (paganl
sm) shall not be excused by Allah and with the exception of thi
other major or minor sins may be pardoned by Allah at Hi
sweet will.

Mas-ala 48—With the exception of those who have bec
declared by Allah and the Holy Prophet Sallam by names {
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be entitled to go to Heaven, none else can be declared by any-.
one else to go to Heaven. Seeing good signs and deeds we can -
be optimistic and hopeful of the blessings of Allah.

Mas-ala 49 The greatest blessing of Heaven shall be
the Deedar (sight or interview) of Allah by dwellers and its
pleasure would.be so immense that othcr plcasures would
appcar minions before it. ‘

Mas-ala 50—No one has seen Allah wlth his eyes in this
warld nor can anyone see Him.

Mas-ala SI—Howcvcr good or bad a pcrson may have
been in his life, but he is rewarded or punished according to his
condition at the time of his end (death).

Mas-ala 52— Whenever a person deprecates or begs for
pardon or becomes a Muslim in his life, it is acceptable to Allah.
But just,at the time of death when the breath is not regular and
the angels of doom are visible, no ds.prc.atxon or regret or Faith
is accepted by Allah.

MISGUIDING ACTS AND BELIEFS.

It deems proper at this stage that some bad beliefs, rites
and major sins which make our Iman d.fective, should be
described and explained so that they may be avoided and
not practised. Some of these are entirely Kufr (disbelief) and
Shirk (paganism). Some of them amount to Kufr and Shirk.
Some are Bid'at (innovations) and deflection from the right
path. .

Then the harms of sin and benefits of submission in wordly
matters will be described because generally human beings attach
great importance to the world. It is possible that they may do
good deeds and avoid sins from wordly point of view. )

KUFR AND SHIRK

- (Disbelief in Allah and attributing of partners to Him) .
The following deeds and things arc forbidden by religion
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and their practice is Kufr and Shirk :— -

1. To like disbelief and to appreciate things of disbclief or
to make someone clse to commit an act of disbelief.

2. To repant own Faith on account of any reason and to
think that had he not been a Muslim he could get sucir and such

thing or berefits.
3. To wail and cry at the death of a.child or other rela-

tive and to say that this was the only being left for Allah to kill
and there was none else in the world or to say that Allah should
not have done this or that no one commits such outrage as Allah
has done.

4. Tothinkill of or to criticise adversely any act, ordcr
or instructions ‘of Allah or that of the Holy Prophet Sallam and
to find fault with them,

5. Toinsult, defame or disgrace any prophet or to find
fault with them. )

- 6. To belicve that any saint or holy man is aware -of our
state. ) :

7. To aik about unknown matters from an astrologer or
a person-under the influence of a Jinnand believe in it.

2. To take omen from the writings of -a holy man and
believe it.

9. Tocall a person froma great dlstance and think that
he has heard it. :

10. To think someone to be the controller of the aﬁ'airs of
harm and benefit. ' _

11. To beseech someone for the fulﬁlment of one’s desu‘es
livelihood or childhood.

12. To keep fast in the name of someone. To bow before
anyone, to release ananimal in anyone’s name or to make an
offering in anyone’s name.

137 To make a pledge in the name of someone to do cer-
tain act or offering upon the fulfilment of the beseeghed desire,
to walk round the grave or house of someone.
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14, To give priority to other things, customs or, rites. over
the orders of Allah or to bow bel‘orc ’myone or to st:md monon-
lus like a statue before anyone. '

15. To make an offering of goat etc to a Jinn, to sacrifice
‘an animal in anyone's name or to offer something to te ‘relicved
from g,hosls or to worship the naval cord for the life o!' thc chx!d
To call anyone for justice. o

16. ‘To respcct any place cqual to Ka’aba

17. To prick the ears or nose of the child in the name ot‘
anyone and to let them wear ear or nose rings in his name,

18! To tie a coin .on the arm in the n#me of someone or
wear a string in the neck in anyone’s name. :

19, To lie bridal chaplet to the children or to keep lock of
bair over their heads or to make them beggars of someone or to
give them such .names as_Ali Bakhsh (given by All), Hussam
Bakhsh (given by Hussain) or Abdul Nabi. :

20. To offer an animal in any saint’s nane to honour it.

21. To believe that the affairs of the world are under in-
flyence of stars. .
) 22, To take omens and to cnquirc about auspicious or in- .

-auspicious days and dates. To cousxdcr and beiieve any month
or date as inauspicious. .

- 23. To recite any saiot’s ‘name as rememberance or . to

-swear by someone’s head or to keep photos pnrhcularly of some
saint-and to respect it.

24. Tosay thatif Allah and His Holy Prophet (Sallam)
wished such and such thing will be donc

All of the above acts and behcfs are anu-rehglon and Mus-
lims should avoxd them.

HERESY (BID'AT)-AND BAD CUSTOMS .

1. To organize and hold grand fairs on tombs,. to light
lamps, to cover them wnh sheets and visiting thein'by women.
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2. To construct pucca tombs over the graves and to res-
pect them extremely with a view to please the Saint of the grave.
3. . To kiss the graves or Tazia (model of someone’s grave),
to rub its dust on face, to walk round them or to bow before
them, to offer prayers facing the graves, to make offering of
swects, rice etc.
4, Tokeep Tazna or Alam (an emblem) ‘and to offer per-
' ridge and sweet etc on them, - to salute them and to thmk them

unique.
S. Not to chew betel leaves during the month of Mubhar-

ram or refrain from using myrtle, lip paintand the company of
husband. Also not to wear red clothes during this month and
prevent men from .cating out of the dish named -after Hazrat -
Fatima, daughter of the Holy Prophet. _

* 6. To observe the Tija (third day) and Chaliswan (fortie-
th day) as compulsory after-death ceremonies,

7 To regard as improper the re-marriage ceremohies.

8. To parform different ceremonies, inspite of lack of
means,- on occasions of marriage, Khatna (circumcision), Bismil-
lah (beginning of education) etc arranging music and dancc by
borrowing money.

9. To observe the fcsnvals of pagans like Holi and Diwali.

-10. Instead of greetmg with Assalam-e-alaikum to greet in
any other way or just.bow by keeping the arm on the fore-head.

11. For women to apper unveiled without bashfulness be-
before brother-in-Jaw and other cousins or any other stranger.

A 12. To bring water pitcher singing from the river, to listen
music or play musical instruments or to make dancmg-gu'ls dance
and to give them rewards. -

13, To be boastful yf one's family and to consider family
relation with any saint as sufficient for salvation.

14. To taunt someone’and Jook down upon him on account
of his humbler pedigree and o regard any profession as low.
15. To graisc anyone with exaggeration.
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."16. To spend extravagantly in marriages and other useless
ceremonies. To make the bride-groom wear such clothes which
are forebidden under Islamic law, to adorn him with floral chap-
let, wristlets and apply myrtle paste to his hand and feet, to
arrange fire-works and make unnecessary decorations.

17. To bring bride-groom among the women and to come
unveiled before him, te joke with him. i
18. To try to pacp and cavesdrop in the privacy of bride

‘and the bride-groom and if heard something to spread it.

19. To make the bride sit and remain in strict scclusion to
the extent that even the prayers are missed.

20. To fix exorbitant Mehr (dowry) just in boaslfulncss

21. To weep aloud at the dcath of someonc and to wail
beating face and chest.

22. To break the pitchers in use at the time of death or to
gct clothes washed which touched the body of the dead.

' 23. Not to prepare pickles etc in the house of mourning
or any other function for about a year and to revive the mourn-
ing on certain fixed and particular days.

24. To indulge in excessive make-up and decoration of the

- body to appear beautiful and to look down upon simple dress.

25.. To hang pictures and photos in the house. '

26. To use golden or silver utensils or to wear very thin
clothes and jingling ornaments.

*27. To go (for women) in gathcrmgs of men such as Tazxa
processions or fairs etc.

28. .To adopt and wear the dress of the- opposxte sex and

_ its manners.

29. To get the body tatooed to do witch-craft etc.

30. To embrace and hug prohxbxtcd persons at the time of
departure or coming back from the journey.

31. To get the nose or ear pricked of a male child asan
omen for long life and to make him wear nose or ear ring, silk or
saffron dyed clothes and neck, feet or wrist ornaments.
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32. To give opium to the children to keep them quiet-and
asleep. T :
33. To trcat an ailment of the child with the milk or meat

of a lion.
These are some of the undesirable degds .and things: dcs-
cribed above. Muslims should avoid them as they have peen

prohibited by Allah acd His Prophet Sallam.

GRAVE SINS—WHICH HAVE BEEN SEVERLY
. ‘WARNED AGAINST

1. To assign partners to Allah.

2. To kill anyane unjustly without proper cause.

3. Practising of witch-craft and charms by childless
women during the confinement of another woman so that the
child of that woman may dic and she may have a child. This
also amount to murder. -

4. To tease the parents and to put !hcm to -inconvenience.

5 ‘To mdulgc in adultery.

6 To misappropriate the property of orphans, to dcpnvc
the daughters of their share in the legacy.

7. To accuse a woman of adultery even on slightest
doubt. . .

8. " To oppresss someonc, to.speak ill of someone and back-
bite. - o
9. To be disappointed of Allah’s mercy and blessings.

10.” Not to fulfil a promise or to misappropriate a trust.
1. To abandon wilfully any of the duties enjoined by
Allah such as prayer -(namaz), fast, Haj and Zakat ;to forgct

the Holy Quran after memorising it. .
To tell a lie and particularly to take a falsc oath.

To swear by the name of anyone other than Allah.
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14. To swear in such words that he or sh: bz deprived of
Kalima at the time of death or may die with want of Iman
(Faith). . )

15. To prostrate before anyone other than Allah.

16. To miss Namaz without legitimate cause.

A 17. Tocallany Muslim 2 non-believer or dishonest, or to
call Allah’s curse upon anyone or to call anyone as cacmy of

Allah. ,
18. To complain against anyone or to hear such complaint.

19. To stealor to indulge in usury; orto express joy on
dearness of food grains; to compzll on lowering of price after
settling the bargain:

20. To sit in seclusion with prohibited psrsons—male or .
female. '

21. To gamble. Soms women and men play certain games
with stakes on them, this is also a kind of gambling.
22. Tolike and appreciate the customs of infidels.
" 23. To find fault with food or with other persons.
24. To enjoy dance and music.
25. Inspite of being in a position, not to advise others.
'26. To ridicule others witha view to humiliate them.
27. To find defects in others.
These are some of the grave and major sins which negate
Faith (Iman). May Allah save all of us from thess¢. Aamecn.

MATERIAL LOSS BY SINS

Human beings are always in loss on account of sins com~
mitted by them. Duec to them they suffer here and hereafter.
Sins manifest themselves in worldly affairs also. A person’

engaged in sins :—
(a) is deprived o!'lcaming and knowledge.
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faces decrease in sustenance and living.
dreads the rememberance of Allah.

fears men, particularly good and pious men.
meets difficulties in most ofhis afairs. -

- loses purity. of heart.

feels weakness of heart and body.

is debarred from submission and devotion.

his life is shortened.

‘is deprived of capability of repentence.

loses the weight and abhorrence of sins after sometime.
is humiliated in ths sight of Allah.

loses his brain and wisdom.

is cursed by the Holy Prophet Sallam.

is derived of the good wishes of the angels.

faces shortage in crops.

loses rzodesty and sense of self-respect. '

loses the sensz of the exaltedness of Allah.

leses the blessings and benefiction of Allah.

is surrounded by difficulties and calamities.

Satans are deputed over him.

loses the peace of mind and heart.

is deprived of the capability of reciting Kalima at the

time of death. ,
loses hope in the Mercy of Allah and dies without

repentance.

These are some of the examples of material losses incurrcfi
on account of sins. Muslims should not indulge in such activi-

ties and sins,
MATERITAL GAINS BY DEVOTION AND GOOD DEEDS

1.
2,

Sustenance is increased.
Receives blessings and all kinds of abundance,
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Removal of difficultics - and harassment,

Easy accomplishment of allillegitimate desires.
Lifc becomes a pleasure. _

There are plenty of rains and all evils arewarded -

AN AN S

off.
7. Aliah becomes very kind and helpful.
+ 8. The angels are ordered to keep the hcart of sucha

pcrson ever strong.
9. Gets true respect and honour.

10. His status is taxscd and becomes very popular

11. The Holy Quran bescomes a source of deliverance
in favour of such a person.

12. Gets better compensation for ary loss.

13. Experiences day by day increase in the blessings of .
Allah and increase in his wealth.

14. Expericnces comfort and peace in heart.

15. The benefits pass on to next generations.

16. Hears mysterious tidings in life.

17. Angels give good tidings at the time of death.

18. Increase in the span of life, |

19." Remains immune to poverty and starvation. _
20. Experiences abundance in things which are in small
quantity. :

21. Removal and cooling of Allah’s anger.

These are some of the gains which a true believer gets on
account of devotion and submission to Allah.

OF WUZU-ABLUTION
(Pre-requisite of Prayer)
While making ablution one should it on some raised place
facing Ka'ba (Mecca) and begin with Bismillah-ir-Rahmanirr
rahim . (In the name of Allah the most Merciful and most
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Compassionate). Hirst of all both the hands should be washed upto
wrists thrice ; clean and rince the inner mouth three times and
rub the teeth with a Maswak ora brush. If Maswak or brush
is not available, teeth should be rubbed clean with the help of
hand or some rough cloth and should gargle properly. While
fasting gargle is not allowed. . '

. Thenioner part of the nos: should be washed and cleaned
.with left hand, but whiie ‘fasting water should not be pushed
above the soft bone of the nose.

Then wash the face three times wetting the fore-head
from the hair of the head to the lower portion of the ears.
No portion of the face should remain dry.

Then both the arms should be washed thrice each begin-
ning from the right arm upto and including the elbows. Pass
'fingers of one hand between the fingers of the other hand. If |
wearing a ring, it should bs moved fresly to allow the water to
pass underit. Then perform the MASAH, thatis, wet hands
.should be passed all over tke head and the first fingers of right -
and left hands should be moved in the right and left ears respec-
tively and in the same operation thumbs should be passed around
the cars and pass the backs of the hands over the hind part of
the neck only. Hand should not bs passed around the fore-neck
as it is prohibited. Fresh water need not be taken for p-rformmg
the MASAH of -ears.
Then wash the feet beginning with the right feet upto and
including both the ankles three times each. The little finger of
-the 12ft hand should be passed between the fingers of both the
feet beginning from the little finger of the right foot and ending
with littie finger of the Isft foot.
This is the m.:thod of WUZU as -prescribed by Sunna

OBLIGATORY A‘ND SUNNA A,CTS OF WUZU
Some of the items of ablution as described above, are
Farz (obligatory), some Sunna (Tradition-as donc by the Holy
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Prophet Sallam) and the rest are Mustahab (appreciable).

Mas-ala I —The obligatory items of WUZU are four only
viz washing the face once. washing once both the arms including
the elbows, performing Masah of one-fourih of the head and
washing both the feet once upto and including the ankles.

If any of these obligatory items is missed or even the sligh-
test part of any limb is left dry, then ablution will not be com-
plete. '

Mas-ala 2—To wash both hands upto wrists, reciting Bis-
millah, rinsing the inner mouth, washing the inner parf of noss,
passing wet hands over the whole head and around ears, passing
of fingers between the fingers of bands and feet, brushing the
teeth and washing each limb thrice are Sunna and the rest of the
items are appreciable.

Mas-ala 3—With the washing of the four prescribed limbs
ablution will be performed whether it has been intended or not.
Just as any one flows water over his body without doing WUZU
or falls into a cistern, or stands in the open while it is raining
and thus the prescribed four limbs are washed, then ablution
will be complete. But such a person shall not get any reward
or credit of ablution.

Mas-ala 4—1It is proper and Sunna to perform WUZU as
described above, but if anyone alters or reverses its proceduree
so as to wash the feet first, then perform MASAH and then
washes the arms etc. ablution will be complete but shall not be
in conformity with the Sunna and there is apprehension of sin
also.

Mas-ala 5—In the same way if the left feet is washed first,
ablution will be done but it is not appreciable. ' :

Mas-ala 6—There should not be so much delay between
washing two limbs ‘that the former is dried up. The next limb
should be washed immediately. If the fiest limb dries before the”
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next is washed, no doubt the ablution would bs complcte, but it

is against the Sunna. . _ ‘

Mas-ala-7—While washing 2 limb it is also Sunna to pass
. hand over it so that no part o!.it may remain dry. Men should
pass their fingers between the hair of their beards thrice.

Mas-ala 8—It is appreciable to prepare for prayer and
perform ablution well before time.

Mas-ala 9—Unless checked by some legitimate cause, ablu-
tion should bs performed by oneself and should not ask anyone
else to pour water. While doing ablution onc should not engage
himself in wordly talk, but should recite Bismillah and Kalima
while washing the limbs.  The water may be abundant in quan-
tity or the person may be sitting on the bank of a river, only so
much water should be used as is necessary, nor the water should
be used so sparingly that the limbs may not be washed properly.
No part should be washed for more than three times. While
washing the face water should not be sprinkled forcefully nor
the water should be blown to sprinkle about. The eyes and mouth
should not be closed, tightly. These practices are Makrooh
(excun b te) and undesirable because if any part of the eyes or the
ups is left dry, the ablution will not be complete.

Mas-ala 10—If a woman’s ornaments like rings, bangles
or wristlets are so loose that water can pass under them freely,
even then it is appreciable to move them. If the ornamentsare
so tight that water cannot pass under them, then it is obligatory
to move them properly to let the water reach under them. The
same should be done for the nose pin. 4

Mas-ala [ 1—If the flour sticking over the nails dries up and
the water did not reach under it, then ablution will not be com-
plete. Whenever recollected the flour should be removed and water
poured over the nails. 1f some prayer has already been offéred,
it should be repeated after pouring of water.

“Mas-ala 12—If someone has applied decorative paint ever
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the fore-head and flows water over it, the ablution will not be
complete. It should be removed before ablution.

Mas-ala 13—After performing the ablution Sura Qadr
(97/XXX) and the following prayer should be recited :

RIS A R\ ”r;&usmruca»h»’:’ =]
Y& ISR LI il AN B 527505215
bu:—-‘&-;;'j;[LLL.I—f‘sS;

(O’ Allah include me among the repentants, the purified
and Thy virtuous devotecs and among those who shall have no

fcar Or SOITow).

Mas-ala 14—After performing ablution two Raka’ at prayer
should be offered. This is called ‘Thalyatul Wuzu® (complimen-
tary to Wuzu), which according to Traditions has much credit.

- Mas-ala 15—If ablution was done for one prayc} but it
remained intact then the other prayer may be offered with this
ablution. But a fresh. ablution for cach prayer has much
credit.

Mas-ala 16—When an ablution has been performed and it
is yet intact, it is prohibitory and detestable to perform another
ablution unless some prayer has been ‘offered with it. If ablu-
‘tion was performad at the txmc of Dath, then prayer should be

offered ‘with it.

. Mas-ala 17—If any one’s skin of hands or feet is cracked
and some wax or ointment has been applied over the same and
it is injurious to remove the medicine or to wash the injured part,
then it is enough to flow water over the affected part to comple-
te the ablution.

Mas-ala 18—While doing Wuzu if the heel or sohe other
part could not be washed and itis recollected after completion
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of Wuzu, then that part should be washed and it would not be"
cnough to pass wet hand over it.

Mas-ala 19 —If there is an abcess in hand or feet or is suffering
from such a discase that washing with water is injurious, then
water should not be flowed over that part, but the passing of wet
hand over it would be sufticient. This is called MASAH. Even
éf this may increase the illness, then the affected Jimb may be left

ry.

Mas-ala 20—If a wound is bandaged and it is harmful to
wash it or pass wet hand over it. or thc openipg of the bandage
is painful, then a wet hand may be passed over the bandage. If
it is not so, then wet hand should be passed over the wound after

removing the bandage.

Mas-ala 21—If the wound is not under the entire bandage,
then after removing the bandage the portion of the limb, other
than the wound, should be washed. If the bandage cannot be
removed then wel hand should be passed over the entire ban-

dage.

- Mas-ala 22—In c4dsc of a fracturc where splints and pads
arc applicd, the above directions would apply and unless the
splints are removed, it is cnough to pass wet hand over them.
The same is true in case of bleeding (fasd).

Mas-ala 23—In case of splints, pad or bandage it is appre-
‘ciable to pass wet hand over the entire covering. It is
also permissible to pass wet hand over morc than half of the
covering. - But it is not pcrmmsxblc to pass wet hand over Icss
than half or just half of the covering.

. Mas-ala 24—If after performing Masah, the bandage, pad
or the splint fall and the wound has not healed yet, it may be tied
again and the previous Masah is suflicient. But il the wound
has healed and it requires no further bandaging, then the limb
should be washed and prayer offered. “There is no necd for fresh

ablution.
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Mas- ala 25—-It is obligatory for man to pass the ﬁngcrs of
hands through the hair of their beards.

Mas-ala 26—If the hair of bsard, brow or moustache..are
very thick and the skin below them is not visible, then only those
portion of the hair should be washed which are within the limits
of the face.

Mas-ala 27—To .perform ablution on the floor of the
Mosque is not proper and desirable.

BREACHES OF WUZU (ABLUTION)

The happening of any one of the following would breach
the WUZU :

Mas-ala 1—Passing of stool. urine or gases breaches the
ablution. If some worm like earth-worm or stone comes out from
behind  or front organ, then ablution is breached.

Mas-ala 2—If a worm comaes out of a wound, ear or a piece
of flesh falls from a wound and there is blccdlng also, then
WUZU is breached otherwise not.

Mas-ala 3—If someone has been bled (fasd) or has nose-
bleeding or got injured with bleeding or blood or pus flows out
of a wound then ablution is breached. If the blood or pus remains
upto the mouth of the wound and does not flow out, then WUZU
is not breached. 1If flows even a little bsyond the affected part,
the ablution is breached.

Mas-ala 4—If anyone sneezes and some picce of dried up
blood comes out, then ablution is not breached. Itis breached
only if the blood is thin and fiows. If some one passed his finger in
the nose and blood stain was found an it, but it is not more than
a stain and neither flowed, the Wuzu is intact.

Mas-ala 5—Ifan abcess in the cye opens and its water or
pus remains just inside the eye, then abluticn is not breached.
But if it flows out of the eye, then ablution is breached.
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In the same way if an abeess of the ear opens and pus or blood
remains upto the part which is not compulsorily washed in ablu-
tion or bath, then ablution is not breached. Butifit flows out
upto the part of the ear which is washed in ablunon or bath, then -
the ablution is breached.

- Mas-ala 6—If anyone scratches his wound and blood or
pus comes out but does not flow, then'ablution is not breached.
If it flows out then ablution is lost.

Mas-ala 7—If an abeess or wound is very deep but the blood
or pus remains inside and doss not flow out, ablution is not lost.

Mas-ala 8—If blood or pusis pressed out of a wound and
®it flows, then ablution is breached.

Mas-ala 9—Ifblood trickles out of a wound and it is wiped
off every time or covered with dust, should be guessed and jud-
ged vehether it would have flowed if not wiped off, the Wuzu
is breached. 1If it scems that it would not have flowed, then the
ablution is not lost.

Mas-ala 10c-If blood is discovered in the saliva of some-
one and its colour is whitish or yellowish, then ablution is not
lost. But if the blced is equal or more in quantity of the splmng
or its colour is reddish, then Wuzu is breached.

Mas-ala 11—If anything is bitten with teeth and a blood
spot is found on that thing ; or while using a tooth-pick, redness
of blood is found on it but there is no blood in the . saliva, then
ablution is not breached.

Mas-ala 12—If any one gets stung by a leech and it sucks
so much blood that on cutting the leech the blood flows, then
Wuzu is lost. .

* Mas-ala 13—Ifon account of pain in the ear water flows
out of it, then such water is filthy and desecrated. Though there
may be no abcess but mere flowing of water would breach the
Wuzu.

Mas-ala 14—Similarly the flowing of water from the nose
with pain, will breach the ablution.
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Mas-ala 15—Water coming out of breast with pain is also
filthy and will breach the Wuzu. IFf it is not accompamcd with
pain, then ablution will not be breached. '

Mas-ala 16—If vomit is mouthful, then ablution is brea.
ched. If one vomits several times in small quantity and they
together beconle equal to one mouthful, then ablution is brea-
ched. Butif the vomits are caused at intervals, the Wuzuis
not lost.

Mas-ala 17—If one sleeps while lying or with the support
of some thing without which he could fall, then ablution is brea-
ched. If one slecps during the prayer while standing or sitting,
then ablution is not breached. But if he sleeps while prostrate
(in Sajda) then ablution is lost.

Mas-ala 18 —If someonc sleeps, whilc not in praycr pressing

_ the buttock with heels and does not take help of a wall etc. ablu-
tion is not breached.

Ma-sala 19—1If there is a sudden attack of sleep while sit-
ing and it makes one fall, then if he rises immediatcly after
falling, ablution is not breached. Butif rose after some time,
then ablution is lost. In the same way if he continues to drowse
while sitting, ablution is not breached.

Mas-ala 20—If anyone faints or loses sense in insanity,
ablution is lost even though the faintness or the insanily was
momentary. Similarly if some intoxitcant is consumed and it
makes one to lose balance while walking and steps arc unsteady,
then ablution is lost. )

Mas-ala 21—If onc laughs so loudly in the prayer that its
sound is heard by the laughcr and those near him, then Wuzu-
and prayer both are lost. Butif the sound is heard by one’s
own-self and not by others, then prayer alone shall be lost,
not the ablution. While in a laugh only the teeth are visible and
there is no sound of the laugh, then neither the prayer nor the
ablution is Jost. _

Mas-ala 22—On being touched by the opposite sex or just
by thinking liquid comes out of the front organ, ab.ulion is
breached.
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Mas-ala 23—If sticky or glutinous liquid comes out from
front organ of a woman due to some illness, then it is unclean
and the ablution is lost. e

Mas-ala 241 a drop of urine or liquid (Mizi) comes out
of the urinary passage and remains within the covering skin of
the organ, even then the ablution is breached. ' '

Mas-ala 25—If a man’s organ touches woman's private
part and no cloth etc. intervenes, ablution is breached. Similary
if two womeun join their private organs, gblution is lost.

Mas-ala 26—If nails are clipped or dead skin of a wound is
scratched after making ablution, then ablution is not breached.
" Mas-ala 27—If after performing ablution onc sces by
chance’ the private ‘part ¢f another which is compulsory to be
covered ; or took bath in nakedness .and performed ablution in
the same condition, then ablution is complete and there is no
need for a fresh ablution. But it is detestable to exposec one’s
private part or to sce another’s intentionally.

Mas-ala 28—The matter or liquid whose discharge causes
breach of Wuzu is unclean and desecrated, whereas the matter,
whose discharge does not cause breach of ablution, is not unclean.
So ifa little blood comes out and does not flow and vomit is not
mouthful, ther the blood or the vomit is not unclean and if
those fall on the clothes or body their washing is not obligatory.
But if the vomit is mouthful or the blood has flown'then it is
unclean and it is necessary to wash it.

If after mouthful vomit mouth is cleaned with the water
containsd in a tumbisr or any vessel and it is touched by the
mouth thea that vessel also becomes unclean. So it is advisibl-
to take the water by the palm of thie hand.

Mas-ala 29—A small child’s vomit-milk is also covered
by the above instructions. Ifit is raouthful, then it is unclean
and if not mouthful then itis clean. \When the child’s vomit is
mouthful and tke mother offers her  prayers with it on her clo-
thes, then prayer would not be in order. She should repea
the prayer after washing the clotkes,
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Mas-ala 30—If one remembers that ablution has been per-
formed but does not remember whether it has been breached
or not, then prayer without fresh ablution is proper. Butitis
proper to make a fresh ablution. '

Mas-ala 31—If one isin doubt whether certain limb has
been washed in ablution or not, then. that part should be washed.
If the doubt crops up after completing ablution, then ablution
is complete and need not worry. But if convinced that a cer-
tain item of ablution has been left, then that item should be
completed. .

Mas-ala 32—It is not proper and permissible to touch the
Holy Quran without ablution. ‘But it can be touched with a cloth
which the person is not wearing. To touch it with the end or
lapel of the shirt which is on body is not propsr or parmissible.

If the Holy Quran is being read by a person without touching it,
then it is permissible. In the same way touching an amulet ora
plate on which the verses of the Holy Quran are written or in-
scribed, is not permissible.

BATH : GHUSUL

Islam has laid great stress upon cleanliness of mind and
body. So the mgthod of takiog a bath has also been described
through Traditions afid the same are being discussed as
under :(— .

Mas-ala 1—One who takes a bath should first of all wash
both the hands upto and-including the wrists. Then wash the
private parts and remove dirt or filth from the body. "“Then
make ablution. If sitting on a stool or stone, while bathing, feet
should also be washed along with ablution. Butifsitlingina
muddy place, feet should not be washed while makiog ablution.

" After ablution water should be poured over the head three
times so that it flows all over the body. Then pour water over
both the shoulders three times each and then move to a clean
‘spot and wash the feet if not washed in ablution.
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‘Mas-ala 2—Hands shoulc be passed all over the body when
water is pourcd so that no part of the body is left dry.

Mas-ala 3—The above method of bath is according to
Sunna (Tradition). Some.of the items explained 2bove are obli-
gatory without which bath cannot be complete and the person
‘remains unclean; while some items are Traditional (Sunna). Their

observation is creditable. The obligatory items are three only :

(@) -To gargle and wash the mouth in sucha way that

water reaches everywhere inside the mouth.
(b) To wash and clean the inner nose upto its soft part.

(c) To flow water all over the body.

- Mas-ala 4—While bathing one should not sit facing the
Ka'’aba (Mecca) and should neither use more ‘water than what is
necessary nor it should be so insufficient that the bath may not
‘be done properly. Bath should be taken at such a place where
no one can see the bather. One should not talk while bathing.
The body should be wiped with=ome clean cloth or towel after
bath and the body should be covered quickly without delay.

. Mas-ala 5—~If the batl'lii'ig-placc is secure and private where
~ noone can see, then it is ‘permissible to _bathe naked——whether
standing or sitting but it is appreciaBle to bathe sitting. To ex-
pose the body from the navel to below the knee before anyone is
sin. Some women bathe naked m'prcscncc of other women, it is
very shameful.

Mas-ala 6 © When water has ﬁowx:r‘«ll over the body, mouth
has been rinsed and the inner nose cleaned, then bath is com-
plete whbether it was intended or not. In the same way as if one
stands in the rain or falls in a tank and the whole body is wetted;
the mouth and the inner nose has also been washed, the bath is
complete. Kalima, Holy Quran’or any othcr prayer should not
be recited during the bath

© ‘Mas-ala 7—If any part of . the bo:l-i., even to the extent of
hair’s widtbh, is left dry, the bath shall not be complete. In the
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same way the bath will not be complete if the mouthis not
+ rinsed or the inner ncse not cleaned and washed.

Mas-ala 8—1If after bath itis recollected that a certain part
has been left dry, then only that part should be washed, and it
is not necessary to bathe again. But the portion in question
should be washed and mere passing of wet hand over it would
not be proper. If washing of mouth or inner nose is missed
the same shouid be washed afterwards.

Mas-ala 9—If on account of some illness, it is injurious to

pour water over the head, then all other rcquirements’ should.be

‘completed leaving the head and the bath would be complete,

When the sickness or ailment is heated, only the head should
be washed.

'Mas-alz; 10—1It is obligatory in a bath to wash the ffont
skin of the uninary organ. The bath shall not be _complete if it

is lcft.

Mas-ala 1i—It is compulsory to get all the hair wet and water
should reach their roots. Ifa single hair i left dry or water
does not reach the roots of the hair, the bath would not be com-
plete. But If the hair (of women) are gathered anc tied, the
washing of the hairis not necessary but water should reach
their roots. Ifit caonot reach then the hair should be untied
and washed. Not a single hair should be left dry.

Mas-ala 12 - A woman should move all of her nose, ear and
finger rings while bathing so that water may reach to every hole.
If sheis not wezring any such ring even then water should be
passed through all the holes. Then bath would not be complete
if any hole is left dry.

Mas-ala 13—If flour sticking to the nails dried and while
bathing water has not reached under the flour, the bath is faulty.
When remembered the flour should be removed "and the nails
washed. If any prayer has been offered without doing this, it
should be repeated.
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Mas-ala 14—If the skin of the hands or feetis cracked and
some wax or ointment has been applied over it, then more .
flowing. of water over the portion should be sufficient to comp-
Icte the bath. .

Mas-ala 15—Care should be taken that water reaches car
and the nose failing which bath shall not be complete.

Mas-ala 16—If mouth was not washed while bathing but
only a mouthful of water was taken so that it reached every
where inside the mouth, then the .bath is -complete. But if the
water is taken in such a way that it does not . reach every where,
then it is not enough and the mouth should be washed
properly. ’

Mas-ala 17—If the hair, hand or feet have been oiled before
bath and while bathing water passes off ‘without wetting those
parts, then there is no fault and the bath is complete.

Mas-ala 18—If a piece of betel nut has stuck between the
teeth, it must be removed with the help of a toot—pxck If water
did.not reach to all the parts of tecth due to this pxccc, then the
bath shall not be complete.

Mas-ala 19—If somecone has made decorative designs on
the fore-head or has applied gum etc. to the hair to thé extent
thai the bair cannot be wet or water cannot reach the skin of the
forehead, then the gum ctc. should be tcmoved before the bath

without which the bath would not be complete.

Mas-ala 20—If someone has applied lip-stick or other thing
over the lips excessively, it should be remcved beMre taking a
bath. . '
' Mas-ala 21—If anyone has eye-sore or conjectivi.ies and a
iot of matter cor s out of the eyes and dries at the corners, it
is necessary to remove the same and wash the portion in bath
and ablution as neither would be complete without removing
and-washing the same.
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SUITABLE AND UNSUITABLE WATER FOR
BATH & ABLUTION

Mas-ala 1—Ablution or bath is permissible with water of
rain,ibrook, spring or pond—whether it is sweet or sour.

Mas-ala 2—To make ablution or hathe with juice of fruits
or leaves is not proper and permissible. In the same way the
water of a ‘water-melon or sugarcaae juice cannot be used for the
purposes of ablution or bath.

Mas-ala 3—If something is mixed or boiled in water in
such a way that it can no longer be called water but something
like syrup, soup, vinegar, rose-water ctc. then it is not permissible
for ablution or bath. A

Mas-ala 4—If any clean thing is mixed in water and it has
changed its colour, or smell also, but it has not been cooked or
boiled in the water nor it has changed the density of water i.e.
sand mixed in running water or some soap or saffron is mixed
and has slightly changed its colour, then ablution and bath with
such water are permissible. ,

Mas-ala 5—If anything has been cooked or boiled in water
and it has changed its taste, colour ctc. then ablution or.bath
with such water is not permissible.  But if any such thing is boi-
led in water "which purifies it and has not made it thicker, then
ab}u}iqn or bath with such water is P2rmissible. For example
berry leaves are ‘boiled in water to bathe a dead person but if
the leaves are boiled ia such large quantity that the water becomes
thick then ablution or bath with such water is not permissiblc.

‘Mas-ala 6—Water in which saffron or soch other colour
has been mixed for dying a cloth is not fit for bath or ablution.

Mas-ala 7—1If milk is mixed in water and its colour is domi
nant, then the water is not suitable for ablution or bath. Butif
the milk is in such quantity as does not give jts colour to the
water’:then such water can be used for bath or ablution.

~
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- Mas-ala 8—While in a jungle if insufficient quantity of
water is found, then so long as its filthiness is not established, it
can be used for ablution. It should not be discarded on mere
doubt. In the presence of such water the doing of Tayammum
is not proper.

Mas-ala 9—Leaves of trec falling ina well or pond have
changed its taste or colour and have also given it bad smell, such
water is fit for - ab]utxon so long as the density of water is not
changed. :

Mas-ala 10—If water is polluted with filth, whether in smail
or large quantity, bath and ablution with such water are not
allowed—Flowing water is not polluted with filth unless
it changes its colour, taste or smell. Water which carries away
grass, leaves, pebbles etc along with it is a running watcr whe-
ther its flow is slow or quick.

Mas-ala 11—A large tank measuring about 5x5 meters
and isso deep that when a handful of water is taken from it
its bed is not visible, is also treated as running water. If some
filth falls into such tank and is not visible i.e. urine, blood, wine
ctc, its water is permissible for ablution from all of its sides. .If,
however, the filth is visible' then water should be used from the
side where filth has not fallen.

* But evenin such a tank ifthe fallen fillh changes its
colour, taste or smell then its water becomes polluted and is not
suitable for ablution ete. .

Mas-ala 12—The water of a tank measuring about
10x2/1-2 meter or 12-1/2 x 2 meter is also treated as running
water. :

-Mas-ala 13—If filth is lying on a roof and it rains and the
water comes down the spout, so if half or more than half of the
roof is covered ‘with filth the water is polluted otherwise
not.

Mas-ala 14—If the flov. of the water is slow, one should
not make haste in performing ablution as there is apprehension
of the used water coming back into the hands again.
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Mas-ala 15—If from a tank measuring about 5 x 5 meters,
water is taken from the side where filth has fallen then there is no
harm. .
Mas-ala 16—*Water is not polluted if a non-believer ora
child puts his hands into it. If. however, it is found that his hands
were filthy," the water would be polluted. But because children
cannot be trustzd such water should not be used for ablution or
bath as a precaution.

. Mas-ala 17=If a living creature whosc blood docs not
flow such as a fly, mosquitoc, gnat, scorpion,.bec etc. dies in water
or falls into it after dying, the water is not polluted.

Mas-ala 18—The acquatic beings i.c. fish, frog, turtle, crab
etc. if die in the water then water is not polluted. Rule is the same
for water or land frog, that is, their dead bodies do not pollute
:he water. .

Mas-ala 19—Creatures which live in water but arc not
bornin water (such as ducks) if die in water, then it becomes
polluted. . .

Mas-ala 20 - If a frog or turtle dies in water and its body
is dissolved in i}, then the water is fit for ablution. But it should
not be us=d for drinking or cooking purposes.

Mas-ala 21 —Water heated or burnt in the sun should not
be used for-bath or ablution as it is likely to cause leprosy (white
spots).

Mas-ala 22—The skin of dead animal when dried or treated
chemically becomes clean and purified and it may be used for
offering prayers on it or can be used for making water bags with
it. But the skin of a swine can never be clean. To use a human *
being’s skin in any way is a major sin. .

Mas-ala 23—The skins of dogs, monkeys, cats etc. become
clean after curing them chemically. They will also be clean if
these animals are killed by reciting Bismillah, whethar the skins
are cured or not. But their flesh is not clean and should not be
consumed.
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. Mas-ala 24—The hair, horn, bone and teeth of dead animals
are clean and they will not pollute the water if they fali into it.
If these things have some fat of the dead animal upon them, then
they arc unclean and their falling into water would pollutc it.

Mas-ala 25—The bones and hair of human beings arc also
clean but their use in any way is prohibitcd. These should be
buried in the ground with respect.

THE WELL—CLEAN AND UNCLEAN

Mas-ala 1—If some filth falls into a well, it becomes pollu-
ted ; but by drawing out its water it becomes clean. The quan-
tity of the filth may be large or small but the entirc water of the
well should be drawn out to make it clean. There is no need to
wash the walls and gravel of the well. All these will be auto-
madtically cleaned and in the samc way thc rope and bucket
with which water has-been drawn will become. clean when the
well has been cleaned and its entire water has been drawn out.*®
NOTE: - Drawing out of the entire water means that the well

" becomes empty to such an extent that even halfa
bucket cannot be filled with its water.

Mas-ala 2—The well is not polluted. if the excretion of a
pigeon or a sparrow falls in it ; but the excretion of a henora
duck would pollute it and entirc water should be drawn out to
clean.

Mas-ala 3—If a goat, dog, cat or human being passes urine
into a well or some other filth falls into it, the whole water of the
well should be drawn out.

Mas-ala 4—If a human being, dog, cat or goat or some
such other animal falls into awell and dies ia it. then entire
water of the well should be drawn out. If any such living being
dies outside and then falls into the well, the same rule applies—
whole water should.bedrawn out,
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Mas-ala 5—Ifa liviﬁg being. big or small, dies in a well and
its body is decomposed or hurst, then entire water should be
drawn.

Mas-ala 6—If a rat or sparrow or any other being of their
size falls into a well and dies in it but its body is not dzcompo-
sed or burst, then drawing out twenty buckets of water is suffici-
ent. But drawing out 30 buckets is appreciable. Before draw-

ing out water the dead being should be taken out first.

Mas-ala 7—The above rul: applies to a lizard which kas
liquid blood. But the being whose blood is not liquid does not
pollute the water.

Mas-ala 8—If a pigeon, hen or cat or an animal of their
size falls into a weil and dies but its body does not burst or deco-
mposs, then forty buckets of water should be drawn out and
drawmg.dut sixty buckets is better.

Mas-ala 9—+The count of buckets is according to the bucket
which is normally used in that well. 1fa bucket larger than the
onc in use, is used for drawing out the water, then proportion
should be taken accordiing to its size—whether the larger bucket
is equal to two or four Eix.ck,cts of the one in use normally.

Mas-ala 10—If the fount of the well is so large thatthe
entlire water cannot be drawn out as water continues to come out
of the font, then in such case the .water in the well at the time of
drawing out should be estimated as to how many buckets of
water are in it and then drawn out accordingly. - If the estimate is
not possible then 300 buckets should be. drawn out to clean it.

Mas-ala 11—If a dead mouse or 2ny other creaturc was dis-
covered dead in a well and it had not yet decomposed or burst
and also the duration ofits' falling into the well could not be -
ascertained, then those who have offered their prayers after
ablution with the water of this well should repeat their prayers |
of one day and night and the clothes washed with this water
should be washed again. But if the body has burst or decom-
posed, then prayers fr three*days and nights should be repeated.
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Mas-ala 12—If anyone for whom bath has become obliga-
tory goss down a weld to search the bucket and there is no filth
upon his body or clothcs.-then the well would not be polluted.
In the same way if an unbelicver enters a well and his body and
clothes are clean, the well shall not be polluted. But if there is
filth on the bodies or clothes of both the persons, then the water
of the well shall be pollute and its entire water should be drawn

out.
Mas-ala 13—If a goat or a rat falls -info a well and comes
out alive, its water is clean and there is no need to draw out any

Mas-ala 14—If a rat is caught and wounded by a cat with
its tecth and blcod comes out and in this condition the rat falls
into a well, then cntire watcr of the well should be drawn out.

Mas-ala 15—If a rat comes out of an out-let and its body is
covered with filth and thea falls into a well, the entire water of
the well should bz drawn out whether the rat dies in.the well or
is taken out alive. 1

Mas-ala 16—If the siashed--tail.of a rat falls into a well, its
entire water should bz drawn out. The same rule applies for the
bleeding tail of a limr'd. .

Mas-ala 17—If the thing which hZs.polluted the well can-
not be traced inspite-.of best éfforts; then the nature of the
thing should be judged. Ifitis observed that the object in itself
is clean but has bzcome polluted by bzing soiled i.e. filthy cloth,
ball or shoe, then taking out “the object is excused. But if the
thing is unclean initself like a dead creature, then so long asit
is not proved that it has rotten and turped into mud, the well
shall remain unclean. When it is reduced to mud, thenall the
water should be drawn out.

Mas-ala 18—The quantity of water which is to be drawn out
may be drawn at a stretch or little by little, the well sball become
clean in every case.
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THE LEAVINGS OF ANIMALS

Mas-ala 1—The leavings of human beings are clean whether’
the person is an infidel or unclean. Soa woman’s leavings are
also clean whether siie is in her monthly course or after-birth
discharge. Tn the same way the sweat of all these is clean.

-Mas-ala 2—The leavings ofa dog arc unclean. Ifa dog
puts its mouth in a utensil it woyld become filthy and it should
be washed three times whether it is an earthen or copper vessel.
But it is better to wash it séven times and rinse with eart’i.

Mas-ala 3—Lecavings of pig is filthy and- sa is that of lion,
welf, jacal, monkey and all other ferocious animals. .

Mas-ala 4—Leavings of a cat, though clean, is datcstable.

If the cat puts mouth in the water and if other water is available,
then this should not be used for ablution. If other water is not
available then this water may be used.

Mas-ala 5—If 4 cat puts its mouth into milx or curry etc,
then a man with enough means should not caqunsume it, buta
[ooL man may use it—there is no harm or sin ia it ncither it is
execrable.

Mas-ala 6—lf a cat immediately aftgr cating a rat puts its
mouth in an utensil, then it shall become polluted. But il it does
so after some tims, dfter having licked its mouth, then the pot
shall not be-unclean but exccrable only.

Mas-ala 7—A roaming hen which eats filth and dirty things,
its leavings are cxecrable. Butif the Lenis keptasa pet and
fed properly, its leavings arc clean.

Mas-ala 8—The leavings of hunting birds like felcan, hawk
tc are execrable. But if these are pet birds and do noi eat dead
nimals and their beaks are not filthy, then their leavings are
lean.

Mas-ala 9—Lecavings of Halal animals (slaughtered accor-
ing to Islamic law i. e.ram, sheep, goat, cow, buffalo, antelope
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cte. and birds like maina, dove, pigeon, parrot, sparrow etc are
clean. The leavings of a horse are also clean.

Mas-ala 10--The leavings of creatures which live in house
like snake, scorpion, mouse, lizard etc. ars excerable and detes-

table.

Mas-ala 11—It a rat nibbles a bread then it is advisable to
cut off the nibbled part and cat the rost.

Mas-ala 12—The waler left over by a donkey or mule is
clean but its use for ablution should be avoided. But if no other
water is available cxcept that one, thcn one should perform ablu-
tion and Tayammum both.

Mas-ala 13—Animals whose leavings are unclean, their
sweat is also unclean. Thosc whose leaving is execrable their
sweat isalso execrable.  But the sweat of 2 donkey or mule is
clean and if it- soxls a colth, it is not necessary to- wash it but
washing is better.

Mas-ala 14—If a petcat while sitling with its owner licks
his hands etc then it should be washed and the saiiva should not
be allowed to remain. If not washed then it is bad and exccra-
ble.” '

Mas-ala 15—For a woman it is detcstable to eat or drink
food or water left by an unrelated person. If she is unaware that
the food etc has been left by some stranger, then it is not execra-

ble.

—

TAYAMMUM
(Making ablution or bath with cled of earth)

When water is not available, ‘under conditions explained
below, ablution or bath may be done with earth, It is called
Tayammum. Its method is .— :

Selecting a clean piece of ground. First of all the palms of|
both the hands should be dusted on the ground and then passed
over both the arms upto and including the elbows. Woman
should be carcful to rub under their orndments of fingers, 2ars,
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:or wrists. If the lcast space is left out Tayammum will not
omplete.” Finpers should also-be passed through the finger
ands. In the samc way bath through Tayammum is ullowed.

Mas-dla 1—If anyone is in a jungle and is not awarc where
er Can be found, nor thereis anyone to guide to "get water,
t Tayanimmunm be performed as explained.

If a person is found and he pointed out water with in a legal
roronc can himself guess :that with in a legal mile water
ild definitely be available, then in such sircumstances search
water is essentiul. To make Tayammum without searching
eris prohibited If it is definite that water is available with
legal mile then it is compulsory to bring water from thcrc for
ition or bath.

A Tegal mile accordmg to sunna 1s equal to nine furlongs
:bout 1-1/4 Kilometer.

Mas-ala 2—If water is available butitis ata distanceof
‘e thana legal mile, then it is not essential to bring water
n there and Tayammum shouId be done.

-*Mas-ala 3—11‘ a pison is At a distance of one mile from the
ulation and no water is avaxlablc with in a mile, then Tayam-
T is permissible whether the person is in journey or not.

Mas-ala 4—If 2 well happens to bc on the way but there is
rope or bucket to draw water, then Tayammum is permi-
le.

Mas-ala 5—If water is axadablc but it is so little in quantity
tit can scarcely be suilicient to wash face, both hands and feet
eonly, then Tayammum is not permissible. These parts
uld be wasked once and wet hands be passed over the head.
if the water is not sufficient even for washing once, then
ammum is permissible.

Mas-ala 6—1If due to some illness water is harmful ‘or ablu.-
1 or bath may aggravate or delay its heaiing, thenl-.f]'ayammum
llowed. 1f cold water is injurious then ablution or bath
uld be performed with warm waier. If warm water is not
ilable then Tayammum may be performed.
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Mas-ala 7—1f wateris available with in a mile, it is |
permissible for woman not-to go there-merely on account of s
ness or purdah and-perform Tayammum. Purdah which obst
cts the performance of religious duty is not permissible. TI
should go covering them selves with a sheet or veil. They shoi
not do wuzu in the presence of man sitting before them. -

Mas-ala 8—So long as water is-not available for ablution
bath, one should continue to perform and let on doubt or m
giving creep in 1aind even ifit continues for several days. T
same cleanliness is obtained from Tayammum as from bath

ablution.

Mas-ala 9—-If water is sold and onc has no money to pt
chase it, then Tayammum may be performed. But if one-has t]
means and can spare then it is essential -to purchase the wate
But if the price of water is exorbitant then there is no need to t
it and Tayammum is permissible.
Mas-ala 10—If some where the climate is so cold that bathin
may be fatal or cause sickness nor there is any quilt or blank:
to cover the body-after bath, then Tayammum is psrmissible.

Mas-ala ll—l( one has-wounds ‘over more that half of th
body or is suffering from small-pox, then bath: is not essential fo
him.  Only Tayammum would suffice.

Mas-ala 12—If in some maidan or large expanse of lan
one bad offered pravers with -Tayammum without knowledge o
water being near, then Tayammum and prayer both are in orde
and need not repeat.

Mas-ala 13—While in a journey if some one else has water
then it is not proper to do Tayammum is asking for the wate
from him. If there is an apprehension that the other person wil.
not give water, then Tayammum is permissible. If under this
- impression prayer has been offered with Tayammum and after
the prayer the water is got for asking, then prayer offered should
be repeated after doing ablution.
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Mas-ala 14—If Zamzam ' water is available in mns, thcn :
lyammum is not permissibleX Zamzam cans be opened and

\fzu or bath bc done.

Mas-ala 15—In a journey water is with the person but there
an apprehension that mor&: water may not be.available during
¢ rest of the journey and there is fear of .death or illness on
count of thirst, then the water may not be used for wuzu. -
lyammum is sufficient in such case.

Mas-ala IG—IF bath and not ablution is injurious for health
en Tayammum be done for bath and ablution be made with
iter. Tayammum for ablution in such case is not permissible.

Mas-ala 17—After dusting palms on the ground the exces-
ve dust should be blown or wiped off so that it may not stick to
e face and make one ugly looking. -

Mas-ala 18—Besides earth Tayammum may also be done
» anything else possessing ecarthen qualities i. e. common
rth, sand, stone, lime, surma, geru, etc. But things ywhich do
)t possess earthen qualities like gold, silver, antimony,”wheat,
ood, ¢loth etc, Tayammum is not permissible with them. But
any of these thiugs is covered with sufficient dust, then Tayam-
um is permissible with that dust.

Mas-ala 19—Matter which does not bura in fire or rot,
)ssesses  earthen quality and Tayammum is permissible with
at. But anything whichis reduced to ash after burning or
its,. Tayammum is not allowed withit. So also Tayammum is
’t permissible with ash.

Mas-ala 20—Tayammum is not permissible with copper
'ssels, quilt, pillows or cloth. Butif these are covered with
ifficient dust which rises when struck with the palms of hands
ad also smears them, then Tayammum is allowed with that
ust. Tayammum is also permitted with earthen pitcher or pot
hether emptyror filled with water. Butifit is painted Tayam-
wwm is not allowed,
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Mas:ala 21—Tayammum is perm’ssible with a stone even
if itis not covered with dust or has been washed clean. ~ Simi.
larly Tayammura ‘is permitted with a burnt brick.

Mas-ala 22—Tayammum w uh mud is permitted but not
desirable. If there is an apprehension of missing a prayer, then
~ Tayammum ‘may be done with wet or dry mud

Mas-ala 23—If there was urine or other filth on the ground
and it has dried up to-the extent that even its odour has gone,
then the ground has become clean and prayer can be offered upon
it but, Tayammuim is not permitted :with i it.

Mas-ala 24—Just as Tayammum can be done for ablution in
the same way it is also permitted for bath.

Mas-ala 25—A woman who has just completed her.monthly
course or afterbrith discharge in such case she can perform Ta-
yammum. There is no difféerence between the Tayammum of
ablution and bath.

Mas-ala 26—If Tayammum was- performed just to show it
anyone clse as to how itis donebut with'no intent, then Ta-
yammum would not be complete. Intent to perform Tayammum
is necessary without which it can not be complete.

Mas-ala 27—While intending for Tayammum it is sufficient
to say within oneself that Tavammum is being done to be punﬁed
'or to offer prayer. This intent would suffices -

Mas-ala 28—If a Tayammum is made for the purpose of
teciting the Holy Quran, then prayer can not be offered with it.
If it is made to. offer prayer of one time, the next prayer can also
be offered with it and the touching of the Holy Quran is zl$
permissible with the same . Tayammum.

Mas-ala 29—Jf oneis in need of- ablution.and bath, then
only one Tayammum would be sufficient for both. There is no
need for separate Tayummums for them.
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Mas-ala 30—If one has offered prayer with Tayammum and
water. bccomcs available thereafter and there is time even for the
prayer.also cven then rcpeatmg of the prayer is not necessary.
The prayer has been offered properly and there is no defect
in it. ,

Mas-als 31—If water is available withina lcgal mile but
time is short and there is apprehension that if one goes to fetch -
water praycr time may r.ass, even then Tayammum is not permis-

‘sible.  One should g0 to fetch watcr, make ablution and offer the
prayer as delayed (qaza) prayer. - .

Mas-ala 32—If water is available then it is not pcrmxss:“le

to make Tayammum for touching the Holy Quran.

"Mis-ala 33—While in a journey there is hops of getting
water and it is also the time of a prayer, thenit is preferable not
- to offer the prayer in its early time but should wait for the water.
But prayer should not be delayed so much.that it may become
execrable. . .

Mas-ala 34—While ina train, if wateris available nearby
but there is a fear of missing the train, then Tayammum is :
permissible. In the same way if there is a snake or any other
dangerous animal aear ‘the water and water can not be cbtained,
then Tayammurn is pmmssiblc in that condmon

. Mas-ala 35—Iiwater was put in the luggagc but- was for-‘-_
gotten and prayer was offered with~ Tayagpmum and later on it
_is remembered, then there is no need to repeat the praye:.

Mas-ala 36—Causes. which breach ‘ablution also. breach
Tayammum. It is alsp breached when water is available. Thus
if anyone after doing Tayamiuum procccds in his journey and
reaches a place where water is ava:lablc within a legal mile, then
Tayammum is gonc.

Mas-alz 37—If Tayammum was done for ablution and thea -
so much water becomes available which is sufficient for ablution,
then the Tayammum would be finisked. In thc same way if it
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was done for bath and then water is available to be sufficient for

a bath, then Tayammum shall break.

- Mas-ala 38—Water happencd to be on the way in a journey
but one could not learn about it, then the Tayammum shall re-

main. So water is available and known but it is not possible to

come down from:- the lmm even then the Tayammum wiil

rcmam .

Mas-ala 39—If Tayammum was done on account of illness
and after recovery when ablution or bath is not harmful then
Tayammum is gone. Now ablution.and bath are compulsory.

. Mas-ala 40—If Tayammum was done for lack of water and
then fell ill in which water is harmful and water is available dur-
ing the illness, then the Tayammum is finished because it
was done due to lack of water. Fresh Tayammum should be
done. . '
Mas-ala 41—If one is taking an obligatory bath and the

‘water exhausts and some parts of the body remain dry, then puri-

_ﬁmtnonxs in complete. Such a person should make a Tayam-
mum and whenever water is available these parts should be
washed.

Mas-ala 42--If someone’s body and clothe are dlrty and
unclean and he necds ablution also and the water at disposal is_
not enough for all purposes. Then such a person should wash
his body.. and clothes with the water and do “Tayammum for
ablution:”

MASAH OF LEATHER HOSES
(Passing of wet hands over leather hoses).

Mas-ala 1—If leather hose are put on after making ablution’
and in due course ablution is breached, then while performing the
next ablution it is allowed to do Masah over the hoses instead of
removing them and washing the feet—that is merely hand should
be passed over the hoses. But it is better to wash the feet aﬂc:_

_removing the hoses.
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Mas-ala 2—If hoscsare so small that ankles are visible
then doing Masah over the hoses is not permissible. Similarly
if hoses are put on without making ablution then Masah over
them is not allowed. They shculd be removed and the feet
washed. -

Mas-ala 3—While in a journey it is permissible to do Masah
for three days and nights and if not in a journey then for one day
and one night only. The day and night shall be counted from
the time ablution was breached and not from the time when the
hoses were put on. For example if anyone puts on hoses after
making ablution for Zuhr prayer and ablution was breached at
sunset, then it would be proper to do Masah over tke hoses till
sunset of the next day or while travelling till sunset of the third
day. "After sunset of the permitted pericd Masah would not be
proper.

Mas-ala 4—If circumstances demand an obligatory bath,
then bath should be performed after removing the hoses. Bath-
ing with hoses is not permissible. ,

Mas-ala 5—While doing Masah Lands should™be passcd
over the upper side of the hoses and not under the heels.

Mas-ala 6—The methed of doing Masah is that after wet-
ting all the fingers of the  nds they should be placed on-‘the
front side of the hoses keeping the palms apart and then the
fingers be drawn towards the ankle. If palms are also placed
upon the hoses and drawn with the fingers, it is also permitted.

Mas-ala 7—If anyone reverses the method of Masahi. e.
. starts from the ankle and ecnds at the fingers, it is also allowed
but is against the appreciable method. Or passes the fingers on
the breadth of the fingers, it is also permitted but not
appreciable.

Mas-ala 8—Passing of fingers: on the sides of heels or cor-
ners of the hoses is against the rules and the Masah shall not be
complete. '

Mas-ala 9 - If full length of the fingers is not placed upon
the hose and only the tips are used and the rest of the fingers are
kept standing then Masah shall not be in order.
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Mas-ala 10—t is apprccfablc in Masahifitis done with.
the sides of the palms and it is also permissible to do it with the
upper side of the palm. '

Mas-ala 11—If one has not performed Masah over the
hoses and came out, when it is raining or walkcd upon wet grass
and thus the hoses were drenched, then Masah will be
complete.

Mas-ala 12—1It is necessary to passfull three fingers over
the hoses while performing Masah. Less then that would make
Maszh defective, that is width equal to three “fingers should be
covered.

Mas-ala 13—Thc thmgs or acts whxch breach ablution also
breach Masah and it is alsp breached by removing the bLoses.
For example, if anyonc’s ablution has not been breached but he
has removed the hoses -then Masah is breached and ‘he should
wash his feefz. Insuch case fresh ablution is not necessary.

) Mas-ala 14—If one hosc has been removed then the cther
should also be removed and both feet should be washed.

. Mas-ala 15—If the specific period of Masah (as cxplamcd

abowc) has ¢xpired, Masah js breached. But if ablution has not
been breached then only both the fect should be washed. If -
ablution is breached then both the hoses stiould be removed and
a fresh ablution be made.

Mas-ala 16—If the foot of a pcrson who has made Masah
falls into water and the hose being lose the whole or more than
half of foot is drenched, then Masah is breached. Both the hoses
should be removed and feet washed.

Mas-ala 17—If a hose is torn and .the foot cqual to the
measurc of threz fingers is visible, then Masah is not permissible
upon such hose. .

Mas-ala 183—1If the openingin onc hose is equal to two fin-
gers-and in the other equal to onc finger, then Masah is permis-
sible. But if the hoscis torn at scveral places and the total
opéning is cqual to three “fingers in the same hose, then Masah is
not allowed otherwise permissible.
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Mas-ala 19—If one has made Masah over the hoses” and
before the expiry of one dayand night limit he goesona
journey, then he miay continue to do Masah for three days and
nights,

Mas-ala 20—If Masah. was done by somcone dunng his-
journey but he came back to hame, then if one day and night
have passed, he should remove the hosés—new Masah upon them
s npt permissible.

Mas-ala 21—If hoses are worn upon socks, Masah is allow-
=d upon the hoses. ' :

Mas-ala 22—Masah upon socks is not pernfissible. But if
they are covered with lcather or they are not fully covered with
leather but arc in the shape of a male shoc or the socks are so
hard and thick that they can stay on without being ticd and one
can walk with them a distance of three or four milcs, then in all.
these cases Masah on socks is permissible. '

Mas-ala 23—Masah on Burqa (covering) or hand-gloves is
not permissible.

OBLIGATORY BATH
Things or acts which make bath obhgatory

Mas-ala 1—If scmen is discharged with excitement while
ts!ccp or awake, bath becomes obligatory in whatever way it may
discharge whether by touching of the opposite sex or by mete
thinking. .
Mas-ala 2—If upon waking scmen is found on clothes or
the body bath becomes obligatory whether there has been a wet
drecam or not. But thesdischarge of MIZI does not make bath
obligatory. MIZI : At the nn'nq,oﬁc'(cxtcmcnt a liquid other than
semen comes out. It is called MIZI. It increases the excncmcnt
It is thin while the semen is thick.

Mas-ala 3—\When the top of male organ (penis) has entered
the vagina and is not visible, bath becomes obligatory whether
there has been the discharge of semen or not. The insertion of
penis from front or back makes bath.obligatory. But it is a major
sin to insert the penis in the back side. .

~ Mas-ala 4—When monthly course or the after-birth
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discharge ends bath becomes obligatory for women. Briefly bath
is obligatory in four coaditions :—(1) On discharge of semen
with excitement. (2) Eatry of the top of the penis into vagina.
(3) On stopping of monthly course and (4) on stopping of after-
birth discharge.

Mas-ala 5~If someone has sexual intercourse with a minor
girl, then bath is not obligatory for her. But in order to make
her used to bath she may be required to take a bath.

Mas-ala 6—If wet dream has occured during sleep with
excitement, but on waking- up no sign of. semenal discharge is
found on clothes or >body, then bath is not obligatory. Butif
there is definite discharge of semen bath becomes obligatory.
When some part of clothes is found wet and it is presumed to be
Mizi even then bath:is obligatory.

Mas-ala 7—If*small quantity of semen came out and took
bath and if after bath more semen came out, bath becomes obli-
gatory. Ifa woman has bathed and afterwards husband’s semen
came out which was in the vagina then fresh bdth is not obligatory.

Mag 2la 8—If due to some illncss, weakness or any other
causes semen is discharged without excitement or desire then bath
is°not obligatory—only ablution is breached.

Mas-ala 9—If husband and wife were slecping on the same

bed and on waking up found certains stains of semen on clothes
but neither the man nor tie woman remembers to have seen 2 wet
dream, caution requires that both should take bath.

Mas-ala 10—If an infidel accepts Islam it is appreciable for

him to take a%bath. '
Mas-ala 11—C ".¢ who bathkes a dead man, it is appreciable

for him to take a baii afterwards.
Mas-ala 12—If one for whom bath is obligatory, wants to
eat or drink something, he should first wash his hands, face and
the mouth.
Mas-ala 13—Those for whom batli is otligatory, it is prcki-

bited for them to touch the Holy Qurag, to enter mosque. Tf’
take the name of Allah andto recite Kalinia or Darood Sharif

is allowed.




ADDITIONAL INSTRUCTIONS -
ABOUT WUZU

Mas-ala 1—Moen should pass their fingers in their beards
after washing the facc. Face should not be washed for more
than three times. B

Mas-ala 2--The space between the cheeks and the cars
should be wasked. It is obigatory whether the beard has appea-
red or not. ' '

Mas-ala3 Tt is essentinl to wash the part of the lips
" which remains visible after closing the mouth.

_ Mas-ala 4—Ablution is breached if some part of the body
of cxcretion hole comes out  whether it goes back of its own or
is pushed back with the help of some cloth cte.

Mas-ala S—Ifanyone loses sense and it docs not amount to
insanity or unconsciousness, then ablution will not be breached.

Mas-ala 6—Ablution will not be breached if one, whether
major or minor, laughs in a funcral -prayer or while reciung the
Holy Quran.

ABOUT MASAH

Mas-ala 1—Masah on boots is permissiblé provided that
they cover the whole fect including the ankics and their laces arc
so tied that the skin of the feet is not visible to the extent upon
which Masah is not permitted.
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Mas-ala 2—If any onc puts on hoses after Tayammum ihen_
Masah can not be performed over them while making ablution-
as Tayammum is not complete purification.

Mas-ala 3— Masah is not permissible.for one who is bath-

%ng whether the bath is obligatory or sunna.

Mas-ala 4—Just as the ablution of an incapacitated person
is breached after the time of the prayer, in the same way Masah
is also breached and removing of both the hoses and \»as‘ung of
fcct‘ becomes essential,

Mas-ala 5—If the major portion of the feet is washed or
drenched ia any way, tincn both the hoses should be removed
and feet washed.

INJUNCTION FOR EEING WITHOUT ABLUTION

Mas-ala 1—TIt is highly execrable and prohibitive to touch
the Ho]y Quran—anv part of it written or unwritten papcr—-v.uh-
out ablution.” If itis not complete Quran but a verse of it is
written on any cloth or skin etc then it is allowed to touch the
blagk part of it but not thc written part. :

Mas-ala 2—It is not execrable to write the Holy Quran
withgut ablution provided the written part is not touched by
hand. Itisalso not .exccrable to quote a partofa verscina
book, but writing only a part of the verse of the Holy Quran is
not permissible.

» Mas-ala 3—It is not execrable for rinor children to. touch
the Holy Quran while they are in nced of ablution or bath.

Mas-ala 4—1It is execrable to touch the written part of other
revealed books such as Bible eic without ablution. But even
the blank part of the Holy Qurancan not be touched without

ablution. .
Mas-ala 5—1It is also execrable to touch the books of Taf-

seer (commentary) without ablution or bath.
) Mas-ala 6—It is not permissible to read the Holy Quran
without ablution, but verbal recitation is allowced.
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BATH—WHEN OBLIGATORY AND
NON-OBLIGATORY

Mas-ala 1-—-If any man's circumcision has not b=en perfor-
med and his semen comes out of the organand sticks in the
superfluous skin which is cut off in circumecision, then bath will
bscome obligatory.

Mas-ala 2—Ifa man, covering his penis with a cloth or
anything clse, cnters it into the vagina of a woman, then if the
warmth of the body is felt bath becomes obligatory. But cau-
tion demands that bath should be considered obligatory whether
~ the warmth has been felt or not.

Mas-ala 3—If semen is discharged without excitement, then
bath'is not obligatory i. ¢.a man lifts some heavy weight'or
falls down from a height and as a result semen is discharged,
thea bath will not be obligatory.

Mas-ala 4—Ifa man indulges in sexual intercourse with a
minor girl, bath will not be obligatory if there is no semenal
discharge and also there be an apprchension of both the private
organs of the girl being connected during the intercourse.

Mas-ala 5—Bath will also not be obligatory if a man enters
his penis lesser than its front portion.

Mas-ala 6—Bath is not obhnatory in non-semenal dis-
charge.

Mas-ala 7—Bath is not obligatory in the discharge of
blood.

Mas-ala 3—If'any one is suffering from sp:rmalioh and
semen continues to come out, then it will not make bath obli-
gatory.

Mas-ala 9—If a man inscrts his pcms in to.the navalofa
" man or woman and there is no semenal discharge, then bath will
not be obligatory.
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ESSENTIAL BATH
Mas-ala.1—If a non-believer accepts Islam and before that
he had an occasion making bath obligatory fer him and had not
bathed or the bath was not correct according to religious ccde,
thenitis essential for him to batlic after accepting Islam.

Mas-ala 2—If any person has matured before the age of 15
yearsand basa wet-dream for the fitst time, caution demands
that such a person sheuld sssentially bathe, Wet-dream after the
age of 15 years’ make bath obligatory. :

Mas-ala 3—To give bath to the dead body of a Muslxm is
the collcctwc duty of the Muslim.

SUNNA BATH ' A
Mas-ala 1— Bash is sunna for those for whom Friday
praycr is essentiaisduring the period from Fajr to Friday prayer.
Mas-ala 2—To bathe on Eid day after Fajr prayer is Sunna
for those on whom Eid prayer is essential.
Mas-ala 3—Bath is Sunna before. wearinz Ahram of Haj or

Unora. .
Mas-ala 4—Itis Sunna to take a bath after mid-day on the

day of Arafa for those who are performing Haj.

APPRECIABLE BATH

Mas-ala 1—It is apprecible for one to bathe before accept-
ing Islam provided that before that he was not in neced of an obli-
gatory bath.

Mas-ala 2—If a man or woman completes 15 years of age
and signs of maturity are not visible in them, if he or she takes a
bath it is appreciable.

Mas-ala 3—After the removal of insanity or unconsciousness
etc it is appreciable to take a bath.
. Mas-ala 4—After giving bath to a dead it is appreciable to

tathe for those who had given bath to the dead.
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Mas-ala 5—It is appreciable to bathe on Shab-c-Barat i.e.
on the mghl of 15th of Sha’ban.

Mas-ala 6—It is appreciable to bathein Laila- tu!-Qadar
(Night of Excellence) fur one who has the fortune of secing it.

Mas-ala 7—1t is - apprcuablc to bathe bel'on. enterm" :
Madina.

Mas-ala 8—It is nppru.lable zo balhe on the 10th of Z:lhwa-
aficr sun-risc at Muzdalefa.

Mas-ala 9—Itis apprcctable to buthe for Tawaf and visiting
Ka'aba.

Mas-ala 10—Itis apprccmblc to balhe for performing Rami
(throwing of pellets).

Mas-ala 11—Itis appreciable to bathe for the prayerof
aclipses and. want of rain.

Mas-ala 12—-lt is apprccmblc to bathe beforc ol'ﬁ.rmg prayu.r
to seek I'orglvcncss of a sin.

Mas-ala 13—It is apprgciablc to bathe before offering prayer
‘of fear and trouble.

Mas-ala 14—1It is appreciable to bathe after rclurnmg home
from a journey. :

Mas-ala 15—It is appreciable to take a bath before going”
to attend a common mecting and before putting on new clothes.

Mas-ala 16—It is appreciable to take a bath for the pCrsori
who is to be killed.

e et .

INSTRUCTION ABOUT USE OF WATER

Mas-ala 1~ If the water’s three qualities i. c. taste, colour

nd smell have been changed by some pollution, it is not fit and.

rmissible to be used for any purpese and it should also not be

iven to the animals. The making of mud with the help of such

ater is also not permissible. * If all the three qualitics of the

ater have not been changed, then giving it to the animals or
aking mud with it or sprinkling it in the housc is permissible.
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Mas-ala 2—River, stream ora pond which is not inany-
onc's land or a well which has been donated by the builder for
public use, their water may be used by every one and no one has
a right to check anyonc from using them or adepting such
methods which may -be harmful to others is also not_permitted
i. ¢. if anyone digs a canal from a pond which may drain and dry
it or there is fear of some land or village being submerged in the
canal, then it is not a proper way of using water and cvery- one

has right to prevent such action.

Mas-ala 3—If a well, spring ora poad happens to be in
so meonc’s property, then he can not prevent other persons from
taking watér from it or giving water to their animals or for ablu-
tion or bath or for washing clothes or taking it into pitchers for
domestic use as this water is public property and everyonec has a |
rightinit. But if there is risk of the whole water being spent or
the strcam being spoiled by a large number of animals, then the
owner has a right to prevent otkers, but it will have to be seen
whether other person’s nced can bz met from somewhere elsc.
For cxample if there is another well within one religious mile. If
there is no such facility and others may suffer for non-availability
of water, then the owrer of the well or the. stream etc will be
required to allow the usc of water on the condition that the well
or the canal shall not be demolished by the animals ctc or the
owner himself will arrange for the water accerding to the necd of
others to be drawn and given to them.  But it is not permissible
for others to take water without the permission of the owner to
irrigate their fields or garden. The same is true for the common
grass without trunks. It is the proparty of all. But plants having
trunks arc the property of the onwers of the land. '

Mas-ala 4—If anyonc takes water from the well of another
person to irrigate his ficlds and the owner demands its price, it

is controversial whether taking price of the owner is permissible

ornot. Scholars of Balakh have decreed in favour of price

taken.
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Mas-ala 5--If anyone brings water from a well or stream in
a pitcher or bucket, it becomes his property and no ore clse can
usc it without his permission. But in casc of severc thirst it is
perniissible even to snatch the water forcefully, but in such case
the loss shall have to be made good.

Mas-ala 6—1It is not permissible to make ablution or bath
with such drinking water which has been kept for public use. But
if its quantity is sufficient then there is no harm. It is permissi-
ble to drink from the warer kept for ablution.

) Mas-ala 7—If one or two bits of a goat’s excretion fall into
a well and is taken out whole without being dissolved, the well is
not polluted whether it is in population or in a jungle and whe-
ther it is covered or not.

INJUT\CT IONS FOR MINOR IMPURITIES

Mas-ala 1—One, on whom an obligatory bathis due,itis
prohibited for him to cnter a mosque. However, in case of urgent
need it is permissible with Tayammum i. e. the door of anyone'.
house opens in 2 mosque and has no other way or thcrc is a well
in the mosque only and no where clse.

Mas-ala 2—It is permissible for such a person to enter
‘Eidgah, Madarsa or Khangqah.

Mas-ala 3—To ook at the navel or thigh of a woman in her
menscs or after-birth discharge or to rub one’s body with her.
without a cloth in between or to indulge in sexual intercourse
with her is unlawful according to religious code.

Mas-ala 4—It is not proliibited to kiss a woman in her men-
ses or after-birth discharge or to *drink her left over -water or to
slcep with her, or embrace her. To contact one’s body with her
at navel or above it or with her thigh without any cloth in bet-
ween, while betveen the navel and thigh with some cloth inter-
vening, it is all permissible. But it is execrable to avoid such a
woman or 1o slecp away.from her and not to mix with her on
account of her menses or after-bisth discharge.
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SOME ADDITIONAL INTRUCTIONS
ABOUT TAYAMMUM

Mas-ala |—If there are no means to draw water from th
well, or there is water in a pitcher but there is nothing by whict
to take it out'nor it can be taken out by bending the vessei o
hands are uns{can and there is no one elsc to take out wate:
or get -his hands washcd then in such cases Tayammum is
permitted.

Mas-ala 2—If the inatility due to which Tayammum was
done was caused due to someone’s action, then when the inability
is removed all the prayers offcred with Tayammum should be
repeated. - For instance a man is in prison and the Jail wardens
do not give him water for ablution or if he is threatened to be
Killed if he dares to-make ablution, then Tayammum can be mads
and prayers offered with Tayammum should be repeated on com-
ing out of Jail. '

Mas-ala 3—It is permissible for several persons to make
Tayammum with the same clod or spot one by one.

Mas-ala 4—If one is unable to use -either water or earth
becausc they are not availabic or on account of sickness, then
such a person should offer prayer without ablution and should
repeat them when clean. For example a person is travelling by
train and the time of prayer is approaching but no water, earth or
dust is available and the time also has become narrow, then he
should offer prayer without ablution or Tayammum and should
repeat them when he can clean himself and make ablution.

Mas-ala 5—If one is certain or has-a strong hope of getting
water upto the last time of prayer, then it is appreciable for him
to. wait for the last time. For instance there is nothing to draw
eut water from the well and he is certain to get it upto the last
time of one is travelling by train and he is sure or has strong
hope that the train will stop at a station upto the last time of pra-
yer and water would be available there, then it is appreciable for

him to wait in such cases.
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Mas-ala 6—If anyone travelling by train had pecformed
Tayammum in thc absence of water and during tic journcy he
sces water ponds or well etc from the train, then his Tayammum
shall not be breached as that water is bevond the reach: of that
person as the train cannot stop therc and he cannot get down of
a running train. ‘

SOME TYPICAL PROBLEMS OF POPULATION

A Mas-ala 1—If a bull passes urine over the grain when crush-

ing-it, then it is excusable on account of necessity and the grain
will not be polluted. But if the bull passes urine owcr the grain
at any other txmc it will be polluted.

Mas-ala 2—The catables prepared by non-believers or their
utensils or clothes should not be treated as unclcan unless it is
proved by some reason or probability.

Mas-ala 3—Some people use fat of lion thinking it to be
clean, it is wrong.  But if a qualified and pious physician prescri-
bes it and says that there is no other treatment for the disease
except it, then according to some scholars it is permissible. But
it is necessary for such a person to bz clean at the time of offer-
ing prayer and the fat should be removed and cleaned at that
time.

Mas-ala 4—The mud and dirty water of the path is excusa-
ble provided it leaves no mark of it en the clothes. But onc
should take the precaution of cleaning his bedy and clothes whe-
ther the cfcct of pollution is visible or not.

Mas-ala 5—If pollution or dirt is burnt its smoke is clean.

Mas-ala 6—The dust resting over-pollution is clean provi-
ded the wetness of the pollution has not affccted it.

Mas-ala 7—Gases rising from dirt arc not unclean. Moths

and insects of flowers are clean their eating is not allowed. Moths .
‘of berries and other fruits are govefned by the same rule.
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Mas-ala 8—Edibles when stale or stinking do not become
unclean i. ¢. meat etc but eating them is not proper from health’s
point of view.

Mas-ala 9—Mushk and its sack are clean and in the same
. way Amber etc. :

Mas-ala 10—The water comes out of one’s mouth while as-
leep, is clean.

Mas.ala 11—Rotten cgg of a permitted b|rd is clean provi-
ded that it is not -broken. _

Mas-ala 12—The crut of a snake is clean, but its skin is

. unclean. .

Mas-ala 13—Water in which some pollutcd object has been
washed is unclean.
< Mas-ala 14—Water with whlch a dead body has been bath-
ed is unclean.

Mas-ala 15—Saliva of a dead person is polluted.

-Mas-ala 16—If upon a cloth some filth falls and it pene-
trates to the other side and is within the permissible size, but on
passing to the other side the total polluted part exceeds that limit,
even then it will be treated as less and will be cxcusable. Butif
the cloth has two folds and the part pollutcd exceeds the limit, it
will not be excusable.

Mas-ala 17—While milking a cow or goat etc if one or two
bits of the animal’s excretion or dung equal to those bits fall in
the milk, it is excusable provided it is taken out immediately.

Mas-ala 18—1If a child of four or five years of age does not
know the method of ablution or.an insane person makes ablu-
tion then that water is not usable.

Mas-ala 19- Water with which clean clothes or utensils etc.
have been washed may be used for ablution and bdth provided
that two of the three qualities ~f water remain unchanged and
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unafected. But if two qualities are changed, then it is. not
permissible. - -

Mas-ala 20—It is execrable to drink or make food with
used water and ablution or bath is also not permissible with it.
But cleaning of pollution with it is permissible.

Mas-ala 21 -One without ablution should not make ablu-
tion with Zamzam- water and also one in need of 2 bath should
not bath with it. Washing dirty articles with it.or performing
Istanja (cleaning after urination) is -execrable. But in case of
urgency when necessary cleanliness can not be had with any other
means, then it is permissible with Zamzam water.

Mas-ala 22—Men should not make ablution or bath with
the water left after bath or ablution by a woman,

Mas-ala 23—The places where some nation has been cursed
by Allah as the nations of Samood and A’ad, the water of those -
places should not be used for making ablution or bath. But this
problem is controversial and .it is also governed by the same
rules as that of Zamzam water.

Mas-ala 24—A polluted oven will be purified by burning
fire in it provided that no trace of it is left after heating.

Mas-ala 25—If filthy ground is covered with earth in such |

a way that even its odour disappears, then the surface of the
soil is clean.

Mas-ala 26—Soap prepared with polluted oil or fat is
clean. - )

Mas-ala 27—If any part of the body is polluted with being
bled or pus ctc. and use of water is injurious, then it is enough
to wipe the part with a wet clot!. and it is also not necessary to
wash it after recovery.

Mas-ala 28—If polluted colour falls on the clothes or body
or hair coloured with such colour, then so much washingis
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sufficient that washed water remains clean even if the colour is
not removed.

Mas-ala 29—If a broken tooth is again fixed at its place
either with a clean or unclean substance and in the same way if
a broken bone is replaced with a clean or unclean bone or a
wound is stuffed with some unclean medicine, then it should not
be taken out after healing as all these will become clean auto-

matically after being healed.

Mas-2la 30—If an unclean stuff such as~oil, - butter or fat of

" a dead animal sticks to anything, then it should be washed so

~ much that clean water starts to flow—then it would become clean
though the grease of the same may not be removed.

Mas-ala 31—If a polluted object falls in water and it spla-
shes cver some one, then it is not unclean provided the effect of

pollution is rot in the splashed water.

Mas-ala 32—A cloth having two folds or stuffed with
cotton becomes polluted on onc side then-the whole would be
treated as unclean. Offering of praycr on it is not proper. If
both the folds of cloth are not sewn together then the otier foid
will not tecome unclean and offering of prayer on the clean fold
would be in order provided that the.pollution or its colour or
stink of the other fold does not penetrate to it.

Mas-ala 33—If a fowl or any other bird is boiled ir water
without opsning and clecaning. its stomach, it would not be
clean.

Mas-ala 34—Facing the moon or sun or kesping back to-
wards them while passing urine or casing oneself is cxecrable.

Mas-ala 35—1It is also exccrable to do so on the banks of a
canal or pond though the poifution (urine etc) may not fall in
them. : *
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Mas-ala 36—It is highly exccrable to pass urine or ease one-
sell under shady trees where pcoplc rest or trees bearin flowers
or fruits or places. where men sit in sun during winter scason or
in the middle of cattle orso nesar a mosque or Eidgah that its
stink may cause inconvenisnce to the Namazces, or in a grave
yard at such places where people make ablution. or in the path
* or towards the flow of air or near a: caravan or'some gathering.

In, short at all such places which are used. b) human beings in
. any way.

THINGS UNSUIT ABLE FOR ISTANJA

- (CLEANING AFTER URINATION)
Cleaning after urination with the following is execrable :—
(a) ‘Bones, eatables, dung, all polluted things and clod of
- - earth which has once been used for cleaning.

(b) Solid brick, broken picces of earthen ware, giass, coal,
lime and iron.

(c) Things which do not clean filth like vinegar cte.
(d) Thxngs whrch ammals eat like grass, husk etc.

(o Things whlch havea prx..e—much or meargre—like cloth
or herbal water.

(f) All human parts like hair, bone, flash etc.
(g) The mat of a mosque or dirt or broom, leaves of trees,
paper written or unwritten and Zamzawx water.

(h) With the property of another person without his

permission whether it iz water, cloth or anything
else.

(i) Cotton ard all such things which are of benefit to
human beings ard animals.

B e en——
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SUITABLE FOR CLEANING' ,
, Water, carth clod, stone, cloth having no price and all such
things which are clean and are capable of cleaning provided that
thcy are not property and rcspcctablc

ACTS TO BE AVOIDED IN URINATION .
_ While passing -urine the following acts should be
avoided :— ' '
(2) Talking or coughing unnecessarily.

(b) To recite any verse of the Holy Quran or a Tradition
or any other sacred Text.
() To keep any such thing with him upon which the names
“of Allah or the Holy Prophet Sallam or of an angle or
a verse of the Holy Quran or a Tradition or any pra-
yer is written.. If, however, it-is in pocket or wrap-
ped in anythmg, then it is permissible.

(d) Passing of urine in standing position or lying down
without any genuine cause or doing it being completely
- naked.
(¢) To perform Istanja with. right hand.
All of the above acts are execrable and should be avoided.

END OF THE FIRST PART
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PURIFICATION FROM POLLUTION

Mas-ala 1—Pollution is of two kinds—One which is very
thick or strong and even a slightest touch of the same makes
washing obligatory. This is called strong (Ghakiza) pollution.
The other is milder in nature and is called weaker or lesser
(Khafifa) pollution. :

~ Mas-ala 2%-Blood. urine, human excretion, semeu, wine; the
urine of dogs, cats; meat hair, bone and every thing of pig; excre-
tion of horse, donkey, mule, cow, bull, bufallow, goat, sheep,

. in hort cxcretion of all animals, hen, duck, wild hen and other
prohibited animals are strong or thick pollutions.

Mas-ala 3—Urine and stool of suckling baby’ are also strong
pollutions. : .

Mas-ala 4—The excretion of all prohibited birds and urine
of permitted animals such as goat, cow, bufallow etc and of

horse arc milder pollutions.

Mas-ala 5—With the exception of hen, duck of fowl the
‘excrction of other permitted birds such as pigeon, sparrow, maina
etc are not pollution. The excretion and urmc of bat is also not

pollution,

Mas-ala 6—If liquid or fluid portion of stronz pollution
touches the body or clothes andis not more than the size ofa
rupee coin or less than that, then itis excusable. Butmnotto
wash the same and continue to offer prayer with it is execrable,
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But if the spot is more than a rupee coin in sizs, it is not
excusable and offering of prayer without washing the same is not
" proper and in order. :

In the same way if the stronger pollution sticks to body or
clothes and its weight is not more than 5 grammecs, offering of .
prayer without washing the same would be in order. But i it is

more than that, the prayer shall not be in order.

Mas-ala 7—If milder pollution sticks to body or clothes and
covers less than onc-fourth of that part of body or clpthe, it is
excusable. But if it covers just, onc-fourth or more, thcn it is not
excusable and washing is essential i.e. if it sticks to the hand,
then if it is fess than one-fourth of the hand or if itis on the
sleevc and js less than 6nc-‘f6urth of the sleeve, then it is excusa-
ble. Butifitis just onec-fourth or more of the hand or sleeve,
then it is not excusable and prayer shall not be m order unl'-ss
washcd properly.

Mas-ala S—If strong pollution falls into water, then it will
‘also become strongly polluted. In the same way if milder pollu-
tion falls into water, itshall pollute the water mildly. In both the
cases the consideration of quantity of pollution is immaterial—
it may be large of small.

Mas-ala 9—If cloth is smeared with pelluted oil and has
spread in a day or two and is less than the depth of palm or the
size of a rupee coin, then it is excusable. But if it éxceeds that~
size then it is not excusable and washing becomes essential and
without washing prayer shall not be in order.

Mas-ala 10—The blood of fish is rot pollution and there is
no harm if it falls on body or clothes. In the samc way the
blood of fly, bugs and mosquitocs is not poilution.

Mas-ala 11—A small drop of urine of the size of a needle’s
point falls on body or clothes and is also not visible, then it does
not matter. Washing such a drop is not esseatigl, =
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Mas-ala 12—If substantial pollution such as blood or excre-
tion falls on the body or clothes, it should be washed till it is
removed properly and no stain of it is left. It should be washed
as many times as it takes to be removed. When itis remeved
the body or the cloth will bscome clean. Ifitis removed in the
first washing, then it should be washed twice more. Washing

for three times is essential.

Mas-ala 13—1If the pollution is such that by washing seve-
ral times it-is removed but its odour or some stain of it is left, -
even then the clothe will become clean. Itis not necessary to
remove the stain or the bad smell with soap or any other such

material.

Mas-ala 14—If pollution is like urine and is not substantial,
then it should be washed and squeezed for three times and after
the third wash it should. be squeezed with full force. If it is not
squeezed with full force, the cloth will not be clean.

Mas-ala 15—If the pollution has stuck to such a article which
cannot be squeezed i.e. wooden seat, mat, ornaments, pots or
shoes, then the method of cleaning them is to wash them once
and wait till the droppmgs of watter stop. Repeat this process
three times and then the article wou'd become clean.

Mas-ala 16—Washing with a clean liquid like rose water
‘etc is also permissible, but with oil, buttcr, milk etc containing
fat is not permissible. :

Mas-ala 17—If semen has stuck to clothes and dried, then
mere scratching and rubbing would be suffigient to make the
cloth c]can If it is wet, then washing is essential.

Mas-ala 18—Ifa substantial pollution such as excretion,
blood etc sticks to shoe or leather hose, then it should be rubbed
hard against the ground till the pollution is completely removed
and the shoe or hose would become clean. This rule applies to
wet and dried pollution, s
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- Mas-ala 19—If a liquid pollution like urine, which is not
substantial in nature, falls on the shoe or leather hose, it will not
be clean unless washed.

Mas-ala 20—Body and clothes are cleaned by washing only.
It docs not matter whether the pollution is substantial or not.

Mas-ala 21—Polluted mirror, knife, gold and silver orna-
ments, articles of copper, brass, iron, gilt etc can be purified by
rubbing them properly or by rinsing with dust. But engraved
articles shall have to be washed for their purification.

Mas-ala 22—If pollution falls on the ground and has dried
up in such a way that no trace or smell of it is left, then the
ground has tecome clean. But Tayammum with it is not premiis-
sible. ' Prayer may be offered on it. “The same rule applies to
bricks or stones which have been so laid with cement, lime or
mud that they cannot bs pulled out without digging. They be-
come clean if the pollution upon them has dried up and no trace .
of it orits smell is left.

Mas-ala 23—Bricks which have only been spread on ths
ground and no type of mortar kas been used to fix them, they will
nct become clean by mere drying of the pollution. They will
have to be washed to clean them.

* Mas-ala 24—Grass growing on the ground also becomes
clean when the pollution has dried up and no trace of it orits
smellis left. But the grass which has been cut will not be clean
without washing. '

Mas-ala 25—Knife, earthen or copper vessels should be
cleaned and purified by putting them in burning fire.

Mas-ala 26—If pollution on hand is licked threc times by
some one with tongue, hand would become clean. But such lick-
ing is prohibited.

Mas-ala 27—Earthen pots made by a potter with unclean
clay shall not be clean uniess heated in fire.
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Mas-ala 28—If an unused carthen potis polluted and it
has sucked the pollution also, then it would not be purified with
washing only. It should be filled with water and when the water
takes the pollution, it should be emptied. This process should
be repeated till the pollutiop, its trace, colour or smell comes in
the water and when it is removed the pot would become clean.

Mas-ala 29—If honey, molhases, butter or oil is polluted,
then it should be mixed with equal or more quantity of water
and boiled till ail the water is evaporated. This should be rx.pea-

ted three times to clean the article.

Mas-ala 30—Cloth dyed with voiluted colour should be
washed till clear water comes. The. cloth would be clean whet-

her the colour is washed away or not.

Mas-ala 31—The ash of dung cakes and of other polluted

things like excretion of animals and smkoe of thesc cakes is

clean. There is no harm even if the ash touches the breads.

"Mas-ala 32—Ifone corner of bed is polluted and the rest
is clean, then offering of prayer on the clean part is in order.

. Mas-ala 33— Ground plastered with cow dung is polluted
and offering of praver uponiit is not permissible without spreading
a clean cloth over it.

Mas-ala 34—If the dung plaster ovar the ground has dried

up then offering of prayer on it is permissible even il a wet cloth
is spread over the ground. But the cloth sitould not be so wet

that some earth sticks to it.

Mas-ala 35—If after washing feet onc walks over polluted
ground and foot- marks are impressed on it, then the feet would
not be polluted. But If the earth under the feet becomes so wet
that some of it sticks to the feet, then the feet would become

unclean.

Mas-ala 36—1{ one sleeps on a polluted bad and it becomes
wet with sweat, then neither the body nor the clothes of the
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rerson would be polluted. But if the clothes are so wet that some
rollution of the bed aiso sticks to them or the body, then the
lothes or the body would become unclean.

Mas-ala 37—If polluted myrtle is pasted on the hands and
cet, they should be washed three times to be clean. Removing
f colour is not essential.

Mas-ala 38—If pollated Surma (lead) or kajal (eye-black)
s applied to the eyes, then wiping or washing it is not necessary
Jut if it has come out of the cyes then washing is essential.

Mas-ala 39—If polluted oil has been in’ the hair or rubbed
in the body, then it should be washed thrice. It is not necessacy
o remove it with soap etc.

Mas-ala 40—If a dog puts its mouth in flour or a monkey
ias eaten some of it, then if the flour is kneaded the polluted
art should be thrown away and the rest is fit for consumption.
{ the ilour is dry thén only such part of it should be removed
vhere the saliva of the animals is found.

Mas-ala 41—The saliva of a dog is pollution and unclean
ut its body is not. Mere touching the body of 2 wet or dry
og docs not pollute. But if the body of the dog bears some
ollution then the clothes or body touching it would be polluted.

Mas-ala 42—If gases pass through the wet middle part of
1e trousers then the trouser is not polluted.

Mas-ala 43—If a clean cloth is wrapped with a polluted and
‘et cloth and the clean cloth absorbs some wetness of the pollu-
:d cloth and no colour or odour of the polluted cloth is trans-
:rred to it, then the clean cloth will not be polluted. But if the
lean cloth becorues so wet that by squeezing it some drons coms
ut then it will become polluted. :

Mas-ala 44—1f a wooden plank is polluted on one side and
1¢ other side is clean and it is so thick that it can be sawed into
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whole pieces, then offering of prayer on the clean side is permi-
ssible. But if it is not thick enough, then it is not permissiblc.

Mas-ala 45—If a cloth is double folded and one of the
folds is polluted, and if both the folds are not sewn together, then
offering of prayer upon the clean fold is permissible.

ISTANIJA
(Cleaning by earth clod)

Mas-ala I—On getti. = up from sleep one should not put
his hands into water without washing them upto wrists whether
they are clean or unclean. If the water is in a small po! like jug
or tumbler, then it should be picked up by the left hand and the
right hand be washed thrice. Then the pot be taken in to the
right hand and the left hand be washed like wise. If the water is
in alarge container, then it should be taken out by a tumbler
but the fingers should not touch the water while taking it out.
If no tumbler etcis available then water may be taken out by
handful provided that they are not polluted.

Mas-ala 2 It is Sunna (according to Tradition of the Huly
Prophet Sallam) to clean thoroughly the front and back private
organs from which pollution—Urine or excreta=—has come out.

Mas-ala 3—If pollution does not stick to the sides of the
organ and without using water it can be removed with the help
of a clean cled of earth or stone, then it is permissible if the parts
are cleaned in such a way that no trace of it is left. But such
practice is against the taste of cleanliness and should only be done
when water is not available.

Mas-ala 4—There is no specific mathod of perfcrming
Istanja. Only care should be taken that pollution docs not spread
and the parts are cleaned properly.

Mas-ala 5—After Istanja it is Sunna to wash with water.
But if the pollutionis more than the size of a rupee coin, then
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washing is essential and without washing prayer would not be
proper.

Mas-ala 6—Whil¢ cleaning with water both hands should
first be washed upto wrists and then going to a lonely place one
should sit with rclaxed body and wash properly till satisfied that
the nart has become quite clean.

Mas-ala 7—If no lonely place is found then it is not proper
to bare the private partsin the presense of others—men or wo-
men. In such circumstances prayer canbe offered without
Istanja or washing. Disclosing of one's private organs before
others is a major sin. ‘

~ Mas-ala 8—It is im'propcr and not permissible to clean (per-
form Instanja) with a bone or unclean stuff like dung, coal, peb-
bles, glass, burnt bricks, eatables or paper and with right hand.
No doubt if one does, the body would be clean but it should be
avoided:

Mas-ala 9—Passing urine while standing is prohibited.

Mas-ala 10—To sit facing Ka’aba while passing l.xrf'nc or
easing onesclf or 1o sit with back towards Ka’aba is prohibited.

Mas-ala 11—It is execrable and prohibited to keep th? face
or back of'a minor child towards Ka’aba while making him to
pass urine or stool.

Mas-ala 12—To perform ablution with the water ]cff aft?r
Istanja or to perform Istanja with the water left after ablution, is
permissible but it should be avoided.

Mas-ala 13—While going to pass urine or case one should
say BISMILLAH out side the door of the laterine and the follow-
ing prayer should be recited before entering the closet :

':—g(‘;}‘; a}’ \JJ)’; U P:;U

-

One should not enter the laterine bare headcd. If the name
of Allak or the Holy prophet Sallam is engraved upon a ring, it
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should be left out. One should enter the laterine with left foot
and name of Allah should not be called inside the latgrmc Nei-

ther one should talk inside it.

Mas-ala 14—1If one has to snecze then ALHAMDOLILLAH
shoold be said within himsclfand should not uiter it. While
coming out of the laterine right foot should bz puf out and the
following prayer should be recited after coming out :—

» ,rd,v)

SEC s G H a i Tiesss
Mas-ala 15—Afier performing Istanja wash and rub the left
hand properly.

THE PRAYER -NAMAZ
Allah holds Namaz in great esteem. No other prayer and
devotion is dearer to Allah than Namaz. Five time's prayer has
been prescribed by Allah for his cervants (human bemgs) The
offering of prayer is virtue and its omission a major sin.

The Holy Prophet Sallam in his Traditions has said that
anyone who performed ablution properly and offered prayers
with deep sincerity, ail of his minor sins shall be pardoned by
Almightly Allah on the Day of Judgement. The Holy Prophet
Sallam has said that Namaz (prayer) is the pillar of Faitho (Iman)
and one who performed prayer properly, kept the Faith and one
who demolished this pillar (that is did not oﬂ”cr praycr) destroyed

the Faith.

The Hely Prophet Sallam has said that the first question
that would be asked on the Day of Judgement would be about
Namzz. Those who have offered their Namaz properly and
punctually, their faces, legs and hands shall shine like the sun.
;Those who have intentionally omitted Namaz shall be depri-

ved of this blessing.
The Prophet Sallam said that the end of the Namazees
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(those who offered Namaz) shall be with the Prophets, martyrs
and Walees (saints) while those who have omitted the prayers
shall be treated like the non-belicvers.

Offering of prayer is not obligatory for a lunatic, small girl
or boy who have not matured and is obligatory for the rest.

It is obligatory for parents to make their children offer
prayer when they attain the age of seven years. They should be
punished at the age of ten years for not offering Namaz. The
omission of Namaz at any time is not allowed.

- AUQUAT-UL-NAMAZ
(Time$ of Prayers—Namaz)
1—FAJR PRAYER (Morning)

In the last part of the night when it is nearing dawn and in
the east wherefrom the sun risecs some whiteness is visible in the
length of the sky and after soms time it appears at the corner of
the sky in its breadth and spreads quickly and very soon it lits-
up everywhere. -So from the moment this broad whiteness ap-
pears the time of Fajr prayer begins and it lasts till the rising of
the sun. . As soon as a small corner of the sun appcars the time
of Fajr prayer ends. Itis preferabic to offer Fajr prayer in its
carly time. .

. 2—ZUHR (Mid-day) PRAYER

The time of Zuhr prayer begins at the decline of noon. As
the sun. rises in the sky the shade of every thing decreases and
when this lessening stops it is exact noon. Then again the shades
begin to increase and the shade moves slowly from the west tc-
wards North and then towards east. At this stage it means that
noon has declined and the time of zuhr begins from 1th moment.
Its time will end when the shade of a stick spreads two cubits
and four fingers. For example the shade of a stick, which is of .
one arm length (onc cubit), is equal to four fingers at noon,
then so long as its shade does not spread to two -arm lenghts
(two cubits) and four fingers Zuhr time shall remain.
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3—ASR (after noon) PRAYER

When the shade of a stick spreads to two cubits and .four:
fingers, it is after noon and the time of Namaz-e-Asr begins and
lasts till sun-set.

When the colour of the sun changes and the sun shine turns
pale, the offering of ASR prayer at this time is execrable. But if
the prayer was delayed. duc to some unavoidable reason, then it
may be offered and should not be postponed or put off No
other prayer is permissible at this time except that of ASR.

4—MAGHRIB ( just after sun-set) PRAYER
When the sun has set, the -time of Maghrib prayer begins
and lasts till the redness on the corner of the sky remains in the
West. But the Maghrib prayer sbould not be delayed so much
that stars may begin to twinkle. Such delay is exectable.

5—ISHA (night) PRAYER

When the redness of the sky in the West disappears
the time of JSHA prayer begins and lasts till morning. But’
offering of Isha prayer after mid-night is execrable and its virtue
decreases. So it should not be delayed till after mid-night. It
is preferable to offer the Isha prayer before one-third of the night
passes away.’ _

INSTRUCTIONS FOR PRAYER

Mas-ala-1—There should be no haste in offering Zuhr pra-
yer during summer and it is appreciable 1o offer Zubr prayer
when the mid-day heat has decreased while during winter the
offering of Zuhr prayer in its early time is appreciable.

Mas-ala 2—It is better to delay the ASR prayer a bit so
that Nafl (voluntary) prayers may be offered because Nafl prayers
arc not permissible after ASR prayer. The rule for ASR prayer
is the same whether in winter or summer. But this delay should
not be so much that the colour of the sun changes and turns

pale.
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Mas-ala 3—Itis appreciabls to make haste in offering
Maghrib prayer just after sun-set.

Mas-ala 4—Onec who is used to offer TAHAJIUD (special
after mid-night prayer) and is confident to wake up at that time,
thenit is better for such a person to offer . WITR prayer after
TAHAIJUD prayer. But ifone is not sure to wake up for
TAHAJJUD in tims then he should offer WITR prayer after
ISHA prayer before going to bed for sleep.

Mas-ala 5—It is prefcrable to offer Caps, ZUHR and MA-
GHRIB praycrs with some delay on cloudy days.but one should
not make. hastc in offering ASR prayer on such days.

Mas-ala 6—No type of prayer isin order at the time of
rising of the sun, noon and sun-set. But ASR prayer if not offer-
ed yet may be offered when the sunis setting. During these
three times it is cxecrable to offer SAJDA-E-TALAWAT (prost-
ration of recitation). o

Mas-ala 7—The offering of Nafl arayers after FAJR prayer
before rising of the sunis exccrabe,-but offering of postponed
. prayers is proper before sunrise. But when the sun has risen the
offering of postponed prayer is also not permissible till night.

Inthe same way NAFL prayer is not permissible, but
postponed ASR prayer and prostration of recitation of (:uranic
verses are permitted. But when the sun light becomes dim even
these are not allowed.

Mas-ala 8 —Being late and for fear that sun-may rise one
has hurriedly offered only FARZ prayer of Fajr, then SUNNA
prayer should be offered after sun rise and not before that.

Mas-ala 9—In the morning when itis FAIJR prayer, no
other NAFL prayer is permissible butis execrable except two
RAKA’AT of FARZ and two Raka'at of SUNNA. But offering
of postponed prayer and prostration of Quranic verse is permis-
sible.
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Mas-ala 10—While offering FAJR prayer if the sun bas
risen, then the prayer is not in order and should be repeated as
postponed prayer or dclayed prayerafter the sun has risen and
brightened. But -if while oficring ASR prayer the sun’ has set,
“then the prayer is in order and repetition is not required.

Mas-ala 11—Slecping before ISHA prayer is execrable.
One suould sleep after offering ISHA prayer. But if one is sick
or tired on account of journey and asks some one to wake him up
at prayer time, then slccping is allowed.

Mas-ala 12—1Tt is appreciable for men to begin FAJR prayer
at such time when light has spread and there is so much tiwme in
which fourty verses of the Holy Quran may be recited in the pra-

" yer; or if any prayer is to be repeated after that prayer with reci-
tation of fourty verses, then there should be time for it also.
"Women should always ofier FAJR prayer while it is yet dark.
It is appreciable for men to offcr FAIR prayer in dark durmg

Haj at MUZDALEFA.

Mas-ala 13—The time of both the JUMA prayer is the
- same as that of ZUHR prayer but JUMA prayer is offered in its
carly time as it is SUNNA according to the Traditions and is

also general consensus.”

Mas-a]a 14—The time of the Eid p:ayers begin when the
sun has risen fully and remains till a little before mid-day. The
fuil rising of the sun means that its paleness is gone and its glare
becomes so strong that eyes’ cannot bear it—that is the sun
should be as high as the length of a spear.

Mas-a]a 15—It is appreciable to offer prayers of both the
Eids in carly time. But the prayer of EID-UL-FITR should be

offered a bit late.

Mas-ala 16—-When the IMAM has stood up for Seroon—-
whether of Friday or Eids or Haj-offering of prayer at these times

is execrahle. ]a the samz way at’the time of Nikah or Khatm-e-
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Quranitis execrable to offer prayer when the Sermon  has
begun.

Mas-ala 17—When - TAKBIRS of Farz prayer are being
called, offering of praycr has not been offered and one is certain
or has strong hope that he would-join the congregation in at least
one Raka'at, then offering of Sunna prayer is not execrable. Or

if the offering of essential Sunna has been begun, then it should
_ be completed.

Mas-ala 18—Offering of NAFL prayer befor both Eid pra-
yess whether at home or in Eidgah is execrable and after Eid
prayer in Eidgah only. C

CONDITIONS OF PRAYERS
Mas-ala 1—Some acts are essential before begiuning of pra-
yerie.:

"(a) Ablution should be performed if not already done. If
one is in need of bath, then one should bathe.

(b) If there is any filth or pollution.on clothes or body, it
should be removed.

(c) The place of offering prayer should also be'clean.

(d) Women should cover their whole body from head to feet
with the exception of face, palms and fcet. Men should
not be naked from below the navel upto and including

- the knees.

(¢) Face should be tewards Ka’aba and onc should think
of the prayer which is to be offered.

(f) Intent for the prayer—it may just be said within
oncself.

(8) To oficc prayer at its appointed time.

All of the above arc requisites. of prayer and if anyone
of these is omitted, the Namaz will not be in order.
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Mas-ala 2—It is not proper for women to put on a vcry
thin scarf while offering prayers.

Mas-ala 3—Ifone-fourth of the calf or thigh of a women
opens in prayer and remains exposed for such a period in which
“SUBHAN-ALLAH” can be recited thrice, then the prayer will
be disrupted and it should be rcpcated But if it was not expos-
ed for such period and was covered immediately, then the prayer

will remain in order.

Thus if one-fourth part of the body which is essential to be
covered by men and women both, is exposed for more then the
abovementioned period during a prayer, then the prayer shall be
disrupted. .

Mas-ala 4—If the scarf of a girl, who not hasattained matu-
-xity, fall during the prayer, then the prayer will not be disrupted.

Mas-ala 5—If there is some filth on body or clothes and
water is not available any where, then prayer may be offered in
the sarnc condition.

Mas-ala 6—If the whole clothe is filthy or less than one-
fourth of it is clean and the rest is unclean and there is nq other
clothe to wear, then it is in order to offer prayer with that clothe.
It is dlso proper to remove that clothe and offer prayer in naked-
ness. But it is better to offer prayer with unclean clothe then in

nakedness.

Mas-ala 7—If one has no clothies to wear then prayer should
be offered in nakedness. But should be offered in scclusion where
no one can see him or her. In such condition one should not
stand and the prayer be offered in sitting position and for bowing
(Ruku) and prostrations only motion be made.

Mas-ala 8 —Whilc in a journey if one has a very small
quantity of water with him and has to make ablution and wash
filth also, that is, if the water is used to wash the filth then
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nothing is left for ablution. In such condition filth should be
washed with the water and TAYAMMUM be made for ablution.

Mas-ala 9—If one has offered ZUHR prayer and later rca.li-
sed that the ZUHK time had passed and it was ASR time, then
he should not repeat the prayer and the olfered prayer will be
counted as postponed or delayed prayer.

‘Mas-ala 10—If any prayer has been offered before its time
then it would not be in order and should be repeatedin its
time. ) _

Mas-ala 11—If a sheet of cloth is large enough that its filthy
part does not move with the movements of one offering prayer
with it, then.there is no harm. All the things carried on person
of one offering prayer should be clean. For example one has.
pollution or filth on the body which is in its place of birth and
has no out-ward sign of it, then it is not objectionable i. £. any-
one has a stale egg in his pocket. Its yellow substance has chan-
ged to blood but it has no outward expression or effect of its
rottenness, then it is not objectionable to carry it in pocket while

offering prayer.

Mas-ala 12—The place where prayers are offered should be
clean and free from all real pollutions and filth i.c. urine, excre-
tion and semen etc. But if itis within permissible limit then
there is no objection. The place of prayer means where a per-

“son puts feet, knees, hands, fore-head and nosc while offering
'Namaz (prayer).

Mas-ala 13—If the spot under one foot is clean and the
other foot is kept raised during prayer, then it is permissible.

Mas-ala 14—If prayer is offered on a cloth then its clean-
Tiness to thc extent explained above is essential. Cleanliness
of the whole cloth is not necessary whether itis small or large
in size. :

Mas-ala 15—If prayer is offered on a clean cloth speared
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over unclean ground, then the cloth should not be so thin that
the ground under is visible.

Mas-ala 16—There is ro harm if onc’s cloth falls over dry
pollutcd ground while offering prayer. :

Mas-ala 17—If a percon having no clothcs offers prayer
without them; then there is no cbjection and repetition of prayer
is not necessary. But if the inability to wear clothes is due to
other person's act, then prayers should be repeated after the re-
moval of the inability. For instance onc is in jail and wardens
have removed his clothes, then in such case repetition of prayer
is essential.

Mas-ala 18—If anyone possesses only one cloth with which
he can either cover his body or spread it for prayer, then he
should cover his body with it and offer prayer on bare ground
even if it be pelluted and no other place is available. If clean
spot is available then-the prayer shoold be offered on it. '

INTENT FOR PRAYER

Mas-ala I—Tt is noi cssential to express the intent for pra-
yer in words, it is enough just to think in one’s mind that he is
offering that d.y’s certain prayeri.e. Zuhr andif it is Sunna
prayer of Zubr, then just think that he is offering Sunna prayer
of Zuhr and sying AL.LAH- )-AKBAR cross his hands below the
navel and the prays: would be in order. Tae recitation of the
long customary intent is not necessary.

Mas-ala 2—If the intentis expressed in words then itis
sufficient to say that he intends to offer that day’s FARZ OR
SUNNA prayer and cross his hands in front after saying ALLAH-
O-AKBAR. It is not necessary to say, “Four Raka'ats of Zuhr
ctc. and facing the Ka’aba™.

Mas-ala 3—If one intends in mind to offer Zuhr prayer
and the word ASR slip: out cven then the prayer would be in
order. -
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Mas-ala 4—If unintentionally instead of saving ‘‘four
Raka'at” six or three is uttered, even then the prayer would be
in order.

Mas-ala 5—If lot of prayers have been missed and one in-
tends to offer them, then the person should intend for the parti-
cular time of prayer which he wants to offer. He should intend
thus’; “I intend to offer the missed prayer of FAJR or ZUHR"™.
Only saying that he was offering a missed prayer would riot be in
order and the prayer should be repeated.

Mas-ala 6—If prayers of several days have bzen misscd,
then while intending ths date and day should also be specified
i. ¢. if anvone has missed the prayers of four days—Saturday,
Sunday, Monday, Tuesday. Then it is necessary to specify the
day and shonld intend such that he is offering the missed prayer
of FAJR of Saturday or Monday. After completing all the
. missed prayers of onz day, he, should offer prayers of next day
and so on.

Mas-ala 7—1If prayers of several months or vears bave been
missed, the year and month should also be specified while intend-
ing to offer them and should say that he is offering the missed
prayer of such time and of such and such month and y=ar.
Without intending in this way the missed prayers would not be
said.

Mas-ala 8 —If one does not remember the day, date, month
or year of the missed prayer he should intend thus : “Of all the
missed pravers of FAJR, ZUHR ctc. due towards him he is offer-
ing that which is the first of them’. When he is catisfied in his
mind that all of his missed pravers have been ofered, then he
should stop offcring missed prayers. :

Mas-ala 9—While offering SUNNA or NAFL prayers if
only praying has been intended without spzcifving SUNNA or
NAFL, then it would be in order. But while offering SUNNA
TARAWIH care should be taken to specify it as such.
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Mas-ala 10—The follower should also intend to follow the
Imam.

Mas-ala 11—While the Imam should intend for his prayer
only. Itis notnecessary for him to intend to lead the prayer.
But if a woman wants "to follow him in prayer and she stands
along with-men and it is not funeral, Friday or Eid prayer. then
tQ justify his leading the prayer he (Imam) may intend so. But if
the woman does not stand with men or it is a funeral, or Friday
prayer, then it is not necessary.

Mas-ala 12—It is not necessary for the follower to specify
the imam in his intent. It is just enough to intend that heis
following the Imam. If anyone specifics the Imam and he (Imam)
happens to be someone else, then the prayer of that person shall
be lost.

Mas-ala 13—In the prayer of a funeral one should intend
that he is offering the prayer for the pleasure of ALLAH and
pray (Dua) for the deceased. If the follower does not know the
gender of the dead person then he should intend that whose
. prayer is being led by the Imam he also intend for the same.

‘TOFACE KA’ABA WHILE PRAYING

Mas-ala 1—If one is at such a place where he cannat besure
or ascertain the direction of KA'ABA, nor is there anyone else
from whom he can enquire, then he should judge within himstlf
and offer prayer in the direction towards which his heart testifies.
If he offers prayer without thinking then the prayer would not be
in order but if Iater on it is discovered that the dircction was
correct, then the prayer would be in order.

Mas-ala 2-—If there was some one and @ wvorcan did not
ask him about the direction of KA'ABA due to shiyress or pur-
dah and offered prayer, then it would not be in order. She should
not feel shy on such qccasion,s.
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. Mas-ala 3—If there was no one to tell the direction of
KA’ABA and prayer was offered towards the direction indicated
by heart and later on it was found that tbe direction was wrong.
cven then the prayer would be in order.

Mas-ala 4—If anyone was offering praying facing the wrong
direction and during prayer it was discovered that KA’ABA was
not in that dircction, then he should turn towards the correct
direction. If after knowledge of the correct direction, one still
continues to offer prayer in the wrong dircction, the prayer would
not be in order..

Mas-ala 5—Offering of prayer inside the KA’ABA is
propar and there the prayer can be offered in any direction.

Mas-ala 6—In the premises of KA’ABA all kinds of prayer -
i. e. FARZ, SUNNA or NAFL are propér and in order.

Mas-ala 7—In congregational prayer without the knowledge
of the correct direction of KA'’ABA, the Imam and the fol-
lowers should act according to- their strong presumption or
consensus. :

‘METHOD OF OFFERING FARZ PRAYER
Mas-sla 1—(a) After maxing intept in mind, say ALLAH-
O-AKBAR and raise both the hands upto the ears with
palms facing KA’ABA and then cross both hands
* below thé-navel holding the left wriSt with the thumb
and small finger of right hand and the remaining three
fingers of the right hand stretched on the left wrist.

The fingers of the Ieft hand should also recmain
stretched. -

WOMEN  while - saying ALLAH-O-AKBAR should
raisr their hands upto ‘their shoulders only kecping
theic hands in the covering (dupatta). Then they should
put their hands on the chest instead of below the navel
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keeping the palm of right hand on the ba;:k of the left
hand.
Then they, men and womcn, should recite this prayer :

.5,&4'1@:3&:4 RN ;:m;;;,:éfm.u;f

©

(d)

Then _aftcr reciting 'AA’00-ZO-BILLAH and BIS-
MILLAH recite Sura FATEHA (ALAHAMD) and say

wrard o

UUL«:JI s

Ameen after WALAD-ZUALLIN i. e. at theend of
Sura. Then reciting BISMILLAH again recite some

sura of the Holy Qurap.

Then go in RUKU. (bowing) saying ALLAH-O-AKBAR
GRS

once. IN RUKU (bowing) recite SUBHANA-RABBI-

YAL-AZEEM for three, five or seven times. In RUKU

- men should hold their knees with fingers spread spart,

()

arms spread and a little distance between the feet. They
should bow so well that their head, back and haunchcs
are in one line.

"WOMEN : In R.UKU women should bow to the extent

that their hands reach the knees. They should keep
their- fingers joined while hiolding knees and their arms
passed to their sides ‘and kecping their ankles
joined.

Then from RUKU the head sh_ould' be raised -

it Uu.a-urs.’ C"‘"
saying SAM_E-ALLAH-HOLEMON—HAMEDA and
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RABBANA—LAKAL-HAMD and should stand ‘erect
for a while. .

Then go for prostration (Sajda) saying ALLAH.O-

- AKBAR placing the knees on the ground first ‘and

keeping hands in line with the ears put the fore-head
on the ground between the hands. In this posture the
fore-head and nose should touch the ground and the
fingers of the hands and feet should be towards
KA’ABA. In prostration recite SUBHANA-RABBI-
YAL-AA’LA at least three times. Then raise head
saying ALLAH-O-AKBAR, sit properly for a while

.and- then saying ALLAH-O-AKBAR perform the

second Sajda in the manner described above and stand
up saying ALLAH-O-AKBAR. Thus one Raka’at has
been conipleted.

"WOMEN ; In sajda women should keep their belly

and arm-pits joined together and pressed against the
thighs. They should not keep their feet standing on
toes. They should place their elbows flat on ground
while men keep them raised from the ground.

To begin the second Raka’at one should stand up from

the sajda without putting hands on the ground. The

second should be completed like the first Raka’at and
after performing the second sajda »f this Raka’at, put
the left foot on- the ground and sit over it keeping the
right foot standing with its fingers facing the KA’ABA
and recite ATTAHIYAT as under :

EA R T WA S 8 S I Y A

Md‘afaﬂed%(iﬂé LIS

While reciting ATTAHIYAT, when one reaches the
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KALIMA he should make a circle with the thumb and
middle finger of the rignt hand and rise the first finger
while reciting  ASHHADO-AN-LA-ILAHA-ILLAL-
LAH and drop the finger at ILLALLAH; but the circle
should be kept till the end of the prayer or rising for
the third Kaka'at. if four Raka'at are to be offered
then nothing should be recited after ATTAHIYAT but
stand up saying ALLAH-O-AKBAR and offer two
more Raka'ats in the manner described above. In the
last two Raka’at of FARZ prayer no other sura should
be added with Sura FATEHA and in the sitting after
.the second Sajda of the fourth Raka’at should recite
Darood Sharif after ATTAHIYAT as under :
//y—/

R} N ey M AN R e I
n’:fé[«sw&d@i‘uiéd&ﬂrtpm L&g&:.,%u

0 > .9 > T:*;jL”J‘J.n—ké'aw.
or say thxs rrayer (dua)
MRS s R B

T A RN e A WA R IR e
#2272 /7 ;}
U’)—“be"'@*ﬁa&w
or recite any other Dua (prayer) which is- mcntloncd
in the Holy Quran or Traditions.
" WOMEN while sitting for ATTABIYAT should sit on the
left hunch and spread both the feet towards right side in such a
way that the right thigh is over the' left and the right calf over

the left.
(b) After reciting the above Duz ane should turn his or

her face ﬁrst towards right saying ASSALM-O-ALAI-

tUﬂ 4,:.;-‘;;,&!\9) I_:J?
¥UM WAREH-MATULLAH and then turn towards
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the left repeating the same words. While saying these
words one should think of sending salutations to the
angels and the other Namazees present in the congre-
gation on his left or right. So this is the method of

offering prayers.

Some of the abovementioned items are FARZ (abligatory)
and if any of them is missed or omitted whether deliberately or
inadvertently the prayer would not be performed.

Some items are escential (WAIJIB). If their omission is
deliberate, the prayer becomes worthless and bad and should be
offered again. If not offered again, no doubt the FARZ would be
fulfilled butit isa majorsin. If omission is inadvertent then
SAJDA-E-SAHAY (prostration for omission) will complete the
prayer. In the same way some items are SUNNA and some
MUSTAHAB (appreciable).

Mas-ala 2—1In prayer six items are FARZ (obligatory) :
1—To say ALLAH-O-AKBAR after intent.

2—To stand. .
3—To recite some Surah or verse of thc Holy Quran.
4—To bow (perform Ruku).
5—To perform both prostrations (Sajdas).
6—To sit for the time required for remtatxon of
ATTAHIYAT.

Mas-ala 3—The essentials (Wajib) of prayer are :

(a) The recitation of Sura FATEHA and adding some Sura
with it.

(b) To perform each Farz item properly and in'order.

() To recite Sura FATEHA and some other Sura with
it in standing.

(d) To bow (Raku) and offer Sajda,
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(¢) Tositafter two Raka’at to recite ATTAHIYAT in
both sittings.

(f) To recite Dua-e-Qunut in WITR prayer.

(g) To turn face right and left-at the end to offer SALAM
saying ASSALM-0-ALATKUM-WAREH-MATUL-
LAH. '

(b) To perform all the items slowly and with patience and
not make haste in their performance.

_ Mas-ala 4—With the exception of above iicms the rest are
cither SUNNA or MUSTAHAB (appreciable).

Mas-ala 5—If anyone does not recite Sura FATEHA in
prayer and recites some other Sura or verse or does not add any
other Sura with it or does not'sit after offéring two Raka’ats and
stands up for the third without reciting ATTAHIYAT or sat but
did not recite it then in all these cases no doubt Farg would be
fulfilled but the prayer would be worthless and bad and it is essen-
tial to repeat 1t. It would bs majar sin not to repeat the prayer.
If the omission has been inadvertent, then 'Sajda-e-sahav would
complete it. -

Mas-ala 6—If one did not turn his or her face to right and
left while offering Salam at the end of - prayer and instead spoke
‘to some one or began to talk or went out or did any thing
which disrupts the Namaz, then in all sueh cases repeating of the
prayer is essential and not to repeat it would be a major sin.

Mas-ala 7—If some one recited any other Sura first and
then Sura FATEHA, then the prayer should be rcpeated. But
if it was done inadvertently then Sajda- -Sahav should be per-

formed.

Mas-ala 8—After reciting ALHAMD three times other verses
should be recited. If only one or two verses are recited and ons
is so long that it is equal to three verses, then it would be proper.
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TS
Mas-ala 9—If any one did not say SUBHANA-RABBI-

: L B‘;\}-D’ 4. < G:-lﬁ?éud
YAL-AZIM in Ruku or SAMI-ALLAH-HOLEMON-HAMEDA
372 v prc,0P ’
‘}.s-qu ol
whila rising from Ruku or did not recite SUBHANA-RABBIL-
AA'LA in Sajda or did not recite Darud Sharif after ATTAHI-

YAT in the final sitting, then the prayer would be complete no
doubt but it would bs against SUNNA.

Mas-ala 10—TIt is Sunna to raise hands at the time of intent.
If anyortc omits it, the prayer would be completc but it woul¢ be
against the Suana.

" Mas-ala II—BISM'ILLAH should be recited.before .Sura

FATEHA in each Raka’at, Itisalso appreciable to recite Bis-
millah before adding a Sura with it.

‘Mas-ala 12—While offering Sajda if the fore-hcad and
nose both are not placed on the groud but only the fore-head and
not the nose, then the prayer would be proper. But if only the
nose and not the fore-head, is placed on ground, then the prayer
would not bzin order. Due to some incapacity and inability
nose alone is allowed to be placed on the ground.

Mas-ala 13—Not to stand erect after bowing (ruku) and to
go in Szjda raising the head slightly, would make the prayer defec-
tive and should be repeated.

Mas-ala 14—If one did not sit properly between the two -
Sajdas and went into the sccond immediatly after raising the head
a bit, then if the head has been raised slightly it would not be
counted as one Sajda and the prayer would not be complete. But
if the head was raised to the position of near sitting, the prayer
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'wouId be offered but it would be dcfccuvc and bad and should b=
repcatcd It would be a ma_]or sin not to rcpeat it.

Mas-ala 15—Ifa Sajda. is offered on grass or cotton then
the fore-head.should be so pressed upon it that further pressing
is not possible. “If the head 1s.mcrely gdouched then the Sajda

shall not be accomplished. ’

Mas-ala 16—In the lnst two Raka'ats of Farz Prayer if some
Sura is recited along with Sura ‘Fateha; then there . \\ould be no
defect in the prayer.-

Mas-ala 17—If in the last t'wo Raka’ats Surd Fatcha is not
recited by some one and said SUBHANALLAH three times;
then it is also in order. But recitation of ALHAMD
(Sura Fateha) is bstter.  But if one does not recite any thing and
just remains standing silently till such time in which SUBHAN-
ALLAH can be said thrice, even then there is no harm and the
prayeris in order. :

Mas-ala 18—It is essential to add some Sura with ALHA-
MDin the first two Raka'ats, then it should be recited in the
last two Raka’ats. If the omission was inadvertent, Sajda-e-
Sahav should be’performed. But if the omission was-intentional,
then the prayer should be repegted.

Mas-ala 19—While offering a prayer alone, Sura Fatcha and
other Sura etc should be recited very quictly and ina very low
tone, but in such a voice that it is audible in ones own ears. If
it is not so then the prayer shall not be cnmpleted.

Mas-ala 20—No particular Sura or:verses should be reserved
or fixed for any prayer. Any Sura may be recited. To fix any
Sura is execrable.

Mas-ala 21—A larger Sura should not be recited in the
second Raka’at than the Ist.

Mas-ala 22—All women should offer their prayer individually
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and not in congregation. They should also not go to" the
. mosque to affer prayerin congregation with the men. If any
women makes a congregtion.with her husband or some Mehrum,
then she should not stand in line with him but behind him, other-
wise the prayer of both shall be spoiled.

Mas-ala 23—If ablution in breached while offering 2 prayer
then the prayer should be repeated after making frcshA ablution. .’

Mas-ala 24—While offering prayer it is appreciable that eyes
should remain focussed at the pont of Sajda while standing; on
feet while bowing (Ruku); and on nose ‘while in prostration and
while concluding the prayer with ASSAL-O-ALAIKUM-WA-
REH-MATULLAH eyes should be towards the shoulders.

If yawning is felt during prayer, the mouth should be pres-
sed hard and if not checked thus the back'side of the palm should
‘be used. In caseof irritation in the tbxoat, coughmg should be
checked and prevented.

Mas-ala 25—Some ighorant persons when they enter the

mosque and find the Imam in Ruku, thcy also hurriedly join him
in that posture saying ALLAH-O-AKBER, then their prayer is .
not offered because ALLAH-O-AKBER (Takbir Tehrimi) is nece-
ssary for a prayer and for it standing is essential. When one did
not stand, it is not corxect and consequenlty the prayer is not
offered.

e———

SOME REQUISITES OF FARZ NAMAZ
Mas-ala 1—While reciting Sura Fateha in a prayer, the
letter “Alif ” in Ameen should be prolonged in pronunciation
and thercafter recite any other Sura of the Holy Quran. .

Mas-ala 2—While in a joyrney or any urgent need, one oay
recite any Sura after Sura FATEHA, but when resident or not in
any urgent need then Sura HUJURAT of Sura BROOJ should be
recited in FAJR and ZUHR prayers or any other Sura that come
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betweeq then in the Holy Quran. A lenghty Sura should be
recited in the first Raka’at of Fajr prayer then the second one. In
other prayers the Suras should be equal. The difference of one
or two verses is immaterial. : - :

In the prayer of Asr and ISHA Sura AL-TA’ARIQ or Sura
AL-BAIYANA or any other Sura between them should be reci-
ted, while in MAGHRIB praycr Sura ZILZAL upto -the end’
should be recited.

Mas-ala 3—When nsmg from Ruku (bowing) thc Iman will

say only:
(SAME-ALLAH-HOLEMON—HAMEDA) and the followcrs

y ”uw

will respond with RABBANA-LAKAL-HAMD only. in congre-
gational prayers. But when praying alone one should say both and
then saying Takbir and holding both the knees with hards should
per form Sajda and care should be taken that Takbir shculd end

exactly when prostration begins. -

Mas-ala 4—While performing Sajda first knees should be
placed on ground, then hands, nose and lastly the fore-head.
The face should be between the hands with their fingers joined
together and; stretched towards Ka’aba and both the feet should
stand on their fingers pointing towards Ka’aba, tlie abdomen
should remain away from the things and the arms from arm pits.
There should be so much difference between the abdomea and

the ground that a very small kid may pass through it.

Mas-ala 5—In the first two Raka’ats of FAJR, MAGHRIB
and ISHA prayers Sura FATEHA, another Sura, SAME
ALLAH-HOLEMON-HAMEDA and all the Tak!irs should be
said in- a loud voice by the Imam. But one uffering prayer
alone may reciteas he likes, but SAME ALI AH HOLEMON
HAMEDA and other Takbirs should be s~id ina low voice.
In the prayers of ZUHR and ASR (ie Imam should say
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only SAME ALLAH HOLEMON HAMEDA and other Takbirs
loudly. The followers should respoad in a low voice all the

tmes.

Mas-ala 6—After concluding the prayer one should raise
both hands upto the chest and pray for ones-self and if he is
Imam he should pray for all thc- followers also.  After the pray '
(Dua) both hands should be passed over the face. The followers
should either prav for themselves or just say ‘“‘Ameen” in res-
ponse to Imam’s prayer (Dua). ’

Mas-ala 7—In prayers which arc followed by Sunna i.e.
ZUHR, MAGHRIB and ISHA the'prayer (Dua) should not be -
very long, ons should pray shortly and begin performing Sunnas.
But in prayers which have no Sunna after FARZ like FAJR and
ASR, the prayer (Dua)may be as longas onedesires. In such
prayers the Imam should turn his face towards right or left and

pray facing the followers provided no Masbuq is oﬁ'enng his
missed prayer opposite the Imam.

Mas-ala 8—After FARZ prayer, if there are no Sunna after
them, or after Sunra prayer it is appreciablc to recite thrice. :

225

,au;ardwr,ayra'xrjswwwﬁ»r

(ASTAGH-FERULLAH-ALLAZI-LA-ILAHA-ILLA-HO-
WAL-HAIYUL-QAIYUM), AAYATUL-KURSI, Sura IKHLAS,

2357228

6: w@[éé;éf,) E)UJJ.”U ‘a;’,_:-U.:
SURA FALAQ and SURA NA.AS once ecach and SUBHAN-
L SR ot
ALLAH, ALHAMDOLILLAH 33 times eachand ALLAH-O-
AKBAR 24 times. . -
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DIFFERENCE IN POSTURES FOR MEN AND
WOMEN IN PRAYERS
Womcn shoul$ also pray hke men with the following differ-
ences :—

Mas-ala 1—At the time of Takbir Tehrima (saying Allah-o-
- Akbar in the beginning) men should raise their hands upto the
ears by taking them out of covering, if any, while the women
should raise their hands upto their shoulders without taking
. them out of their covering (dupatta).

Mas-ala 2—After Takbir Tehrima men should cross their
~ hands below the navel, but women should put them on.their
chests. )

~ Mas-ala 3—.Mcn should make a circle with the little finger
and thumb of the right liand to catch the left wrisi and spread
the remaining three fingers over the left wrist, while women
should put the right palm over the back of the left palm and
should not make a ¢ircle or catch the left wrist. -

Mas-ala 4—In Rukiu men should bow so much that their .
head, back and haunches be in one line, but women should bend
only so much that their hands reach thcu' knees.

Mas-ala 5—In Ruku men should kccp their fingers of bands:
spread over . the knees, while women should keep thexr fingers
joined together on the knees. )

Mas-ala 6 —In Ruku men should keep their clbows apart
from their sides, while women should keep them pressed to their
aides..

Mas-ala 7—In Sajdas men should keep thein bellies apart
from the thighs and arms from arm-pits but women should keep
them joined. ' .

Mas-ala 8—In Sajdas men should keep their elbows away
from the ground, but - women should keep them spread on the
ground.
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Mas-ala 9—In Sajdas men should keep both of their feet
tanding on the toes but women should not, but should spread
oth feet towards right side.

Mas-ala 10—1In sittings men should sit on left foot and kecp
he right foot standing on its toe, while women should sit on the
:ft haunch and spread both the feet towards right side in such a
ray that the right thigh is over the left thigh'and the right calf
n the left calf.

Mas-ala 11—Women are not allowed to recite the Holy
Juarn loudly at any,time, but ‘should always recite in a low
oice. )

TRINGS OR ACTS WHICH CISRUPT NAMAZ

Mas-ala 1—If anyoac speaks dclibcgatcly or otherwise, the

rrayer is disrupted. )

Mas-ala 2—Prayer will also be disrupted if anyone utters
‘Oh™, “Ah™, or “O", or cries loudly during the prayer. But the
srayer will not be disrupted if some one’s heart is moved on
emembering Hell or Heaven and some sound or words or
xclamation or sorrow are uttered involuntarily. )

Mas-ala 3—Coughing or to clear the throat unnecessarily
n such a way that some letter is also uttercd disrupts the
rayer. But mere coughing is permissible when it is inevitable.

Mas-ala 4—If onc sneezes during a prayer and responds it
vith ALHAMDOLILLAH, then it willnot disrupt the prayer,
yut it is better not to say so. If some one else sneezes and one in
rayer says YARHAMAK-ALLAH in response, then the prayer
vill be disrupted.

Mas-ala 5—Prayer will bz disrupted if verses are recited
luring it by seeing in the Holy Quran.

Mas-ala 6—While in prayer ifone turns to the extent that
lis or her chest also turns from the direction of Ka’aba, then the
rayer will be disrupted.
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Mas-ala 7—In response to someone’s grectings if onc say
'WAALAT-KUMUSSALAM in the prayer, then it would t
disrupted.

Mas-ala 8—1If a woman collects and ties the knot of he
hair during a prayer, then the prayer will be disrupted.

. Mas-ala 9—Prayer is disrupted if anything is eaten or drunl
during it—even if a very small quantity like the seasame sced o
a bit of betel nut is picked up and placed in mouth, it would dis:
rupt the prayer. But if a- bit of betcl nut etc. is stuck betweer
the tecth and it is less than the size of a gram and is swallowed,
it will not disrupt the prayer. But if it is equal to or lar~cr than

a gram then the prayer is disrupted.

Mas-ala 10—If while offering prayer a person has a betel
leaf in his mouth and its juice enters his throat, then the prayer

is disrupted.

Mas-ala 11—If anything sweet was eaten by somcone -and
after cleaning the mouth starts offcring prayer but its taste is
still'in the mouth and goes down the throat with saliva, then the

-prayer will not be disrupted.
Mas-ala-12—1f during a prayer hearing good news one says

ALHAMDOLILLAH or hearing some death news says INNA-
LILLAH-E-WA-INNA ELEHE-RAJ-E-OON, then the prayer will

be disrupted.

Mas-ala 13—If during a prayer a suckling baby sucks the
milk of mother, then the prayer of the mother is disrupted. But
if the milk did not.come out then the prayer is not lost.

Mas-ala 14—If BISMILLAH is uttered by onc in praver on
the falling of someone, tlidn {he prayer is-discupted.

Mas-ala 15—Prayer is itlso lost if any letter of verse is pro-
longed in recitation or pronouticed wrongly.

Mas-ala 16—Prayer will not be disrupted if during it
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anyone on seeing a letter or book, reads or understands it within
himself without reading aloud.

Mas-ala 17—Prayer will not be disrupted by passing of a
person or an animal infron* of a person cffering prayer. So'it is
advisable to offer.ones prayer at such a place where no one may
pass infront of him and also others may not be inconvenienced.
If no such place.is availahle, then a Satra be fixed in the ground
infront. But it should not ve exactly in the centre but towards
the right or left eye. If a stick is not available then something
of the height of a.chair or stool he kept'in front. Now it would
be permissible to pass infront of such a person.

Mas-ala 18—If on account of some reason a step is advan-
ced towards Ka’aba or receded, it will not disrupt the prayer
provided that the chest remains in the direction of Ka'aba. But
if one advances beyond the spot of Sajda, then the prayer will be
disrupted. '

EXECRABLES OF NAMAZ

Mas-ala I-MAKROOH (execrability) is an act which,
thyugh does not disrupt Namaz, but spoils it and reduces its cre-
dit It is a sin also.

Mas-ala 2—It is execrable to toy or play with one’s clothes
or ornaments or remove pebbles etc. during a prayer.  But if due
to the pebbles or gravels Sajda is hindered, then one can. remove
them or level the ground once ar twice with hards.

Mas-ala 3—To crack fingers or put hand on haunch or to
turn face and look left and right while offering prayer is
exerable.

Mas-ala 4—While praying it is exccrable to sit with both
knees up or squat or sit likea dog. But in case of illness one
may sit in any posture. ‘
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fvras-ala 5—To raise hand in reply of greeting is execorable
while praying and if the reply is verbal then the prayer will be
'dxsruptcd :

- Mas-ala 6—To collect clothes inorder to prevent their being
soiled is execrable in a prayer.

Mas-ala 7—It is execrable to pfler prayer at sucha place where
there is an apprehension that someone may make him laugh or
his mind wil] be dxstraclcd or there is any likelihood of some
omxssxon

Mas-ala 8—If anyone is sitting infront and is ergaged in
talking soma work, then it is not execrable to offer prayer facing
the back of such a person. But if that person feels inconvenien-
ced by being checked to move, then prayer should not be offered
behind his back. . '

In the same way if people are talking so loudly that a prayer
may be distrubed, then it is execrable to offer prayer at such
place. Itis also exccrable to offer prayer face to face with ano-
ther person.

Mas-ala 9—There would be no harm in prayer if the Holy
Quran or a sword is hung in front of a person praymg

Mas-ala 10—Praying on a floor painted with pictures is in
order but Sajdas should not be offered on pictures. To keep
pictured prayer-mat is execrable -and it is a sin to keep pictures -

in house.

Mas-ala 11—At 2 place where a picture is over the head or
in the ceiling or canopy or it is infront or on right or left, then it
is execrable to offer prayer there. ‘But it is not execrable if the
picture is under the feet. If the picture is so small that one can
not see it while standing if placed on ground, then thereis no
harm. Ifit is not a complete picture or its head is cut of or de-
faced, then such picture does not disrupt and execrate the prayer
in whatever position it may be.
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Mas-ala 12—t is exccrable to offer prayer wearing a picture
printed cloth. ‘

Mas-ala 13—1It is not execrable if the picture is of 2 house,
tree or an inanimate object. ‘

Mas-ala 14—To count on fingers the verses of the Holy
Quran or any other thing in prayer is exccrable. But there is no
harm in counting by pressing the fingers.

Mas-ala 15—It is cxecrable to make the second Raka’at
longer than the first one.

Mas-ala 16—It is also execrable to fix any particular Sura
for a prayer and to recite it always and no other Sura.

Mas-ala 17—It is execrable to offer prayer with a shawl or
sheet hanging over the shoulders.

Mas-ala 18—It is execrable to offer praycr wearing very
bad and dirty clothes, but itis allowed if one has no other
clothes. ‘

Mas-ala 19—It is not proper and is “execrable to offer pra-
yer with some coin etc. in the mouth. If it is suck a thing which
obstructs the recitation of the Holy Quran, then prayer is disrup-
ted and lost.

Mas-ala 20—1It is execrable to offer prayer when there is an
urgent need of passing urine or easing one’s self. ‘

Mas-ala 21—If a person is hungry and food is alsc ready,
then he should eat first and offer prayer afterwards. In such case
to offer prayer without taking food is execrable. But if the time
of prayer is about to end, then he may offer prayer first and then
take the food.

Mas-ala 22—It is not proper to pray with eyes closed. But
if the closing of eyes enhances concentration in prayer, then
there is no harm.
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“ Mas-ala 23—To spit or clean the nose in - prayer, is exccra-
ble; but permissiblc when obliged to do so. For example if some-
one coughed and the mouth was filled with phlegm, then in such
case he may spit towards his left or rub it by takingina cloth.
But he should not spit towards his_ right or in the direction of

Ka'aba,

Mas-ala 24—If a bug bites one while in prayer, it should be
caught and thrown and to kill itis not proper. If it has not
stung, then it should not be caught either as it is execrable.

Mas-ala 25—In Farz prayer it is execrable to stand with the
help of wall etc.

Mas-ala 25—In one has not co:mupleted the Sura and went
into bowing in haste and finished the Sura while bowing, then it
is execcrable and t. ¢ prayer is lost. ‘

Mas-ala 27—1It the spot of Sajda is higher than the position
of feet, i. ¢. if anyone has to offer Sajda on a thresh-hold, then
it should be judged as to how muck: highitis. If it is higher .
thaa a span (distance between stretched thunib and small finger
of a hand) then the prayer will not be in order. But if it is just
equal or less than a span, then it is parmissible. But to do’itis

execrable except in necessity.

Mas-ala 28 -It is prohibited execrability to wear clothes in
a disorderly manner, i. e. against-the common usage aod as are

not put on by civilised men.
EXAMPLE: If one covers himself with a sheet but does not
throw its corners over the shoulders, or wears
a shirt but does not put arms into the sleeves,
thea it will make the prayer cxecrable.

Mas-ala 29—It & execrable to offer prayer bare-headed.
But if it is done out of humility and devotion then there is no

harm.
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Mas-ala 30—If one’s turban or cap falls down while in
orayer, then it is preferable to pick it up and put on. But ifit
requires substantial act to pick it up, thea leave it.

Mas-ala 31—It is prohibited execrability for men to spread
their arms flat on the ground while offering Sajda. The elbows
should be kept raised. '

Mas-ala 32—It is milder execrability for the Imam to stand
inside the arch, butif stands out side and performs the Sajdas
inside the arch, then it is not execrable.

Mas-ala 33--It is milder execrability for the Imam to stand

alone on a higher place than the followers without any necessity.

- If some followers are also with him, then it is not execrable.

If there is only one followcr, even then it is exccrable. Accord-

ing to some jurists it is execrableif the hieght is equal to one

arm-lenhth or more and according to some evenif it islcss
than that.

Mas-ala 34—It is milder execrability for all the followers
1o stand at a higher place than the Imam without any necessity.
It is not execrable if the congregation is large ard the space is not -
sufficient. Or if some of the followers stand at the level of the
Imam and others on a higher Ievel.

Mas-ala 25—To periorm any act of prayer bcfore the Imam
is pr.vhibited execrability for th- followers.

Mas-ala 26—The followers should not recite any Sura of
the Holy Quran, even Sura Fateha or any prayer (dua) while the
Imam is engaged in recitation in standing postures. Itis prohi-
bited execmbility.
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BREACHES IN NAMAZ (PRAYER)

If there is some breach of purity, then ifit. is a stronger
breach necessitating a bath, the prayer shall be lost. Butifitisa
minor breach, eithei voluntary or involuntary and in its occurance
a person’s will or intention may play a role or not. If .the will
or intention was there, then the prayer shall be lost.

For example if one laughs loudly in a prayer or causes
. some injury to himself leading to blccding or intentionally passes
gases or while walk on a roof causes some stone or brick to fall
down injuring a persoa offering prayer and he bleeds, thenin all
such cases the prayer shall be lost as in all these actions the hu-
man will and intention is present. Ifit is involuntary, then it
may be either rare occurance i. e. insanity, unconsciousness or
death of the Imam; or of common occurance such as passing of
gases, urination, stool or MIZI. Then if it is a rdre occurance,
the prayer sball be lost. But the.person may remove the impu-
rity and complete the remaining part of the prayer. This is cal-
led BINA. But it is better to repeat the prayer.

In case of BINA the prayer will not be spoiled with the
following conditions :
(@) Noitem of prayer should be offered during breach of
purity.
(b) Noitem of prayer should be offered while walking i. e.
when he goes to make a fresh ablution or returns then
he should not recite the Holy Quran because recitation

is an item of prayer.

(c) Should do no such action which is against the prayer
or avoidable.

(d) After breach of purity onc should not wait so long in
which an item of prayer can be performed, but should

immediately go to make fresh ablution. But if delayed
due to some unavoidable reason, then there is no barm
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such as the lines of congregation are many and he was
in the first line and it is very difficult to go after dis-
turbing them.

Mas-ala 1—If the breach of purity occured to a person
praying singly, then he should immediately make fresh ablution
with all its requisites as soon as possible and should not talk in
meantime and complets the remaining part of his prayer prefera-
bly at the same spot or where he was offering prayer before. But
it is better to break the prayer intentionally after the breach by
saying SALAM and repeat it in full after making ablution.

Mas-ala 2—If the breach occurs to the Imam, thcn even 11'
" he is in the last sitting of the prayer, he should immediately go to
make a fresh ablution and it is better for him to appoint soms
one from the followers as his substitute whom he thinks qualified
to be the Imam. Itis better to appoint a Mudrik as substitute,
Itis also permissible if a Masbud is appointed as substitute,
but the Imam should tell him by signs as to how many Raka'ats
- are due. The number of Raka’ats should be pointed out by rais-
ing fingers, Ruku by keeping hands on the knees, Sajda by put-
ting hand on fore-head and recitation by putting hand on mouth
and so on.

After making ablution the Imam should join ‘the congrega-
tion, if sulfcontmumg, as follower of his substitute. But if the
congregation has ended he may ecither complete his prayer at the
place where he made his abluuon or at his original place.™

Mas-ala 3—If the water is available within the floor of the
mosque, then it is not necessary for the Imam to appsint a subs-
titute—may or ray not appoint—but should go for making ablu-
tion and on return resume the Imam-ship and during this period
the followers should wait for him.

Mas-ala 4—After appointing a substitute a Imam does not
remain 2 Imam but becomes a follower of his substitute. and if
the congregation has ended; he should perform his prayer like a
Lahig. If the Imam did not appoint a substitute and the followers
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appoint some one from amongst themselves or ‘a follower
himself advances and occupics the place of the Imam and intends
to be the Imam, then it is propsr provided that in the meantime
the Imam has not gone out of the mosque and if the praver is
not in a mosque, then if the Imam has not gone out of the lines
or the Satra. If he has crossed these limits, then no one else can
be the Imam and the prayer will be spoiled.

Mas-ala 5—If a breach occurs to a follower, he should
immediately make a fresh ablution and if the congregation is
still continuing, he should join it and if not he should cornplete
his prayer. It is better for him to complete his prayer at the
place of ablution.

‘Mas-ala 6—If a Masbuq has been_appointed as substitute
by the Imnam, then the Masbuq after leading the Raka’ats which
were due to the Imam should appoint some Mudrik as Imam so
that the Mudrik may offer the Salam and the Masbuq should per-
form his missed Raka'ats. .

~ Mas-ala 7——Thcsc problems are very delicate and everyone
cannot understand them. Hence the better course in case of
breach of purity, is Dot to resort to BINA but one should end
his prayer by offering Salam and should repeat the whole prayer
after fresh ablution.

CONDITIONS WHEN BREAK IN NAMAZ IS PROPER

Mas-ala 1—If the train starts when one is engaged in
offering prayer and his luggage. or family members are in the
compartment, then it is allowed to break the prayer to catch the
train. _

Mas-ala 2—If a snake appears while someone is praying,
then it is permissible to break the prayer on account of fear of
the snake. _ :

Mas-ala 3—Ifanyone has ‘lifted the shoes of one whois -
engaged in prayer with the intenticn of stealing them and it is




Part IT . 113 . Bahishtl Zewar

apprehended that the man may disappear with the shoes, then it
is allowed to break the prayer to get them.

Mas-ala 4—A hen was left from beingcaged at night and a
cat has come near it, then it is permissible to break the prayer to
save the hen.

Mas. nla 5—If a woman engaged in prayer feels that the pot
on the aven is over-boiling or the food-stuff in itis being burnt
and its cost .s Re. 1/- to Re. 1/50, then it is permissible to break
the prayer and look after it.

Mas-ala 6—If one feels a strong urge to pass urine or to
ease himself, then it is permitted to break the prayer. - Ease onc-
self and then offer the prayer.

Mas-ala 7—If a blind person is going and there is a weli cn
the path and thers is an apprehension of the blind person falling
into the well, then it is compalsory to break the prayer to save
the blind man. If one neglects it and the blind falls into the well
and dies as a result, then the person offering prayer would com-
mit a sin.

Mas-ala 8—If a child or anyone’s clothes catch fire, then it
is permissible to break the prayer to save him.

Mas-ala —If anyone’s parents, grand-parents—paternal or
maternal, call him due to some distress or some genuine nced,
then it is essential (Wajib) for him to break the prayer, Farz pra-
yer even, to attened them.

For instance if anyone of the parents is ilt aud while going:
to or coming back from the laterine slipped and fell down. Then
it is compulsory to break the ptayer aid look after them. But
if there'is someone clse to help them, then prayer should not be
broken. .

Mas-ala’ 10—P:::yer may also be broken if anyone of the
parents is abqut to fall .nJ tas called for keip. If not alled thén
it is pot proper to braak FARZ, .
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Mas-ala 11—If one isoffering Sunna or Nafl prayer and
anyone of his parents call him not knowing that he is engaged in
prayer, then it is essential for him to break the prayerto attend
them. Whether they call for an urgent nced or not. If the per-
son does not respond, he vill commit a sin. But if the parents
are aware that the person is engaged in prayer and.even then
call, then the prayer should not be broken unless it is in some
d'stress or urgent need. : h

r— —

THE SUNNA AND NAFL PRAYERS

Mas-ala 1—Before offering the Farz prayer of Fajr, offering -

of two Raka’ats is Sunna. Their importance has been gréatly stres-

sed in the Traditions and should never be omitted. If one has

been delayed and prayer time is short, then two Raka'ats of Farz

may be offered in time and the Sunna be offered as postponed
prayer after sun-rise. '

Mas-ala 2—In Zuhr . prayer first four Raka’ats of Sunna,
then four Raka’ats of Farz and then two Raka’ats of Sunna are
offered. Thesc six Raka’ats of Sunna at Zuhar time are essen-
tial and have been stressed in the Traditions. Their omission
is a sin. ’

Mas-ala 3—At Asr time first four Raka’ats of Sunna and
then four Raka’ats of Farz’ should bé offered. But the Sunna
prayer of Asr has not been stressed and if offered one will get
much credit or reward for them. - ' .

Mas-ala 4—In the prayer of Maghrib first three Raka’ats
of Farz and then two Raka’ats of Sunna are offercd. These two
\wo Raka'ats of Sunna arc also essential and their omission

is a sin.
Mas-ala 5—At the time of Isha prayer it is better and ap-

preciable to offer first four Raka'ats of Sunna, then four Raka’ats
of Farz, then two Raka'ats of Sunna and then, if desired, two
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. Raka'ats of Naft may be offered.” The two 'Raka’ats of Sunna
prayer after the Farz have been stressed much and their omission
is a sin. Thus there are six Sunna Raka'ats in Isha prayer. If
one does not want to offer all the six Raka'ats, then he may offer
only two Raka’ats of Sunna after the Isha Farz prayer and then

- offer WITR prayer.

Mas-ala 6—The TARAWIH prayer in the month of ' Rama-
zan is laso Sunna. It has also been stressed and its omission is
asin. Women often miss these. They should not do so.

. After offering the two Sunna Raka’ats after Isha Farz pra-
yer, twenty Sunna Tarawih should be offered. One may intend
in Tarawih for two or four Raka’ats; but it is . appreciable to in-
tend for two. After completing the twenty Raka'ats of Tarawih.
Witr prayer should be offered. '

NOTE : The Sunna whose-offering is essential are called
MUAKKADA . e. stressed. They are twelve du-
ring the day and night—two before Fajr prayer,
four before and two after Zubr, two after Maghrib
and two after Isha prayer.  Tarawih in Ramazan
is " also Sunnat-e-Muakkada. Some Scholars
and jurists count Tahajuud also as Sunnat-e-Mua-
kkada. )

All the prarers, other then Farz and Sunna, are
Nafl prayers. There is no limit to them and the
morc Nafl one offers the greater will be the credit
and reward for them. There have been such Ser-
vants of ALLAH who used to offer Nafl prayeas
throughout the night and did not sleep.

Mas-ala 8--Of all the Nafl prayers some have a very great
credit. Therefore it is better to  offer these instead of others.
because a little amount of extra labour entitles one for greater
reward. They are :
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(i) Tahiyatul Wuzu. (ii) Tahiyatul Masjid. (iii) Ishraq.
(iv) Chasht (v) Awwabin (vi) Tahajjud and (vii) Salatul-
Tasbih.

Mas-ala 9—TAHIYATUL-WUZU is of two Raka'ats and
is offered whenever ablution is performed. Its virtue Las been
greatly mentioned in the Traditions.

TAHIYATUL-MASJID is of two Raka'ats and may be
offered on entering the mosquc before sitting.

Mas-ala 10—ISHRAQ : After offering Fajr prayer one
should remain sitting on the prayer-mat till the sun rises and s
sufficiently high : but during this period one should remain recj-
ting Darood Sharif or Kalima or remembering Allah or any
other prayer (dua) and sheuld not indulge in useless worldly
talks or business. When the sun is high, offer two or four Raka’-
ats. Its reward is cqual to the reward of a Haj or Umra.

But if the one is engaged in wordly affairs after Fajr prayer
and then offered Ishraq prayer; then it be proper, but its reward
will be decreased.

Mas-ala 11—-CHASHT : When the sunis sufficiently high
and hot, two or four Raka’ats are offered as Chasht prayer. Its

reward is also very great,

Mas-ala 12—AWWABIN : After the Farz and Sunna pra-
yers of Maghrib, six to twenty Raka'ats are offered as Awwabin

prayer.
Mas-ala 13—TAHAJJUD : Offering of prayer on rising
after mid-night, is of great merit and virture. This is called Taha-
jjud prayer. This is most acceptable to ALLAH aud its credit
and reward is the greatest. At least four and twelve at the-
most are its Raka’ats. If not four, only two may also be offered.
If one cannot be sure to get up after mid-night, then he may
offer it after Isha prayer; but its reward vyill not be to that ex-
tent. In addition t. these as many Nafl prayer may be offered

as onc wishes.
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Mas-ala 14—SALAT-UL-TASBIH : Great merit and reward
has becn attributed to this prayer in the Traditions. This was
taught by the Holy Prophet Sallam to his uncle Hazrat Abbas
and told that on account of offering this prayer all of his past
and future, old and new, great and small sins will be forgiven
by Allah and said thatif possible this should be offered daily,
once a week, or once a month, or once a year and even if this is
not possxble, then one in the whole life.

METHOD OF ITS PERFORMANCE

One should intent for four Raka’ats and after reciting
“SUBHANA KALLA HUMMA", ALHAMD (Sura Fatcha) and
any other Sura, recite the following prayer (dua) fifteen times
before bowing (Ruku) : '
SSTAZIGIANT; ds dasdtyantolad

Then bow and after reciting “SUBHANA-RABBIAL-
AZEEM recite the above prayer Ten times. Then rise from
. bowing saying SAME-ALLAH-O.LEMON-HAMEDA stand
and recite the same prayer Ten times. Then go into the first
Sajda and after reciting SUBHANA-RABBIAL-A’ALA recite
the very prayer ten times aod on rising from Sajda again recite
it ten times. Then perform the second Sajda and in it also re-
cite the prayer ten times. Then on rising from the’ Sajda and
before standing up for the second Raka’at again recite the prayer
ten times. Then complete the second Raka’at in the same way
as described above and while sitting for ATTAHIYAT recite,
this prayer ten times before ATTAHIYAT. In this manner the
four Raka’ats should be completed. In each Raka'at this prayer
shall be recited seventy five times.

Mas-ala 15—No particular Suras are prescribed for these

four Raka'ats, any Sura may be recited after Sura Fatcha.
_ Mas-ala 16—When NAFL prayers are offered during the
day, then cach should be of two or four Raka’ats only. To in-
tend for more than four Raka’ats in onc prayer duringthe day
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is execrable. But at night six or even cight Raka’ats ata time
may be intended. But to intend for more than ecight Raka'ats

" in one prayer is execrable even at mght.

Mas-ala 17—If the intent is for four Raka’ats of Nafl, then
while sitting after two Raka'ats he may either recite ATTA-
" HIYAT only and stand up for the third Raka'at or he may recite
with it Darood Sharif and dua also and then stand up for the
third Raka'at without Salam and begin it by reciting SUBHANA
KALLA, AUOZOBILLAH, BISMILLAH and ALHAMD and
at the end of the fourth Raka'at after reciting ATTAHIYAT
DAROOD SHARIF and dua etc conclude it with Salam. If the
intent is for eight Raka'ats in one prayer, then he sbould not
conclude at the fourth Raka‘at but after the cight in the same
" manner as described above.

Mas-ala 18—It is essential in all Raka’ats of Sunna or Nafl
prayers to add some Sura with Sura Fateha. It would be sinful
if the Surais omitted deliberately. If the omission is due to
forgetfulness, then Sajda-e-Sahav (prostration for forgetfulness)
should be offered. :

Mas-ala 19—1It is essential to complete a Nafl prayer aftcr
intending. Tt is sinful to break it and such prayer should nece-
ssarily be offered as postponed (Qaza) prayer. But in Nafl every
two Raka'ats are separate unit. If the intent of the.broken pra-
yer was for four or six Raka’ats, then offering of the same num-
ber is not essential—only two Raka’ats will be due. In the same
way there is no harm if anyone intended for four Raka'ats but
concluded after two Raka'ats only.

Mas-ala 20—If one had intended for four Raka'ats but
broke it before even two were completed, then postponed prayer
of only two Raka’ats shall be due.

Mas-ala 21—If one had intended for four Raka'ats, but
after two broke up the intent orin the third or fourth, then if
he had recited Attahiyat etc after second Raka'at, then only two
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Raka’ats of postponed prayer will be due, Butifhe did not sit
after the second Raka’at and stood up delibertely or uninten-
tionally without reciting Attahiyat etc, then postponed prayer
for all the four Raka’ats has become due and should be offered.

Mas-ala 22—1If the intent for four Sunna Raka’ats of Zuhr
is broken, then all the four Raka’ats have to be repeated whe-
ther Attahiyat was recited or not in the first sitting.

Mas-ala 23—1It is allowed to offer Nafl prayer in sitting:
posture, but in such case the reward or credit is reduced to half.
Soitis better to offer Nafl prayer in standing position. Nafl
prayer after Witr also come under the same catagory. But if it
is not possible to stand due to some l“ﬂCSS, then Nafl prayers
may be performed in sitting and in this case its credit would
‘be full. Farz and Sunna prayers are not permissible to be offer-
ed in sitting position unless there is some legitimate cause
for it.

Mas-ala 24—If Nafl prayer was begun while sitting and then
after performing some part of it one stood up, then the prayer
is in order.

Mas-ala 25—In the same way it is also in order if the Nafl
prayer is begun in standing position and then sat down after
performing some part of it. )

Més-ala 26 —If one started Nafl prayer in standing and be-
ing tired due to weakness took the supportof a stick or wall,
#then it is permissible.

WITR PRAYER

Three essential Raka'ats are offered after Isha prayers. It
is called WITR.

Mas-ala 1—WITR prayer is Wajib (esscntlal) Wajib is
nearly equal to Farz and its omission isa major sin. If ever
missed, It-should be performed whenever there is an opporturity.
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Mas-ala 2—There are three Raka'ats prescribed for Witr
prayer. After the sccond Raka’at onc should sit for Attahiyat
but should not recite Darood Sharif and should get up imme-
diately after Attahiyat for the third Raka’at. In the third Raka’-
at after reciting Sura Fatcha and some other Sura, hands should
be raised upto the ears by men and up to shoulders by women
saying ALLAH-O-AKBAR and cross hands again infront and
recite DUA-E-QUNNUT and then complete the Raka’at perfor-
ming Ruku and Sajdas and sit for reciting Attahiyat, Darood

Sharif and the prayer with Salam.

Mas-ala 3 —Dua-e Quanut is as under :
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Mas-ala 4—Some Sura of the Holy Quran must be added
with Sura Fatcha in all thc three Raka’ats of Wxtr prayer.

Mas-ala 5—Ifone forgets to recite Dua—c-Qunnut in the
third Raka’at and goes for Ruku and remembers it there, then
he may not recite it but should offer Sajda-e-Sahav in the end.
But if he got up from Ruku and recited it, no doubt the prayer
would be offered but it should not be done and Sajda-c-Sahav is

essential in such case also.

Mas-ala 6—Duec to forgetfulness Dua-e-Qunnut was
recited in the first or the second Raka’at, then it would not be
counted. It should be recited againia the third Raka’at and a

Sajda-e-Sahav is also essential.

Mas-ala 7—If - anyonc has not learnt by beart Dua-c-
Qunnut, he may recite this prayer; or say three times, “YA




Part I - | 123 Bahishil Zewar

can be offered at one time. If there is any difficulty then only
ode missed prayer may be offered ata time. But this is the
least. :

Mas-ala 3—~There is no ﬁxed or ‘specific time for offering
the missed prayers. .Whenever one has time, make ablution and
offer the prayer; but care should be taken that the time should
not be the prohibited one or execrable.

" Mas-ala 4—If anyone has missed one prayer only or hc has
offered all the previously misséd prayers and only this one is due,
then he should offer this prayer first and then another prayer.
If he performs the prayer of that day or time without cﬁ'ermg the
missed prayer, then the prayer of the day or time will not be in
order and should be repeated after performing the missed prayer. .
If he forgot the missed prayer, then the prayer of the time would
be in order and whenever he remembers the missed prayer, he
should offer it and not repeat the prayer of time.

Mas-ala 5—If the time - is so that if onc offers the missed -
prayer, then there would be no time left for the prescribed prayer
of the time, then the prayer of the time. should be offered first
and the missed one thereafter.

Mas-ala 6—If some one has missed two to five prayers and
no other prayer is due to him or that since he attained matutity
or puberty no prayer other than these have been missed by him
or he has offered all the other missed prayers, then it is not per-
missible for him to offer any prayer of the time unless h¢ has |
~ offered all thesc missed prayers. While offering these missed pra-
yers consideration should be kept that the prayer missed first
should be offered first then the next and so on till all. the missed
prayers wiil not be offered end will remain due. For instance
one has not offered one full day’s prayers, then ke should first
offer Fajr, then Zuhr, then Asr, then Maghrib and at last lsha :
missed prayer. .

) Mas-ala 7—If a person has missed six prayers, then it is
allowed for him to offer the prescribed prayer of the time first
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. and then offer these six missed prayers and it would not be essen- -
tia! to offer the first missed prayct first. He may offer these missed
. prayets in any order. «

Mas-ala 8—Several mbn;hs or-‘ycars ago somcone had mis-
sed six prayers and has not offered them yet, but after that he has
offered. all prescribed daily prayers regularly and after sucha -
long time he missed one more prayer. *Then in such case also it
is proper to offer the prescribed prayer without first offering the
missed prayers and tie order is not maintainable.

Mas-ala 9—If six or morz prayers were due to someone and
as such it was not essential for him to offer these prayers in
order and he has offered them in twos and fours and no missed
prayer was left and now again he missed one or upto five prayers,
then it is essential for bim to maintain the order and offering of
prescribed prayer is not permissible for him to offer without offer-
ing the missed pravers.

Mas-ala 10—If anyone has missed many prayers and has -
offered most of them and now omfly four or five . remain, then it
is not essential to offer thesein order. -He can offer these as he
wishes and oﬁ'crmg of the prescribed time prayer xs proper with-
out offering rcmaxmng missed prayers

Mas-ala Il—If one has missed Witr. prayer only and no
other missed prayer is due to him,then to offer Fajr prayer with-
out offering the missed Witr prayer, is not permissible. If one
remembers the missing of Witr prayer and still offers the Fajr
prayer, then it would not be in order and accomplished and must
be repeated after offering the missed Witr prayer.

Mas-ala 12—If one went to sleep after offering the Isha
prayer only and then rose at Tahajjud time and with ablution
offered Tahajjud and Witr prayers. He remembered iu the
morning that he bad offered Isha prayer without ablution in
omission, then he should offer Isha prayer only as missed prayer
and not the Witr prayer,
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Mas-ala 13—Only the missed prayers of FARZ and Witr
: essential to be offered and not the Sunna prayers. But if the
it is missed, then both FARZ & Sunna should be offered if
sred before the mid-day and if offered after mid-day then
ly Two Raka’ats of Farz are to be offered as missed prayer.

Mas-ala 14—If due to narrowness of time only Farz prayer
Fajr was offered, then itis appreciable to offer the Sunna
ka’ats after sun-rise but before mid-day.

Mas-ala 15—If one who has not offered prayers in his
ole life but repented and sought forgiveness, then it is essential
* him to offer all the missed prayers. He is not excused of
ering the missed prayers by repentence and only sin of omitted
iyers may be forgiven by Allah. It would be a sin if the mis-
1 prayers are not offered and duly made up.

Mas-ala 16—If prayers are missed by some one and did not °
ve the opportunity of offering them, then before bis death it
essential for him to leave'a will that compensation (Fidya)
given for his missed prayers otherwise it would be a sin.

Compensation (Fidya) will be discussed in a separate
apter.

Mas-ala 17—If a number of persons have missed their
yer of any time, they should offer it in "congregation with all
equisites—with loud or low recitation as is nccessary for the
yer of that time.

Mas-ala 18—If a minor boy sleeps ufter Isha prayer and on
ing up in the moraing finds stains of semen on clothes which
ve that he had a wet dream then according tp predominant
v he should offer Isha prayer again. If the stain is found on.
ing up before dawn then according to unanimous opinion he
Id offer Isha prayer again.
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SAJDA-E-SAHAV
(PROSTRATION FOR CORRECTION)

Mas-ala 1—If any of the items which are essential (Waj
in prayer, arc omitted inadvertently, then a prostratjon for |
omission is offered to rectify it. This is called Sajda-e-Sah
This prostration, if not offered, then the prayer should
repeated.

Mas-ala 2—If an obligatory item of prayer is miss
then Sajda-e-Sahav would not rectifyit. The prayer shall h:
to be repeated. :

Mas-ala 3—The method of offering Sajda-e-Sahav is that
the final sitting of a prayer recite ATTAHIYAT only and th
turn towards right only for Salam and the offer two Sajdas a
thereafter sit again to recite Attahiyat, Darood Sharif and D
and conclude the prayer with Salam. The two Sajdas offered th
are Sajda-c-Sahav.

Mas-ala 4—If anyone performed Sajda-e-Sahav befo
offering one Salam,then it-is accomplished and the prayer
rectified. o
Mas-ala 5—Sajdu-e-Sahav becomes essential if anyone inaj
vertently has offered two Rukus (bowing) or three Sajdas in of
Raka’at.

Mas-ala 6—Sajda-e-Sahav is essential for one if he forgot
recite Sura Fatcha (ALHAMD) and only recited some Sura
recited ALHAMD after the Sura.

Mas-ala 7—If some one forgot to add some Sura with Sy
Fateha in the first two Raka’ats of a Farz prayer, then he 'm
add it in the last two Raka’ats and offer Sajda-e-Sahav also.
the Sura was not added in anyone of the first two Raka’ats
it should be added with anyone of the last two Raka’ats and o
Sajda-c-Sahav also. ‘

I the zdding of Sura was forgotten in all the four Raka’
and the omission was recollected while reciting Attahiyat, t
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jda-e-Sahav should be offered after Attahiyat and the prayer
nuld be rectified.

Mas-ala 8—It is csscnual to add some Sura in all the
ika'ats of Sunna and Nafl prayers and if forgotten in any one
ika’at, Sajda-e-Sahav is essential. :

. Mas-ala 9—If after reciting Sura Fatcha if one begins to
ink as-to w}‘Jich,Sura be added and in this thinking so much
ncis spent during which SUBHANALLAH can be recited
rce times, then Sajda-e-Sahav becomes due and essential.

Mas-ala 10—If in ths first sitting after .reciting- Attahiyat
1d Darood Sharif a doubt cropped up in mind. whether he has
fered three or four Raka’ats and in this fix he remained sileat
' long in which SUBHANALLAH may be recited three times
id thén remembered that he has offered all the four Raka'ats,
en Sajda-c-Sahav.is due. .

Mas-ala 11—After reciting ALHAMD and a Sura if one
:gan to think somethxnﬂ in forgetfulness and delayed bowing
\uku) to the extent of the abovcmcntxoncd time, then Sajda-c-
thav is essential.

Ms-ala 12—1In the same way some on¢ stopped while reciting
d began to think something else and it took so much time as
entioned above, or in the first or final sitting instead of reciting
tahiyat immediately began to think for so much time, or when
se from Ruku or when sat between the two Sajdas and began
thivk something else and took so much:-time as described
ove, then in all these cases Sajda-e-Sahav is due and should be
fered. Inshortifin forgetfulness one delayed so much or
ent as much time, then Sajda-e-Sahav is due and essential.

Mas-ala 13—In Farz prayer of three or four Raka’ats in the

t or second sitting ATTAHIYAT was recited twice, then

da-e-Sahav becomes essential. If after Attahiyat he began

ecite Darood Sharif also and has said Allahumma Salle Ala

hammad or more and then realised the cmission and stood

even then Sajda-e-Sahav is essential. But if recited less than
t then it would not be dus.
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Mas-ala 13—In Nafl prayer it is permissible to rec
Darood Sharif with Attahiyat after two Raka’ats. So Sajda
Sahav is not duc in Nafl prayer for reciting Darood Sharif w
Attahiyat in the first sitting. But if Attahiyat is recited twi
then Sajda-e-Sahav becomes due and should be offered.

Mas-ala 15—1If onc sat for Attahiyat and instead of it beg
to recitt ALHAMD or anything else, then Sajda-c-Sahav 1
comes essential.

o Mas-ala 16—Sajda-e-Sahav is not essential if after maki

intent one began reciting Dua-e-Qunut instead of SUBHAN
KALLA-HUMMA. It is also not essential if in the third or fom
Raka'at of a Farz prayer one recited Attahiyat or somcthmg ¢
in place of Sura Fateha.

Mas-ala 17—1In a prayer of three or four Raka ats if o
forgets to sit in the middle for Attabiyat and stands .up fort
third Raka’at, so if half of the lower part of the body is si
bent and not straightened, then he should sit down and reci
Attahiyat and no Sajda-e-Sahav would be due. But if the low
part of the body has straightened, then he should not sit dov
and should complete the three or four Raka’ats and sit down
the last and conclude the prayer with Sajda-c-Sabav which h
become due. If the body had straightened and then he sat dov
and recited Attahiyat, then is is an act of sin and Sajda-e-Sah
is also due.

Mas-ala 18—If anyone forgets to sit aftcr the four
Raka’at and is in the posture of standing then if the lower porti
of the body is still bent, he should sit down and complete t|
prayer and no Sajda-e-Sahav is due. But if stood erect and ev
recited Athamd and a Sura also; or has bowed even and th
remembercd, even then he should sit down and after reciti
Attahiyat conclude the prayer with Sajda-e-Sahav which has
come due. But if he did not remember even after bowing
also performed the Sajdas of the fifth Raka‘at, then if itis a F
prayer, it should.be repeated. If becomes a Nafl prayer and si
Raka’at should be:added and conclude with Sajdu-c-Sabav whi
has became cssential. But if the sixth Raka’at was not ad

-
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and concluded after the fifth, then four of these five Raka’ats will
be counted as Nafl prayer and the filth would go waste.

Mas-ala 19—After reciting Attahiyat in the second sitting.
of a Farz prayer one stood up for the fifth Raka’at and remem-
-bers the omission before going into Sajda, then one should sit
down and immcdiately tura for Salam without reciting Attahiyat
again and conclude with Sajda-e-Sahav. But if remembered after
having performed the Sajda of thefifth Raka’at, be should then
add the sixth Raka’at to it—of these four will be counted as
Farz Raka’ats and the remaining two as Nafl prayer—and offer
Sajda-e-Sahav at the end of sixth Raka’at. But if the prayer was

concluded after the fifth Raka’at, and Sajda-e-Sahav was also
offered, he did wrong as now four of these Raka’ats will be

counted as Farz and the fifth would go waste.

Mas-ala 20—1If four Raka’ats of Nafl prayer were offered.
but one forgot to sit after the second Raka’at, then ifit is re-
membered before going for Sajda of the third Raka’at one should

" sit down or ecven if he has performed the Sajdas, the prayer
*would be accomplished, but Sajda-e-Sahav is essential in both the
cases.

Mas-ala 21—If anyone is in doubt whether he has offered

- three or four Raka’ats, then if the doubt is by chanceand it is
not usual with him, he should repeat the prayer. But if he usually
has his doubt, he should weigh in his mind both the sides and if
it is in favour of three, he may offer one more Raka’at and no

'Sajda-c-Sahav is essential. But if the indication is more towards
four Raka’ats, then he may conclude the prayer without Sajda-e-
Sahav. ! '

But even after weighing in mind one is in suspense and his
mental indication is neither towards three nor four. Raka’ats,
then he should take itas threc and offsr one more Raka’at; but
in such case he should recite Attahiyat in that Raka’at also'and
then stand up for the fourth and complete the prayer with Saida-
e-Sahav,



Bahishti Zewar 130 Part 1T

Mas-ala 22—1If onc is in doubt whether it is the first or the
" second Raka’at, then it- should also be performed as described
above; but in such case ATTAHIYAT has to be rzcited in all the
Raka’ats and should be concluded with Sajda-e-Sahav.

Mas-ala 23—In the same way if there is doubt whetner it is
the second or third Raka’at, then it is also govercned by the
above rule and if the mental inclination is towards nons, then '
after the second sitting he should perform the third Raka’at and
sit for Attahiyat and then perform the fourth and conclude thh
Sajda-e-Sahav.

Mas-ala 24——](‘ some doubt crept up at the end of a prayer
whether three or four Raka’ats have been offered, then it is not
reliable. The prayer has been accomplished. But if it is definitely
remembered that only three Raka'ats have been offered, then he

"shoutd stand up and offer one more Raka’at and conclude with
Sajda-e-Sahav. But if he spoke or did scme-thing which disrupts
the Namaz, then he should repeat the prayer. The same is true
if the doubt occurs after recitation of Attahiyat, then, unless any-
thing is definitely remembered, the doubt should not be taken in-
to account. But it would be better if the praycr is offered again
to remove the doubt and clear the mind.

Mas-ala 25—If several such things have occured in 2 pra-
‘ yer which necessitate Sajda-e-Sahav, offéring of Sajda-e-Sahav

. once would be sufﬁcxent for all. The Sajda-e-Sahav is riot oﬂ'crcd

twice in one praycr

Mas-ala 26—If after, pcrformmg Sa]da-e-Sahav any such .
thing happens which necessitates Sajda-¢-Sahav, the first SaJda-
¢-Sahav will do and therc is no need for another one.

. Mas-ala 27—If there has been an omission in the prayerfor
which Sajda-e-Sahav is essential and performing .the same was
also forgotten and the prayer was concluded; but he is still
sitting at the same place and has not turned his chest from the
direction of Ka'aba nor has spoken to anyone or did anything
which disrupts Namaz, then he may offer Sajda-e-Sahav.
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Even if he bas recited Kahma or Darood Sharif or any
other prayer (Dua) while sxttmg, then there is no harm if he
. performs Sajda-c-Sahav The prayer will complete and perform-
: cd i order.

Mas-ala 28—If Sajda-c-Sahav had become duc but one
dellbcrately concluded "the prayer and resolved not to offer the
same, so if no such thing has happened . which disrupts the
Namaz, then he- stlll has the discretion to offer Sajda-e-Sahav.

Mas-ala 29—If ina prayer of three or four Raka’ats, oné
‘concluded it after the _sccond Rakaat. and then remembered, he
should get up immediately and complete the prayer and conclude
with Sajda-e-Sahav. If after ending the prayer after two Raka’ats
he did any such thing which disrupts the Namaz, then it should
be repeated. '

Mas-ala 30—If in forgetfulness one recited Dua-c-Qunut in
the first or second Raka’at of Witr then it is immaterial. He
should recite i againin the third Raka’at and concludc with
-Sajda-e-sahav. .

. Mas:ala 31—In Witr prayer a doubt cropped up whether it
was the second or third Raka’at and the mind is not inclined to-
wards any side, then he may recite Dua-e-Quout in the same
‘Raka’at and then sit and recite Attahiyat and stand to offer one
more Raka’at and again recite Dua-e-Quaut in that and conclude
wuh Sajda-e-Sahav.

) Mas-ala 32—In Wxtr prayer one rccned SUBHANA-
KALLA-HUMMA instead of Dua-e-Qunut and upon remember-
ing also recited Dua-e-Qunut, then Sajda-e-Sahav is not due.

~ Mas-ala 33—One forgot to recite Dua-e-Qunut in Witr pra-
yer and went into bowing (Ruku) after rccmng the Sura; then
_ Sajda-e-Sahav is essential.

- Mas-ala 34—If after reciting Sura Fateha two and three
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Suras were recited, then there is no harm and Sajda-e-Sahav is
not essential.

Mas-ala 35—In a Farz prayer if Sura was also recited in
the last one or two Raka'ats, then Sajda-e-Sahav will not be

due.

] Mas-ala 36—1If one forgot to recite SUBHANA-KALLA-
HUMMA in the beginning of the Jprayer or did not say
SUBHANA-RABBIAL-AZEEM in -Ruku or SUBHANA-
RABBIAL-AALA in Sajda. or to say SAMI-ALLAHOLEMON-
HAMEDA while rising from Ruku or did not raise hands upto
ears (upto shoulders by women) while making intent or did not
recite Drood Sharif and Dua in the last sitting and concluded the
prayer, then in all these cases Sajda-e-Sahav is not essential.

Mas-ala 37—In the last two Raka'ats of a Farz prayer or
in anyone of them, one forgot to recitt ALHAMD arnd simply
stood silent and performed Ruku etc. ‘then Sajda-c-Sahav is
not due.

'Mas-ala 38--Things on which Sajda-e-Sahav is essential if
done in forgetfulness, if they are done intentionally, then the .
prayer should be repeated as Sajda-e-Sabav will not rectify the
prayer. Evenif the Sajda-c-Sahav is offered the prayer will not
be in order. Things which are neither Farz (obligatory) nor
Wajib (essential) in a prayer, their omission_ in forgetfulncss does -
not make Sa_]da-e-Sahav essential. .

Mas-ala 39—If any individual or Imam recites loudly in a.
prayer to bc offered with lower tone recitation or the Imam
recites‘in lower tone in prayer of loud recitation, then Sajda-e-
Sahav should be offered.

Mas-ala 40—If in a prayer of lower tone recitation just two
or three words are recited loudly or in a prayer with loud . recita-
tion a fow words only are recited in a low tone which are not
sufficient for a prayer to be in order, then in both cases Sajdar
c-Sahav is not essential and the prayer would be in order.
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SAJDA-E-TALAWAT
(PROSTRATION OF RECITATION)

Mas-ala 1—There are fourteen prostrations of recitation in
the Holy Quran and they are to be offered after reading or recit-
ing the verse wherever the word Sajda is written on the margin
of the Holy Quran. SaIda-c-TaIawat is essential on reciting or
hearing the verses.

Mas-ala 2—The method of performing this Sajda is to
prostrate saying Allah-o-Akbar without raising hands and recite
in Sajda SUBHANA-RABBIAL-AALA at least three times and
raise the head saying Allah-o-Akbar. This is called Sajda-e-
Talawat. ’

Mas-ala 3—It is better first to stand up ond then go to
Sajda saying Allah-o-Akbar and recite Subhana Rabbial Aala. .
It is also permissible to perform it sitting.

Mas-ala 4—Sajda-e-Talawat is essential for both—one who
recites and the one who hears the verse whether he is sitting with
the intent to listen ths Holy Quran or is engaged in some work
and hears the Sajda verse unintentionally. It is, therefore, advisa-
ble to recite the Sajda verse in 2’low tone so that the Sajda may
not be imposed upon otker listeners. .

Mas-ala 5—The things which are essential for prayer are
also essential for. Sajda-e-Talawat i. e. ablution, cleanliness of
clothes and place and direction of Ka'aba.

Mas-ala 6—Sajda-e-Talawat should be offered in the same
manner as Sajda of a prayer. Sajda on the Holy Quran is not

proper and if done, it remains due.

Mas-ala 7—If one is not with ablution whcn he hears the
Sajda verse, then he should perferm it at’some other time after
making ablution, But it is preferable if it is performed immediately
as one may forget it later on.

Mas-ala 8—1f several or many Sajdas-e-Talawat are due
towards anyone and he has not offered them, then he should.
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- perform them now. These should be performed during life-time,
If not performed, it would be a sin.

Mas-ala 9—If a woman heard the Sajda verse whxlc in her
menses or after-birth discharge, then Sajda-c-Talawat is not
essential for her. But if she heard it when she was in nced of
- bath, then she should offer it after taking a bath.

. Mas-ala 10—If someone hears the Sajda verse in - his illness
when he is too weak to rise and offer Sajda, then he should
accomlpish thie Sajda with gesture. -

Mas-ala 11—1If one reciges SaJda verse in prayer, h.. should
g£o in Sajda immediately then rise and complete the Sura and
perform Ruku. It is also permissible to recite two or three verses
after the Sajda versc and then perform the Sajda-c-Talawat. But
if one recites more verses and then goes in Sajda, ‘thén Sajda will

be offcred but it would be sinful to do so. :

Mas-ala 12—If one recited Sajda verse in a prayer and did
not offer Sajda-e-Talawat in the prayer then it will not be
accomplished if offered after the prayer and it would bs a per-
~ petual sin. It can be pardoned only through repentence and
bescachingly secking forgiveness of ALLAH.

‘ Mas-ala 13—If one goes to Ruku immediately after-reciting

the Sajda verse and intends in Ruku that the Ruku is also for

Sajda-e-Talawat, then the Sajda-e-Talawat will be-accomplished.

But if no such intent was resolved while bowing and when he

goes into Sajda it will alsn be fulfilled whcthcr it was intended
- or not.

Mas-ala 14—While offering prayer if one hears Sajda verse
from somecone clse, then be should not offer Sajda-e-Talawat
while in prayer but should offer it after the prayer. If it
is offered during the prayer, it would not be accomplished and
would be a sin.

‘Mas-ala 15—1f the Sajda verse is repeated several times
while sitting at the same place, then only one Sajdu-e-Talawat is
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due whether performed after the first recitation of the verse or
after the last recitation. If the place is changed and the .same
Sajda.verse is repeated and then again changed the place, then
for every repetition Sajda-¢-Talawat should be offered.

Mas-ala 16 ~If several Sajda verses are recited while
sitting at onc place, then Sajda-c-Talawat should be offered for
each verse.

Mas-ala 17—If someone recited Sajda verse while sitting
and then stood up but did not walk and repeated the verse stand-
ing just on the spot where he was sitting, then only "one Sajda-ec-
Talawat is essential.

Mas-ala 18—After reciting Sajda verse sitting at a place one
goes out for some business and on coming back to the same spot
repeated the same Sajda verse, then in this case two Sajda-e-
Talawat are cssential.

Mas-ala 19—If one recited 2 Sajda verse sitting at a place
and after recitation of the Holy Quran he engaged himsclfin
some other business on the same place i. e. started taking food,
writing or stitching etc. and then again rcpeated the same verse,
then two Sajda-e-Talawat will be due. The engagemeat in some
other business amounts to change of place.

Mas-ala 20—If a Sajda verse is recited in one corpner of a
room or cell and then repeated in the other corner, then only one
Sajda e-Talawat will be sufficient and it does not matter as to
how many times the verse was repcated. Butif oneis engaged
in some other.work after reciting the verse and again rccites the
same verse after work, then two Sajdas would be essential and
$O on.

Mas-ala 21—However, it the house is large, then reciting
and rcpeating the same Sajda verse at ite every comer will make
Sajda-e-Talawat essential for each repetition.
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Mas-ala 22—The sa.isc is the case of a mosque as that of a
small room. If a Sajda verse is repeated several times at one
place or places in a mosque or while walking in it, then only one
Sajda-e-Talawat is essential.

Mas-ala 23—If the samc Sajda verse is repeated several
times in a prayer, then also only one Sajda-c-Talawat is essential.
It may be offered after the first recitation or at the end of all
repetitions whether in the same Raka at or any subsequent
Raka’at,

Mas-ala 24—If someone recited Sajda verse but did not
offer Sajda-e-Talawat and began to pray at the same place after
making intent and in the prayer he again recited the same Sajda
verse and offered Sajda-e-Talawat, then it would suffice for both.
But if he changed the place to offer the prayer then two Sajda-e-

_Talawat are essential.

Mas-ala 25—If a Sajda verss was recited and Sajda-e-Tala-
-wat was also offered and then he began to offer prayer on the
same place in which the same Sajda verse was again recited then
another Sajda-e-Tzlawat should be performed in the prayer.

Mas-ala 26—If anyone is repzating a Sajda verse again
and again sitfing at one place and someone clse heard it and
changed his placc and again heard it and again changed his
place and then heard it for the third time and so on; then in this
. case only one Sajda-e-Talawat for ons who was reciting it but
three or as many Sajda-e-Talawat are essential for the hearer as

many- times he heard it at different places.

Mas-ala 27—In the above case if the place of the hearer is
not chariged but that of the reciter has changed, then the hearer
has to offer only one Sajda-c-Talawat but the reciter should per-
form as many Sajda-e-Talawat as he has changed places.

~ Mas-ala 28—1It is prohibited and execrable to recite whole -
Sura and leave out.only the Sajda verse. Only to avoid Sajda-c-
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Talawat that versc ahould not be left as it will mean the rcjcctioﬁ-
of the Sajda.

_ Mas-ala 29—There is no harm if only the Sajda verseis
recited out of a Sura and no other verse is recited. Ifit is done
in prayer then the verse should be so long as tc be equal to two
three small verses.. But it is better to recite Sajda verse with one
or two verses in prayer.

Mas-ala 30—If anyone hears th: Sajda verse from the Imam
and joins the congregation, then he should offer the Sajda with
the Imam. If th: Imam has already offercd the Sajda-e-Talawat
then there are two courses—if he got the Raka’at in which the
Sajda verse was recited by the Imam, then this man may not offer
the Sajda as.the same has been fulfilled by joining the " same
Raka’at. . But if he did not join the same Raka’at, then he should
offer it after ending the prayer.

 Mas-ala 31—If the Sajda verse is heard from a follower in
congregation, then Sajda-e-Talawat will not be essential for him
or for his Imam or for anyone elsc in the congregation. But for
those whoare not in the congregation and whether theyare
offering some other prayer or not, Sajda-e-Talawat would be

essential.

Mas-ala 32—Laughter in Sajda-e-Talawat will not br:ach
the ablution, but the Sajda in itself will be disrupted.

Mas-ala 33—Stand.mg of a woman by one’s side will not
disrupt the Sajda-e-Talawat.

Mas-ala 34—1If Sajda-e-Talawat has become due in a préycr,
its immediate performance is essential. Delay is not permissible.

Mas-ala 35—Sajda-¢-Talawat which became due out of pra-
yer, if offered in prayer, or which became due in prayer and offer~
ed out of prayer or in another prayer, will not be in order. So
if .anyone recite Sajda verse in prayer and does not offer Sajda-
e-Talawat in prayer, will commit a sin as already described.
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Mas-ala 36—A Sajda verse should not be recited in Juma
or Eid prayers and also in prayers of low tone recitation as the-
followers may be’ perturbed by the prostration.

_PATIENT’S PRAYER (NAMAZ)

Mas-ala 1—Offering of prayers should not be given up under
any circumstance. So long as one is able, he should stand up
and offer prayers: but if unable to stand he should offer prayer in
sitting position and perform Ruku and both Sajdas. In Rukuhe
should bend so much that forc—hcad comes in line. with thc»
knccs.

Mas-ala 2—If one 1s not able even to offer Ruku and Sajda ~
in sitting position as described above, he may perform them by
gestures but should bend more in Sa]das than in Ruku.

Mas-ala 3—It isnot proper toplacea pillow or anything
else for performing Sajdas upon that. If one is unable to perform
Sajda, he may do so by gestures. ,

Mas-ala. 4—If anyonc has the stiength to stand but it causes
pain or there is an apprehen sion of an increase in his illness, it is
permissible for him tp offer prayer in sitting position,

Mas-ala 5—~One can stand but cannot offer Ruku and
Sajda, then he may cither offer prayer in standing or sitting posi-
tion and offer Ruku and Sajda with gestures. But it is better to
offer prayer in sitting positioa in this condition.

Mas-ala 6—-If one is unable even to sit, then he may place
big pillow behind his back and lic down in such a position that
his head remains sufficiently reaised nearing about' sitting posi-
tion and stretch his leg in the direction of Ka’aba and offer prayer
with gestures. It is better, if one has the strength, to keep his
knees standing instead of stretching. The Ruku and Sajdas
should be offered with gestures of head- but the gesture for Sajda.
should be lower than Ruku. If he is unable even to lic with the
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help of a big pillow with head and chest raised high, then he may
lie flat and stretch his legs towards Ka'aba but a pillow should
be placed under his head so that the face may be in the direction
of Ka'aba and not towards the sky and in this position he

should offer Ruku and Sajda with gestures of head bending a
little more dor Sajdas than Ruku. ,

Mas-ala 7—1If any such person instead of lying ﬂat on his
back, lies on his right or left side with his face towards Ka’aba
and offers Ruku and Sajdas with gestures of -head, then it is
also permissible; but it is betier to lie flat on his back.

Ma’s-ala 8—If one is so weak that he is unabte to pray even =~
with gestures of head then he may not offet prayer at all and if this
condition remains for one day and night, the prayer is remitted
completely. But if the condition of weekness remains for: less
then one day and night and he gets back the strength to offer
prayer with gesturss, then he should offer the missed prayers
with signs and should not postpone the same to be offered after
complete recovery because he may die and assuch he would bea
sinner. A

Mas-ala 9—1In the same yay if a healthy ’per,son falls uncon- .
scious and this condition does not remain for more than one day
and night, offering of missed prayers is essential. But if the un-

consciousness continued for more than one day and night, then
offering of missed prayers is not essential.

Mas-ala 10 —While beginning a prayer one was quite heal-
thy but during it some of his nerve was disturbed and it became
so painful that he cannot stand, then he may offer the remaining
part of prayer in sitting position and perform Ruku and Sajdas if
possible, otherwise with gestures of head. . But if his condition
grew so worse that he cannot even sit, then he should complete
the prayer by Iymg flat on his back with legs stretched tbwards
ths Ka’aba.

Mas-ala 11—If anyone offered some part of his prayer in
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sitting position on acoount of his illaess and recovered strength
while sti)l in prayer, then he should complete the remaining pra-
yer in standing position. S

Mas-ala 12—If anyone was unable to perform Ruku and
Sajda due to some illness and performed them with gestures and
during the prayer he regaincd strength to perform them, then the
prayer is lost and instead of completing the remaing praycr. he

should offer the whole prayer again.

Mas-ala 13—1If anyone is- attacked with paralysis and is so
ill that he cannot perform an Istanja with water, tken he should
clean with a clean cloth or a clod of earth and offer prayer. If he
is unable to make Tayammum himself, then someone else should
help him. But if be is so incapacitated that he cannot clean even
with a clean or cloth or clod of earth, then he should offer pra-
yer as he is and the prayer should not be missed. It is not proper-
for anyone clse to see his or her private parts—even the father,
mother, son or daughter are not allowed. However, it is permi-
ssible for husband and wife to see the private parts of each other
in such circumstances and for no one else.

Mas-ala 14-—If anyonc missed some prayers 'Wwhile he was
healthy and then fell ill, then he should offer these missed prayers
inillness in whatever manner it is possible for him and should-
‘not wait for recovery or for gaining strength to offer Ruku and
Sajdas. Allsuch thoughts are satanic. Religion demands that
these should be offered immediately and without delay.

Mas-ala 15—]f the bed of a patient is filthy and cleaning it
" would be painful to the patient then he may offer prayer on the
same. o , .
Mas-ala 16—If anyone’s eye has been operated upon and it
is prohibited for him to move, then he should offer his prayers in
lying position. '
Mas-ala 17—If anyone is tired on acount of lengthy recita-
tion ina prayer, then it is not cxecrable for him to take the
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support of a wall or a stick or a tree. Ol and infirm people
are sometimes in need of such supportin the Tarawih prayers.

PRAYER (NAMAZ) OF A TRAVELLER

Mas-ala 1—If anyone goes on a journey of oneor two
Manzils only,then religious injunctions are not modificd in his
case and according to Shariat he will not be treated as a traveller.
He is required to observe everything as if he is at home and resi-
dent. He should offer four Raka’ats of prayer in which there are
four. If he is wearing a hose, then he can perform Masah over
them for one night and day only and after it not permissible.

NOTE : MANZIL (stage) isthe distance covered by a
traveller on foot andis equal to sixteen British
miles "or about 24 K. M.

Mas-ala 2—One who goes on a journey withan intent of
travelling three stages (Manzils), then according to religious code
he will'b_e treated as a traveller and, becomes so when he goes out
~ of the population of his town. So tong as he walks and remains
within the population of his town, he is not a traveller. If the
railway station happens to be within the populauon, then it is also
treated as part of the population, and if it is without the popula-
tion, then one will become a traveller on reaching it.

Mas-ala 3—Three Manzils or stage is the distance which is
covered by a pedestrian in three days. In countrics where journey
is not by sea or through mountains, its estimate is forty eight
miles or about seventy two Km.

Mas-ala 4—1If the distance is thrcc stages if f covered on foot
i. e. coverable in three days, but while trave! Hing by fast conve-
yance or by railway train it may be covered in a very short time,
then according to religious code (Shariat) anyone travelling such
a distance is a traveller whatever may be the means of his
journey.
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Mas-ala 5—One who is a traveller according to Shariat,
should offer only two Raka'ats in each of Zuhr, Asrand Isha;
and Snuna prayers with the exception of Fajr Sunna, may be
omitted if in 2 hurry there would be nosin. Butifheisnotina.
hurry and there is no risk also of being scparated from other
fellow travellers, then he must offer.  There is no reduction in

thorn. _
Mas-ala 6—There is no reduction in the prayers of Fajr,
Maghrib and Witr. These should be offered in full as usual.
Mas-ala 7—In the prayers of Zuhr, Asr and Isha more than
two Raka’ats in each prayer should not be offered. The oﬂ'crmg
of all the four Raka’ats 1s a sin.

Mas-ala 8—If anyonc in forgetfulness has offered all the
four Raka'ats, thea if he has recited Attahiyat after the second
Raka’at, two will be counted as Farz prayer and two as Nafl
prayer. But he should offer Sajda-e-Sahav. If he did not sit in
the second Raka'at then all the four Raka’ats will be counted ¢s

Nafl prayer. He should offer Farz prayer again.

Mas-ala 9—If anyone breaks his journey on the way with
an intent of staying there for less’than fifteen days, then he will
continue to be a traveller and should offer prayers as a traveller.
But if the intent is to stay for more than fifteen days, then he no

‘longer remains a traveller and should offer prayers in full. But if
he again changes his intent and starts on the journey before fifteen
days, even then he will not be a traveller and should offer prayers
in full. When he restarts from that place and his next destination
is at a distance of more than three stages, he will again become
a traveller and if the distance is less than that, he willnotbea
traveller. :

Mas-ala 10- Onc goes on Journcy with an intent of going
three stages and also intended to stay at a certain place for fifteen
days (provided the place is at a distance of less than three stages
from his town) then he will not be treated asa traveller. He
should offer all the prayers in full on his way.
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Mas-ala 11—One has intended to go three stages but at the
first or second stage his home happcns to be ; then he will not
be a traveller.

Mas-ala 12—A‘ woman started on journey"with the intent
of going four stages but during the first two stages she was'in her
monthly course, .then she will not be treated as a traveller.
After ‘bathing and cleaning herself she should offer full prayers.
- But after purification from the monthly course, if her destination
is still three stages or that she “was clean when she started and
the menses came on her way, then she will remain a traveller and
after being clean she can offer prayers as a treveller.

Mas-ala 13—A traveller while offering prayer intends to
- stay for more than fifteen days, then he no longer remains a
traveller and he should offer even that prayer in full.

Mas-ala 14—If one broke his journey for two or three days
but due to some reasons he cannot resume his journey and every
day he thinks of starting next day or the day after but cannot
proceed and in this way his stay continues for fifteen or twenty
days or a month or more but there was no intent to stay for fif-
teen days, then will continue to be treated as a treveller howso-
ever long a period may pass in this way.

Mas-ala 15—On¢ started on a journey to go to three stages
but after going some distance he changed his mind and came
back home, then from the time he changed.his - mind he no longer
remains a traveller.

Mas-ala 16—If husband and wife are travelhng togcthcx
and on the way wife will stay for as many days as hier husband
will stay, then in this case¢he intent of the husband shall be
counted. If the husband intends to stay for fiitten days
then the wife would also become a non-traveller with her hus-
band whether intended to stay so longor not. Ifthe husband
intends to stay for less than fifteen days, then the wife will also
remain a traveller.

“~ -, B '.,'f‘l’n| -—
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Mas-ala 17—If after travellmg three siages a person reaches
such a place where he has his house, then he will not remain a
traveller whether he stays there for a long or short period and.
should offer prayers in full. If he has no house and iatends to .
stay for fifteen days then also he will not remain a traveller.

Mas-ala 18—If someone intends to stay at several places
duringa journcy for ten days here and for five days there but no
where for full fifteen days, then such a person shall contmue to be
a traveller.

Mas-ala 19 -If anyone has left his home town permanently
and built a house in another town and began to live there cea-
sing all connection with his old housc, then that town or any -
other out side place is equal and if in 2 journey such a psrson
- happsns to stay in his old home town fora few day (less than
fifteen days) then he will remain a traveller.

Mas-ala 20 —If someone missed his prayers while travelling
then on returing home he should offer only two Raka’ats of
Zuhr, Asr and Isha missed prayer. But if some prayers were
missed before going on journey, then he should offer those mis-

sed prayers in full while travelling.

Mas-ala 21 —If after marriage a woman lives with her hus-
band permaneatly then her husband’s home becomes her real
home. Ifnow she goesto her parent’s house at a distance of
three stages and doss not intend to stay for fifteen days there,
then she will remain a traveller and should observe prayers, fast
etc as a traveller. But if she did not intend to live permanently
with her husband, then hcr parcnt's house shall costiaue to be
real home. .o

Mas-ala 22—If prayer timc comes while travclliug in a boat,
then one should offer prayer in it.

Ifone feels giddyin offering prayer in standmg. he may
offer the prayer in sittin gposition.
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Mas-ala 23—The-above rule is also applicable to a Journcy
by railway train.

Mas-ala 24—1If durmg a praycr the train takcs a turn
and the direction of Ka’aba is changed, then one should turn his
face towards Ka'aba in prayer.

Mas-ala 25—If a woman has to goon a journey for three
stages, she should not go unless accompanied by some Mchram
(permitted person) or her husband. Itisa major sin to travel
without a Mchram. Eevn if she has to go one or two stages, it
is not proper to go without a Mehram. 1t has becn forbidden
in Traditions.

Mas-ala 26—1t is also not proper for a woman to travel in
company of such a Mchram who has no fear of Alah and the
Holy Prophet (Sallam) and also docs not observe the laws of
religion.

Mas-ala 27—If one is travelling by an animal drawn conve-
yance and the time of prayer comes, then one should come down
from the conveyance and should offer prayer. In the casc ofa
woman, she should make ablution and offer prayer in cover of
something i.e. with purdah.

Mas-ala 28 —Ifone is so ill that prayer in sitting is permissi-
ble for him, even then he should not offer prayer in a running
carriage. prayer on carriage may be offered after dlsengagmg
the animals from it.

Mas-ala 29—The same is true for women travelling in palan-
quins. While it ison the shoulders of the carriei¥, no prayer
should be offered in it.

Mas-ala 30—If there is. risk in getting down from an
animal or a cart, then it is permissible to offer prayer sitting on
them.

Mas-ala 31—Before starting on a journey it is appreciable
(Mustahab) for a person to offer two Raka’ats of Nafl prayer at
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his house and on rétuming from a journey itie appreciable for
men to go to a mosque first and offer two Raka’ats. Great credit

has been assigned to it in traditions.

_ Mas-ala 32—It is also appreciable for a travelier thet during
the journey when he reaches a Manzil and intends to stay there,
" he should offer two Raka’ ats of Nafl prayer before sitting.

Mas-ala 33—If a persoh intends to stay for ‘ﬁftcen days at
two places and the distance between them is so much that voice
of one place cannot reach the other, thcn in this case he will be

treated as a traveller.

Mas-ala 33—I{ in the abovc problem he intends to stay all
the nights at one place and days at the other, then the place
where he has intended at nigat will become his residence town
and there he is not allowed to offer QASR prayer ie. two Raka’
ats in prayers of four Raka’ats. Now if the other place where he

" stays for the day is at the prescribed distance then he will
become a traveller, otherwise not. -

‘Mas-ala 35—In the same problem if the two pléccs are so
near that voice of Azan of one place” reaches the other, then he
will be treated as resident if he intends to saty for fifteen days at

_both places.

Mas-ala 36—A residents’s prayer if lead by a traveller, is
proper in 2ll cases whether it is a prayer of the fixed time ora
postponed praycr. In such case when the traveller Imam conclu-
des his prayer after two Raka’ats the resident follower should
stand-up and complete the prayer, but he should not recite in these
Raka’ats and only should stand -silently as he is a Lahiq. . The
first sitting of the prayer will be Farz on the follower alongwith
the Imam. It is aporeciable for the travellcr Imam to inform the

ﬂfollowcrs that he is a traveller.

Mas-ala 37—A traveller can also follow a resident .Jmam
but within the time of the-prayer and he will offer full prayer with
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the resident Imam. If the time of prayer has passed then he can
follow the Imam in Fajr and Maghrib prayers only but notin
Zuhr, Asrand Isha prayers.

Mas-ala 38—If a traveller ‘decides to stay while offering a
prayer, whether in the beginning or in middle or in the end but
before Salam or Sajda-e-Sahav, then he should offer that prayer
in full and no Qasr (reduction) is permissible.

RECITATION OF THE HOLY QURAN

Mas-ala 1—It is essential to recite the Holy Quran correctly
and each word shouid be pronounced properly bringing out their
correct voice. Some of the Arabic letters and sigas have similar
voice, care should be taken to pronounce them in their correct
intonation. One letter should not be pronounced instead of other.

Mas-ala 2—If anyone is unable to pronounce any letter
correctly or properly, then such a person should try his best to
learn the correct pronunciation. It would be a major sin if effort
is not made to learn the correct pronunciation and none of his
prayers would be in order. Ifinspite of best efforts the pronun-
ciation could not bc corrected, thcn it is excusable.

. Mas-ala 3—If the pronunciation of letters of ‘similar voice
is correct, but one recites them so carelessly that the voice of one
is pronounced in place of the other, then the prayer shall not be
accomplished and it is a sin also.

Mas-ala 4—If the Sura recited in the first Raka’at is also
recited in the second, then there is no harm. But it is not better
to do so.

Mas-ala 5—The arrangement of Suras as is in the Holy
Quran should be maintained in the prayers and it should not be
changed. For example if a Surais recited in the first Rakaat,
thenin the second Raka’at the Sura occuring in the Quran after

the first one should te recited and not such a Sura which is be-
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fore the one recited in thc fiest Raka’at. It is execrable to change
their order in recitation. Howcvcr if donc in forgetfulness, thcn
there is no harm :
Mas-ala 6—If one has started reciting a verse, it is cxecx;a-

ble to give it up in the middle and start another one witLout pro-
per cause. )
Mas-ala 7—If anyone is quite ignorant of the method of
-offering a prayer or Is a new convert to Islam, then such a per-
son may recite SUBHAN ALLAH in cvery posture and the Farz
‘prayer shall be accomplished. But such a person should con-
tinue to learn the correct metlfod and would commit a sin if not
" done so. : »
Mas-ala 8—Women should not recite ‘the Holy Quranin
a loud voice in any case. They should recite it in a Jow tone.

AZAN (CALLING FOR PRAYERS) AND IQAMAT
. Mas-ala 1—If Azanis called for a prayer, then it is essential
that it should be called at its proper time. It would not be
correct if the Azanis called before time and it will have to be.
repeated at its proper time whether it is of Fajr or some other.

Mas-ala 2—It is necessary to call Azan and Iqamat in the
same Arabic words which have been narrated by the Holy Pro-
phet Sallam. If these are called in any other language or diffe-
rent Arabic words then it would not be correet, though hearing
it pcople may take it for Azan.

Mas-ala 3—The caller of Azan should be a male. It is not
proper for a woman tocallit. If.a woman has called it, it
should be repeated and if not repeated the prayer will regarded
as offered without Azan.

Mas-ala 4—The Azan caller must be sane. If a minor boy
or insane person or one incbriated calls Azan, then it would not
be reliable. "
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- Mas-ala 5—The Masnooa'\Traditional) way of calling Azan

that one who calls it should be clean from all those impurities

hich breach cleanliness and should stand on a raised place sepa-

rate from the mosque facing Ka’aba, closing the holes of his

ears with the index fingers of his both hands, should recite the
following at the full pitch of his voice : '

ALLAH--O AKBER four times; then ASH HADO- ANLA"
ILAHA-ILLALLAH two_times ; then ASH-HADO-ANNA-
MUHAMVIADUR-RASULALLAH two times ; then HAIYYA-
ALAL- SALAH two.times ; then HAIYYA- ALAL-FALAH two
times ’; t"xcn ALLAH-O-*\KBAR tow times and should be con- .
cluded thh LA ILAHA-]LLALLAh calling once only.

thc calling Haiyya-alal-Salah’ he should turn his face 2
little to the" right side and 'while"mlling’ Hziyya-alal-Falah
should turn to the left in such a way:that’ m both turmngs his
chest and feet remam towards Ka'aba.

In the Azan of -Fajr -prayer "ASSALATO KHAIRUM-
MAINUN-NAUM?": should be" called twice after  Haiyya-alal-
Falah. Thus  here.. are -fifteen phrases of Azanin general and

_ seventeen in Fajr.prayer. : Azan should not be called in a singing
way and there should be..a pause between each phrasc so that
the hearer may repeat it. ;

.. -.Mas-ala 6—1QAMAT issimilar. to Azan with the only
difference that Azan is called out side the mosque and Iqamat in-
side the mosque. Azan is-kalled in a loud voice and: Tqamat: in
a low voice: .:ASSALATO-KHAIRUM-MAINUN-NAUM .is not
called in “gamat but instead of it “QADQAMATISSALA" is said
m all the five prayers.

Mas-ala 7-—-—Wh|lc saymg Iqamat thc holcs of the ears'care
.ot closed with fingers and .no turning of face towards right.or
left while. saymg, HAlYYA ALAL- SALAH” or HAIYYA ALAL '
| FALAH. - .- RIS : :

——
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INJUNCTIONS FOR AZAN AND IQAMAT

Mas-ala 1—It is emphasised Sunna(Moa’kkeds) to call Azd
for all compulsory prayers for males whether they are travelle
or resident and praying in congregation or alons and intimely
or missed prayers. For Friday prayer there are two Azans—one
of the time and the other just before the beginning of the Sermon
(Khutba).

Mas-ala 2—If a prayer has been “missed or postponed for
some such reason which cannot be made public, then Azan for
~ such a prayer should also be called secretly so'that other people
may not lcarn about missed prayer because missing of & prayer
on negligence and laziness isa sin according to religion. It s
pot good to cxpose a sin. If several prayers have been missed
and they are being offered at one time then Azan for the first
prayer is Sunna and Iqamat for the rest. .

Mas-ala 3—For a traveller when all of his fellow travellers
are present, Azan is appreciable and compulsory Sunna.

Mas-ala 4-—One who offers prayer at home alone or in con-
gregation, Azan ond Iqamat are apprecinble for him, provided
“the same have not been  said in the mosque of the area bgcause
the Azan and Iqamat of mosque is sufficient for the residents of
the area.
Mas-ala 5—In a mosque where Azan and Iqamat have been )
said and prayer offered, it is cxecrable tocall another Azan or
Igamat for the same prayer. But if there is no permanent
Azan caller or Imam in 2 mosque, thea it is not exccrable but
better. .
Mas-ala 6—If a person is at such a place where conditions
for Friday prayer-exist and it is - also offéred, then if he wants to
offer Zubr prayer, calling of Azan and Iqamat arc execrable

' for him though he may be offering the Zuhr prayer on account
of any legitimate cause or not; or is offering it before or after the

Juma prayer.
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Mas-ala 7—Calling of Azan and igamat are execrable for
women whether they pray alone or in congregation.

Mas-ala 8—Except for obligatory- Farz prayers Azan and
Iqamat are not Sunna for any other prayer whether it be a Kifaya
(sufficed) Farz prayer of funeral or essential prayer of Witr, the
prayer of both Eids or Nafl prayers etc.

Mas-ala 9—Anyone who hears the Azan, male or female,
zlean or unclean, it is apprecible for him or her to respond to it
by repeating the same words which the caller say. But in response
to HAIYYA-ALAL-SALAH and HAIYYA-ALAL-FALAH, they
should say LA-HAULA-WALA-QUWWATA-ILLA-BILLA and
in résponse to ASSLATO-KHAIRUM-MAINUM-NAUN one
should say SADAQTA-WA-BARAQTA. After Azan the follo
ing Dua shou!d be recited. ‘
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~ Mas-ala 10—On hearing the first Azan of Juma prayer it is
sssential to suspend all the business and should go to the Juma
Mosque for Juma prayer. To remain engaged in other work or
transact any business after that Azan is forbidden (Haram).

Mas-ala ll-éRcsponsc to Iqamatis appreciable but not
sssential and in reply to :
one should say

| Garsts G AT |
Mas-ala 12—In eight cases Azan should. not bs responded

(1) While in prayer. (2) When listening to a Sermon whether
pf.Friday or any other. (3) In monthly course. (4) During after
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birth discharge. (5) While teaching or learning religious. lcssons
(6) When engaged in sexual inter course. (7) While passing urine
or stool and (8) While taking food.

If sufficient time has not passed after the calling of Azan,
then after finishing or being relieved of the above acts, response
should be made otherwise not.

APPRECIABLES OF AZAN AND IQAMAT

There arc tow kinds of Azan and Iqamat some are related
to the Azan Caller (Moazzin) and some are about Azan and
.Iqamat:
ABOUT MOAZZIN. . '

Mas-ala 1—An Azan caller should be a. male. Azan and
Iqamat said by a woman are highly excerable and Azan by a
woman should be rcpea;cd

Mas-ala 2—The Azan cailér should be sane person. Azan
and Iqamat by an insane or inebriated or a minor boy are
exccrable and such Azan only should be repcated and not
Iqamat.

Mas-ala 3—-—The Azan Caller should be fully conversant
with essential injunctions and timings etc. of prayers. If Azan'is
called by an ignorant person then he will not get as much reward
or credit as Moazzin;

Mas-ala 4—The Moazzin should be an abstainer and God
fearing person, well informed about the people-of the area and be
able to exhort those who do not attened the prayers provided
there is no fear of being molested.

Mas-ala 5§ —The Moazzin should possess a loud voice.

ABOUT AZAN AND IQAMAT.

Mas-ala 1—Azan should be cailed from a high place out
side the mosque i. e. the place where prayer is not offered in the ‘
mosque. Iqamat should be called inside the. mosque. . To call
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Azan.inside the moéquc isa milder execrability, but the second
Azan of Juma prayer is called inside the mosque and infront of
the_pulpit and it is not execrable.

Mas-ala 2—Azan should be called standing and it is
execrable to call Azan while sitting and if called it should be
repeated.

Mas-ala 3—Azan should be called ina loud voice and it
may be called in a low voice ifitis for one’s own prayer. But
there is great credit for calling it in a loud voice. :

Mas-ala 4—It is a appreciable to close the holes of
both the ears with the index fingers of hands while calling
Azan. T .
Mas-ala 5—Fach phrase of the Azan should be called with
a pause between them so that the same may be repeated by the
listeners. But Iqamat should be said hurriedly. '

. Mas-ala 6—It is Sunna to turn face towards right while
saying Haiyya-alas-Salah and towards left while saying Haiyya-
alal-Falah in Azan only but the chest and feet of the caller
should remain towards Ka’aba while turning. '

Mas-ala 7—While saying. Azan or Iqgamat one should face
Ka’aba, otherwise it would be.a minor execrability.

Mas-ala 8—While calling Azan itais Sunna to be free from
strong impurity and to be free from all fmpurities and uncleanli-
ness is appreciable. While saying Iqamat it-is appreciable to be
quite clcan and free from. stronger and milder impurities. If
anyone calls Azan while in stronger impurity, then it is highly
ex=crable and its repetition is appreciable. So if one says Iqamat
while in any type of impurity, it is also highly execrable but its
repetition is not appreciable.

Mas-ala 9—It is Sunna to pronounce the words of Azan or
Iqamat in their order.

Mas-ala 10—Onc should pot talk in Azan and Idamat even
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for Salam or response to Salam. The injunction is fof both—cal-
ling or listening the Azan'or Iqemat. -

- INJUNCTIONS : ' »

" Mas-ala 1—-If anyone forgot to respond to Azan and recol-

-lects it later, then if much time has not passed, he mey repeat the
phrases of Azan, otherwise not.

Mas-ala 2—If Iqamat has been said and long time has
pacsed and the congregation was not started, then Iqgamat should
be repsated. If much umc did not pe.ss, it should not be
repeated.

Mas-ala 3—If Iqamat has been said and the Imam who had
not offered the Sunna prayer of Fajr begins to offer it now,
then this’ would not-be treated as much delay and Iqamat may
- not be repeated.

Mas-ala 4—1If the caller of Amn dies in: thc mxddlc of
Azan or becomes unconscious or his voice fails or he forgets
some phrase and there is no one to correct him or any breach of
cleanliness happncs and he goes to rcctnfy it, the rcpctxtwn of the

Azan is imperative.

Mas-ald 5—If any milder .brcach' of 'cleenlihcss happens to
the caller of Azan or Iqamat during its calling, then it is better
to complete the same and then go to clean himscif and should
not brezk it.

Mes-ala 6—Calling of Azan of the same time in two mos-
ques by the same man is execrable. He should call Az.an in that,

mosque only where he offers his Farz prayer.

Mas-ala 7—Saying of Igamatis the right of the person
who called the Azan, but if he goes away or permits anyore clse
to call Iqamat, then it is permissible.

Mas-ala 8—Calling of Azan by several persons together is
also permissible,
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Mas-ala 9—The Moazzin should conclude Iqamat at the -
same spot where he began it. That is, he should not move while
saying the Iqamat.

Mas-ala 10—The intent for Azan or Iqamat is not neces-
sary but there is no credit withoutit. The intent for Azan is
just to resolve in mind that he is calling Azan for the pleasure
of Allah to gaia credit and for no other purpose.

TAHIYATUL MASIJID _
Mas-ala 1—This prayer is for one who enters a masque.

Mas-ala 2—This prayer is in fact in honour of the Mosque
which in other words is Glory of Allah because a house is honour-
ed on account of its owner and not for itself. The mosque is
the house of Allah. '

Mas-ala 3—Two Raka'ats of Tahiyatul Masjid prayer be
offered on entering the mosque before sitting. If ihe time when
one enters the mosque is execrable for prayer, then the following
phrases be recited four times : '

and tecitc Darood Sharif thereafter.

273793 Zr o 370 3 C,,)
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Mas-ala 4—The intent for this prayeris:
YOS [ e 0 ot Dy
(Navaito-An-Osalli-Raka’ati-Tahiyatul-Masjid) or in one’s own

language such as, “I intend to offer two Raka'ats of Tahiyatul
Masjid."”

, Mas-ala 5—There is no restriction of two Raka'ats. If
four Raka'ats are offered, there is no harm. If immediately on
entering the wosque some'Sunna of Farz prayer is offered, then
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it would fulfill the Tahiyatul Masjid and will get reward for it
also even if it was not intended.

Mas-ala 6—If one sits down after entering the mosquc and
then offers Tahiyatul Masjid, then there is no harm: but it is
better to offer it before sitting.

Mas-ala 7—If anyone has occasions to go to mosque seve-
ral times, then it is enough to offer Tahivatul Masjid once only —

cither in the beginning or in last.

TARAWIH PRAYERS OF RAMAZAN

Mas-ala 1—Offering of Tarawih praver in the month of
Ramzan is Suana. It has been greatly stressed and its omission
is a sin. Twenty Raka’ats of Tarawih are to be offered after the
Farz and Sunna prayers of Isha with =~ intent of two or four
Raka’ats ata time. But it is preferable to offer Tarawih in
two Raka’ats and in congregation. It is better to offer Witr prayer
after - Tarcwih, but if offered before, even then there is no harm.

Mas-ala 2—\While offering Tarawih it is appreciable to sit
after every two Raka'ats for as much time as is spent in offering
four Raka’ats. It is also permissible to sit for iesser time if
men fcel incovenienced or there is fear of congregation being
reduced. During this sitting it is permissible to offer Nafl
prayer or recite some Dua or simply remain sitting silent.

Mas-ala 3—If anyone has offered Tarawih prayer after Isha
and later on found that there was some lacuna in the Isha prayer
due which the same stands disrupted, then offering of Tarawih
also becomes essential after repeating the Isha prayer.

Mas-ala 4—If Isha prayer has not been offered by some-

one in congregation, then Tarawih also should not be offered in
congregation as Tarawih is subject to Isha prayer. But if other

people after performing Isha prayer in congregation arc cngaged
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in congregational Tarawih prayer, then it would be’in order for
such a person, who did not offer- Isha prayer in congregation,
to join the Tarawxh congrcgatxon

Mas~ala 5—If anyone reached the mosque when Isha pra-
yer has been offered, then he should first offer Isha prayer and
then join the Tarawih congregation. If due to this delay some
Tarawih have been missed, then he should offer Witr and the
Witr should be-offered in congregat.on. '

Mas-ala 6—It is Sunna Moakkeda (Emphasised Sunpa)to
hear one complete recitation of the Holy Quran in its order
during the month of Ramazan. "It skould not be missed on ac-
count of laziness or lassitude. But if it is feared that if
one complete Quran is recited, it will prevent people from com-
ing to Tarawih or will disrupt the congregation, then only so
much be recited as is agreeable to the people.

Mas-ala 7—Only ten Suras of the Holy Quran from Sura
Fateha to Sura Nas may also te recited in Tarawih—one Sura in
each Raka’at and the same Sura be repeated in the remaining
ten Raka’ats. Recitalion of other Suras is also permitted.

Mas-ala 8—-Not more than one complete Holy Quran should
be rccncd in the. \xholc of Ramazan unless it is found that peo-
ple are mtcrcste_d in more than one.

,Mas-ala 9—-Réciting of one complete Holy Quran in one
night is permissible provided people are interested and it would

pot be disagreeable to them. If people are inconvenienced by it,
then it is execrable.

Mas-ala 10—In Tarawih prayer once. in‘the beginning of
iny Sura BISMILLAH should be recited loudly asitisa verse
bl the Holy Quran, though not the part of any Sura. So if Bis-
nillah is not recited even once, then the Holy Quran would not
be complete being short of one verse and if it is recited in a very
pw voice, then the hearing of Holy Quran by the followers will
ot be complete.
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" Mas-ala 11—1It is Sunna to offer Tarawih prayer in the who
month of Ramazan, even if the recitation of Holy Quran h:
been completed before the end of the month. For instaace if tt
Holy Quran has been completed in ten or fifteen days, then di
ring th¢ remaining days of .the offering of ‘Tarawih is Sunn
Moakkeda (Emphasised Sunna)

Mas-ala 12—It it correct that recmng of Sura Ikhlas thric
in Tarawih is execrable.

NAMAZ-E-ISTASQA (PRAYER FOR RAIN)

When rains bave failed and it does not rain, then in suc)
time it is Sunna to pray to Allah for rains. The appreciabl
method of this prayer according to Sunna is that all -Muslim:
along with their sons, the aged men and their animals should gc
on feet to the jungle, dressed ordinarily and ina very humbl
way. _

. -There they should repeat and should discharge their rights
and dues of those which may be due. They should not take any
non-believer or rejector with them. They should then offer two
Raka’ats of prayer without Azan and Iqamat in congregation and
the Imam should recite loudly. Then the two sermons like Eid
should be read and then the ‘Tmam should stand up facing the
Ka'aba and raising both hands should pray to Allah for rain and al

_the followers should also pray. This should be done successively]
~ for three days and not more. Butif it rains before going to

the jungle or just after one day of the prayer even then three
days should be complcted Ttis appreclable to fast during the
three days and to give alms bcforc going for the prayer.

2
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NAMAZ-E-KASAUF-WA-KHASAUF
(PRAYERS DURING ECLIPSES)
KASAUF : Solar eclipse.
KHASAUF: Lunar eclipse. :
Mas-ala 1—To offer two Raka’ats of prayer at the time of
olar or lunar eclipse is Sunna.

Mas-ala 2—The ‘solar eclipse prayer should be offeredin
ongregation provided the Imam of such congregation -is the.
mam of Juma prayer or the ruler of the time or his represen-
ative. It has been stated in one report that the Imam of every
nosque can lead such prayer in his mosque.

Mas-ala 3—Azan and Takbir are not necessary for such
rayer, but to.call the people together for such prayer, it may be
alled :

| K r’[; §| ﬁ"!'
(Assalato-Jamiyatun i.c. gather for prayer.)
Mas-ala 4—It is Sunna to recitc'lcngthjr Suras like Sura

aqar and stay looger in-Ruku and Sajda. Recitation of the
[oly Quran should be done lowly..

Mas-ala: S—Immcdxately after ending the prayer the Imam
10uld devote himselfto Dua (Pray) and the followers should say,
meen” and in this way praying (dua) should continfé upto the
d of eclipse. But if in this condition the sun sets or the time
some prescribed prayer comes, the praying should be stoppcd
d the prayer of the time should be offered.

Mas-ala 6—At the timc of lunar also two Raka’ats of pra-
rarc Sunoa, but congregation is not essential. These should
offered individually’in homes ‘only. ’

Mas-ala 7—When there is some fear or trouble, offering of
yeris Sunna i.. ina storm or earth-quake or lightening or
oting of stars in large number or hail storm or heavy rains or
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spreading of some epidemic or there be fear of encimy etc. In
praycrs of all such’ occasions there should be no congregation.
These shou!d be offered individually in homes. Whenever  the
Holy Prophet was in trouble he used to offer Namaz.

SOME OBLIGATORY AND ESSENTIAL
PROBLEMS OF NAMAZ.

Mas-ala 1—Recitation is not for " Mudrik follower. The
recitation of Imam is suficient for all the followers. According
toImam Abu Hanifa recitation by the followsrs béhind the
Imam is execrable.

Mas-ala 2—For Masbugq it is essential to recite in one or
two Raka’ats of his missed prayer in which recitation is essen-
tial.

Mas-ala 3—1In short, in the presence of Imam the followers
should not recite Holy Quran except the Masbug who has to
recite as there willbe no Imam in the missed part (Raka'at) of
his prayer.

Mas-ala 4—The place should not bz higher than 18 cm.
from the feet. If Sajda is offered on a higher place than this, it
would not be in order. But in case of urgency and there being
no other way, then it is permissible.

Mas-ala 5—In the prayers of both the Eids in addition to
the usual Takbirs, six more Takbirs are essential.

Mas-ala 6—1It is essential for the Imam to recite loudly in
both the Raka’ats of Fajr ; in the first two Raka’ats of Maghrib
and Isha: the two Raka’ats of Friday prayer ; in both the Eid pra-
yers. Tarawih and Witr of the month of Ramazan.

Mas-ala 7—It is permissible for one praying individually
to recite loudly or in a low voice in the both Raka’ats of Fajror
in the firts two Raka’ats of Maghrib and Isha prayers. Jurists
have defined the limit of louder voice as one which can be heard

-

-
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by another person and the low tone which can only be heard by
one reciting but no one else.

Mas-ala 8—For the Imam and one who is offering prayer
individually, it is essestial to recite in low voice in all the Raka’

ats of Zuhr and Asr and in the last Raka'at of Maghrib and Isha
prayers.

Mas-ala 9—Recitation in Nafl prayers offered during the
day, should ve¢ ina low tone ; but in Nafl prayers offered at night
the recitation may be in a low or loud voice.

Mas-ala 10—If anyone offers missed prayer of Fajr, Magh-
tib or Isha individually, it is cssential for him to recite ina low
"voice when offered during day time ; but if offered at night, the
voice may be low or loud as he likes. ’

Mas-ala 11—If anyone forpets te add Suraafter Sura Fatbea
in the first and second Raka’ats of Maghrib or Isha, then he siould
add some Sura in the third or fourth Raka’ats and in thesc rect.
tations in louder tone is essential and a Sajda-e-Sahav in iheend
also essential.

NAMAZ-JAMAAT (OFFERING OF PRAYERS
IN CONGREGATION} .

To offer prayer- in congregation is emphasised Sunna {Moak-
keda). At least two persons offering prayer together make up
the congregation that is, one of them is imam and the other bl
lower (Mugqtadi).

Participation of only one person Desides the imam will maake
up the congregation, whether: the psrson is o man or womar,
slave or free or even a minor. But in the prayers of rrday il
both the Eids at least threc persons besides the Iinam are essen-

tial to constitute a congregation.

It is not gecessary for a congrsgation that it should bz fu:
Farz prayer oply—even Nafl prayer may be oifered in congregz
ion. But it is not proper to be habitual of Nafl congregaticn,
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VALUE OF CONGREGATION :

In many Traditions the importance and excellence of
congregation has been reported with the definite conclusion that
congregation is pre-eminent requisite .or condition for perfection
of Namaz. The Holy Prophet Sallam never missed it, evenin
his illness he went to the mosque with the help of others to offer
prayer in congregation. He used to be very angry with those who
missed or neglected congregation and wished to award severest
punishment to such persons.

HADITH

Mas-ala 1—-The Holy Prophet Sallam is reported by Ibn
Umar to have said that congregational prayer has twenty scven
times more credit than a prayer offered individually.

Mas-ala 2—The Holy Prophet Sallam has said that offering
prayer with a person is much better than offering it alone and it
is still better to offer it with two others. The larger the congre-
gation the more it is liked by Allah.

Mas-ala 3—Once at the time of Isha prayer the Holy Pro-
phet Sallam said to his companions who were present.in the con-
gregation that some men haye gone to sleep after offering prayer
alone, but the time they (who were present) spent in waiting for
the congregation is also counted as ‘spent in the prayer.

Mas-ala 4—It kas been reported by Hazrat Buraida Aslami
that the Holy Prophet Sallam has said that glad . tilings be given
those who go to the mosgue in dark nights for congregatian, that
on the Day of Judgment there will be brightest light for them.

» Mas-ala §—1It has been reported by Hazrat Usman Gbhani
. that the Holy Prophet Sallam has szid that one who offers his
Isha prayer in congregation, he will be rewarded credit for that
equal to half night's prayer and one wbo will offer his Isha
and Fajr prayers in cungregation will be rewarded by credit
equal to whole night’s prayer,
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Mas-ala 6—Hazrat Abu Huraira has reported that one day
the Holy Prophet Sallam said that he wished to order someone
* to collect fire-wood and then order for Azanto be called and
députing sameone to lead the prayer he (Prophet Sallam) go to
the houses of those who did not come to the congregation and
burn their houses.

Mas-ala 7—It has been reported by Hazrat Abu Abbas that
the Holy Prophet Sallam has said that one who does ‘nét join
the congregation after hearing the Azan and has no legitimate
excuse also, then the prayer which he offers alone in his houss
will not be accepted. The companions asked the Holy Prophet
Sallam as to what could be the legitimate excuse, the Prophet
Saflam replied, ‘Fear or illness.’ .

There are lot of Traditions emphasising the importance of
congreg-. .on. Only a few of them have been described.

CONDITIONS OF PROPER CONGREGATION

Mas-ala 1—Persons joining congregation should be male.
For women it is not essential.

Mas-ala 2—To be majorand matured in age. For minor
children congregation is essential.

Mas-ala 3—To be a free man. Congregation is not neces-
sary for a slave.

Mas-ala 4—To be free from legitimate excuse. ‘

Mas-ala 5—To bea Muslim. The participation of a non-
~ believer is not proper. '

Mas-ala 6—To be sane. The participation of an insane,
unconscious or inebriated in congregation is not proper.

Mas-ala 7—While intending for the prayer the follower
should also intend to follow the :mam i.e. to say inmind that be
intends to offer such and such prayer following that Imam.
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Mas-ala 8—The place of the Imam and the follower should
be the same i.c. both should be in the same mosque or housc.

INJUNCTIONS

(=

If the follower stands on the roof of the mosque and
the Imam inside the mosque, then it would be in order
as the roofisa part of the mosque. In the same way
if anyone's roof adjoins the mosque and thereis no-
thing between them, then that roof will also be treated

as part of the mosq for- thc purpose of followmg thc '

- Imam.

(b)

(©)

Gy

If the mosque is,vcry large or it is house orjungIc and
a large the distance between the Imam and the follower
is so much in which the rows (Saf) can be formed then
both the spots shall be considered APART from each
other and in such case following will not be correct.

If there is a canal or some clean tank intervening bet-
ween the Imam and the followers or there is a comon
passage and there areno-rows in between then both the
places would not be treated as one and it will not be in
order for those in one row to follow the row. on the
other side. '

To follow one on horse-back by a pedestrian or -of a

- “rider to follow another rider is not in order as the places

of both are different. If the persons are riding the same
mount then it. xs pcnmss;blc for them. i

Mas-ala 9—The praycr of thc Tmam and the fouowcr should
not be different. If they are differtit following would not be in
order. For example,the Imam is onering Zuhr prayer and the
follower intends for Asr.prayer. ‘(irthe-Imam is.offering the
prcvxous day’s Zuhr and the followcr mthds for that day s Zuhr
praycr, then the following w:ll not’be’ correct. But if the Imam
it offering "’ Farz prayer, and’ the fonowcr ‘ntends fcu' Naﬁ praycr,
then the'following ‘would be in order.
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If the Imam is offering Nafl prayers in Ramazan and the
follower intends for Tarawih of Ramazan, then also the following
will not be correct as the prayer of the Imam is week while in
the above (No. 9) the prayer of the Imam is pre-eminent or

strong.

Mas-ala 10—The prayer of the Imam should be correct. If
Imam’s prayer is disrupted then the follower’s prayer will also
be disrupted automatically whether known during or after the
praver.

(a) If the Imam was without ablution and recollected the
same during or after the prayer, then the prayer would be
disrupted.

(b) If the Imam had strong pollution stuck to his clothes
more than the prescribed limitand it was diccovered during or
after the prayer, then the prayer would be disrupted.

(c) If the prayer of the Imam has been disrupted and
the followers are unaware of it, then it is the duty of the Imam
to inform the followers as soon as possible so that they may
repeat their prayer. The information imay be conveyed through
announcement, messenger or even letters,

Mas-ala 11—The follower should not stand ahead of the
Imam but should be on his side or behind. If he stands aheads
of him the following would uot be in order.

Mas-ala 12—If the heel of the follower is ahead of the
Imams, thenit will be treated as the follower is standing ahead
of the Imam. Ifthe heel of the follower is not ahead of the
Imams but the fingers are following would be ir order.

Mas-ala 13—The follower should know the changes in
Imam’s postures like Ruku, Sajda, sitting etc. whether by dire-
ctly seeing him or through the Takbirs colled by him or some-
one clse or by secing other followers. If the fallower is not aware
of the changes in Imam’s postures, then the following will not
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be in order. If they are known somehow inspite of some inter-
vention, then the following would be in order.

'‘Mas-ala 14—If it is not known whether the Imam is
Muqeem (resident) ora traveller but it is guessed that he is resi-
dent (provided he is not in a city or village) and leads the prayer
like a traveller i.c. observes Qasr and ends after two Raka'ats
and the follower thinks that the Imam has done so in forgetful-
ness, then the follower should compiete his four Raka’ats. But
the follower should ascertain afterwards about the position of
the Imam. If afler enquiry it was fecund that the Imam was
actually a traveller, then the prayer of the follower was in order.
But if it is found that the Imam did so in forgetfulness, then the
follower should repeat bis prayer. But if it was not ascertained
and the follower remained in doubt even then he should repeat
his prayer.

(a) If the Imam is presumed to be a resident but heis
leading the prayer out-side thecity or village #nd observed Qasr
. in prayer of four Raka’ats and the follower thought that it was

done in forgetfulness, even then the follower should complete
his four Raka’ats. It would be better if the correct position of
the Jmam is ascertained later.

(b) In sbort the ascertaining of the state of the Jmam
is nccessary when a Imam, while in a city or village, Jeads only -
two Raka’ats in prayer of four Raka’ats and the follower has

some doubt,

* Mas-ala 15—Except recitation the follower should remain
with the Imam in all other Items of Namaz whether performed
alongwith the Imam or before or after provided that the Imam
joins before the completion of the item.

EXAMPLE:
(a) The follower bows, prostrates etc. with the Imam.

(b) If thc follower bows when the Imam has risen
from it.
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() When the follower bows, prostrates etc. before the
Imam performs them, but in this position the action should be so
prolonged that the Imam joins him and if the Imam does not join

hjm. then the following would not be in order.

Mas-ala 16—The state of the follower should be inferior or
equal to the ITmam. ‘

(a) Itis permissible for one who can stand to follow
one who is incapable of standing as according to religious code the
sitting of an incapacitated person is like standing.

~ (b) Ttis permissible for one who is with ablution and
bath to follow onc who has performed Tayammum as in matter
of purity ‘bath and Tayammum are in the same order—none is
more or less than the other.

(c) Itis permissible for cne who has washed to follow
one who'has performed Masah, because Masah and washing are
equal in purity.

(d) The following of an incapacitated by another in-
capacitated is permissible provided both of them are suffering
from the same disease as gases or diabetes. '

(¢) Tt is permissible for an illiterate person to follow
another illiterate person. provided there is no Qari (literate)
among the followers.

(f) The following by 2 woman or a minor of 2 malé.
(g) 1t is permissible for a woman to follow a woman.

(h) It is pcrmxssxblc for a minor glrlsor a boy to follow a
minor male. : S

(i) It is permissible for one ofi‘crmg Nafl prayer to '.
follow one who is offering Wajib (esscatial) prayer.

(G) Onec: offeripg Nafl prayer can follow one who is
also offering Nafl.
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(k) It is permissible for one offering a vowed prayer
to fcllow one offering Nafl prayer because prayer of an oath is
in fact a Nafl.

(1) It is also permissible to ofer Nazr prayer (vow)
following one who is also offering a Nazr prayer.

In the above examples from (a) to (1) conditions for con-

gregation being in order have become explained. If the Imam is
superior or equal to the follower, then the following and the

prayer will be correct and in order.

Mas-ala 17—Following are cascs ia which the Imam’s state
is inferior to that of the follower whether definitely or doubtfully
and as such the following would not be in order :

(a) It is not permissible for a major-male or female, to
follow a minor. ‘

(b) It isnot permissible for a male, whether major or
minor-to follow a woman.

(c) The following of an eunuch by another eunuch
will not be correct. This type of being is rare and about such
persons it cannot be said with certainty whether they are men
or women.

(d) It is not permissible for a woman who does not
remember her period of menses”to follow another woman in the

same condition, because there is an apprehension that this may
be the peirod of *he Imam woman and the follower may be clean

and the Imam should be stronger and superior in position.

(¢) The following of 2 woman by an eunuch will not be
correct as 1t is just possible that the eunuch may be a male.

(f) Itisnot permissible for a sane person to follow an
insane, inebriated, unconscious and a fool. -

(g) 1tis not permissible for one in cleanliness and purxty
to follow an incapacitated person.
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(b) It is not permissible for one having one excuse to
follow one having two excuses, that is, it is not permissible for
one suffering from gases to follow one suffering from gases and
diabetes. ' '

(i) Tt is not permissible for cne having one kind of in-
capacity to follow one having another kind of incapacity, that is,
one suffering from diabstes should not follow onc suffering-from
gases.

(j) Tt is not permissible for Qari (literate) to follow
an ignorant. Qari (recitor of Quran Jiterally) is one who reme-m
ers so much of Holy Quran correctly asis required in the
praycrs and ignorant (Ummi) is one who does not remember
even so much.

(k) The following of an ignorant persun by another
ignorant is not psrmisslble if anyone remembering the necessary
part of Holy Quran is present in the congregation. In such case
not only the prayer of the Imam shall be disrupted but that
of the followers also consequently.

(1) It is not permissible for an ignorant to foliow a
dumb person because no doubt the ignorant cannot at present
recite the Holy Quran, but he is capable of learning it ; but the
dumb is not even able to learn it. -

(m) One whose necessary parts of the body are cover-
ed, cannot follow a naked or scantly clothed.

(n) It is not permissible for one who can perform Ruku
and Sajda to follow one who is incapable of doing these:

(0) It is not permissible for one offering Farz prayer
to follow orie offering Nafl prayer.

(p) It is not permissible for one offering Nazr prayer
to follow one offering Nafl prayer as Nazr is an essential prayer.

(@) It isnot permissible for one having correct pronun-
ciation of words to follow one who cannot pronounge the words
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correctly or changes the words.  But if a Jletter or two happea to
“be mxs-pronounced thcn thc followmg would bc corrcct

(r) The Imam should not be one uho has to .remain
single at the time of p-ayer i.c. one who. .missed some, Raka'ats of
the prayer and has to complete them smgly The fo)lowmg of
‘such'a pc:son by anyonc would not be in order. : -

-..EXCUSES FOR CONGREGATION
There are fourteen excuses when congregation niay bc given
: np.

:'Mas-ala 1~-When clothes for covcrmg the essential parts of
the body are not available,

Mas-ala Z—If there is much slush or mud on the road or
way to the mosque and it is difficult to walk But it is appreci-
able to go.

Mas-ala 3—When there is heavy rain ; but it is preferable
to go cven then, .

Mas-ala 4—When it is very cold and there is fear of catch-
ing some illness or aggravation of the present illness by going
‘out to the mosque.

Mas-ala 5—If there is nsk of propcrty ‘and wealth being
stolen in absence.

Mas-ala 6—When there is fear of confronlatlon with "an
enemy on the way.

Mas-ala 7—If there is fear of mecting a creditor and being
embarassed by him provided that he is not in a position to repay
the debt. If he is capable of repaying the debt then it would not
be permissible for him to give up the congrcgauon on this
account.

Mas-ala 8—If itis pitch dark at night and the palh is not
visible and one has no other means of light also.

Mas-ala 9—1It is night and a severe storm is raging.”
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Mas-ala 10—One is attending a patient and it is feared
that if he goes to the mosque the patient may be inconvenicnce
or worried and there is no one else to look after the patient.

Mas-ala 11—If the meal has been cooked or is nearly cock-
ed .and one is so hungry that he may not be able to devote fully
to the prayer.

Mas-ala 12—When there is immense urge for urination or
for easing oneself :

Mas-ala 13—When one intends to go on ajournc;' and
there is an apprehension that by offering prayer in congregation
he may be delayed or miss wravan or the train.

Mas-ala 14—If one is 1l! and cannot walk due to itoris
blind or decrepit or has lost his legs. But if a blind can conve-
niently walk upto the mosque, he should not n=glect or miss the.
congregation.

INJUNCTIONS FOR CONGREGATION

Mas-ala 1 Congregation in prayers of Friday and both
the Eids—that is, Eid-ul-Fitr and Eid-ul-Azha. Individual perfor-
mance of these prayers is not in order.

Mas-ala 2— In the daily five times® prayers. congregation is
Wajib (essential) provided there is no legitimate excuse.

Mas-ala 3—In Tarawih congregation is a stressed Sunna,
even if one has completed the hearing of one whole Holy Quran
with congregation before the end of Ramazan. It is to be con-
tinued till the visibility of Eid moon. :

Mas-ala 4—Performance of Witr prayer in congregation
during the month of Rmazan is appreciable, but on other days
besides Ramazan, it is mildly execrable if perpetuated. There
is no harm if occasionally two or three men offer Witr in congre-
gation. '
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Mas-ala 5—In solar elipse prayer congregation -is prohibit-
ed execrability and also if Nafl prayers are offered with all prepa-
rations of a Farz prayer i.c. with Azan Iqamat.

Mas-ala 6—1If two or three persons collect incidently with-

out callmg and offer Nafj prayer in congregation, then there is
no harm ; but it should not bec made a practice or rule.

Mas-ala 7—The second congregation of every Farz paryer
is prohibited execrability under the following conditions :

- (a) The mosque isin a mohalla or locality and is not
situated on a public highway. The definition of 2 mo-
halla mosque is thatit has an appointed Imam and
men of the locality generally offer their prayers there.

(b) The first congregation has been held with loudly
called Azan and Iqamat.

‘(c) Prayer inthe first congregation has been offered by
the residents of the area and who also have the right
of management of the mosque.

(d) The second congregation is also held with all the
same preparation and conditions which were observed
in the first. This condition has been prescribed by
Imam Abu Yusuf alone while according to Imam Abu
Hauifa it is cxecrablc even if the conditions have been

changed.

So if the second congregational prayer is offered at home
and not in the mosque, then it is not execrable. So if none.of the
abovementioned four conditions exists, i.e. the mosque is on a
public highway and not of the loaclity and a second or even third
or fourth congregation ofa prayer is held, it is not execrable.
Off the first congregation was held without the Azan and
Igamat being called loudly and the seccond congregational prayer
was offered by such persons who were not residents of that area
and have no say in the management of the mosque; or as
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according to Imam Abu Hanifa the second congregation is not ef
the same type as the first; then in all such cases it is not execrable.

If the Imam of the second cogregation stands at a different
place than that of .the Imam of the first congregation, then the
situation and - condition of the second congregation will be
changed and it will not be execrable as such.

WARNING :

Though some people follow the opinion of Imam Abu
Yusuf but the opinion of Imam Abu Hanifa is logically stronger
and sound. Now-a-days when in mattcrs of religion and parti-
cularly in congregational prayers there is a general slackness and
reluctance in practice, then the proper course would be prescribe
execrability even in case of change in conditions and situations
because . men may be encouraged to deliberately miss the first
congregation and may make it a practice to arrange second con-
gregation only. :

————

ABOUT THE IMAM AND THE FOLLOWERS

Mas-ala 1—The followers should select as thzir Imam the
rerson who is most suitable and possess a viriuous conduct from
.mongst those present for the congregation. If there are several
uch persons, then the one whois favoured by the majority
hould be the Imam. If in the presencc of a more suitable per-
on some other person is made Imam, then-it will be an act
bainst the Sunna and would amount to giving up Sunna.

Mas-ala 2—The person most suited to be the Imam should
e one in order of his merits and qualifications 2

(@) is well versed with the requisites of prayer provided
that there is no §apparent impicty in him and he fully
remembers the minimum portion of Holy Quran the
recitation of which is Sunpa and recites the Holy
Quran correctly.
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(b) Then the person who recites the Holy Quran propcr
P according to the rules of intonation.

"™ {¢)" Then the oldest amongst those present for the cor
' - gregation. ' »

(d) Then the person who is the most handsome.

(¢) Then the most respectable person.

(f) Then the person possessing a sweet voice.
~ (&) Then the man who is most well dressed.

(h) Then a resident in prcfcrcncc to a traveller.

(1l The pcrson possessing two qualities should be prcch
‘red to oné who has only one, that is, the person wh
knows the requisites of prayer and also recites the Hol

-Quran properly, should be preferred to one who oal
knows the requisites of Namaz but cant.ot recite th
Holy Quran so well.

Mas-ala 3—If the congregation of a prayer is held in som
ope's bouse, then the owner of the bouse has tke stronger rigl
to be the Imam or anyone else nominated by him. Butif th
owner is quite ignorant or illiterate and others are fully acquaint
ed’ with the l'chlSltCS, then it woutd be the nght one of them t

lcad the prayer. .

" Mas-ala 4—If there is . pcrmancnt Imam of a mosqu
then no one else has the right to lead the prayer unless the Imar
asks someone else to lead. :

. Mas-ala §5—In the presence of the Qazi ora Muslim kin
no other person has the right to lead the prayer.

Mas-ala 6—To lead the_prayer without the consert of tH
community is a prohibited execrability, but if the person is moj
suited and deserving to lead the prayer and there is no othe
person so quelified as he, then -his leading the prayer is ng
execrable. People opposing him are wrong.
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Mas-ala 7—To make an impious and innovator person
the Imamis a prohibited execration. Butif, mayitnot be, no
sther except him, is present then it is not execrable. Similarly if
ransgressors and innovators are so powerful that they cannot
>e set aside or there is danger of great disturbance in doingv_so,
hen it it not execrable for the followers to follow such a per-
son.

.Mas-ala 8§ —To appoint one, who is a slave according to
-eligious code (even though hc is liberated) as Imam or a rustic or
1 blind who does not mind his cleanliness or a person with weak
rye-sight at night ora bastgrd isa milder execrability. Butif
such people are highly educated and other have no objection
o their béing Imam. then it is not execrable. In the same way
:1s a milder execrability to make Imam a beautiful youngman
»hosc beard bas not yetcome up ora foolish man.

Mas-ala 9—In all the obligatory and essential requisitey of
Jarnaz the followers should follow the Tmam; but it is not neces-
ary in the Suana and Nafl prayers.

Mas-ala 10—It is prohibited execrability for the Imam to
ecite longer Suras in prayers than allowed by Sunna or to per-
orm Ruku or Sajdas of a longer duration. On the other hand
he Imam should have regard for the nceds and weaknesses
f the followers. It is better, if the needed, the Imam should
ecite a bit little than prescribed by Sunna so that people
say not suffer and consequently the congregation may-ot be
hinned. .

Mas-ala 11—If there is.only onz follower in a prayer, whe-
her major or minor, he should stand on the right side of tbr
mam with him or a little backward. It is execrable for him to
tand on the left side of the Imam or behind him.

Mas-ala 12—If the followers are more than oae, they should
fand in a row behind the Imam. If there are only two followers
nd they stand on the right and left of the Imam, it is milder
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execrability. It would be strong execrability to do’soif the
followers are more than two beccause it is essential for the
Imam to stand ahead of the followers when they are more than

two.

Mas-ala 13—If at the beginning of prayer there was only
one follower and he stood on the right side of the Imam; but
after sometime more followers came, then the first follower
should move backward so that a row ‘may be formed by all the
followers behind the Imam. If the first follower does not raove
back, the new followers should pull him back. Butif the new
followers unintentionally stand on both the sides of the Imam,
then he (Imam) should step forward so that all the followers
may come in one row behind him. In the same way if there
is no space for the followers to step backward, the Imam should
himself move forward. If the followers are ignorant of the rules
of congregational prayer, as is gencrally the case now-a-days,
then the first follower should not be pulled back lest he may do
something which may disrupt the prayer itself.

Mas-ala 14—If the follower is 2 woman or a minor girl, then
she should stand bebind the Imam. It is immaterial whether she

is alone or more than one.

Mas-ala 15—If there are different types of persons amongst .
~ the followers—men, women, minors—then the Imam should
arrange them in such a way that men are in the first row, the
minor male children in the next, then women and in the last row _

minor girls.

Mas-ala 16—The Imam should arrange “.the rows properly
and should not allow the followers to stand in disorder. He
should djréct all to stand in a straight line. The followers should
stand so closely in the rows that no vacant space is left belwaen |

them.

Mas-ala 17—1t is execrable for one.man to stand alone
behind the row. In such case he should pull back someone from
the front row to stand with him, But jf there is the apprehen-
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sion that the man pulled back may disrupt his prayer or would
mind, then he should not be pulled back. ’

Mas-ala 18—If there is space in the first row,: “then n is
exccrable to stand in the second row.

Mas-ala 19—It is prohibited execrability fora manto be
the Imam of a woman only when there is no male or Mehram
woman (co-related) such as his wife, mother or sister. If a man
or a Mchram woman is present, then it is not cxecrable.

Mas-ala 20—If a person is offering Fajr, Maghrib or Isha .
prayer all alone and is reciting in a low tone and someone else
comes and begins to follow him in prayer, then there are two
options for the first man—one that he may intend in his:migd to
take up the role of Imam so that the prayer may become.a cors
gregational one and the second is that inspite of the Lnowhdge
that the other man is followmg him, he may continue to pray
alone. Inthe first case he should immediately start reciting
in a Ioud voice and if he has already recited Sura Fateha or some
part of another Sura, then he should recite the remaining part
loudly, because in the prayers of Fajr, Maghrib and Isha it is
essential for the Tmam to recite loudly. In the second case the
prayer of the follower would be correctas for the follower's
prayer to be corrcct the intent of the Imam to lead is not
necessary.

Mas-ala 21—LAHIQ is the follower whose all or some of
the Raka’ats have been disrupted after joming the congregation
cither due to some such excuse hat he fell asleep - during the pra-
yer and thereby missed some Raka'ats or due to crowded con-
gregation was unable to perforyt Ruku and Sajda properly; or
bis ablution was breached and went for fresh ablution and thus
missed some Raka’ats.

If aresident follows a traveller in prayer'and the traveller
shortens his prayer (that is offers Qasr)), then the resident
becomes a Lahiq just as the traveller condudes his prayer.

Or the Raka’ats are missed without aoy excuse i. e. if one
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goes in Sajda or Ruku beforc the Imam in a Raka'at, then that
Raka’at will become null and void and the man will become a

Lahiq. Soitis essential for the Lahiq in such casc to first per-
form his missed Raka’ats and then join the congregation ifit is
stil continuing, otherwise should complete his remaining prayer
individually. ‘

.Mas-ala 22—The Lahiq will be regarded as a follower for
his missed Raka’ats and just as the follower is not required to
recite but to stand sileatly and in the same way Sajda-c-Sahav is
not necessary for the Lahiq just as itis not necessary for the

follower.

Mas-ala 23—If the Imam or a single person is offering pra-
yer at home or in a open place,itis appreciable for him to fixa
stick of one arm-length and about two fingers in ‘thickness in-
front of his brow on l=ft or right side. This is called Satra. But
if he is prayving in the mosque or at such a place where people
do mnot pass in front of prayer thenit is cot necessary. The Satra
of Imam is sufficient for all the followers. Passing before the
Satra is not objectionable, but it would be a sin for a person if he

passes from the inner side of the Satra.

Mas-ala 24—MASBUQ is the person who has already mis-
sed some of his Raka’ats when he joins the congregation. Such
a person should follow the Imam for the rest of the prayer and
when the Imamconcludes his prayer, he should stand up and per-

form the missed Raka’ats.

Mas-zala 25—Masbuq should perform his missed Raka'ats
with recitation like one who prays alone and if he forgets some-
thing in these Raka'ats, it is enssential for him to offer Sajda-e-
Sahav.

Mas-ala 26—Masbuq should offer his missed Raka'ats in

‘this order :—
First those in which recitation is essential and then those |
in which it is not essential. He should. offer sittings (attahiyat)
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according to the Raka’ats offered .with the Imam i c.in the

Raka’at which happens to be the second Raka'at he should.

observe the first sitting and in the third Raka’at "of the prayer

having three Raka'ats only, he should observe the final sitting and
so on. .

EXAMPLE <If in the | prayer of Zuhr on¢ joined the con-
gregation after the thitd Raka’at, then after the Iriam has comp-

leted the prayer, the follower should stand up and offer the mis-
sed Raka'ats in_this way that in the first Raka’at after recitation

of Sura Fatcha and some otler Sura and-performing Ruku and

Sajdas, he should observe the first sitting as according to the

Raka’at which he had joined it is his second Raka'at. Then in the
next Raka'at after sitting he should recite as prescribed and after

Ruku and Sajdas he should not sit for Attahiyat as it is his third -

Raka’at. Thenin the third Raka’at he should notaddany Sura
to Sura Fateha as it would be his last Raka’at and should observe
final sitting after it and so on.

Mas-ala 27—If a person happens to be Lahiq and Masbug
as well i. e. he joined the congregation - after some Raku'ats and
again missed some Raka’at, then he “should first offer the missed
Raka’ats for which hec isa Lahiq, tut in these he should act
like a follower that is he should not recite and should observe the
Imam’s order of Raka’ats and then join congregation if it still
continues, otherwise offer “the prayer alone and thereafter offer

those Raka’ats for which he is Masbuq.

EXAMPLE : If anyone joined the congregation after one
Raka’at of Asr prayer and thereafter his ablution -was breached
and he went for a fresh ablution and in the meantime the congre-
gation ended, then he should first offer the three Raka’ats which
were offered in congregation in his absence and then the one
which was also offered in congregation before he joined it. In
the first three Raka’ats he should actasa follower i. ¢. he should
not recite and sit after the first Raka’at of these three as it would
be Imam’s second one and in it the Imam bad observed first
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sitting; but the person should not sit in his second Raka’at as it
‘would be the third of Imam. He should sit in his third Raka’at
as it would be fourth of Imam in which he observed the fiaal
sitting. Then he should offer that Raka’at which was offered
bqforé he joinpd the congregation and in this he should recite as
he is Masbug for it and he should sit after it as it would be his
fourth Raka’at. Masbuq in his missed part of the prayer is

like the person who offers his prayer individually.

Mas-ala 28 —It is Sunna for all the followers to perform
all the actions of prayer with the Imam without ‘delay. From
Takbir Tehrima to standing, Ruku, Sajda and sitting, every action
and item should be performed with the Imam. Butifin the
first sitting the Imam stands up before the follower has comple-
ted the recitation of Attahiyat, then the follower should complete
it and then rise. In the same way in the last sitting if the Imam
concludes the prayer before the follower has completed the
recitation of Attahiyat, then the follower should complete it
before concluding the prayer. Butin bowing (Ruku) and Sajda
the folloiver should rise with the Imam even if he had not recited
the words of Ruku and Sajda.

ON MISSING OF CONGREGATION

Mas-ala 1—If anyone reached the mosque of his area whea
congregation has come to an end, then it is permissible for him
- to go in search of congregation in some other Mosque. " Itis also
permissible for him to collect his family members in his house
and arrange congregation for the prayer. :

Mas-ala 2—If anyone has offered Farz prayer individually
at homc and then finds the same praycr being offered in con-
gregation, then he should join the congregation provided that it
is Zuhr or.Isha prayer. If itis Fajr, Asr or Maghrib prayer,
he should not join it bscause Nafl prayeris execrable after
Fajr and Asr prayers while in Maghrib, .as it is of three
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Raka’ats, and Nafl prayer of threc Raka’ats has nowhere been
mentioned.

Mas-ala 3—If anyone has begun to offer his Farz prayer
alone and congregation of the same Farz also’ began just after,
then if it is the Farz of two Raka'ats (Fajr) and he has not per-
formed the Sajdas of his first Raka’at, then he should break his
~ prayer and join the congregation. If he has offered the Sajdas

“of the first Raka’at and not of the second, even then he should
break his prayer and join the congregation. But if he has

offered the Sajdas of the second Raka’at also, then he'should -

not break it to join the congregation and should complcle his
prayer.

If the prayer is of Maghrib, then if the Sajdas of the second
Raka’at have not been offered, he should break his prayer to
join the congregation. If the Sajdas of the second Raka’at have
been offered, then he should complete his prayer and should not
break it.

If the prayer-is of four Raka’ats, i.e. Zuhr, Asror Isha
and one has not as yet offered the Sajdas of the first Raka’at, then
he should break his prayer to join the congregation. Ifhe has
offered the Sajdas of his first Raka’at, then he ‘should conclude
his prayer after the first sitting and join the congregation. If he
has begun the third Raka'at of his prayer but has not offered
the Sajdas of this Raka’at, then he should break his prayer to
join the congregation. Butif he has offered the Sajdas of the
third Rakaat then he should complete his prayer and not break to
* join the congregation. :

In cases of Fajr, Asr and Maghrib prayers one need not join
the congregation if he has offercd his prayer alonc, but in case of
Zuhr and Isha he should join the congregation.

When a-person has to break his prayer to join congregation,
he should turn his face once in standing and say ASSALAM-O-

ALAIKUM-WA-REHMA-TULLAH. :
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Mas-ala 4—If one has begun’ offcring Nafl prayer and du-
ring it the congregation of Farz prayer begins, then he should
not break the Nafl prayer immediately but should conclude it
after Two Raka'ats even if he had intended for four Raka'ats.

Mas-ala 5—If one is offering the stressed Sunna of. Zuhr or
Friday prayer and in the meantime the congregation of Farz pra-
yer begins, then the apparent view is that he should conclude it
after two Raka’ats and join the congregation. But according to
some jurists it is preferablz that he should complate his four
Raka’ats and then join the congregation. But if he has begun
his thrid Raka’at, then it is necessary for hnm to complete- his -
four Raka" als.

Mas-ala 6—1If congrgation of Farz prayer has begun, then
one should not begin offering of Sunna ctc as there may be the
risk of missing any Raka’at of congregation. But if one is sure
or has strong hope that no Raka’at would be missed, then he

may offer Sunna etc.
For instance, if congregation of Zuhr has begun and there is

likelihood of missing some Raka’at, then stressed Sunna to be
offered before Farz should be left. In such case after Farz of
Zuhr and Friday prayer, it is better to offer first the two stressed
Sunpa which is oﬂ'cred after Farz and then the missed ones.

Since the Sunna of Fajr prayer are more stressed, the injunc-
tion in their casc isthateven if the Farz congregation has
" started, one should offer these Sunna first provided that there is
hope of getting at least one Raka'’at with congregation. But if
there is no such hope then these may be left and may be offered
after sun-risc.

Mas-ala 7—In Faje prayer if itis feared that if Sunpais
offered with all its requisites, then congregation may be missed,
then only Farz be oftered, Sunpa be omitted. )

Mas-ala 8—When congregation prayer has started then
Sunna prayer, whether of Fajr or of aoy other time, should be
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offered at a place which is separate from it, because the place
where Farz prayer is being offered the offering of other prayer at

that place is prohibited execrability.

Mas-ala 9—If anyone joins the congregatibn in the last sit-
ting having missed all the Raka’ats even then he will get full credit
of congregation.

Mars\-iz;lngiﬁ:ir ‘onz joins a-congregational pfaycr in bowing

(ruku) then it will be taken as if that Raka'at has been offered by— -

him. If joined after Ruku then that Raka’at will not be counted
to have been performed.

— ——

THINGS OR ACTS WHICH SPOIL THE NAMAZ

Mas-ala 1—It will disrupt the prayer if the recitation of
Holy Quran by someone other than the Imam, is corrected by
apyone in prayer. '

Mas-ala 2—If the follower corrects the recitation of his
Imam, it is correct and the prayer will not be spoiled whether
the Imam has recited the necessary verses ‘of the Holy Quran and
was corrected then.

Mas-ala 3—If fhe Imam has recited the necessary Verses, he
should immediately go for P ;ku and should not force the follo-
wers to, correct him as it is exccrable. The followers should not
correct the Imam unless it is absolutely necessary as it it also
execrable. ' '

ABSOLUTE NECESSITY means that the Imam after
wrong recitation wants to proceed further or does not bow (per-
form Ruku) or stands silent. If he was corrected even without
absolute necessity, the prayer will not be spoiled.

Mas-ala 4 - If anyone corrects someone else who is offering
prayer and the man correcting is not his follower(whether he.is in
prayer or not) if'the man offering prayer accepts the correwdon,
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then his prayer will be spoiled. But if he himself recollects
whether before or after the correction and it is not on account of
the correction, then there will be no harm in the prayer.

Mas-ala S—Ifa follower corrects anyone who is not his
Imam (whether he is in prayer or not) in every casz the prayer
of the follower will be spoiled.

Mas-ala 6—If the follower on hearing someone clse reciting
the Holy Quran or by consulting the Holy Quran corrects the
Imam, then his prayer will be spoiled and if the Imam accepts
such correction he will also spoil his prayer. But if the follower
himself remembers on consulting the Holy Quran or by hearing
someone’s correct recitation and then corrects the Imam, then the

prayer will not be spoiled.

Mas-ala 7—Similarly while in prayer if one verse is recited
“after consulting the Holy Quran, then the prayer will be spoiled.
But if the verse which was recited after consulting was already in

his memory, then the prayer will not be spoiled.

Mas-ala 8—The standing of a woman alongside of a man
insucha way thatany partof the body of one confrontsa
part of the other, will spoil the prayer with the following pro-
visions :

(a) That the woman has attained maturity or is a minor
but competent for sexual inter course. Thus ifa little
and minor girl stands alongside of a man in prayer,
then his prayer will not be spoiled.

(b) That both are in prayer. If only oneis in prayer and
the other not, then the prayer will not bs spoiled.

(c) That no partition orSatra intervenes between them.
So if there is some such thing intervening or the dis-
tance between both is so much that one man can easily -
stand between thern, then the prayer will not be

spoiled.
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(d) That the woman is normal and possesses all the requi
sites of correct Namaz. Soifa woman is insane or" is
in her menses or after-birth bleeding, then the prayer
will not be spoiled if she confronts anyone in such con-
ditions as she will not be cousidered in prayer. '

(¢) That 1t is not a funeral prayer, because in funeral prayer
- - standing of women alongsxdc of men does not spoxl

the prayer. e

(f) That the confrontation continucs for such timein
which one item of prayer is completed. Sn if the con-
frontation is for a short time only in which a Ruku or
Sajda cannot be pcrformcd then it wiil not spoxl the
prayer.

(g) That Takbir Tehrima of both is the same i.e.the
woman is the follower of this man or both are follwers
of a third man.

(h) That if the Imam had intended either in the beginning
or when she joins, to lead her prayer. If the Imam
had not intended for her, then the prayer will not be
sponlcd by her confrontation but the woman’s own pra=-
yer will be spoiled. :

‘Mas:ala 9—1If the Imam due to breach of his ablution went
out of the mosque without appointing any substitute, the prayer
of all the follower will be spoiled. .

Mas-ala 10—1If the Tmam in case of brcach of his ablutxon
appoints as his substitute such a person who is not competent to
be Imamie. aninsane, a minor child or a woman then the
prayer of all including that of the substitute will be spoiled.

Mas-ala 11-1If a woman kisses a man while he is praying,
then his prayer will not be spoiled. But if the man is excited by
her kissing, his prayer will be spoiled. But if a man kisses a
‘woman while she is in prayer her prayer will bc spoiled whether
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he kissed her in excitement or not and also whether she got
excited ornot.

Mas-ala 12—If anyone intends to pass infront of one enga-
ged in prayer, then to pervent and resist-him is permissible provid-
ed that it does riof amount to substantial act. If it amounts to
substantial act, then the prayér will be spoiled.

ABOUT DEATH, FUNERAL AND SHROUD
. . 1—-DEATH
Mas-ala 1—When a psrson is about to die, lay him flat on
back with feet towards Ka'aba with head raised high so that the
face is towards Ka'aba. His relatives etc should sit by his side
and recite the Kalima aloud so that he may also recite the
same on hearing it.

The dying person should not be directed to recite Kalima
as the time of death is very critical and it is possible that he may
say anything else which may be objectionable.

Mas-ala 2—If the dying person recites the Kalima once,
then others should now keep silence and should not try to make
him repeat it continuously with a view that he may breathe his
last with Kalima on his lips. The real aim is that the last word
that he speaks should bs Kalima and it is not necessary that he
should keep it repeating till death. But if he spz2aks something
clse after reciting Kalima, then others should start reciting
Kalima again till he repeats it once more.

Mas-ala 3—When someone’s breath becomes irregular
. and quick, nosc is twisted, legs become relaxed so that he
canpot keep them standing and temples are depressed, then it
should be understood that his end has come and at such time all
present should begin to recite Kalima loudly.

Mas-dla 4—Recitation of Sura Yasin reduces the severity
and pangs of death. Itshould be recited sitting towards his
head or some where near the dying person.
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~ Masala 5—At the time &f one’s death no such thing should
be said which may turn his mind towards worldly affairs because
this is time for him to present himself before Almighty Allah.
Those present at that time should act and talk in such manaer
that his, mind and heart may turn away f{rom the world and be
- directed towards Allah. Itis in the interest of the lying person
. that at such time his_children or any other thing with which he
had attachment should not be brought before him of to talk

about them as this may turn his attention towards them and their
love may be revived in his heart. It is very bad and most unfor-

tunate that one should leave this. world with its love in his heart
and, Allah Forbid, it would be a‘vcry bad death.

) Mas-ala 6—If at lhc time of death one utters something
blesphemotis, it should not ‘be considered or communjcated fo
" others. But it should be taken to be on account of senseless-
ness and should pray for his deliverance and forgiveness’ by Allah.

" Mas-ala 7—When a person is dead his limbs should be put
properly and a strip of cloth from under his chin over the head
‘be tied so that his ‘mouth may not remain openand his eyes
should also be closed. His both the toes should be tied so that
his legs may not spmd Cover his’ body witha clean shcet and
expedite his bathing and shrouflmg

Mas-ala S—Whlle closmg the mouth of the dead recxtc :

P P -y PP

@U)—dr :dn'r-—’
(Bxsmxllah—Wa-Ala-Mlllat-e-Rasul Allah).

. Mas-ala 9—After death burn some incense etc. near him.
Women' in their menses. of aftcr-bmh blccdmg should not ‘come
. near the dead.

Mas-ala' 10—1It is not proper to recite the Hdly Quran near
the dead body 1ill it is given bath.
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2— BATH OF THE DEAD.

Mas-ala 1—When all the preparations of grave and shroud
{(kafan) are complete, the dead should be given abath. The
wooden platform or plank to used for bath should first be perfu-
med three, five or seven times «.n all sides. Then the dead body

should be placed upon it covered with a cloth from navel to the

Mas-ala 2—If the place of bathing of the dead is such that
the water will flow out then it is betier, otherwise dig a pit nearby
- for the water to be collect:d init. Bulif the water is “spread
even then there is no harm or sin. ' ©

METHOD OF BATH

: Mas-ala 3—F|rst W?sh the pnvnte parts of the dcad w:thout
looking at them. To clcan. these parts, the bard of the person
giving the bath should Le coered with a cloth and the parts should
be cleaned thuroughly under the cloth sprcadmg from thc navel to
the knees of the de~d.

.« Then perform ablution of the dead without 'gargling or
passing water into che nose or washing his hands upto wrists. It
should be done thus: First wash the face, then hands upto and
including the clbows, then perform Masah over hls hcad and then

washboth feet. )

It is also permi- sible to rub a wet cloth or cozton over the
teeth, gums and nostrils. If the person died in need of a bath or -
a woman died during monthly course or after-birth discharge,
then it is esseatial to wash inner mouth and nose also in this

way. :
Plug the mose, mouth and ears with cotton so that water
may not enter into them at the time of ablution or bath.

After ablution the head of the dead should be washed with
some soap etc. Then the body should be turned on its left side
and warm water boiled with beriy leaves should be flowed thrice
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* the entire body from head to fcct till it reaches under the
side,

'I'hen the body should be turned over hxs nght side and
hed in the same manner.

Then raise the body to a little sitting position and rub and
s hls ‘stomach gently and if some excretion etc. comes out, it
11d be cleaned and washed well. The ablution or bath should _

be repeated in such case.

‘Then turn the body toits lcft side againand pcur water
ed. with camphor all over the body thrice. Aﬂcr wiping the
y with some clean cloth it should be shrouded.

Mas-ala 4—1f water, boiled with berry leaves, is not avalla
then the body may be bathed with ordinary warm water. This
hod of bathing a dead is according to Sunmnma. If not given a
1 thirce but once only even then the obligation is discharged.

Mas-ala 5~~When the body is placed on the shroud its head
ald be perfumed. If a male, his beard should also be perfu-
l. Then rub campher on its fore-head, nose, knees and feet.
le people perfumne the shroud or put scented cotton in the -
. of the dead, it is not proper. Nothing more should be done
1allowed by Sunna,

Mas-ala 6—Do not comb the hair or clip the nails or cut
from any-part of the body. Let every thing beas it is.

Mas-ala 7—If a male dies and there is no other male to give
bath, then no worran other than the wife is allowed to bathe
dead body. Touching the body by a non-permissible woman
ot allowed. Thereis no wife even, then Tayammum of the
1 body be pcrformcd with head' covered with a cloth or
re.

Mas-ala 8—If a husband dies, then it is permissible for his
:to bath and shroud him. But if the wile dies then it is not
nissible for the husband to touch her body. However he can
her and touch her with a covered hand.
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Mas-ala 9—If woman is in her mohtbly course or a

birth discharge, she should not give bath to a dead body
prohibited and exccrable.

Mas-ala 10—In- the case of a femalc, the woman wl
very closely rclated to the dead should baths her. If she is
able to do it, then some other pious and religious woman sh
doit. :

Mas-ala 11—If anything- aboormal or improper is
while giving bath to dead, it shou!d not be mentioned to an)
else such as if a dead person’s face is defaced or turned black.
if he wasa drunkard or she was a prefessional dancer and si
or a prostitute then it may be mentioned so that othcrs !
refrain from such things and be penitent.

Mas-ala 12—If one died of drowing, then when his bo¢
taken out it is essential to give it a bath as being drowne
water would not be sufficicnt for bath. But while taking out
body was moved in the water with intent of giving him a b
then it would amount to a bath, . .

Mas-ala 13—If anyone’s head only is found then it1
not be given a bath, but should be buried as it is. If anyone’s m
than half body is found, . whether with or without head, then
necessary to giveita bath. But if it is not more than half or
balf then if it is with head it should be given bath otherwise )
If body is less than half, whether wnh or without hcad it 1
not be given bath.’

. Mas-ala 14—If a dead body is found and it cannot be as
tamcd inany way whether he wasa Muslim or not, then'
was found within Muslim population, it should bs ngen ab
.and funeral prayer should also be offered.

.. Mas-ala 15-If anyone’s non-belxevmg relative expxrcs,
body should be handed over to his co-religionists. If there
no such man or they refuse to accept his body, then thc Musli
should give bath to the body but not .according to Suana,
ablution be given to him nor his bcad cleaned and no camp.
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bed. But it should bedone inthe sams way as anun-
thing is washed because a non-believer is not purified by
ing only. Ifonyone offers its funeral prayer, it will not
n order.

Mas-ala i6=—If rebels and robbers are killed in actual fight-
 their bodies siould not be given bath.

Mas-ala 17—If an apostate dies, he should not be given a

h and if his co-religionists claim his body should not be given

hem.

“Mas-ala 18 _If due to non-availability of water, a-dead
Iy was givena Tayammum and afterwards water becomes
ilable, then the body may be given a bath.

3—SHROUDING

‘Mas-ala I—According to Sunna a man’s shroud (kafan)
isists of thres clothes, that is, a loin cloth, a shirt and a2 sheet.
ouding him with two clothes i.e. aloincloth and covering
ct is also permissible.

Mas-ala 2—A woman’s shroud consists of five clothes as
'Sunna i. e. one shirt a-loin cloth, a chest band, a head band
1a covering sheet. The loin cloth should be from head to
tin length and the covering sheet longer than it by one hand's
gth. The shirt should be from neck to feet but without sleeves
| side pieces. The head piece should be three hands in length.
s chest band should be from breast to thighs in length and
uld be enough in length and breadth so that it may be wrap-
 round the body. ) .

A woman may be shrouded in three clothes onlyi. e. a loin
th, a head band a covering sheet due to lack of clcth or means.
t using less than three clothes is ecxecrable and not proper.
t in case of exigency or unavoidable circumstances using less
in three clothes is also permissible,
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Mas-ala 3—The chest band may be from the breast t
vel, but it is better than it should be upto tbighs.

‘Mas-ala 4—The shroud should be perfumed thncc, fi
seven times before shrouding.

Mas-ala 5 -METHOD OF SHROUDING : First spread
covering sheet, then chest band, then loin cloth and shirt ove
After placing the body over i1 the shirt should be put on first :
spread her hair on her chest by dividing them in two equal p:
on right and left side. Spread the head band over hand and

‘hair. Itshould not be tied or wrapped. Then loin cloth she

be wrappad first on tbc left side and then on right side.. T
the chest band should be wrappsd and finally the covering st
should be wrapped first on left side and then on right side. T
tic the whole shroud with strips of cloth on the side of-h
chest and feet so that body may not slip out of the shroud
way- to the grave-yard.

Mas-ala €—If the chest band is wrappel after head b:
and before wrapping the loin cloth, then it is also pcrmlss1
_and ifit is tied over the whole shroud, th.nitis also pcrmx

ble.

, Mas-ala 7—When a dead has been shrouded, women sho
part away so that men may offer funeral prayer and take it
the grave-yard to bury it. :

Mas-ala 8—It is pcrrmssxb[c for women  to oﬂ'cr func
praycr.

‘Mas-ala 9—Tt is not proper to put any pledgc or genca!(
of his preceptor or any other prayer (dua)‘in the shroud or gra
It is also not proper to write with camphor or mk_som; Kali
etc on the chest or shroud. But putting a piece of the' cover
Ka'aba or a hand-kerchief of his prcccptor asa blasmg is allc
ed and justifiable. . vt

Mas-ala 1C—If a baby is born alive and dies mmcdmt
- or shortly aftcr bxrth, it should also be gwcqa bath, shrouded
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asual and buried after funeral prayer. The baby should also be
given a name.

Mas-ala 11—If a baby was born dead and no sign of life

 was in at birth, it should also be given a bath as described above,

 but instead of proper shroud, it should be wrapped in a clean
cloth and buried. - This baby should also be given a name.

. Mas-ala 12—In case of abortion, if limbs of the child have
not been formed, then sucha child should be buried without
 bath and a prope: shroud ia a piece of cloth. Butif -the limbs
have been formed, it should be buried according to the instruc=— .
tions as for a child. Tt should also be given a name.

' Mas-ala 13--At the time of birth of achild only its head
had come out when it died, thenit should be disposed off as
described in No. 11. But if more than the head had come out
when it died, then it. will be treated asachild born alive and
should be disposed off 2s duscribed in No. 10.

Mas-ala 14—If a minor girl, who has not attained puberty
dies, she should also be given a shroud of five clothes; but if five
clothes are not within the means, then three would also suffice.
The instructions about an adult woman also apply to Virgin and
near maturity girls. But in case of women they are stresses and
preferable in case of minor girls. :

Mas-ala 15—1If a very minor girl dies who was not yet mear
maturity even, she should also be given a shroud of five clothes.
But to bury her with two clothes—loin cloth and. covering
sheet—is also allowed.

_ Mas-ala 16—The same instructions apply to boy* but i
their case a shroud of three clothes is required.

Mas-ala 17—In case of 2 man a shroud consisting of 2 loin
cloth and covering shect is also permissible. But less than two
is exccrable. In case of inability to provide two clothes
cven only one cloth is permissible and it is not execrable in that
case, -
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Mas-ala 18—The sheet which is spread over the funeral is
not included in the shroud.

Mas-ala I9—Onc should be buried in the gravc-yard of the
locality when he dies. Itisnot appreciable to take the hody
somewhere els_c ata distance of more than- three or four kilo-

meters.

Mas-ala 20—If anyone’s grave op‘ens and somehow the
body also comes out and kappens to .be without shroud, then it
should be shrouded again as described above provided that
it has not decomposed and cracked. But if it is cracked then
mere wrappmg it in a clean cloth wxll be sufficient and should be

buncd again. .

THE FUNERAL PRAYER (NAMAZ—E-JANAZA)
‘Funeral prayer as a matter of fact is a prayer (dua) for the
dead before the Most Merciful Allah.

Mas-ala 1—The funeral prayer is essential and therefore

" its requisites are the same as for other prayers already described

above. But there is one condition more in it—done should have

the knowledge of the death. If one is not aware of the death then
the funeral prayer will be necessary for him to offer.

Mas-ala 2—There are two kinds of conditions to make the
funeral prayer in order. First are those which ‘concern people
who are offering the funeral prayer and are the same as for other
prayers, that is, cleanliness, covering of the private parts of
body, facing Ka'aba and the intent; but there is no restriction
about some specific time for this prayer as in other timely prayers.
Tayammum for this prayer is also . permissible if there is appre-
heosion of missing the prayer. If the prayer has begun and in .
making ablution there is risk of missing it, then one may per-
form Tayammum as agzinst other prayers in which Tayammum
is not permissible even if there is fear of missing the prayer:
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Now-a-days some people offer funeral prayer wearing the
shoes.” It is necessary that'their shoes and the place where they
+and both should -be clean. If the shoes are removed and he
stands on them, then shoes should be clean. '

Mas-ala 3—The other kind of conditicns are those which
concern the dead and they are six—(1) The deceased must be
Muslim. Hence the- funeral prayer for a pon-believer and an
apostate .is not proper. A-Muslim, even if_he is a transgressor
or innovator, his funeral praver is in order. For one who-has
committed a suicide the correct view is that funeral prayer for
him is also in order. The rebels and robbers who are killed in
actua] fighting or one who has murdered his father or mother
and is killed as its punishment, then the fuperal prayer for them
is not in order. Butif they dic their npatural deaths then for
them funeral prayer is in order.

Mas-ala 4—The child, whose father or Mother is 2 Muslim,
will be considered a Muslim and funeral prayer for him would
be in order.

Mas-ala 5—By a deceased is meant onc who was born alive
and died. For a still born baby funeral prayer is not in order.

, CONDITION NO.2
_ The body of the dead should be clean from all real and pres-
cribed pollutions. But if the real pollution has come out of the
body then there isno harm and the funeral prayer will bein
order. '

CONDITION No. 3.: The necessary private parts of the
dead should be covered. If the dead body is naked, then funeral
prayer for it will not be in order. _

CONDITION No. 4 : The dead body should be infront of
those offering the funeral prayer. If it is behind then the prayer
will not be in order. : _

CONDITION No. 5: The dead body or the cot upon
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which it is put, should be on the ground. If the people are ho
ding the bodyin their hands orit is placed ona carriagec
animal, funeral prayer, if offered in such conditions will not t
proper. -
CONDITION No. 6 : The dead hody should ‘be preser
there before those offering the prayer. Ifitis not there, th
funeral prayer will not be in order.

Mas-ala 6—If a dead body is not clean according to the pre
scribed ways i.e it has not beea given bath or Tayammum in cas
of exigency, then funeral prayer for it is not proper. - But if it wa
possible due to some unavoidable circumstances to give it :

"bath or Tayammum and has been buried without a funera
prayer, then it should be offered at his grave.

Mas-ala 7—If funeral prayer was offered for a dead withou
bath or Tayammum and was buried and it was remembered afte;
burial that the body was not given a bath, then the funeral prayei
should be offered again at his grave. _

. Mas-ala 8—If a Muslim has been buried without funeral pra-
yer, then it should be offered at his grave provided the body has
not decomposed and cracked. If the body has been decomposed,
then funeral prayer should notbe offered. The time of decom-
position of the body is not fixed and it is. different for different
place. Some FLave fixed three days while others ten days and

"even one month.

Mas-ala 9—It is not essential that the spot where the dead
body is placed for funeral prayer should be clean, provided the
body is on a clean cot. If the cotis polluted or body is placed
on an unclean ground, then there is difference of opinion about
it. According to some, it is pecessary that the body should be
placed upon a clean ground. Ifit is placed upon unclean ground,
the prayer will not be in order. While according to others the
cleanliness of the ground is not at all necessary and the funeral
prayer v. Il be in order if the body is put on'a clean cot..
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Mas-ala 10—There arc two obligatory items in the funeral
prayer :— _ ,
(1) To call Takbir four times. (ALLAH-O-Akbar). Each
Takbir shall be equivalent to one Raka’at.

(2) The funeral prayer should be offered in standing just
asin Farz and essential prayers. Standing is Farz
(obligatory) and it is not permissible to omit it with-

R ,W,outf_lc;gii'ri’rr}gtc excuse.
Mas-ala 11—There are no Ruku (bowing), Sajda or sittings -

in this prayer. o S 7
Mas-ala 12—Three things are Sunna in funeral prayer:—
(a) To praise Almighty Allab.

(b> To send Darood Sharif to'the Holy Prophet Sallam.
() To pray (dua) for the deceased.

Congregation is not a condition for, funeral prayer. If

" only one person, whether male or female, minor or major,
offers this prayer aione, then the obligation will be dischar-
ged.

Mas-ala 13—But congregation in funeral prayer is-neces-
sary from the point of view that it is a prayer (dua) for the de-
- ceased and gathering of some Muslims for praying to Almighty
Allah for anything possess woderful efficacy ds to the descent of
Divine Mercy and acceptance of the prayer (dua).

Mas-ala 14—The Masnoon and appreciable method of offer-
ing funeral prayer is to place the dead body infrcnt of all pra-
ying and the Imam should stand opposite its chest. All should

intend:
L

carbile sy sy Ledatoiss
(Navaito-ah-osalli-alal-] anazati lilah-e-Taala dua-an-lilmaiyyat). -
That is, “I intend to offer funeral prayer which is devotion to
Allah and prayer for the deceased. “and raisc both the bands
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upto the ears as in Takbir Tehrima and saying ALLAH-O-Akbar
once, join the hands infront asin usual prayers. Thsn recite
Subhana Kalla Humma till end. Then say Allah-o-Akbar with-
out raising hands and recite Darood Sharif, the same which is
recited in prayers. Then say Allah-o-Akbar once more without
raising the hands and pray forthe deceased. If the dead was a
major-whether male or female-the following Dua should be reci-

ted :

R P R R S
quz- > e ‘L‘JJI&%L’[M‘ - ,’,/,’FSIHJ-LL,;‘;
b(.)[»..an( J‘-‘" WGES

(Allahummaghfir Ichaiyyena wa maiyyctena wa shahidna
wa ghaibina wa saghirena wa kabirena wa onsana Allahumma
man ahyeytahoo minna fa-ah-e-hi alal-Islame waman taw‘.ﬂ'ctaho
minpa fatawaffa hoo alal-Iman). :

That is, “O Allah, pardon our living beings, our males, our
present as well as absentees, our minors, our elders -and our
females. O' Allah when Thou like to get alives make him alive
out of us on the path of Islam and whom likest to die, .end him
on faith.”

If the dmd was a minor male chiid, then this prayer should

be recited :
»p” I”/ -

B oI e e M A D A R

-

(Allahummaaj alho faratan, wajalho lana ajranw wa
zukhranw wajalho lana shafe-anw wa mushaffe-an.”)

That is, “O’ Allah, make this pleasurable for us. Make it
better reward and stock for us. - Make this forgiver for us and

‘he one granted forgiveness.”
The same prayer should be recited for a minor girl with the
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difference that at three places “Wajalho-lana” should be subs-
‘tituted by “Aj’lah” and “Shaffe-an wa Mushaffe-an” by “Shafia-
tan wa Mushaffi-atan.”

After reciting Dua say Allah-o-Akbar without raising the
hands and conclude the prayer with Salam as is done in usual pra-
yers.” Thereis no sitting or recitation of Attahiyat or of any

~other verse of the Holy Quran in funeral prayer.

Mas-ala lS-—Thc funeral prayer is similar-for the Imam
and the followers with the difference. that the Imam will call
Takbirs and Salam_aloud and the followers in a lower tone. The
recitation of Sapa, Darood Sharif and the Dua will be donein a
lower tone by the Imam and the followers.

Mas-ala 16—Itis appreciable in the funeral prayer that
three rows are formed. Even if there are only seven persons. then
one of them should be made Imam, three should stand in the first
" row, two in the second and one in the last row. -

Mas-ala 17—Funeral prayer is also d:sruptcd by the same
things which disrupt other prayers with the difference that ablu-
tion is not breached by laughter init nor the mclusxon of a
woman in it disrupts it.

Mas-ala 18—1It is highly execrable to offer funeral prayer
in the rmosque which is meant for daily five time’s prayers or for
Friday and Eid prayers, whether the Janaza (dead body) is pla-
ced inside or out-side the mosque and the congregation is held
inside the mosque.

Mas-ala 19—TIt is execrable to delay the funeralin waiting
for more people to join it.

Mas-ala 20—The funeral prayer is not pcrmlsnblc to be
offered in sitting or on a conveyance, unless there is some legiti-
mate excuse.

Mas-ala 21—If there are more than one funerals at the
same time, it is preferable to offer prayer for each of them sepa-
rately ; but it i alsc oermissible to offer one prayer for all of
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them.- But in such case the funerals be placed in rows so that
one funeral is infront of the other and the feet of all are on_one
side and heads on the other side as such that the chests of all
the dead shall be opposite the Imam as it is Sunna.

"Mas-ala 22—If the funerals are of different types (sexes),
then their order should be that mens’ funerals should be near the
Imam, then of male children, then of womev and lastly of minor
girls.

Mas-ala 23—If anyene joins the funeral -prayer when some
Takbirs have bzen said before his joiniag, then he will be Masbuq
in respact of these Takbirs, thsn he should not immediately join
the congregation saying Allah-o-Akbar but he should rather wait
for the Tmam’s Takbir and join with it" which will be his first
Takbir and just as the [mam concludes the prayer he should say
.his missed Takbirs in which nothing should bs recited. Butif
he joins the congregation when the Imam has said his fourth
Takbir, then he will not be couated a Masbuq. He should imme-
diately say the Takbir and join the prayer before the Imam says
Salam and after its end, he should repeat his missed Takbirs.

- Mss-ala 24—If anyone was present at the time of Takbir
Tehrima and was ready to join it but due to his laziness or sume
other reason could not join, then he should immcdiately say
Takbir and join without waiting for the .second Takbir of the
Imam and should repeat the first Takbir before the Imam soys

his next Takbir.

Mas-ala 25 -The Masbog of funeral prayer should say ks
missed Takbir and ifit is feaerd that the funeral will be Jiftza
‘before he says Dua, then he should not recite dua.

Mas-ala 26—If anyone becomes a Lahig during a funcrzl
prayer, then injunctions for him are the same as for usual
prayers.

Mas-ala 27—The utmost right of leading the prayer of a
funeral is that of the ruling King even though more pious &nd
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bstaining peopl€ are present. In the absencs of the King his
:presentative i. e.'the head of the city is entitled and ifhe is also
ot present, then the ‘Qazi of thecity andin his absence his
sputy. In the presence of these persons, it is not pzrmissible to
iake anyone else the Imam; but'if none of these is present, then
1e Imam of the mosque of the areais entitled, provided that
tere is no one superior to him in the relatives of the deceased,
therwise those of his relatives who_have the right to succeed
im are entitled to becowe Imam or the psrson whom they per-
lit to lead prayer. If without the permission of the relatives, .
ayone led the prayer who is not entitied to lead, thenthe
latives have the right to offer it again and if buried, may
Ter it at his grave, ptovxdcd the body has not bzen decom-
osed. ,

D —

BURIAL (DAFN) OF THE DEAD

Mas-ala 1—The burial cf a dead body.is a sufficed obliga-
on like its bath and funeral prayer.

Mas-ala 2—After the end of funeral prayer the dead body
roud immediately be taken to its place of burial-grave.

- Mas-ala 3—1If the deccased isa suckling baby or a bit
Ider, then its body should be taken on the hands i. e. the body
1ould be placed on two hands by one man, then onthe way
nother man should take it and in this way it should be carried
» the grave-yard changing hands. But if it is the funeral of an
Jult, then it should be carried on a cot or something like it and
ich of its legs should be held by one man each and the cot be
fted and put on the shoulders. But it is execrable to carry it
a shoulders like lurgage or some other goods. It is also execra-
le to carry th« fuperal ona carriage, but for some legitimate -
reuse it is permissiblc, such as the grave-yard is at along
stance.

Mas-aln 4—The Mustahab (apprecxable) way of carrying a
neral is first to Lift right leg of the front side of ths cot on the
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right shoulder and walk at least ten steps with it, then lift th
right leg of the back-on right shoulder and wik at least te
steps. Then the front left leg should be lifted in left shoulde
and walk ten steps at least and in the same manner the left leg «
back should be lii :ed and walk ten steps. In this way forty steg
will be made up. ' :

Mas-ala 5—It is Sunna to carry the funeral with fa:
steps but it should not be so fast that the body be shaken an
disturbed. . ,

Mas-ala 6—Those who accompany the funeral to the grav
yard should not sit before the funeral is taken down from th
shoulders as it is exccrable, unless there is some necessity.

_ Mas-ala 7—Those who are not accompanying the funer:
but are sitting, they should stand up on seeing the funcral.

Mas-ala 8—Those accompanying the funeral should remai
. behind it, although it is permissible to be ahead of the funera
But it is execrable if all go ahead of the funeral. It is also execrz
ble to go ahead of the funeral on a conveyance.

Mas-ala 9—It is -appreciable to accompany the funer:
on foot and one who is in a carriage, should reinain behind th
funeral, ' -

Mas-ala 10—It is execrable for those ac:ompanying th
funeral to recite some prayer or Dua etc louldy.

Masrala 11—The grave of the dead should be at least a
“ bali of the height of the dead person and its lcigth equal to th
" ‘length of ‘the body and not more than that. Side—grav
is.better than .the box type grave, but if the carth is so - sol
that the side-grave may collapse, then such grave should not b
made.

Mas-ala 12—Itis also permissible when a side-grave car
not be made due to softness of the earth, that the body may b
buried keeping it in a box whether made of wood, stone or iro,
‘and it is better to spread some earth at its bottom.
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Mas-ala 13—When. the grave is ready the dead body should
be lowered into it from the side of Ka'aba. Its method is that
the funeral be placed near the grave towards Ka'aba and those
who have to lower it, should lift the body facing the Ka’aba and
place it in the grave. : .

Mas-ala 14—The number of those who lower the dead into
the grave has not been specified any where by Sunna. The
Holy Prophet Sallam was lowered in hlS sacrcd grave by four

persons. e

Mas-ala IS—It is appreciablc to rccitc :

(Bxsmlllahe wa—Ala-M:!lat-e-RasuluIlah)
while putting the dcad body in the grave:

Mas-ala 16—After laying the dead in the grave the knot of
the shroud, which was tied that the shroud may not slip, should
be ioosened.

Mas-ala 17—Then the grave should be closed with mud
bricks or straw. It is execrable to close it with burnt bricks or
stones. But if the earth is very loose and there is apprehension
of collapse of the grave, then it is permissible to close it with
burnt bricks or planks or even by putting the dead bodyin a
box.

Mas-ala 18—1It is appreciable, while lowering the body of a
womau in the grave, to draw curtains around the grave. Ifitis
feared that the body may be exposed, then the drawmg of curtains
is essential.

Mas-ala 19—No curtains be drawn while burying a8 man in
a grave, but if there is an unavoidable excuse, such as it is rain-
ing or snow is falling or it is too hot, purdah or covering of the
grave is permissible,

Mas-ala 20—After putting the dead body in the grave all
the earth which came out of the grave while digging it, .should
be thrown over it. To add other earth with it is execrable.



Bahishti Zewar 204 Part II

Mas-ala 21 —While threwing earth over the grave it is app-
reciable te begin from the side of the head of the dead and each
man taking the earth in both hands should throw it over the

grave reciting :

eSS AR

(Minha Khalagnakum) meaning “Wc creatcd you from the
earth”—with the second handful of earth recitec :

(wa Feeha Nueedokum meaning “and will turn youin the
earth.” A

with the third throwing recite :

(Wa Minha Nukhrijokum Taratan Okhra) meaning “and
will raise you again from the same.”

Mas-ala 22—It is appreciable to stay fora while atthe
grave after burial and to pray for forgiveness of the sins of
the dead or to recite Holy Quran for the benefit of the de-
ceased.

Mas-ala 22—thn the graveis covered with earth, it is
appreciable to sprinkle some water over it. '

Mas-ala 23—No dead body, whether of an adult or child,
should be buried in the house as this is specially meant for the

Prophets. ‘
Mas-ala 24—It is execrable to prepare a grave in équarc
shape. The appreciable way is to build it in 2 mound like a
camel’s hunch. Its height should be one span or more.

"Mas-ala 25—To raise the grave more than one span in
height, is highly execrable. It is also execrable to cement the
grave.
Mas-ala 26—Itis forbidden and exccrable to build any
super-structure like a dome etc. over the grave for decoration or
even for strengthening it. It is permissible, if negessary, to write
something on the grave for rememberance; but since these days
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people have spoiled their actions and beliefs and on account of
these even permissibles become prohibited. Hence such acts will
not be permissible. :

————

INSTRUCTIONS FOR PROPER FUNERAL

Mas-ala I—If itis forgotten to turn the face of the dcad
‘towards_ Ka’aba and it is remembered after burial and covering
carth, then it is not permissible to reopen the grave for this pur--
posc only. Butif only planks have been put and earth has not
been filled, then the planks may be removed and the face of the
body be turned towards Ka’aba. :

Mas-ala 2—It is prohibited exccrability for women to
accompany the funeral. Their weeping and stating is also pro-
hibited.

Mas-ala 3—At the time of lowering the dead body in the
grave to call Azan is an innovation.

. Mas-ala 4—Ifina funeral prayer the Imam says more than
four Takbirs, then the followers of Hanafi School should not
follow the Imam in those extra Takbirs but should remain silent
-and end the prayer when the Imam concludes it.

Mas-ala 5—If anyone dies while travelling by a boat or
ship and the land from that place is so distant that the body may
be decomposed till reaching the land, then in such case the dead
should be given bath, shrouded and after offering funeral prayer
for the same, the body should be lowered into the water. But if
the land is not so far off and it is expected to reach there soon,
then the body should -be preserved till then and buried in the
ground.

Mas-ala 6—If anyonc does not remember the prescribed
prayer (dua) of funeral, it is enough for such a person to say:

”’ sl 9’!

L3t G Salad Rl

(Allahummaghﬁr lil momenc~.za wal momenat)
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That is, “O® Allah forgive Muslim men and women.”

If one cannot say even so much then he should say the four
Takbirs only and it would be sufficient for him.

Mas-ala 7—It is not proper and permissible to reopen thc
grave after it has been covered with earth, provided :

(@) The ground where the body has been buricd belongs to
someone who does not permit burial there.

(b) If someone’s property has fallen in the grave while
burying the dead.
Then insuch cases the reopening of the grave is permissible.

Mas-ala 8&—If a woman dics with alive child ip her womb,
then the child should bc taken out by operating the womb. In
the same way il one died by swallowing someone’s property and
the owner claims it, then the property should be taken out by
opening stomach. Butif the dead has left som. property, then
the claimant may be paid from that property and the stomach
should not be slashed.

Mas-ala 9—It is not proper to- carry the body of a dead
person from one place to another for burial provided the other
place is not more than one or two miles away from the first. To
dig out a buried body after its burial is pot péermissible in any
condition.

.Mas-ala 10—Itis permissible to praise the deceased whe-
ther in prose or poetry, .provided thercis no exaggeration init
and such qualities are not attributed to him which were not in
him. s
Mas-ala 11—To console the bereaved members ‘of the
family of the deceased by advising them to keep patience and for
the excellence and reward of patience and also to pray for the
deceased, is permissible and it is called condolence. To express
condolence after three days of death is a minor execrability. But
if the relatives of the deceased who were out at the time of the
death and return after three days, then expressing conuolence to |
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them or by thcm after three daysis notexecrable. One who

has' expressed condolence once, it is cxecrable for him to express -

t again.
Mas-ala 12—To keep prepared orc’s own shroud is not
:xecrable, but to get his own grave prcpared is execrable.

"Mas-ala 13—1It is permissible to writc with the movement
ingers and without ink Bismillah-hir-relinan-ir-rahim on the

shest-of the dead or some prayer on-his shroud or Kalima on his -

ore-head; but this is not mentioned in any Tradition and hence
t should not be regarded as Sunna or appretiable.

Mas-ala 14—1t is ‘appreciable to place a green twig on the

jrave; but it is execrable to cut down a tree etc. if growing near
he grave,

Mas-ala 15—Not more than one person should be buricd
1 one grave, but in case of necessity or exigency it is permissible.
n case of scveral bodies of males the best of them should be put
'head and the rest according to their position : hould be put be-
rind him. Butif the bodies are mixed-males and females, then
he males should be put first and ahead and the woman behind
hem.

Mas-ala 16 - It is appreciable for men to visit the graves
nditis better to visit the graveyard on Friday. It is permis-
ible to vicit the graves of Aulia (saints) even by travelling some
istance, provided that no deed or action against the Sunna is
one or some creed against Sunna is practised.

ABOUT SHAHEED (MART_YR)

Apparenily Martyrs are dead bodies but all the injunctions
bout ordirary dead bedies are not applicable to them. The
xcellence of martyrdom is also very high. Hence its injunctions.
re different and described here.

} - A Shahced is one in whom the following requisites are
und : '
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(a)

(b)
©
(d)

()

®

To bea Muslim. Soa non-Muslim cannot be cate-
gorised as martyr. .

To be responsible, matured and sensible. If oneis
killed ina state of insanity or when not yet matured,
the injuuctions of martyrdom will not apply to him.

To be free.from major polluuon If anyone is killed
in need of a bath or a woman in her menses or after-
birth bleeding, will not be covered by the injunctions
of martyrdom. e

To be killed innocent and without fault. If anyone was
not killed innocent or was executed as punishment for
violence of religious code, then injunctions of martyr-
dom will not apply to him.

If killed by a Muslim or Zimmi by an aggressive wea-
pon. Ifoneis killed by a Muslim or a Zimmi with a
non-aggressive weapon like  stone, then he wiil not be
covered by the injunctions. Iron is decidedly an ag-
gressive weapon whether it has a sharp edge or not.

If anyoneis killed by aggressive non-believers,
rebels or robbers or was’ found dead in the battle-field,
then the condition of an aggressive weapon-is not
necessary.  Eyen if he was killed by stones etc., he will
be counted as a martyr. :

FOR INSTANCE :— An aggressor crushcd a

Muslim under the feet of his animal which uc was

riding.
No monetary compensation has bccn fixed in the
‘beginning® as a punisbment for onesbcmg killed but
Qasas (retaliation) has been ordered. If monetary
compensation has. been allowed, then the injunctions
of martyrdom will not apply even if he has been killed
very cruelly.

FOR INSTANCE :—Ifa Muslim kllls another
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Muslim intentionally with an aggressive weapon or
Muslim is killed by*anothsr Muslim accidentlly oc-a
petson was found dead somewhere and not in a battle-
field anditis alsonot knownas to who killed him,
then in all such casss monetary compensation is
allowed and oot retaliation, hencs injunctions of mart-
tyrdom will not apply.

In case of monetary compensation the condition of

 “in the beginning™ means-that while deciding such a_
case if punishment by.retaliation has been awarded but

later on due to some valid reasons it was changed to
monetary compansation, thea injunctions of martyr-
dom will apply. If monetary compznsation was allow-
ed in the beginning, thcn the injunctions of martyrdom

wxll not apply.

() To bza martyr no actof comfort such as eatmg,

drinking, sleeping, taking medicine or any wordly tran-
saction should have been committed by one after being
wounded. He has not been in his senses for in which a
period one prayer can be offered nor was brought from
the'battlefield in his senses provided with the fear that
he may not be trampled upon by an animal.

Soif one talks alot after being wounded, he will
not be counted as a martyr as talk is the siga of life.

If one mokes a will on wordly matters then he will not be
regarded as a marctyr. Ifanyoneis Kkilled in battlefield and has
committed any of these things, thea he will not.be counted as a
martyr. Butif he committed any of these things in the battle-
field while the battle is going on, thea he will be counted as a

martyr.
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INJUNCTIONS APOUT MARTYRDOM

Mas-ala 1—A martyr in which all the abovemcntioned
conditians and requisites are found, will neither be given a bath
nor the blood should be removed qr washed from his clothes and -
body; but will be buried as h is.

‘Mas-ala 2—That the c.othes he is wearing should not be
removed, from his body. But if his clothes are short of the miai-

mum prescribed by Sunna, then more be added. If his clothes
are more than the shroud prescribed by Sunna, then the extra

ones shoulc be removed. 'I{bis clothes are such with which
shroud - cannot be made as parchment, then these should be re-
moved. Cap, shoesand weapons etc. should in ali cases be

removed.

Other injunctions of ordinarily dead such as funeral prayer
- etc. will apply to him also. Ifin any person any of these condi- -
- tions and requisites is not found, then he will be glven a bath and
shrouded llkc other dead bodies.
THE MOSQUE
INJUNCTIONS ABOUT MOSQUE

 Mas-ala 1—It is highly execrable. to keep the doors of a
mosque closed provided that it is not the time of prayer and the
door has been closed for the safcty of the property of the mos-
que. In such case it ispermissible.

Mas-ala 2—The eatire building in which there is a mosque
docs not come under the definition of a mosque. In the same
way the places assigned for Eid or funeral prayers are not mos-
ques.

Mas-ala 3—To decorate a mosque with onc's own money is
permissible but it is exesrable on the arch (Mehrab) or the wall
of Arch. Itis not permissible to spend the income of the mos-
que on such decoratjon.
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Mas-ala 4—It is not good to write or inscribe the verses or
Suras. of the Holy Quran on the walls of the mosque. :

Mas-ala 5—To pass urine or ease oneself or induige in sex-
ual intercourse on the roof of the mosque is such as if these have
been committed in the mosque. ' ' '

Mas-ala 5=It is very bad and not desirable to spit or clean
~_one’s nosc in the mosqt ¢ or on its walls. In case of urgent necd
it should be taken in a hand-kerchicf or lapel of the shirt.

Mas-ala 7—Itis highly execrable to pcfform ablution or

gargle in the masque.

Mas-ala 8—1It is a sin for one in»nccd of a bath or in menses

to enter mosque.

Mas-ala 9—It is highly. exccrabie to enter into buying or
selling in a mosque, but it is permissible for one who is Aitikaf
to make necessary purchase orselling, provided that the thing
is not in mosque.

Mas-ala 10Tt is execrable to clean the dust or mud of the
feet on-the walls or with the pillars of a2 mosque..

* Mas-ala 11 =To plant trees in 2 mosque is execrable as it is
the custom of Christians and Jews.

" Mas-ala 12—To make a mosque- a passage is not permissi-
ble. But in case of some urgent need passing through the mos-

que is permissible. -

Mas-ala 13—Mosque is intended for prayers, so itis not
permissible fcr anyone ‘to carry his profession in 2 mosque.
Even one whe teaches the Holy Quran on remuneration is inclu-
ded in the professionals and he should teach out-side tae mosque.
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OFFERING OF PRAYER INSIDE KA'ABA
Mas-ala 1—Just as it is correct and proper to face the
Ka'aba while praying away and outside of it, it is also permissible
to offer prayer inside the Ka'aba and there is no restriction of
facing a particluar side. Whichever side one faces it will be
correct as there is Ka'aba on every side and in every direction
Farz and Nafl both types of prayers arc offered inside the Ka'aba.

Mas-ala 2—If prayer is offered on the roof of Ka'aba, then

it would be O.K. because the spot where Ka'aba is situated, it is
_Kauba from earth to sky. Ka’aba is not confined to its wills
only. Soif anyone cffers prayer standing on a high mountain
frcm. where the walls of Ka'ata are not in a streipht line, his
prayer is justified by consensus. But because it amounts to dis-
respect of Ka’aba, The Holy Prophet Sallam has prohibited the

offering of prayer on its rool.

Mas-ala 3—In Ka’aba it is permissible to offer prayer indi-
vidually or in congregation and also there is no restriction that
the Imam and the followers should face the same direction. It
is Ka’aba in all the sides there. While offering prayer in congre-
gation ipside Ka’aba the only condition is that the followers
should not stand ahead of the Jmam. It is also permissible,
though execrable, if the faces of the followers are infront of the
Imam. It is execrable to face any otber person in prayer, but if
something is placed in between, then it will not be execrable.

Mas-ala 4—1If the Imam is inside Ka’aba and the followers
are standing outsice in a circle even then the prayer shall be
accomplished. DBut if only the Imam is inside and no follower is
with him there, then the prayer will be execrable asin this case
the ground inside the Kaaba teing higher than outside, the place
of the Imam will be higher than that of followers by the sxzc of
a man's height. -

Mas-ala 5—1If the fol]owcrs are insidc the Ka’aba and the
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Imam is outside even then the prayer will be justified provided
that the followers are not ahead of the Imam.

Mas-ala 6—As is usual there, it is also permissible ifall
the followers are out-side and the Imam inside the Ka'aba and
the followers surround him onall four sides with the condition
that on the side on which the Imam is standing no follower
should be ncarer the Kaaba than the Imam as in that case he will
be treated as ahead of the Imam and it is against the following

“and is prehibited.. But if the followers of the other side are -

ncarer the Ka’aba than the Imam, then thereisno-harmandthe

following would be proper. It can easily be understood by the
following illugmﬁon H ' :
A M F’ B

The Ka'aba.

(o D
. F—-2 ’

In the above illustration ABCD is the Ka’aba and (1) is the
Imam .who stands at a distance of two meters from the Ka’aba
and F' is a followers who is standing on the side’of the Imam
and F-2 another follower on the other side of the Ka'aba. Both
the followers are ata distance of one meter only from the
Ka'aba. In this case the prayer of F-2 will be in order but not of
F’ as he will be standing ahead of the Imam.

JUMA (FRIDAY) PRAYER

Nothing is more appreciable and likéable to Allah than
"offering .of prayer by human beings. No other actof devotion
is so much emphasised and given so much credit in Shariat (reli-
sion) as the prayer and that is why Allah has fixed five times pra-
yer daily as an expression of gratitude for His unlimited favours
and blessings bestowed upon the creatures from birth to death—
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cven since before birth and after death its continuance -is not cut
off. Allah’s blessings and fovours are bestowed more on Fridays
than other days. Even Hazrat Adam, fore-father of all human
beings, was created on Friday. So-due to its excellence, a 'spscial
prayer has been enjoined for Friday Thg bencfits and consi-
deration of congregation have already been described and it
should now bz clear to the reader that the largsr the congregation
~ will be, the greater will be its reward and credit. This is only
possible 'when residents of all mobhallas, localities, villages, and
majority of people assemble and offer the prayer in congrega-
tion. Had it been cnjoined for all the Farz daily prayers, then it
would have been very inconvenient for all to come from distant
places for daily prayers. So in view of this inconvenience Shariat
has fixed one day in the week for this special prayer in which
Muslims of all locaiities and areas should assemble together to
offer this prayer in congregation. Since Friday has bsen assi-
gned greater excellence than other days, hence this distinction
has been given to this day.

Allah had also ordered former Ummats (Communities) to
offer prayer on this day ; but due to their ill-luck they differsd
and on account of their negligenec and insub-ordination they
have been deprived of this great boon and ultimately the Muslims
have been fovoured with it. The Jews of their own fixed Saturday
thinking that on this -(Saturday) day Allah completed the crear
~ tion of all creatures. The Christian fixed Sunday presuming it

to be the day of the beginning of creation of the universe. So
upto this day these two communities observe and make great
preparations on theic respective days and givingup all wordly
affairs devote themselves to praying. That is why in all Chris-
tian countries weckly holiday is observed on Sundays.

VIRTUES OF FRIDAY
Mas-ala 1—The Holy Prophet Sallamn has Said that Friday

is the best of all the days. Hazrat Adam was created on this
day. He was admitted to Paradise on this day and was also
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‘taken out on this day. ‘The Day of Judgement will also be on
Friday.

Mas-ala 2—Hazrat Imam Ahmad says that the virtue of
Friday night is more than Lailatul ‘Qadr (Night of excellence).
Among other grounds its excellence is also great because on tuis
night the Holy Prophet Sallam came to thc womb of his mother
and the cvent of his coming is superior to all the blessings of

blessings.

Mas-ala 3—The Holy Prophet Sallam has said that in
Friday there is such a moment that if 2 Muslim in this moment
seecks Allah for some pray (Dua) then it is sure to be accepted.

Mas-ala 4—The Prophet Sallam has said that of all the days
Friday is the best day. On this day recite Darood Sharif abun-
dantly as the same will be presented to him on this day.

Mas-ala 5—Allah has sworn by this day thus:

» 287 w8 [Esn 2837% hey PN LTy
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This is in Sura Burooj and the Prophet Sallam has said that
the word **Shahid" means Friday and there is no other day more
Virious than it.

Mas-ala 6—The Prophet Sallam bas said that Friday is
the chief of all days and most honoured by Allah and its virtue
is greater than even Eid-ul-Fitr and Eid-ul-Azha. (Ibne Maja)

Mas-ila 7<-The Holy Prophet Sallam is reported to have
* said that if anyMuslim dies on Friday or its night Allah will pro-
tect him from the punishment of grave (Tirmizi)

Mas-ala 8—Hazrat Ibn Abbas once recited the verse :

2 2, 7y
MY M

(Thismday_l have completed your religion)
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A Jen who was sitting with him at that time said that had’
such a verse been revealed to them, they would have celebrated
that day as Eid. Hazrat Ibn Abbas replied that “the verse was
revealed on two Eids—that is it was Friday and Arafa and there .
was no need of any special celebration as those days were red in
themselves.”

Mas-ala 9—The Holy Prophet Sallaa has said that Friday
night is a rcfu]gcm night and its day is bright.

Mas-ala 10—After the Doomsday when Allah would have
sent those to Paradisc who deserve Paradisc and those who des-
serve Hell to Hell, then there will be all the days ( Friday to
Thursday) though there will b2 no day and night. But Allah
would teach them to count these days. Oa Friday at that time
when in the world Muslims used to go out toassemble for Juma
prayer, 2 caller will call all the dwellers of Paradise to assemble
in a jungle the length and breath of which, no one but Allah
knows. There will be sky high heaps of Musiik. All the Prophets
shall be seated on thrones of Noor (light) and Momins on chairs
of Yaqut. There on the request of all, Allah will appear before

them.

Mas-ala 11—The fire of Hell is stirred up every day at noon
but not on Friday because of its virtue.

Mas-ala 12—The Holy Prophet once said on a Friday, that
Allah has given the status of Eid to Friday and all Muslims

should take a bath on this day and those who possesse perfume
should apply it to their bodies and cleaning teeth with Miswak

should be made cssential on this day.

RESPECT AND REVERENCE OF FRIDAY
Mas-ala |—Every Muslim should make preparations for
Juma (Friday) fromm Thursday. After the prayer of Asr one
should pray to seck forgiveacss of Allah. He should arrange
for clean clothes and perfume them. If there is po perfume in
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the house, it should also bs brought on Thursday for use on
Friday and no such preparation be left for Friday. Earlier
Muslim saints and learned men have observed that one who
had been waiting for Friday and remained preparing for it since
Thursday, will get the greatest benefits of Friday. Most unfoi-
turate is the parson who doss not know when Friday is and asks
about it in the morning as to what day it was.

 Mas-ala 2—One should bathe properly on Friday-and-—
clean his body and hair of the head. Use of Miswak (tooth-stick)
is also of great virtue on Friday.

Mas-ala 3—On Friday onc should wear the best clothes
available to him, use perfume if possible and get his nails clip-
ped.

Mas-ala 4—One should go vety early to the Juma Masjid,
because the earlier one gocs, the greater will be the reward for
him. Ths Holy Prophet Sallam has said that on Fridays angels
stand at ths gates of mosque where Juma prayer is offered and
note down the names of those who eater the mosque in seral
order and they also get credit accordingly.

Mas-ala 5—If one goes to offer Juma prayer on foot, then
his cyery step is rewarded credit equal to one year's fasting.

Mas-ala 6—On Friday in Fajr prayer the Holy Prophet
Sallam used to recite Sura “Alif Lam Mim Sajda* and Sura “Hal
Aix lal Tasan™ so occasionally these Suras be recited in the
morning prayer. It is appreciabie, but omit them some time so
that people- may not begin to treat them as obligatory.

Mas-ala 7—In Juma prayer the Holy Prophet Sallam used
to recite Sura Juma and Sura “Munafi'qeen’ or *Sabheisma Rabbe -
kal, Ala” and “Hal Ataka Hadia Ghashia”

Mas-ala 8—The recitation of Sura “Kahaf*’ on Friday either
beforc or after the prayer has great credit. The Holy Prophet
Sallam has said whosoever recited this Sura on Friday, a light
will appear for him from under the Divine Throne (Arsh) as
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high as the sky and this will secve him in the darkness on the
Day of Judgement and all of his sias from the last Friday till
this one will be forgiven. Scholars have commented that in this
Tradition by sins is 1neant the minor sins only because major
sins cannot be forgiven without rcpentence.

Mas-ala 9—Reciting of Darood Sharif on Friday possesses
great credit so it has been stressed in the Traditions to offer

Daroof Sharif abundantly on Fridays.

Mas-ala 10—Tt is a pity that Muslims of to-day have grea-
tly decreased the honour of Friday and they do not even know
its importance and excellence. The blessed day which, once was
a day of Eid for the Muslims and of which the Holy Prophet
Sallam was so proud, the day with which the earlier communi-
ties were not favoured, is being so much neglected by the muslims
that the great boon conferred by Allah in the shape of Friday is
being wasted thanklessly and the consequences of which are
before us.

IMPORTANCE OF FRIDAY PRAYER
Friday prayer is totally obligatory as proved by the
Holy Quran, a series of traditions and the consensus of the com-
. munity (Ummat). Itis not of the great Tenets of Islam and its
rejector is an apostate and who misses it without any legitimate
cause is a transgressor.

Mas-ala 1—The Holy Quran says : )
>z 2o 7 3 s:’-- : z ef "“.’ './,."’ 4&’7
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“When the call for Juma prayer is made you should rush
for rememberance of Allahand give up all transactions, this is
best for you if you know.” In this verse ‘rememberance’ of Allah
means Friday prayer and its sermon and ‘rushing’ medns to go
with full preparatjons, '
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Mas-ala 2—The Holy Prophet Sallam is reported to have
said that one who bathes and claans as far as possible, oils his
hair, applies pcrfume to his clothes and then goes for Friday
praycr on Friday and on entering the Mosque does not sit by
removing another from his plage, offers as many Nafl. prayers as
destined to him and sits silently when the Imam delivers the
sermon (Khutba®, then all of his sins from thc last Friday to the
present one will be forgiven. :
Mas-ala 3—The Holy Prophet Saliam has said-that whoso-
bathes on Friday and goes to the mosque carly on foot and not
in conveyance, listens to the Khutba, does not talk loosely or
nonscnse, then for his each step he will get reward *equal to one
year’s prayers and fasts.

Mas-ala 4—Hazrat Ibn Umr and Abu Huraira bhave reper-
ted the Holy Prophet as saying that people should avoid neglec-
ting Juma praycrs otherwise Allah will put a seal to their hearts
and then they will fall into great negligence and indiffe-
reoce.

Mas-ala 5—The Holy Prophet Sallam is reported to have
said that whosoever negleets three Friday praye:s successively
without ‘a legitumate excuse, then Allah putsa seal to his heart
and in another report it is said that Allah is disgusted with
him. .

Mas-ala 6—Hazrat bin Shahab has reported the Holy Pro-
phet to have said that Friday prayer ir congregation is obligatory
for every Muslim except four i. e. (1} slave obtained according to
Shariat, (2) Women, (3) minor child and (4) a patitnt.

Mas-ala 7—Hazrat Ibn Umar reports that the Prophet
Sallam has said about those who neglected Friday prayers that
he wished to appoint some one in his place to lead the prayer
and himself go out to burn the houses of those who do not,some
to offer Friday prayer. There is another report of the same
type about neglecting the congregation which has already been
mentioned. :
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Mas-ala 8—Hazrat Ibn Abbas has reported the Holy Pro-
phet to have said that whosoever avoids Friday prayer without a
legitimate cause his nameis entered as an atheist in a book
which is protected against change or alteration and that he will
be even regarded as such unless he repents or the Most Merci- -
ful (Allah) forgives him out of this Mercy. -

Note : It does not mean that he actually has become an
atheist but he is said to possess the qualitics of an
atheist and it is a sin to be so. '

Mas-ala 9—Hazrat Jabir has reported the Holy Prophet to
have said that whosocver believes in Allah and the Day of
Judgement, he must offer Friday prayer except the sick, a travel-
ler, woman, a child and a slave. If anyone at the time of Juma
prayer engages himself in useless act or business, then Allah also
ignores him. Allah is Independent and Praise Worthy—He
neither cares for anyone’s prayer nor is benefitted by it. Hc is
endowed with all the best qualities whether, he is praised by any-

one or not.

Mas-ala 10—It is reported by Hazrat Ibn Abbas that who-
soever neglected successively several Friday prayers, has thrown
Islam behind the back. ‘

Mas-ala 11—Once someone asked Hazrat Ibn Abbas that
a man who did not attend the congregation of Friday has dicd,
what would he (Hazrat Iba Abbas) say about him. Ibn Abbas
replied that he was in Hell. Then the same man continued to
ask him the same question continuously for one month and every
time the reply was the same. Thus traditions have clearly indi-
cated that Shariat has greatly stressed the importance of Friday
prayer and also very grave warnings have come for those who
deliterately neglect it.: In view of these, can anyone claiming
1o the Muslim stick dare 10 neglect this Farz of Islam. ‘
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' CONDITIONS FOR JUMA PRAYER TO BE WAJIB

Mas-ala 1 —~To be a resident. So Juma prayer is not essen-
tial for a traveller.

Mas-ala 2—To bz healthy and fit. Friday is not obligatory
for a sick, blind and who has become so weak ducto old age
that he cannot walk to the mosque. The men suffering from these
‘excuses sha]l 'be regarded as-patients.

Mas-ala 3—To be a free mao. Fnday praycr is not obhga-
tory for a slave.

Mas-ala 4—To be male. Hence Juma prayer is not obliga-
tory on women.

Mas-ala 5—To be free from the excuses on accounf of which

to join congregaticn is excused as explained above of any of
these exist, Juma prayer will not te obligatory i.e. (DIf it is rain-

ing heavily. (2) If one in attending a patient. (3) Risk of an
eneray in going to mcsque. (4) The ¢ondition for other prayers.
to be obligatory such as to be sane, mature and a Muslim.

If in the absence of these conditions anyone offers Juma pra-
yer, then it will be proper as the obhgatxon of Zuhr prayer shall
be fulfilled.

CONDITIONS FOR JUMA PRAYER
TO BE CORRECT

Mas-ala 1—It should be a city or town. Juma prayer ina

village or jungleis not proper. But it is psrmissible in a village
having a population of three or four thousand.

Mas-ala 2—The time should be of Zuhr prayer. So Juma
prayer is not proger tefore or after Zubr prayer time so much so
that even if in the middle of. Juma prayer or last sitting after
Attahiyat the time of Zuhr comes to an end, then the Juma pra-
yer will be spoiled and that is why there is no postponed Friday

prayer. '
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Mas-ala 3—The Khutba- (Sermon) that is to praise Allah
heforc the prayer, cven if. Subhan Allah or Alhamdo Lillah
only is sald But only to say these words would be against
Sunna.

Mas-ala 4—The Khutba (Scrmon) to be delivered before
prayer. _If delivered after the prayer, it will be spoiled.

Mas-ala 5—Khutba to be delivered within the time of Zuhr
. If it is before the Zuhr prayer, then the praycr will not be accom.
plished.

Mas-ala 6 —In the congregation there must be at least
three persons besides the Imam from the beginning of Khutba
to the first Sajda of the first Raka’at though the three men in pra-
yer are different from the three present at the time of Khutba.
- But the condition is that there three must be such who can lead
the prayer. So if there are only \vomen or minor children in the
congregation, then the prayer will be spoiled.

Mas-ala 7—If people leave the congregation before Szjda
and less than three or none are left, then the prayer will te
spoiled. But if they leave after offering first Sajda, then there
will be no. harm.

Mas-ala 8—To offer Juma prayer openly and with public an-
nouncement. It is not permissible to offer Juma prayer secretly
or at a hidden place. If Juma prayer is offered at sucha place
where commoners are pot allowed to enter, or if the doors of
mosque are closed, then the prayer will not be accomplished.

If Juma prayer is offered in the' absence of the abovemen-

" tioned conditions, it will not be accomplished and Zuhr prayer

will be necessary and in the absence of these essentials the offer-
ing of Juma prayer is a prohibited execrability. -
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KHUTBA (SERMON) OF JUMA AND JUMA PRAYER

METHOD OF PRAYER : After the first Azan of Juma
prayer and before the second, four Raka'ats of Sunta prayer
should be offered which are essential. Immediately after the
Second Azan two sermons are delivered by the Imam. After the
sermon two Farz Raka'ats of Juma are offered in congregation
following the Imam. After Farz four Raka'ats of essential Sunna
are offered and then two Raka'ats of Sunna which are also essen-
~tial according to some and lastly two Raka'ats of Nafl.

When people have assembled in congrcgatlon in the

mosque, the Imam should sit on the pulpit and the Moazzin (cal-
ler of Azan) should call the Azan standing before the Imar.
This is called sermon Azan after which the Imam should imme-
- diately stand up and deliver the Khutba. The following twelve
items are Sunna in the Khutba :(—

(a) The person who delivers the: Khutba (sermon) should
remain standing while delivering the Khutba.

(b) To deliver two Khutbas.

(c) Tosit between the two Khutbas for such time in which
Subhanallah may be recited three times.

(d) The Khutba deliverer should be clean from both the

' kinds of pollu:ions.
(e) To face the audience (congrcgation) while delivering
- the Khutbas.

(f) Before beginning the Khutba the deliverer should
within himself say “AOQZOBILLAH-E-MINASH-
S_HAI’I‘ANIR-RAJEIM."

(g) TheKhutba should be delivered in a loud voice so

" that it be heard by the audience distinctly. '

(h) The Khutba should consist of eigat topics :—
(1) Thanks and Gratitude to Allah. (2) Praise of

Allah. (3) Oneness of Allah. (4) Afirmation of
Holy Prophet Sallam. (5) Darood Sharif tn Sura
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@
)

k)

Prophet Sallam. (6) Advice and admonition.
(7) Recitation of a Sura of some verses ot the Holy
Quran. (8) To repeat all these in the second
Khutba with the difference that instead of advice
and admonition, there should be prayer (dua) for
the Muslims. A
The Khutba should not be very long. It should take
less time than the prayer.
The Khutba should be delivered from thc ‘pulpit and
if there is no pulpit the support of a stick should be
taken. Putting one hand over the other, as is usual
these days, has not bzen .mentioned in the Tradi-
tions. o )
Both the sermons should be delivered in Arabic. To
deliver Khutba in any othc; language or to add verses
of any other language is against Traditions and is
highly execrable.

(1) ' Thelisteners during the Khutba should face the Ka’aba.

It is appreciable to pray in the second Khutba for the
Progeny, Companions, the Consorts of the Holy Pro-
phet Sallam and particularly the four Caliphas—
(Hazrat Abu Bakr Siddique, Hazrat Umar, Hazrat
Usman, Hazrat Ali) and Hazrat Hamza and Hazrat
Abbas. Praise of the Muslim ruler is also permissible
but to praise himr with such words or to attribute

‘such qualities to him which are not true, is execrable.

INJUNCTIONS FOR JUMA SERMON

Mz_xs-ala 1—1It is highly execrable to offer any prayer or talk
when Khutba is being delivered. But offering of postponed pra- *
yer is allowed and essennal :

Mas-ala 2—When the Khutba has begun it is ess:ntlal for
. all present to listen it whether they are sitting near the Imam or
at some distance. Itis highly exccrable to do anything which
obstructs the hearing of Khutba. To eat, drink, talk, walk, greet,
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rcspond to greeting, to recite any prayer or to cxplam any reli-
gious problem during Khutba are all prokibited. It is, however,
permissible for the deliverer of the Khutha to explain some reli-
gious problem during the Khutba.

Mas-ala 3—If the Khutba begins while one is offering Sunna
or Nafl prayer, then the Sunna should bs completed and the Nafl
should be concluded afier two Raka’ats oaly.

— ~Mas-ala-4—Itis hizhly-exccrable-for the Imam or the fol-
lowers to pray with raised hands during the sitting of the Imam
between the two Khutbus but praying within oneself is permissi-
ble provided no words arc spoken ncither loudly nor in a low
voice. To recite items of farewzll or separatioa ia the Khutba of
the last Friday of Ramazan is not reported from the Holy Pro-
phet Sallam or his Compaaions.

Mas-ala 5—It is psrmissiblz to read the Khutha from a
book.

Mas. ala 6—It is permissible for the listcners to recite
Darood Sharif within themselvas on hearing the holy name of the
Prophet Sallam occurring in the Khutba.

INJUNCTIONS FOR JUMA PRAYER

Mas-ala 1—It is preferable that one who delivers the
Khutba should also lead the prayer, but it is also permissible if
another one leads it.

Mas-ala 2—It is Sunna to begin the prayer immediately
after the Khutba by saying Iqgamat. Itis highly execrable to do
any wordly business betwcen the Khutba and the prayer. But
it is not execrable if onc feels the necd of ablution and goes for
it or is reminded the need of bath after the sermon and goes for
t. If the delay between the Khutba and the prayer is substan-
ial, then the Khutba should be repeated. If the Imam, after
lelivering the Khutba, feels some such need as described
1bove and goes for it, then repetition of the Khutba is not
iecsssary, -
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Mas-ala 3—The intent for Juma praycr-is —
LGRS
(Navaito-an-osalli-raka'til-farze-min-salatil-Jum®ate)
That is, “I intend to offer two- Raka’ats Farz of Jum:

praygr.” |
Mas-ala 41t is preferable that all men' of one area should
assemble at one place (mosque) to offer Juma prayer thougt
this prayer in several mosques of the area is also permissible.

‘Mas-ala 5—If masbug of Juma prayer joins its congrega
tion in the sitting posture or after Sajda-e-Sahav, then his praye:
will be proper and he should complete’ the remaining prayer o

' Juma and need not offer Zuhr prayer.

Mas-ala 6—Some people after -offering Juma prayer offe:
Zuhr prayer as a precaution. This practice has very much dis
rupted the belief of common people. It should be prohibitec
strictly. However if any learned man on-account of some doub
offers Zuhr prayer, he may do so but he should not ‘tell other:

about it.
EID PRAYERS
1—EID-UL-FITR . 2—EID-UL-AZHA
Mas-ala 1—The first day of the month of Shawwal is cal
led EID-UL-FITR and the tenth day of the month of Zilhijja i
called Eid-ul-Azha. These two days are of great rejoicings it
Islam. ‘

Mas-ala 2—The requisités for accuracy and essentiality o
Juma prayer, as described above, are also applicable “to the pra
yers of both the Eids, except the Khutba which is obligatory an¢
imperative in Juma prayer and is delivered before the prayer
But it is not obligatory in the prayers of Eids, but is Sunpa, anc
is delivered after offering the prayer. The listening of the sermon:
of both the Eids is as esseatial as that of Juma Khutba, that is
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talking, praying etc during the Kﬁutba is prohibited.
Mas-ala 3—On Eid-ul-Fitr day thirteen things are Sunna :

(1) To adora oncself as permitted by Shariat. (2) To take a
“bath.(3) To clean teeth with miswak. (4) To wear bestclothes
that one has. (5) To use perfume. (6) To rise very early in the
morning. (7) To go to Eidgah very early. (8) To cat some sweet
thing like dates before going to Eidgah. (9) To give away Sadqa-
_e-Fitr befare going to Eidgah. (10) To offer Eid prayer in Eidgah,
that is, not to offer it in' the” mosque of the Jocality without any
legitimate excuse. (11) To go to Eidgah by one way and to come
" back by the other. (12) To go on foot. (13) To recite on way to
Eidgah slowly :
TN PR T IR AN P Pplr Y Zybs
3a S n et Y et e e tat
(Allaho-Akbar, Allaho-Akbar, La ilaha-Illallaho-Wallaho-
Akbar, Allaho-Akbar, Walillahilhamd).

Mas-ala 4—METHOD OF EID PRAYER : First intend in
the following words : . : oL
AL ity BLe ot I SIS

(Navaito-an-osalli-rakatil-wajibe-salateoEid-il-ﬁtrc maasitta

Takbiratin wajibtin).

After intending one should fold handsin front in the pres-
cribed manner and recite SUBHANAKALLAHUMMA till end
and say Allaho-Akbar three times and each time raise both the
hands upto the ears and drop them. After each Takbir there
should be a pausc in which Subhanallah may be recited three
times. After the third Takbir the hands should not be dropped
but folded infront and recite Aoozobillah Bismillah, Sura Fatcha
and Some other Sura and then perform the Ruku and Sajda as
usual. The rccitation by the Imam should be done loudly. Thus
one Rakaat is complete. Inthe second Rakaat after recitation
of Sura Fateha and some other Sura, the three Takbirs are said
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as in the first Rakaat. In all these three Takbirs hands are not .
to be folded but dropped after cach Takbir and go in Ruku just
after the fourth Takbir.

Mas-ala 5—Two sermons (Khutba) are to be delivered by,
the Imam sitting on the pulpit after the prayer and sit between
the two Khutbas for the same period as in Juma sermon.

Mas-ala 6 - In Eid prayers six extra Takbirs are essential.

Mas-ala 7—To pray after Eid prayers has not been report-
ed from the Holy Prophzt or his companions or respccted follo-
wers, but because to pray after prayer is Sunm it would also be
Sunna to pray after Eid prayers.

Mas-ala 8—The Khutbas of both the Eids should be begun
with Takbir. Takbirs should be called nine times in the first
Khutba and seven times in the second Khutba.

Mas-ala 9—The method of offering the prayer of Eid-ul-
Azha is also the same with the difference that in its intént the
words “Eid-ul-Azha” should be substituted for “Eid-ul-Fitr”. It
is Sunna to cat something before going to Eidgah in Eid-ul-Fitr,
but not so in Eid-ul-Azha. In Eid-ul-Fitr the Takbirs arc called
in low tone, butin Eid-ul-Azha they are called loudly. Itis
Sunna to delay the prayer in Eid-ul-Fitr, but it should be expedi-
ted in Eid-ul-Azha. In Eid-ul-Azha no Sadqa-e-Fitris given,
but sacrifice for those who can afford and it is offered after the
prayer. There is no Azan or Igamat in both.

Mas-ala 10—At the place where Eid prayer has been offer-
ed, it is execrable to offer any other prayer at that place on the
same day, whether bzfore or after the prayer. Itis permissible
to offer any prayer after returning home, but before Eid prayer it
is also execrable.

Mas-ala 11—It is execrable for women and those who
cannot participate in the Eid prayers due to some “legitimate
excuse, to offer Nafl or any other praycr before the Eid

prayers.
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Mas-ala 12—In both the Khutbas of Eid-ul-Fitr the instruc-
tions and importance of Sadqa-e-Fitr and in the Khutba of Eid-
ul-Azha of Sacrifice'and Takbir Tashriq should be described and
explained. Takbir Tashriq is:

s 3, 23?2 9 - Lo rr rede
V84 i eR T4t o 1N S et et Tt
(Allaho-Akbar. Allaho-Akbar, La-ilaha-illallho-wallaho-
Akbar, Allaho-Akbar-walillahilhamd)

—- —-Takbir Tashriq should essertially be recited after evcry Farz
prayer, provided that is offercd in_congregation and in the city.
This Takbir is not essential for women and those. in journey. But
if these are following in. congregation someone for whom this
Takbir is essential, then it will become essential for them
also. Itis batter if the women and ths traveller also recite it
as according to the two Imams it is essential for all Muslims.

Mas-ala 13—Takbir Tashriq should be reciled from the
Fajr prayer of Arafa i.c. 9th of Zilhijja upto the Asr prayer of
the 13th Zilhijja. In all these are 23 prayers in which this Tak-
bir should be recited aloud.

Mas-ala 14—It is essential to recite Takbir Tashriq aloud,
but women may recite it in a low tone.

Mas-ula 15—The Takbir should be recited immcdiétcly after
concluding the prayer.

Mas-ala 16—If the Imam forgets to recite the Takbir, the.
followers should say it without waitiog for the Imam.

Mas-ala 17—Acco:ding to some jurists it is also essential
to recite the Takbir after the prayer of Eid-ul-Azba.

Mas-ala 18It is conscasus that prayers of Eid are permis-
sible in several mosques.

Mas-ala'19—If anyone has missed the Eid prayer and the
congregation has ended then he cannot offer it individually as con-
gregation is essential for this prayer. In thc sams way if any one
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is in the congregation but his Eid prayer is disrupted due to some
. reason, then he cannot offerit as a postponed prayer evea
nor its postponed prayer is essential for him. But if there are
several such persons then it becomes.essential for them to offer

1t. e
Mas-ala 20—If on account of some reason Eid prayer

could pot be offered on first day, then Eid-ul-Fitr prayer can be
offered the next day and Eid-ul-Azha prayer upto the’ 12th

of Zilhijja. .
Mas-ala 21—The Eid-ul-Azha prayer may be delayed with-

out any cause upto 12th of Zilhijja; but it ‘would be execrable if
the prayer of Eid-ul-Fitr is delayed without uny cause and in such
casc it would not be offered at all. The legitimate causes
may be :—The absence of the Imam; It is raining heavily; The
date of moon is not confirmed or. it was confirmed after mid-
day cte. . '

Mas-ala 22—If anyone joins the Eid coungregation when tke
Imam has said his first three Takbirs and is still standing, then
he should immediately join and say- his three Takbirs. If the
Imam has begun recitation or his bowing, then if this man has
strong hope that he will join the Imam in Ruku, he should say
the three Takbirs after folding hands and then go to Ruku But
if it is feared that he will not join the Imam in Ruku, he should
immediately go to Ruku and recite the Takbirs in Ruku instead
of its phrases. He should not riise his hands with Takbirs while
in Ruku. But if the Imam stands up from the Ruku he should
also stand up with the Imam and the remaining Takbirs are remit-

ted for him. i .
. Mas-ala 23—1If anyone missed the First Raka’at of Eid con-

gregation and he offers it, then he should say the three Takbirs
after the recitation. If the Imam forgets to say the Takbir he sho-
uld say them in Ruku and should not stand up. Butif he stands
up, it is not prohibited and the prayer will not be impaired. But
no prostration of forgetfulness (Sajda-e-Sahav) should be offered
by him due to the large congregation as it would be embarassing
for the followers. -
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THE FAST (SAUM)

Great merit and credit has been ascribed to fasts in tae
Traditions and one who keeps fast is in great’ esteem to Allah.
The Holy Prophet(Sallam)has said that one who keeps fast in the
month of Ramzan for the sake of Allah, all of his sins of the past
are forgiven by Him and that the adour of the month of one who
fasts is most appreciable to Allah than the smell of musk. Un-
limited reward for fasting shall t: given by Allah on the Day of
Judgement. Tradition says that on the Day of Judgment a very
long cloth shall be spread under the Seat (Arsh) of Allah for
those who used to keep fasts ia the world and they will eat there-
on, whileothers will remain engaged in their statement of
account. They will ask as to- who are those persoas eating there
while they themsslves are yet engaged in their account. They
will be told that these psople used to keep fasts. Fast is one of
the tenets of Islam and one who will not keep fasts shall com-
mit a sin and bis Decn (Faith) will become weak.

Mas-ala 1-—Keeping of fasts is obligatory for every Mus-
lim who is not insanc or minor. It is not propsr to give up fasts
without legitimate cause. One who vows to fast then it becomes
obligatory for him and keeping of missed or compensatory fasts
is also obligatory.

‘Mas-ala 2—Besides the abovementioned ones other fasts
Nafl and keeping them would be rewarded and it is not a sin pot
to keep them. But fasting on Eid days or three days after Eid-
ul-Azha arc prohxbucd -

Mas-ala 3—Accordmg Shara (rcligious codc) to abstam
from cating, drinking and sexuval intercourse from the time of
Fajr till sun-set with an intent, is called fast.
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Mas-ala 4—It is not essential to cxpress the intcnt in words,
but mecrely a resolve to keep a fast and not eat or drink anything
or indulge in sexual. intercourse for the whole day, completes a
fast, It is better to say, “O Allah I wiil keep fast tomorrow for
Thy sake” or say in Arabic :

<2 2”7

wf\w—,ﬂrw

Mas-ala 5—It‘ anyone did not- eat or _drink and remaincd

thirsty and hungry throughout the wihole day but did not resolve -

for a fast in the heart, thea it will not be a fast. Had there been
an intent, thea it would have bzen a fast.

Mas-ala 6—According to religious code (Shara) the time of .

fast begins from early dawn and upto that time cating, drinking

ctc. is allowed. Some persons take Sehri (eat something) in the

later part of pight and go to slecp and think that nothing should
bs eaten or drunk after the resolve or intent. This is not correct.
They may eat or drmk upto easly dawn whether resolved or
not.

INSTRUCTIONS ABOUT RAMAZAN FAST

Mas-ala 1—If intent was made in the previous night thea
the fast of Ramazan on the following morning would be in order.
If it was not resolved in the night to keep fast nor in the morning
had any intention but when the day had advanced it struck to
him that not keeping an obligatory fast would be a sin and so
resolved then, even then the fast is in order provided nothing was
caten or drunk.

Mas-ala 2—If nothing has been eaten or drunk in the mor-

ning, then theintent made an hour before mid-day would be in
order. .

Mas-ala 3—To keep the fast of the month of Ramazan only
so much resolve is enough that one is fasting that day or if went

to sleep in the previous night intending to keep fast next day,the
fast would be in order. The fast would also be in order even if
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the xdca that it was the fast of Ramamn or an obligatory fast was
oot in mind. :

. Mas-ala 4—If during the Ramazan anyone intended that
next day he/she would keep a Nafl fast instead of an obligatory,
even then it would be counted as Ramazan fast.

Mas-ala 5—If anyone had omitted fast in the last Ramazan
and could not observe it till the next Ramazan came and kept
with the intent of omitted fast, even then it would be a Ramazan
fast and not an omitted one. The omitted fast should be kept

after-the Ramazan.

Mas-ala 6—One had vowed that if he succeeds in certain aim,
he will keep fast for Allah and during the month of Ramazan re-
solved to kcep the fast of vow and not of Ramazan, then it
would be Ramazan fast and the fast of vow would remain due
which should be observed after Ramazan. During the moath of
Ramazan whatever other kind of fast is resolved, it will always
remain a fast of the Ramazan.

Mas-ala 7—If the new moon is visible on 29th of Sha 'ban,
then fast should b= observed next day But if it is not visible on
29th then no fast should be kept next day as it is prohibited ac-
oordmg to Traditions, Fasting should begin after completing the
thirty days of Sha’ban.

Mas-ala 8—1If the moon was not visible on 29th of Sha'ban
on account of clouds then even Nafl fast should not be kept next -
day. Butif one is used to keep fast on certain fixed days and the
next day happens to be the same day, then a fast with intent of
Naf] fast may be observed and if during the day the visibility of
moonis confirmed from somcwhere clsc, ‘then this fast will be-

come a Ramazan fast.

Mas-ala 9—If the moon was not visible on 29th of Sha'ban
due to clouds, then nothing should bz eaten or drunk till an
hour before mid-day and if the visibility of moon is confirmed

- from somewhere else, then the fast should be resolved. Butif it
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is not confirmed then eating etc. is allowed.

Mas-ala 10—If the new moon was not visible on the 29th of
Sha’ban then it should not be taken that as there will be no Rama-
zan next day and a postponed fast may be kept or a fast of a vow
be kept. To observe a2 postponed fast or a vow on that day is
execrable. But if anyone’ keeps such a fast and the visibility of '
moon is confirmed, then the fast would be counted as Ramazan
" fast and the postponed or the fast of a vow should be kept after
Ramazan. If the appearaace of moon-is not confirmed then fast
will be as it was intended. T

VISIBILITY OF MOON

Mas-ala 1—If due to cloud or dust the moon of Ramazan
was.not visible but a reliable and pious man gave evidence of
having seenthe moon, then the visibility of moon is proved.
whether the person is a man or woman.

Mas-ala 2—But if the moon of Eid is not visible due to

cloud, then the evidence of one man, however pious or reliable he
may be, will not be counted till two reliable and pious men or
one pious man and two pious women give evidence of their hav-
ing seen the moon. The evidence of four women even will oot be
counted. ' :
Mas-ala 3—Anyone who does not abserve the religious codé
i.e. docs not pray or keep fast and always tells a lic or is guilty
of other sins against religious law, then his evidence should not
be believed as reliable despite his swearing. Evenif two or three
such persons give evidence, it will not be counted or relied
upon. '

Mas-ala 4—Itis gencrally said that on the day which was
fourth of Rajab (month) the first of Ramazan will fall on that
day. This is not correct according to Shariat. No fast should be
observed if there is no moon.

Mas-ala 5—On visibility of new moon it is bad to say that

it is very big or appears to be of the last day. It has been said
in the Traditions that people would say so near the Dooms day.
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"Nor the dooj of Hindus should be believed that the visibility of
moon is certain asitis dqoj that day. -All these thoughts are
irrelevant according to Shariat (religious code).

Mas-ala 6—If the sky is quite clear, then the evidence of
two or three men would not suffice cither for Ramazan or Eid
moon till the number of witnesses is large enough to establish
that such large number of men could not have conspired and that

they cannot tcll a lie.,

Mas-ala 7—If it is rumoured in the entire population that
the new moon has appearcd and many persons have seen it, but
inspite of all efforts not a single person could be found who had
actually seen the moon, then such a rumour would not be relied
or taken account of. :

Mas-ala §—1If a single person has seen the moon of Rama-
zan and none else, but he does not observe the religious laws,

_then upon his evidence others should not keep fast. But if this
man has completed thirty fasts and the Eid moon is not visible,
thea he should observe the 31st fast also and celebrate Eid with

" others.

- Mas-ala 9-=If only one man has seen the Eid moon and
his evidence was not rélied upon, then it is not proper for him to
celebrate Eid. He should Lccp a fast mext day and should not

rely upon his own seeing of moon.

Mas-ala 10—If the “residents of a city have seen the new
moon, it would be binding and a proof for the people of other
city, whatever the distance between them may be—so if this moon
was visible at onc end of the West and its evidence reached th-
rough a reliable source to the other end of East, fast will become
obligatory for the pzople of East. ' .

Mas-ala 11—If upon the evidence of two reliable persons
the visibitily of new moon was established and people observed
fast accordingly but after 30 days the Eid moon was not visible
whether the sky was clear or not, fast should not be kept on
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31st day and that day will be counted as the first day of
Shawwal.

Mas-ala 12—If the moon was secn at day time on the 30th, it
will be regarded as that of the coming night and not of last night
and that day will not be counted as that of the next month,
whether the moon’ was seen belore mid-day or after that.

Mas-ala 13—If any onc sees the moon of Ramazan or Eid
and due to some. reasons his evidence is not relicd upon, then it
is essential for him to keep fasts of both the days i.c. il he saw the

moon of Ramazan, then next day he should keepa fastandin

the same way if it was Eid moon he should keep a fast next
day.
BREACHES OF FAST

Mas-ala 14—If anyone atc something in forgetfulness or
indulged in sexual inter-course and thinking that his fast is dis-
rupted ate deliberately, then his fast is disrupted and only com-
pensatory fast and not recompensation will be due. Butif one
knows the rule and after eating something in forgetfulness dell~
berately breaks his fast, thea in case of sexual inter-courss recom-
pensation will be due and a compensatory fast in case of cating
only. :

Mas-ala 15—If any one vomits without intention or hasa
wet dream or is discharged on seeing a woman and due to igno-
rance of law presumes that his fast is broken and eats something
deliberately then only compensatory fast will be due cnd not
recompsnsation. Butifons knows the law that fast is not dis-
rupted by an involuntary act and still breaks his fast, then recom-
pensation will also be due.

Mas-ala 16—If a man inserts something in his penis and as
it does not reach the root, then the fast will not be disrupted.

Mas-ala 17—If any one committed sexual inter-course with
a dead woman or with a minor girl who does not excite passion
or with an animal or embraced or kissed anyone or masterbated
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and in all these instances semen came out, the fast will be disrup-
ted but recompensation will not be due.

. Mas-ala 18—If any one committed inter-course with a
woman forcibly or in madness or when she was asleep, then
her fast is disrupted and no recompensation is due, while on the
man recompensation is also due.

Mas-ala 19—If any person who is liable to fast in all respects
after resolving to fast in the morning, deliberately puts some-
thing in his mouth which is used as food or medicine and it goes
to the stomach even ifitis. equal to a linseed or commits or-
agrees to be subjected to inter-course or commits sodomy, then
in all such cases both compensatory fast and recompensation
are due. In sexual intercourse entering of the top of the penis
is sufficient, coming out of semen is not essential.

Mas-ala 20—If anyone oils his hair or uses Kuhl in eyes or
a man iaserts something dry in his excretion hole and its end
remains out, then because these things do not reach the stomach
the fast will not be disrupted and neither compensatory fast nor
recompense will be due.

Mas-ala 21—Those who smoke Huqga habitually or for
some benefit during a fast, then compensatery fast and recom-
pensation both will be due.

Mas-ala 22—If a woman subjccts hersclf to sexual inter-
course witha minor or an insane, then compensatory fast
and recompensation both will be due on her.

Mas-ala 23—In sexual inter-course it is not neccssary that
man and woman both should be sane. Ifone of them is sane
and the other insane, then compensatory fast and recompensation
both will be due on the sane person.

Mas-ala 24—Fast will not be disrupted due to a wet dream
and if the fast is kept without bathing. In the same way it will
not be disrupted if semen came out on seeing the private part of
a woman or just by thinking.
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Mas-ala 25—Fast is not dnsmptcd if a man enters some oil or
water with a- syringe or otherwisein his penis though it may
reach the bladder.

Mas-ala 26—No harm occurs ina fast if one cleans the
~ teeth with a wet or dry Miswak (tooth-stick)

Mas-ala 27—It is execrable to- embrace or kiss a woman if
there is apprehension of discharge of semen or may commit
sexual intercourse under force of passions. If there is no such
apprehension then it is not execrable.

Mas-ala 28—It is cxecrable to suck the lips of 2 woman or
to bring together the private organs ina naked state without

indulging in sexual intercourse whether there is an apprehension
of semen discharge or not.

Mas-ala 29—If a resident person starts ona journey after
resolving to fast and after a while comes back to home to take
sometbing left behind and breaks his fast there, then recompensa-
tion will be due on him as at that time he was not in journey al-
though he did not went back to stay or did stay.

Mas-ala 30—If recompensation was due for any cause other
than sexual intercourse and while one recompensation was not
discharged when another became due, then one recompensation
would’bz enough for both though they be of two different Rama-
zan. But in case of disruptions of fasts due to ssxual inter-
course then if they are of one Ramazan only one recompensa-
tion will'be enough, but if they relate to two different Ramazan,
then recompensation for each would be essential even if the first
recompansation has not been met.

~ MISSED FASTS
Mas-ala 1—If some fasts have been missed for some rea-
sons, they should be kept after the Ramazan as soon as possible

otherwise it would be a sin to delay them without any legitimate
cause.

While intending for missed fast it is not necessary to specify
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the day and date of missed fasts, but only as many fasts should
be observed as have bsen missed. Butif fasts of two Ramazans
bave been missed, then it should bs spzcified of which Ramazan
it is the misscd fast and should intend that the missed fast of that

year is being kept.

Mas-ala 3—Itis essential to resoive for a missed fast in
the previous night. If it is not resolved till morning then the fast
would be a Nafl fast and the missed fast will remaia duc and

should be observed.

Mas-ala 4—~The .avbovc rule applics to a compensatory fast
also that is unless it is resolved from the last night it will not be

accomplished.

Mas-ala 5—All the missed fasts may be kept in onc conti-
mation or in instalments—Dboth ways are correct.

Mas-ala 6—If the missed fasts of one Ramazaa were not
kept yet and the next Ramazan came, then the fasts of this
Ramazan should be obsgrved and the missed fasts of the previous
Ramazan should be observed after rid. But it is bad to delay

them so long.

Mas-ala 7—If during Ramazan anyons bscame unconscious
in the day “remained so for three days, then only two missed
fasts should be observed and thc fast of the first day is not
necessary as that day's fast has been accomplished because of the
resolve. But if he was not fasting that day or some medicine was
given to him which went down the throat, then the fast of that

day will also become due. ~

“Mas-ala 8—If onc became unconscious at night, then fast
of the day is not missed but only thc fasts of the day on which
he remained unconscious thereafter will be due. But if it was

intended to fast that day or some medicine hps been taken, then
the fast of that day, too, will become due.
Mas-ala 9—If one remained unconscious throughout the
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whole of Ramazan, then all the missed fasts should be kept and
it should not be presumed that these fasts have been. remitted.
But if anyone became insane and remained so duriog the whole
month of Rrmazan then no compensatory fast will be due and if
"~ he-regained sanity on any day during Ramazan. Then he should

begin to keep fast from that day and should also offer the missed
fasts later on. T

—

_ . VOWED FASTS , o
Mas-ala 1—If anyone vows to kecp a fast, thenit is
essential for him to observe it and non-observance would bea
sin. : :
Mas-ala 2—The vow is of two kinds—One is specification
of day and date as to say that if Allah accomplishes his desire
today then he will keep a fast Tomorrow. Or to say that if his
business is accomplished by Allah he will keep 2 fast on the .day
after or on Friday. In such a vow if the resolve of the fastis
made in the previous night or on the vety day one hour before
mid-day, then it would be proper in both the cases.

Mas-ala 3—If one vowed to keep a fast on Friday and cn

Friday he only resolved to keep fast without specification whe-
ther it is the fast of the vow or a Naft fast, even then the obliga-
tion of the vow would be discharged. But if on that Friday he
resolved to keep a compensatory missed fast and forgot the vowed

fast or deliberately resolved for a missed fast, then the fast of the .

vow would remian due and only the do'{npcpsato':y missed would
he observed. A

Mas-ala 4—The other kind of vow is that no day or date is ‘

specified and only vowed that if such and such business is accom-
plished by Allah, he will fast for one day or did-not pame any
business and only resolved to keep five fasts, then in such vow
-making of resolve in the previous dight, is essential. If resolved in
the morning then it would be treated as a Nafl fast and the “fast
of the vow would remain due. - ' '
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NAFL FASTS
Mas-ala 1—In an intent for a Nafl fast whether it is speci-
fied as a Naff fast or merely a fast, then the intent would be in
order in either case.

"Mas-ala 2—To resolve for a Nafl fast till one hour before
mid-day is in order. If there was no intent to keep a fast till 10
a.m. and up to that time nothing was caten or drunk and now
resolved to keep a fast and kept it, then the fast is in order.

. Mas-ala 3—Other than the month of Ramazan any number

of Naﬁ fasts may be kept on other days. They will be rewarded

according to their number. Fasting on Eid day and the tenth,

clwenth, twelfth and thirteenth of Zilhijja, i.e. five days in the
whole year, is prohibited.

Mas-ala 4—If anyone vows to keep a" fast on Eid day even
then the fast of that day is not proper and it should'be kept on
some other day. .

Mas-ala 5—If any one vowed to keep fasts for the whole
year and that he would not leave any day, even then the fast
should not be kept on the five prohibited days and compcnsatory
fasts for these five days should be kept.

Mas-ala 6—A Nafl fast becomes essential after resolve. If
one resolved in the morning to keep a Nafl fast on that day but
broke it later, then 2 compensatory fast is necessary for him.

Mas-ala 7—If one resolved in the night to keep a fast next
day but -before morning changed his mind and did not observe’a
fast, then compensatary fast isnot essential.

Mas-ala §—A wife sﬁould pnot keep a Nafl fast without the
permission of her husband. If she has kept a fast, then she
should break it if the husbard asks her to do so and she mey fast

later when the husband allows her.
Mas-ala 9—If any onc went as @ guest somewhere or was

FISORSN
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invited to dinner and there is apprehension that if he would not
dine the host would be displeased then Nafl fast may be broken.
In the same way-for the sake of a guest the host and other mem-
‘bers _of his family may break their fast. ’

Mas-ala 10—If any one resolved and kept a Nafl fast on Eid
day even then he should break it and no compensatory fast would

be due.

Mas-ala 11—It is highly - appreciable to keepa fast on the
tenth of Muharram. .It has been reported in the Traditions that
one who keeps a fzst on this day then his sins of the last year are

forgiven.

Mas-ala 12—The fast on 9th of Zilhijja has great merit and
on account of it the sins of past one year and future ycar are for-
given. Itis appreciable if the fasts are kept from the Istto
month of Zilhijja. _

Mas-ala 13—To keep fast on the 15th of Sha’ban and the six
Nafl fasts after Eid have great merit. :

Mas-ala 14—If any one fasts on the 13th, 14th & 15th of
each month, it would be as if he has kept the fasts for the whole
year. The Holy Prophet Sallam used to keep these fasts and
also on every Monday and Thursday. It is of great merit if any
one has the courage to keep these fasts. .

. WHEN A COMPENSATORY OR RECOMPENSA- -
TORY FAST BECOMES DUE
" Mas-ala 1—If any one, keeping a -fast, eats or drinks in
forgetfulness or commits sexual intercourse then the fast is not
breached even if it is full meal.

‘Mas-ala 2—If any one is found eating or drinking in forget-
fulness, then if such a person is strong enough to bear the fast
he may be reminded about the fast. Butif Heis weak and
unable to bear the fast, he may not be remidded ‘and allowed to
eat. : S
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Mas-ala 3—One slept dunng the day and had a drca:
which necessitated a bath, the fast is not broken.

Mas-ala 4—The usz of kuhl_ (Surma) in the eyes or oiling o
hair and smelling of perfume is permissible in a fast and no harn
is done toit. Even if the colour of kuhl is found in the saliva o
in the nose, it is not cxecrablc and also doss not brcach thc
fast.’ . : .

Mas-ala 5—~Coherence 'otf huﬁlﬁnd and wife and Kissing in:
fast is permissible and in order. ~But if it may excite passion:
"and they may indulge in intercourse, then it is execrable.

Mas-ala 6—If a fly or smoke or dust enters the throat with:
out any intention, then the fast is not broken. Butif itis done
Celiberately then the fast is lost. "

Massala 7—If anyone burnt an.incense near him and smell
it then the fastis lost inthe same way the fast is broken by
smoking Huqqa, ciagarette or tobacco. It is permissible to smell
perfumes.of rose etc in which there is n» smoke.

Mas-ala 8—If a bit of flesh or betel nut or anything eise
‘was sticking . in the teeth and was removed with a tooth-pick and
swallowed without taking it out or went of its own in the throat,
then if it was less thana gram the fast is not lost, but if it was
equal to or larger than a gram then the fastis breached. But if
the article. is taken out of the mouth and then swollawed the
fast is broken whether it was equal to or less than a gram.

.Mas-ala 9—The fast is not broken by swallowing any quan-
tity one's own saliva.

Mas-ala 10—After chcwmg betel leaf if the mouth has been
propetly cleaned and gargled but the redness of the saliva was
not‘rcmovctd thcn. there is no harm and the fast is not broken.

Mas-ala 11—If bath became essential in the night but did
not bathe or bathed in the day. thea the fast is complete. Even



Part 111 245 Bahishti Zewar

if one did not bathe in the day, the fast is not lost but it is a sin
in its own place.

"~ -Mas-ala 12—If anyone sucked the' nose or water of the
mouth and it went into the throat, the fast is not lost.

Mas-ala 13—Anyone slcp'l‘i\n the night with a betel-leaf in
his'mouth and got up in the morning, then the fastis lost. A
compensatory fast only is due and no recoropensation.

Mas-ala 14—While gargling water entered the throat of
anyone having knowledge of the fast, then it is lost.*A compen-
satory fast only is duc and no recompensation.

Mas-ala 15—If anyone vomitted involuntarily, then the
fast is not lost whether it be small or large in quantity. But if
one vomitted intsntionally and it was mouthful then the fast is
lost and it was less than mouthful then the fast is not lost.

Mas-ala 16—Ifa bit vomit came and rcturnedto tac
throat of its own, then the fast is not lost. But it will be lost if
returned intentionally by the person.

Mas-ala 17—If anyons swallowed a pebble or a piece of
iron or ‘any such thing which is not usually ecaten or used as a
medicine, then the fast is broken but no recompense is essential.
But if any such thing is swallowed which is used as food, driak
or medicine, then the fast is broken and both compensatory fast
ind recompense is due. : ' -

Mas-ala 18—Sexual inter-course disrupts the fast and both
compensatory fast and recompense become due. The fast is -
broken when the top of the penis enters the vagina whether
semen is disckarged or not.

Mas-ala 19—If a man enters his penis in back part (holc)
and its top has entered, then fast of both is lost and compensa-
tory fast and recompense becomes due on both.
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Mas-ala 20—Recompense is due only on breaking the obli
gatory fast of the month of Ramazan  and not of any other fas
in whatever way it may be broken even if it is compensatory fas
of Ramazan if it was not intended in the previous night.

Mas-ala 21—If anyone put some smclling powderin hjs
nose or oil in the ear or used something in the back hole to faci-
litate motion though did not drink any medicine, then the fast is
lost. But only compensatory fast and no recompense is due. The
fast is not lost by pouring water in the ear.

Mas-ala 22—It js not proper for women to put agy medi-
cine or oil in their private part. It disrupts their fast and if done,
only compensatory is due and no recompense. Men can use medi-
cine or oil m their penis.

Mas-ala 23—If the mid-wife put the finger in the vagina or
the woman berself did it and after taking out the entire or part
of the finger inserted it again, then the fast is broken, but no re-
compense will be due. The fast will not be disrupted if the
finger was mnot put again after taking it out. But if the finger is
already wet with water or anything else then the fast will be dis-
rupted at its first entry.

Mas-ala 24 —If the blood coming out of mouth is swallowed
with the saliva, then the fast is broken. But if the quantity of
blood is less than the saliva and its taste is not felt in the throat,

then the fast is not broken.

" Mas-ala 25—The fast is not breached if anyone spot out
anything just after tasting it but it is execrable to do so. Butit
is permissible for a woman whose husband is short-tempered and
there is apprchension that if the salt etc. are not proper in the

food he is likely to beangry. It is not execrable for her to do
so.

Mas-ala 26—It is execrable to crush anything in the mouth
to feed a baby. Butifitis necessary and unavoidable then it is
not execrable.
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Mas-ala 27—To clean the mouth by crushing coal with teeth
or with tooth-powder is exccrable and if any portion of it goes to
the throat, the fastis broken. But it is permissible to clean the
mouth with a Miswak (tooth-stick) whether it is dry or fresh. If
the Miswak is of Neem (margo) and its bitterness is also felt in
the niouth, cven then it is not execrable.

~ Mas-ala 28—ITa woman was sleeping soundly or was un-
conscious and someone has “had intercourse_ with her, then her

fastis brokcn and only a compensatory fast is due but for the -

man both compensatory fast and recompense is due.

> Mas-ala 29—If anyone ate something in forgetfuloess and
thought that the fast is broken and then ate deliberately then the
fast is lost and only compensatory fast is due and no recom-
sense. : ~

Mas-ala 30—If anyone vomitted and thinking that ths fast
s broken and then ate deliberately, then the fast is lost and only
‘ompensatory fast is due. . :

Mas-ala 31—If anyone used kuhl oroil or got himself
leeded and presumed that the fast is broken and then ate deli-

erately, then both compensatory and recompsnse become
lue.

Mas-ala 32~—1If during the Ramazan anyone’s fast is broken
ccidently, it is not proper to eat or drink anything for the rest of
1¢ day. He should behave as those who are fasting.

Mas-ala 33—If anyone did not resolve to fust in Ramazan
nd continued to eat and drink, then no recompense will be due.
-is due only on breaking a fast without a legitimate cause after
1aking a resolve. ‘

ABOUT ‘SAHRI’ AND IFTAR

(Eating something before dawn and breaking of fast)
Mas-ala 1—Taking of Sahri is Sunna. If one is not hungry
1d has no desire to eat, then two or three dates or some other
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light food may be taken or some water at least should be
drunk.

Mas-ala 2—If anyone woke up and did not eat anything as
Sahri but only chewed a betel-leaf, then he will get the credit of
Sahri. ’ ’ :

Mas-ala 3—As far as possible the taking of Sahri should be
delayed but not so much that the dawn may appear and put the

fast in doubt.

Mas-ala 4 —If Sahri is taken early but continued to take te:
etc. for long and gargled near dawn, then the credit of delayec
Sahri is gained.

"Mas-ala 5—If anyone did not wake up fer Sahri and al
remained asleep, then fast should bs observed without it. 1Itis :
sin and also cowardice not to keep a fast because of not eztin;

Sahri.

Mas-ala 6—1It is pz2rmissible to take Sahri till Fajr time anc
not after that., Time of Fajrand dawn have already been <escri
bed ia the chapter of limes of Namaz.

Mas-ala 7—If any one woke up late for Sahri and under th
impression that it was still night took Sahri but it revealed late
that it was after down, then the fast was not accomplished and i
should be kept as a missed fast but recompense is not due. Bt
even then nothing should be caten or drunk and one shoul
behave like fasting ones. In the same way if fastis broke
thinking that the sun had set but the sun appeared after 2 whil
then the fast is breached and should be kept as a postponed fa:
but no recompense is due, and it is also not proper how to cat ¢
drink till the sun has actually set.

Mas-ala 8—If the waking up was so much delayed that
was suspected to be dawn, then to eat or drink anything now i
execrable and it would be a sin to do so. It after eating som«
thing it was confirmed that it was dawn, then a missed fa:
should be kept and if it js still doubt then a postponed fast is nc
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:ssential.  But as a precaution a postponed fast may be kept.

Mas-ala 9—IJt is appreciable to break the fast as soon as
he sun has definitely sct.  To delay after that is execrable,

Mas-ala 10—On cleudy days the fast should be broken
vith some delay till it is definite that the sun would have set.
“lie watches or clocks should not be relied upon as they mav go
vrong. Even if someone has called the Azan and the seiting of
un is still doubtful, fast should not bL op-*ucd ml )our own heart
s satisfied about the time. R

Mas-ala 11—It is appreciable to break the fast with dates
v with some other sweet thing, but if any of these is not availa-
le, then with water. Some men and women open fast with a bit
f salt and think it to be creditable. It is a wrong belief.

RECOMPENSATION OF FAST : (KAFFARA)

Mas-ala 1—The co:npensation (Kaffara) of breaking a fast
f Ramazan is to fast cortinuously for two montks—keeping in
astalments is not proper.  If due to some reason a fast is missed
1 the middle, then it should be started again for full two months.
lut if a woman's fasts acs missed during the recompense period
ue to menses, then recompense. will not be affected by it and
fter being clean she should start again to complete sixty fasts in
1.

Mas-ala-2—If some fasts of a woman during this period
rere missed due to after-tirth discharge and could not keep the
ixty fasts then the recompense is disturbed and she should !ast
gain for full two months.

Mas-ala 3—If some fasts of recompense were missed due
> some illness, even then one shenld begin again after recovery
nd keep fast for sixty days.

Mas-ala 4—If the month of Ramzzan came during the
eriod of recompense; even then it weuld be disturbed.

Mas-ala 5—17 anyone is ‘weak and does notpossess the

[
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strength to kecp sixty fasts at a stretch, then he should feed sixty
poor persons morning and cvening to their full satisfaction i.c.

as much as they can eat.

‘ Mas-ala 6—If there are small children among those sixty
people it is not proper. Others should be fed instead of them to

make up the number.

Mas-ala 7—If the food consists of wheat bread, then mere
bread can be . given, but if it is of barley, millet etc. then some
curry should also be given with it.

Mas-ala 8—Instead of feeding it is also permissible to give
grain to the poor but its quantity for each psrson should be equal
to Sadqa-e-Fitr will be described with description of Zakat.

Mas-ala 9—It isalso permissible to give the price of so
much of grain.

Mas-ala 10—If anyone asked someone clse to give recom-
pense on his bshalf and that person fed the poor or gave them
grain, then the recompense will be discharged. But it will not be
met if it is given by somcone else without his instruction.

Mas-ala 11—If one poor was fed for sixty days morning
and evening or grain or its price was given to him for sixty days,
then the recompensation is discharged.

Mas-ala 12—If the poor were not fed continuously for sixty
days and some days were missed in between, then there is no
harm and it is in order.

Mas-ala 13—Giving of sixty days’ grain to poor man at a
time, is not proper and in order. In the same way«if one poor is
given sixty meals the same day, it would not be in order and pro-
per and same is the case of price of grain—it will be counted as
cne and fifty nine poors should be fed or paid again. It is not
proper to give more than one day’s meal, grain or price to one
poor.

Mas-ala 14--If any poor man is given less than the Sadqa-c-
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Fitr, then the recompensation will not be wet.

Mas-ala 15—If more than one fast have been missed of the
same Ramazan, then one recompensation is enough for all, but
if they relate to two different Ramazan, then recompensation for
each Ramazan should be given seperately.

WHEN BREAKING OF FAST IS PERMISSIBLE

- —Mas-ala 1—If anyonc fell so ill suddenly that the fast may
endanger his life or will_ aggravate the illness, then it is- permissi-
ble for him to break the fast on this excuse. Or such as there
was severe pain in the stomach or was bitten by a snake, then it
is permissible to take medicine and break the fast. In the same
way if the thirst became so severe that life is endangered, then
breaking of fast is permissible.

Mas-ala 2—If any such thing happens to a pregnant woman .
that her life or that of the child is in danger, then she may break
the fast, :

Mas-ala 3 —If on account of cooking food thirst became so
severe and unbearable that one’s life was in danger, then it is
permissible for such a person to break the fast. But if the per-
son was himself responsible to bring about such condition by
working excessives deliberately, then it would be a sin.

CONDITIONS FOR NOT KEEPING FAST

Mas-ala 1—If any oneis so ill that fasting will be injuri-
ous or there is fear of aggravationjor it may prolong, then such a
person may not keep fast and should offer ‘compensatory fast’
after recovery. But it is not proper to give up fasting merely upon
one’s own guess unless some pious Muslim Hakim or Doctor
advises.

Mas-ala 2—If the Hakim or Doctor isa non-believer or
-does not follow the religious code, his advice should not be trus-
ted and fast should not be given up.

Mas-ala 3—If on personal experience some symptoms con=
vince one that fasting will be harmful, thne sucha person may
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