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FOREWORD

Recent advancement in the field of science and technology
has brought about radical changes in the field of history and
historiography. Of late subultern studies and microscopic
historical analysis of the issues and events that were left out
at the periphery are brought out to the centre. The object is to
underscore discourses and contribution of marginality. The
present book is an excellent example of such case that aims an
understanding the complex role played by ulemas in the
freedom struggle. Muslims as we all know, constitute the
largest minority of the country and ulemas are known for
their noticeable contribution in the socio-cultural, political,
historical and religio-philosophical spheres of the country. The
contribution made by the ulemas, however, have either been
relegated to the negligible margins in the pages of history or
are ruthlessly ignored. Deoband ulemas and their work have
been victims of crass political negligence. The present study
gives and evidence of being attuned to the recent trends in
the field of history, historiography and other allied branches
of learning. It takes a curious and fair critical stance to estimate

the making of the ulemas selected for the dissertation, evaluate
thair intallartiial ctabirbira and  fhoir firm cfammibmant 4 tha
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the values of national integrity and communal harmony. Their
unwavering commitment, purity and sincerity of their
intention and wide range of their scholarship had an enthralling
effect and influences on mMasses. Their selfless and disinterested
leadership infused a spirit of nationalism and promoted a sense
of togetherness amongst the masses. Their writing and:
speeches acquainted the indigenous people of the foreign
infiltration, usurpation and exploitation. People learn to resist
and retaliate.

The study highlight the role of ulemas in Indian politics
between 1857 and 1947 with strong support of Maulana
Mehmood-ul-Hasan, Maulana Obaiduillah Sindhi, Maulana
Qasim Nanawtavi. The study microscopically takes into
account the multidimensional personaiity of the ulemas, their
distinguishing polifical contribution in terms of their slogan
or movement like “Khaksar movement” of Maulana Inayatullah
Mashrigi and their proxi ity to the Gandhian philosophy'and
also interms of his support to the Indian National Congress
and “Reshmi Rumal Movement” etc. The author’s pains taking
efforts leave no corner of their achjevement unillucidated and
* pring in to assessment the chief contribution of the ulemas
that were schematically ignored by the dominant stream of
the intellectuals and historians motivated by their ulterior
motives. She has very systematically followed interdisciplinary
methodology s0 that a credible dimension is attributed to her
study. As an awaken scholar, pretty sensitive to the recent
emergence in the different discipline, she has made the best
. of her efforts to highlight the nationalist discourses of the
Deoband Ulemas in general and the selected ulemas in
particular. Their marginality is centralized in this study. The
study also makes certain revealing remarks regarding the
orthodoxy or religious centeredness of the endeavors of those
ulemas and authenticated her statements by supporting

- A o etablich fhinker, politician and historians
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ulemas the book convincingly and authentically presents
deserves a word of appreciation and cause for a serious
attention.

This kind of fair and unbiased approach, I am sure, would
open a fresh avenues to approach the sincere involvement of
the marginal communities and their contribution to the nation
that were deliberately side-tracked or denigrate by the
Jominant intellectual statuture of the Indian society. After all,
we all owe indebtedness to our precursors ixrespective of their
religion, caste or creed, for their devotion, dedication and
selfless sacrifices. ' .

Badruddin Tyabji Marg Dr. N. Ishaq Jamkhanawala
92, D.N. Road, ' ‘ President
Murmabai-400001 Anjuman-I-Islam
Tormer Minister for Wakf & Labour,
' Maharashtra State




AUTHORS NOTE

In India, or for that matter in any part of the world, ulema
have always been criticized for one or the other reason.
Sometimes they are accused of hurling the gullible followers
into the dark alleys of outdated customs and traditions.
Sometimes they are blamed for preaching bigotry and
extremism. They are even accused of preaching hatred and
violence at the dtop of a hat. But if one peeps into their lives ‘
and their mission, one can easily find that they are actually
 torch bearers of peace and communal harmony and all the |
charges against them are uncalled for. Ulerna always strived (
for unity and peaceful co-existence. It is only the mlstrustT
among various communities that creates all the troubles and /
needs to be corrected. Through this book, I have tried to brmg
the lives and works of some of the renowned ulemas alive
before the readers, so that the misunderstanding about them
could be removed and their less known role in the country’s
freedom struggle is brought to limelight.

I would like to take this opportunity to express deep
gratitude to Dr. Mirza Mohd Khizar, my teacher, Maulana
Asad Madani, President, Jamiat Ulema-i- Hind; Maulana
Mehmood Asad Madani, General Secretary, Jamiat Ulema-i-
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Hussain Education Society. & President, Jamiat-Ulema,
Nanded, my father Mr. M.N. Siddiqui, Mr. Tilawat Ali,
President Rahber Education Society, M/s. Manak Publications
Pvt. Lid. for their valuable assistance in this task. I am
extremely grateful to Dr. M. Ishaq Jamnkhanawala, President,
Anjuman-I-Islam and Former Minister, Maharashtra State for
writing ‘Foreword’ to this book. T would also like to thank
M. Sufyan Siddiqui, my husband without his help I could not
have completed the job. Finally I am also indebted to numerous
friends and colleagues who have assisted e in this work.

1 owe special thanks to Barbara Daly Metcalf, Douglas Tan
Henderson, Farooqui Zia Ul Hasan and Cufran Ahmed for
the rate photographs I have reproduced from their sources.

‘ Dr Farhat Tabassum
Hedd, Department of History
 Gir Sayyed College,.

Aurangabad [Maharashtra] ‘
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INTRODUCTION

One of the important aspects of the history of Indian
Nationalist Movement is the role played by the Ulema
{scholars) in the liberation of the country. However, it is
unfortunate that their role has rarely been appreciated.
Consequently, a number of Ulema who made significant
contribution towards freedom movement have remained in
obscurity. Moreover, there has been a trend to brand
Muslims as separatists and natural supporters of the Muslim
League in toto. The general distrust of the entire Muslim
community before and .even after the Partition has largely
resulted in the segregation of the Muslims from the
mainstream. It may be mentioned here that Muslims have
been living in India for the past 1000 years. It would be
wrong to say that they do not have any love or attachment
for the country of their birth or that they choose to stay
aloof from the mainstream politics because they do not
believe in the possibility of co-existence with people .not
following their faith. It is true that the political activities of
the Muslim League gave the impression that Muslims did
not retain any trust in the governance of the majority
community. The League popularised the idea that in the
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distortion of religion. Islam does not encourage separatist
notion; rather, it preaches retigious harmorny and restrains its
followers from degrading other religions. Besides, it enjoins
upon its faithfuls to render selfless service for their motherland,
no matter which land they belong to. But the League’s
philosophy was not derived from original Islamic SOUIces. On
the contrary, the League was a conglomerate of power-hungry
" politicians with Jinnah acting more like an advocate for a small
section of elite Muslims, rather than a responsible leader of
the entire community.

It is interesting to note that even during the period when
the League was making forays into the Muslim society, several
responsible Muslim leaders, including the Ulema, alerted the
people to the dangerous designs of the League. Reference can
be made to the role of Maulana Hussain Ahmed Madani, who
went the whole hog to castigate the League for its divisive
programimes. Madani made it clear umpteen times in his
addresses, how and why it was important for the Muslimsto
fight against Britishers alorig with their Hindu brothren for
‘the independeénce of the country. He discouraged Muslims
against falling prey to the communal agenda of the League,
which he believed, would bring untold harm to the entire
community?’ ' _ ‘

Mention may also be made to the role of Maulana

Mehmood-ul-Hasan and his student, Maulana Obaidullah .

Sindhi, both of whom devoted their lives for the cause of
freedom of the nation. Starting his career as a teacher at
Deoband, Mehmood—ul—Hasan evolved into an inspiring
revOlutit_)riafy. He sent his student, Maulana Obaidullah

Sindhi, to Kabul to coordinate the revolutionary activities

there against the British.* He nimself went. to Saudi Arabia

with the same purpose but his mission did not fructify there
due to the reasons, discussed in detail separately. Sindhi's

ammroach to revolutionary activities was systematic and
L O A e R
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didn’t approve of Gandhi’s approach® that seemed to him
founded on myths and superstitions. Sindhi upheld", the
principle of giving political recognition to all communities
Thus, he thought, it was necessary to bring about unity of
action. S : _

The Ulema not only participated in the freedom movement
but also led it from the front and made numerous sacriﬁceé
for the motherland. Before going into details, it would be
worthwhile to understand the meaning and position of ulema
within Islam. :

The word Ulema is a plural of Alim (scholar) and refers to
those who are well versed in the knowledge of Qur’an—the
words of Allah and Hadeeth—the record of sayings énd' deeds
of the Prophet Muhammad.

The Ulema thus have a great importance in the Muslim
community. They are called the heirs of the Prophet. Their
role and importance is established by the historic statement
by none other than the Prophet himself. While addressing the
august congregation on the occasion Hajjat-ul-Vida (the
Prophet’s last Haj), the Prophet asked whether he hadn’t
conveyed the Qur’an in toto as it was revealed by Allah
Everyone replied in affirmative. Then, while urging all thosé
present to stand a witness t0 the fact, he further said since no
flfopémet Iwoulddb;:{ born to guide the mankind thenceforth

e Our’an and Hadeeths be con ,
absent and unaware of themfe conveyed to those who were

Thus, a]l those present on the occasion started the mission
of spreading Islam. right from the moment the Prophet
exhorted them to do so. Actually, these people and those
believers who had seen the Prophet even once in their Jifetime
form the respected group of Sahabas {(companions of the
Prophet). And those who had seen Sahabas is the second grou
known as Tabeyeen, followed by Tabe-Tabeyeen and finéﬂ];z

comes the turn of Ulema. Bach of th
. & i e above gro
importance in that order. BIOYP ha?
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on the work and ultimately the responsibility fell on the
shoulders of the Ulema. In other words, the Ulema became
the last heirs of the Prophet. '

As the Qur’an is expounded in Arabic language and
contains the commandments of the Creator in the most concise
form, common man cannot comprehend them easily. One needs
to have a thorough knowledge of Arabic language, Hadeeth,

Islamic jurisprudence and Islamic history to interpret and

explain its verses accurately. Sometimes, even the most learned
and the Ulema commit mistakes in this respect. Different
interpretations. of a single word ‘Qaum’ by Allama Igbal and
" Maulana Hussain Ahmed Madni can be cited as an instance in
this context.

Igbal inferred the meaning of the word ‘Qaum’ as a
nationality based on one religion. According to him a
nationality founded upon race, language or territory is
unacceptable and causes great misfortune and trouble. He
considered that territorial nationality is against the concept
of Islam.® '

On the contrary, Maulana Hussain Ahmed Madani proved
that the word ‘Qaum’ denotes, among other things, any group
of men and women bound together in the pursuit of a common
purpose, which may not necessarily be religion. He gave
examples of the common nationalities of the prophets and their

unbelieving people e.g., Prophet and the Quraish to prove his

point. He also gave another example in support of his
contention that the Prophet once united the Jewish tribes of
Madina with his Muslim followers by a solemn covenant to
fight against the pagan Arabs, who were preparing to attack
Madina. The terms of the agreement were that each party
would be free to follow its own religion, but in all other
matters, the Muslims and the Jews would be regarded as one
cormnmurity. :

N Aoelois Thnssnin Ahmed Madani also rejected Maulana
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definite views on the formation of the free and ﬁﬁdﬁrided
India. They can be enumerated as follows:

1. The Indian State shall be a republic and its President
shall be chosen by election. He will exercise the supreme
executive authority? '

2. In the Central Government, the Muslims will be in a
minority, but their religious, political and economic
rights will be protected. The Centre will deal with a -
limited number of subjects, namely defence, foreign
affairs, communications, transport and finance. The
remaining subjects will be provincial. The provincial
governments will deal with the religious affairs.’

Education will be a provincial subject.” '

4. Muslim canonical law (Shariat) or Muslim criminal law
will not be enforced.”

5. The organisation of government will be on the basis
of partnership of various communities.

e

The above example of Iqbal and Maududi proves beyond
doul?t ’qnat there is a possibility of wrong interpretétidn of
gur anic verses. It also proves how important the role of
Ule_ma’ is in the interpretation of Qur’an. As mentioned
earlier, the ‘ulema’ are the last heirs of the Prophet entrusted
with the responsibility of guiding the people right from the
creg‘:llle to the gra;re. A slightest error can spell disaster. As
such, no one can deny the necessi 00 ]

religious schools (mgtrzlrasas). et g(—)Od Dlema g well s

However, it will be a travesty of truth if we don't recall
Allama Igbal’s views on the Partition. He unequivocally said
that his views on nationality didn’t mean that they were in
support of the country’s division. ‘

After the creation of Pakistan, Igbal was hailed as its
mentfl)r because in his presidential address to the League in
1930. he had advocated the formation of a consolidated
Muslim north-west state. But. this according to Igbal was to
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“Muslims will get majority rights in five out of eleven Indian
provinces with full residuary powers and one-third share of -
ceats in the total in the house of the Federal Assembly.”

Again in his letter to “The Times,” London, dated October 12,
1931, Iqbal refuted the charge made by the British journalist,
Edward Thompson, that he was endangering the defence of the .
country by asking for the division of India: Iqbal explained: “1

am all for a redistribution of India into provinces with effective”
majorities of one community or another on lines as advocated .

15

both by the Nehru and Simon Reports.

According to Islam, a true Muslim can and should never be
disloyal to his country. Tt is quite another issue that a few
YMuslim leaders and the Ulema, basing their standpoint on the
misinterpretation of the Qur’an, came up with a two-nation
theory and managed t0 mislead the gullible masses. According
to them, believers cannot co-exist with non-believers to form
a united society or state. Apart from such proponents of

separatism, the British policy of divide and rule played a~

decisive role in the partition of the country. Besides, the political
leadership was also responsible for the Himalayan blunder of

dividing the country.

Partition remains an agonising episode in the political and
social life of India. But after independence, it is the sacred
duty of every Indian to forget the past and look forward to
the future. It will be a travesty of the truth, if the credit of
freedom is attributed to a particular class or a commumity. All
Indians, irrespective of caste, creed or religion participated in
the country’s freedom struggle. The National Movement was
a collective effort.

Reverting to the subject, the ulema’s contribution in-the
freedom struggle is commendable as seen from several angles.
The list of the Ulema who participated in the nationalist
struggle, is indeed very long. However, names of the six Ulema
are outstanding and deserve special mention here because of

. ‘their exemplary contribution to the freedom movement. They
include: Maulana Qasim Nanawtawi, ghaikh-ul-Hind Maulana
Mehmood-ul-Hasan, Maulana Obaidullah Sindhi, Maulana
Hussain Ahmed Madani, Maulana Abul Kalam Azad, and

Maulana Muhammad Ali Jauhar.
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In addition to this, a study of the brief hi
Uloom, Deoband, which was Zstablished to ini;O:r); fefalcjlr?;ul
of I;lam, is indispensable for a proper understanding of ho%:
g:uel;e'lsas moulded the outlook of the Ulgma on national
Tl'}e Deoband School basically aimed at preserving th |
Islamic values from the corrupting influence of the \%\7 ;
particular}y British.!® Its anti-British stand was obvious in mESt’
respects; its support to the Indian National Congress is ore
such example. In fact, Maulana Qasim Nanawtawi founcclmcel
the D_eoband School to counter the British design on isolatift
Mu.shms aftt?r the Sepoy Mutiny of 1857. The Muslim socie :
which was in tatters following the British crackdown afttYI
the'I.vIutm.y, needed leadership to tide over its social 6‘;
political crises. Maulana Qasim thought that an irtstitution?irli
the_De'oband School could fulfill the social and politic F-i
aspirations of the community and the best way to do s% woufld
be to revert to Islam and castigate the British. It may be pointed
out fhat the Deoband School remained antithetical to tII:e ig 21
of Sir Sayyed Ahmed Khan and consequéntly to the Ali zﬂi
School. One of the reasons for this was Sir Sayyed’s roxixgn'
to the British and his predilection to western}s) ontifis
e - to, 1 scientific
~ While it is frue that the anti-British bend of Deobandis
E{gmﬁcantly contributed to creating Muslim revolutionari;:;
i :]lé)/iatganz Me}unopd-ul-Ha_s_san, Maulana Sindhi and others,
e natcimo ir;lis.’i;h‘i)voal;tf:lf_wasf far from revolutionary as such.
nati _ ore of a negativist respo
pNoast;tolI\:;Tthrogramme of action. %ﬁ supporteﬁ ’]cn}fs fig?ai
ongress at a time when the Congress itself
hardly anti-British.”® It could not reconci%e its  to the
‘ i elf t
:;c;d;zrg;znocf)fﬂsl;rgz}tfiy;d ’tfiﬁause it chose to brand Sir S;y;rzz ‘
: ’ sh without caring to assess the releva
S}LS:;) i?ﬁyzd s ‘thought. Most importantly, it did not hit ouItu;i
e pohticz d f;fll;:_l;sooff' él;ieﬁ;fs.teré\l ;ivilisation beyond criticiii.ng
< e of. in ia. It was, in fact, Mahmud-
}cﬁ Ha;ax} Wh(? infused a peolitical and intellectual con'cen’t1 to
e religious ideal of the Deoband School.
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Nevertheless, the Deoband School produced the
revolutionary Ulema. However, if this school could
understand the issue of reconciling {slam with national
aspirations from the beginning, which Mehmood-ul-Hasan
attempted at a later stage, its role in the freedom struggle:
would have had wider ramifications. ‘
Apart from the Muslim revolutionaries belonging to the
Deoband School, allusionmay alsobe made to the contribution
of the other Mushim revolutionaries. A prominent name in
this regard is of Inayatullah Khan Mashriqui, who initiated a
movement called the Khaksar Movement late in 1931.” Based
on the ideals of Nazism and Fascism, Khaksar School attempted

to free the Muslim youth from the shackles of frustration,

" dissolution, and aimlessness. Interestingly, the movement was

not confined to the Muslims alone, but open to the followers
of all religions. The overwhelming response that this short-
lived movement received could also be ascribed to the efforts
of leaders like Syed Raza Ali, Dr. Ziauddin Ahmed, Aga
Gazanfar Ali Shah, Gir Sikander Hayat Khan, Maulvi Sayyed
Murtuza Khan, Khan Bahadur and Maulana Zafar Ali Khan.”

The Khaksar School disapproved of a Gandhian solution
to politics. The school didn’t advocate violence as a first option,
but did not refrain from advocating its use either when other
options failed. The ideals of Khaksar School were secular and

practical, which was why perhaps its philosophy did not find .

favour with orthodox section of Muslims. Inayatullah Khan
was subsequently dubbed as materialistic and even an atheist.
Some Ulema also issued fatwas against him and as a result,
the movement died a natural death. Nevertheless, Khaksar
movement has left an indelible impression on the history of
modern India. At one time, it had as many as 15,000,00 (Fifteen
Lacs)? motivated members from various communities ready

to take on the might of the British.
. L dvsienaries were Ali brothers—
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Guru, Maulana Mohammed Ali- wanted i
. : to provid
1E;.ase to the nationalist movement. From TilI:Jak he ?eirit’fcz;g
1mportar}ce of mass contact. His unswerving faith in thz
1eadz_e1:sh1p of Gandhi was solely due to latter’s ability to
mobilise the masses on an unprecedented scale. For this reazon
among ofchers, he became closer to Gandhiji in the N ’
Cooperation Movement. o
Mohammed Ali launched the Khilafat Movement, which
h.ad both so«:.1a1 as well as political implications. Soéiall it
aimed at brmgmg together the Ulema and the West{:rn
educ&ted Muslim youth. Mohammed Ali thought that this
wou ; streggthen‘ _Isla_m and promote Indian Independence
as we 1 _Po}1t1c_allly,. it aimed at attacking British rule es eciall
the B].i'ltlsh s divisive policies in Turkey, which wa g d
Islamic Khalifa.? ' @ seat of
- I\ioharm:ngd Ali forwarded an argument that any foreigh
1n1'e1j erence in Turke.y amounted to interference in the
f:;_c 13211?1;&21;5 of Musln?s since Turkey was the representative
power of Islam. He wanted t intai
Khilafat of Turkey as the effecti igi o He
ctive religious organisation. H
Ead;:. efforts_.through the Khilafat Movemer%t to rhob‘ilisz
‘us.f1.ms against the British in India. He succeeded to a
sBlg?ilsifant extent. Simultaneously, he understood that no anti
itish movement could succeed in India wi indu-
_ : _ ithout Hindu-
I\I\;Ilushm unity, and he handed over the reins of the KhiI{aflalLt
: ovement into fche hands of Gandhiji. It was perhaps the most
ur}p%icarghsitlel; in l\f{he direction of unity of people and action
e afat Movement, however, received ,
_ M ent, ’ a rude sh
ﬁlolilv;gn th?d'}lu]l 5 dec1:<151'on to call off the Non-Coopera’c?cC)fl
- . Tt also marked the end of the gold i
Hindu-Muslim unit i . L o
: y, paving the way for the'rise of '
parties on the political horizon. It al e nin
: . so marked the wideni
g/ioiz‘ll;ﬁeg;?gen I‘\j/lghammed. Ali and the Cong'rel.?sg
amed Gandhiji for makin, '
o : g amess of people’
ust. However, the Khilafat Movement was one of thepigrelajtgsi

PR T

PRI ' R N SRR, - i
TanAaralis urhich farood the imityr
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and content, having little to do with Turkey, is proved by the
fact that when Mustafa Kamal Pasha chose to abolish Khilafat
as such, there was hardly any protest from those who had
made it into such a sensitive issue against the British in India.”

Mohammed Ali stood for the complete freedom for all

 communities. He even had differences with Gandhiji on this
issue because he felt that at times »Gandhi behaved as though
he was fighting for the freedom of the only majority
community, making the 70 million Muslims dependent on the
Hindu Mahasabha.” .
: It is usually believed that Mohammed Ali turned a
communalist after the end of the Khilafat Movement. This is,
however, not true. According to Dr. Moin Shakir* nationalism
in India is not and has never been a concept with a definite
meaning, which was accepted by all the leaders of all the
communities. Mohammed Ali thought of nationalism as means
to achieve independence of the country, which simultaneously
guaranteed freedom for all communities from the fear of
domination.
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. ULEMA'S REVOLUTIONARY |
MOVEMENTS OF THE 18TH, 19TH
AND20TH CENTURIES

(1) EARAIZI MOVEMENT.

After the martyrdom of Hyder Ali and Tipu Sultan while
resisting the British attack, the Muslim intellectuals felt the
need for a people’s movement to fight the aggressors and
regain their independence. Thus, exactly after three years of
Tipu Sultan’s martyrdom, 2 movement came into existence,'
which intended not only to fight for independence, but also
reform the society. It was jaunched by Maut

Bengali (1781-1840) in Bengal and became popular as Faraizi
Tahreek (fundamental duties movement) 2z

As it was a two-pronged mMOVemen

ty by laying stress on faith in one Allah,

to reform the socie
obedience to the Prophet Muhammad, cleanliness and

honesty- :

1t strove to break the age-old tradition of saint-disciple

and introduce in its place the concept of teacher-student. The
O M marin the saints, holding of Urs and Muharram

ana Shariatullah

t, efforts were made
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conformity with Islamic teachings” i
o tlc:dtheﬁ Islamic teac dugise S-and drew attention of the
The Movement declared a war again habili
discrim_ination on the basis of caste,%:reefit, ﬁ?igkllc?:rﬂ ;tyt;n :
are against the tenets of the Qur’an.? There was a rea: ! e)i
Zm;y }fnd eqx:aliity among the members of this h%ovem(:;:t
nd hence it kept on consolidating i .
backwar.d and downtrodden people bic;jszisfeit:mqng' e
. ‘ principles
Apart from the reformation work i l
the spirit of jihaad against the foreign ;uiiyg}f:;iﬁlgfu e
declared that it was an obligation on the part of all M ?’nce
tof V\;?ge a war against the aggressors. With the amounc?mléii
of this dec‘re.e on war, more people, especially farmers and
labourers, ]gmed the Movement. Though a war could not be -
waged during the lifetime of Shariatullah, his son III-;) f ;
I\u/::;hgmmad Mohsin (1819-1862)* completed his fathaere'z |
inished task and further strengthened the Moven °
After the death of his father in the year 1840, l\jlni i
who was affectionately known as Daudu Miyan ’ave Z rf -
illlc;%ai?izfiiﬁ’zsalla};ﬁwm;h meansAllah’s earth)t I%Ie declal.?e‘g
s earth an nobody can rule it by vi
legacy. The British rulers had no right & il
from farmers and therefore exhortegd :l{: ;:él;f; tfia;srits’??ﬁq
;gki).vernment and landlords collecting the unjust tax. Thou E
is announcement about lagaan won many friends gd
supporters for the Movement, it also turned ma i
Hindu landlords hostile. ' Fy pro-prifish
e azlgjcil}i i/llyzn was implicated in false cases time and again.
tle was chy rged with house thefts in 1838, murder in 1841°
permiSSi;\ 50 _glrgzgi_:gd _f01_' hglding a public meeting without
permission in 4..Aga1n in 1846, he was arrested on the
- ges of kidnapping and murder. But each time, h
eased and declared innocent.” e
Coritrary to the g?\f'ernmént’s expectations, all those

SR, IS ¥ US|
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conspiracy between the rulers and Hindu landlords succeeded
in curbing the Movement.

Though Shariatullah’s Movement was limited to East
Bengal, a similar movement was launched during the same
period in West Bengal by Nisar Ali alias Titoo'Mir? Its aims.
and objectives were similar to that of the Movement in East
Bengal. As such, these two movements were known as Faraizi
Tahreek only. And needless to say, despite many sacrifices
this Movement too met with a similar fate due to the
conspiracies that were hatched by the Hindu landlords and
the rulers. Both the Hindu landlords and the rulers left no
stone unturned to crush the Movement. They let loose a reign
of oppression on the supporters of the Movement. And as if
this was not enough, they started interfering in religious
matters and even used to collect taxes from Muslims for
keeping beards (a religious option).”

When the Muslims of Sarfrazpur condemned the collection
of taxes for keeping beards and refused to pay the same,
Kishan Roy Purwa along with an armed group of people
entered the village and torched a mosque there.

On the one hand the Muslims were worried over the

growing incidents of violence by the landlords and -

discrimination by the British Government on the other. They
were thus caught between the devil and the deep blue sea.
Under such circumstances, the Muslims decided to rise up
against the government, which was extending all possible help
to Hindus against the Muslims and their movement. Muslims
could not achieve success as the government and landlords
who were hand in glove tried all possible means to crush it.
Though all these Muslim movements could not succeed
on the political front, one has to admit that they were successful
in reforming the Muslim society to a great extent.
Maulana Ghulam Rasool Maher in his bock Sarguzshit
Muiahideen writes: “Whatever opinion one might have in this

cnm Tmnnn
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(2) REVOLUTIONARY MOVEMENT OF MAULANA
QASIM NANAWTAWI

Nanawtawi and Dar-ul-Uloom, Deoband, are so interrelated
that the study of one could well be the study of the other
Maulana Qasim Nanawtawi was born in the year 1833" m
Nanawtaw village of Saharanpur district, in Uttar Pradesh.”
His father was Asad Ali. As there was a tradition of two namérs
then, Maulana was also known as Quraish Hussain.*?
Though Dar-ul-Uloom, Deoband, was established because

?f tk}e ;fifortfi oi l\ianaw;awi, his most important contribution

ay in his efforts towards urgi i i
social ills it was beset by. purging the Mustim society of the

Nanawtawi firmly believed in principl ]

Shariah.. He held that a solution of aﬁ the ;Drzilce’fnis'lczrt?lg I}:i
found in the Shariah. The most urgent problém before him
was to reform the Indian society. In those days, exploitation
of women was on the rise. Though the ancient I;1dian histor
shows that women had been exploited since later Vedic periody
crime against the fair sex’was on the peak in his da s’
InhU{nane treatment used to be meted out to women especiajirl :
to.w1f:10ws. A widow was considered to be a c;use of al);
mls(le\rIles and problems, in home or society.

anawtawi took up the cudgels agains i
advocating remarriage of widows. I%Ie waf a refi):;eijsf 211‘:1]132
perfgct vision. He said without implementing the law of
Shargh, reformation of society was not possible.

N 'anawtawi’s movement coincided wi i '
r1g1c.11'ty of the Indian society, dominazzghb;hgug’cl;g:cizg
l:fradlhgms, inverted thinking, and superstitions. He, however,
coa;%ti‘-:dezc‘t;?.ttle against suéh gvﬂs without losing hope and

Nanawtawi’s concern about the plight of widows might
be because of his own widow sister, who was later marr;ged
off to Abdul Hai of Phallat.* His sister’s marn'agé gave a new
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and increasingly began to accept the concept of the remarriage
of widows. Nanawtawi's mission proved to be a great SUCCess
and his message reached all and sundry.

Without economic independence, there is no meaning in
discussing the social freedom of women. Nanawtawi exhorted
people to do justice to women by implementing the principle
of Shariah, which grants Tarka to daughters.

Needless to say, the Muslims of India knew this but shied
away from putting it into practice. It was a challenge before
Nanawtawi to convince people about its necessity. The
Jalalabad episode™ proved to be a landmark event in this
direction. : - ‘ :

In Jalalabad, (a town in Muzzafar Nagar district), women
were deprived of the right of Tarka. Nanawtawi issued a fatwa
restricting people from purchasing ;smmovable property in this
town, as it violated the principle of Shariah. Especially,
Rohilkhand, Muzzafar Nagar and Saharanpur'¢ were the places
where Nanawtawi's movement evoked an overwhelming
response. Widows of these places were subsequently given
their rightful share in property.” '

Nanawtawi and Revolutionary Activities

Maulana Qasim Nanawtawi faced constant opposition from
his family in his revolutionary activities. However, he had the
support of his mother and whatever success he had achieved,
e ascribed it to his mother. ‘

Differences cropped up among SOme Ulema on the issue
of battle against the British. Maulana Shaikh Mohammad
Sahab'® was of the opinion that the battle with the Britishers

would be suicidal in such circumstances, as he was fully aware

of the strength of the enemy and incompetence of the Indian
military. However, Maulana Haji Imdadullah and Nanawtawi®
Jecided in favour of the battle against foreign rulers. Maulana
Hafez Zamin also deserves a mention here, as he was a strong
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Qazi,** whereas Maulana Mohamm [uni :
Mohammed Hafeez Zamir Ahmed?® Vider?;irw}rgnacrimirMau;ana
two battalions. Maulana Shaikh Mohammed was dongxebt?ulthe
the strength of Indian military, because it was nothi 'Of
comparison with the advanced British army.* e
Nanawtawi; with the assistance of Nawab Shabbir Ali
successful in getting the support of the ruler of ];‘1\;121'8
Bahac_iurshah Zafar® With his intervention, the battle 5 rod
aN national .character. No doubt, the fearless persona?ictl;reoi
B :;;;:r;zv;; }?lzaa};zd ;121 important role, but the leadership of
Bahadursh r did give it the much-needed strength and
It was planned that the battle would begin from Thana

Bhavan and end with the li i :
dlutches, e liberation of Delhi from the British

Thana Bhavan

The first phase of the battl
. e started from Thana Bha '
ErllthBan ;ttack on thg British soldiers, who were passing alz;aln
Inz ia:i; 1‘l;e-SherdAh Road.® A British soldier was killed ang
anaged to seize some weapons, includin
! ' 3 a cannon.
e g:;izzng n}:;de extensive preparations for gthe attaci
. san Manazir Gilani in his ‘Sawan-e-Qasimi’ wri :
an -e- mi
g;:i ’(L':I.Ioutgg it 1shn0t clear whether Nanawtawi had ac‘t\’lr;:lf;
ipated in this attack or mnot, it goes with i
he was the main force behin - 1t goes without saying that -
partiCipatEd main, ind 1fc, and must have actually
Im:mE’t;_othﬂ;lNaqsl’x—e-i['Iayat’27 and ‘Sawan-e-Qasimi’® don’t
% coflg h e name of.Nanawtawi, but it appears unlikely that
he ave kep-tlhunself away from this attack, which later
came known as “Attack from the road of Bagh-e-Sher Al

Attack from Bagh-e-Sher Ali

The attack from Bagh-e-Sher Ali was a successful attempt

P o & AR Y A 5
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and increasingly began to accept the concept of the remarriage
of widows. Nanawtawi’s mission proved to be a great success
and his message reached all and sundry.

Without economic independence, there is no meaning in
" discussing the social freedom of women, Nanawtawi exhorted

people to do justice to women by implementing the principle
of Shariah, which grants Tarka to daughters.

Needless to say, the Muslims of India knew this but shied
away from putting it into practice. It was a challenge before
Nanawtawi to convince people about its necessity. The
Jalalabad episode®® proved to be a landmark event in this
direction. '

In Jalalabad, (a townin Muzzafar Nagar- district), women .

were deprived of the right of Tarka. Nanawtawi issued a fatwg
restricting people from purchasing immovable property in this
town, as it violated the principle of Shariah. Especially,

Rohilkhand, Muzzafar Nagar and Saharanpur'® were the places
where Nanawtawi’s movement evoked an overwhelming
response. Widows of these places were subsequently given

their rightful share in property.”’

Nanawtawi and Revolutionary Activities

Maulana Qasim Nanawtawi faced constant opposition from -

his family in his revolutionary activities. However, he had the

support of his mother and whatever success he had achieved,

he ascribed it to his mother.
Differences cropped up among some Ulema on the issue

. of battle against the British. Maulana Shaikh Mohammad

Sahab'® was of the opinion that the battle with the Britishers
would be suicidal in such circumstances, as he was fully aware
of the strength of the enemy and incompetence-of the Indian
military. However, Maulana Haji Imdadullah and Nanawtawi”

decided in favour of the battle against foreign rulers. Maulana
Hafez Zamin also deserves a mention here, as he was a strong ¥
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Qazi? whereas Maulana Mohammed Munir and Maulana

Mohammed Hafeez Zamir Ahmed” were given charge of the
two battalions. Maulana Shaikh Mohammed was doubtful of

the strength of Indian military, because it was nothing in

comparison with the advanced British army.”

Nanawtawi, with the assistance of Nawab Shabbir Ali, was
successful in getting the support of the ruler of Delhi,
Bahadurshah 7 afar2 With his intervention, the battle secured
a national character. No doubt, the fearless personality of
Nanawtawi played an important role, but the leadership of
Bahadurshah Zafar did give it the much-needed strength and
confidence.

t was planned that the battle would begin from Thana
Bhavan and end with the liberation of Delhi from the British
clutches.

Thana Bhavan

The first phase of the battle started from Thana Bhavan
with an attack on the British soldiers, who were passing along
the Bagh-e-Sher Ali Road® A British soldier was killed and
Indians managed to seize some weapons, including a cannon.

Nanawtawi made extensive preparations for the attack.
Maulana Ahsan Manazir Gilani in his ‘Sawan-e-Qasimi” writes
that though it is not clear whether Nanawtawi had actually
participated in this attack or not, it goes without saying that
he was the main force behind it, and must have actually
participated in it* ‘

Both ‘Nagsh-e-Hayat’¥ and ‘Sawan-e-Qasimi’?® don't
mention the name of Nanawtawi, but it appears unlikely that
he could have kept himself away from this attack, which later
became known as ‘Attack from the road of Bagh—e-Sher-Ali’.

Attack from Bagh-e-Sher Ali

The attack from Bagh-e-Sher Ali was a successful attempt

I T T . . e .
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weapons from the British. A plan was worked out to attack
British troops passing along the Bagh-e-Sher Ali road. The
garden along the road proved very helpfulasa place of hiding

for the revolutionaries. Haji Imdaduliah led a battalion of some 7

30-40 revolutionaries® All of them hid themselves in the
garden and when the British soldiers were passing through -
the road, they pounced on them. It was an unexpected attack
for the British troops. One British soldier was killed in the

attack. The attack was very successful from the point of the

Indian revolutionaries as they managed to seize some weapons

and a powerful cannon.™
The attack proves the bravery and valour of the

revolutionaries. They didn’t have sufficient weapons and yet
. they got what they had aimed for. This Bagh-e-Sher Ali attack
was to prove a prelude to the Battle of Shamli.

Battle of Shamli

After the Bagh—e—Sher Ali incident, it was natural that the
British troops would not take things lying down. The

following statement throws more light on their retaliation

strategy. ,
“The news (riot of Bagh-e-Sher Ali) has reached

Muzzafar Nagar. The collector orders the military to
counter-attack Thana Bhavan.”* The above statement of
collector implies that the incident of Bagh-e-Sher Ali was the
first event of the battle of Shamli.® As the British
Government had most advanced and powerful artillery, it
had decided to take revenge on the revolting Indians. And
as part of their retaliation plan, they surrounded Thana
Bhavan. This news spread like a wild fire in the Indian
camp. Besides, reports came in that British had attacked
Shamli. After hearing this, the revolutionaries in tens of
thousands rushed towards Shamli.

In ‘Sawan-e-Qasimi,’ Maulana Syed Manazir Ehsan Geelani

e e A A

Ulema’s Revolutionary Movements of the... 19

(small fort), where the British troo in; i
o o e ps were camping. A fierce
It must be mentioned here
: that Maulana Qasim’
Nan.awuf;csanm,36 Maulana Imam Rabbani,®” Maulana gaslftirill
Ahmed® and Maulana Hafeez® played a prominent role i
the battle of Shamli. "
X :I'hus, it proves that the general perception about the Ulema
davmg’ concern only about religious matters and nothing else
c;ies'n t hold water. The -persons mentioned above were
religious sch01a¥’s, yet they took an active part in the political
movements against the foreign rulers from time to time. Here
II:I/Iaulana Q?.S]In Ngnawtawi deserves especial mention. It Was’
anawtaw1lwho first gave a call for war against the foreign
:ﬁlir?! deI\s:fplte lack of arms and ammunition. It further proves
at for Nanawtawi, the end was more i
that for Nanawta re. important than the
The small fort of Shamli had no fencing wall and the British
forces were firing unabatedly from all sides. Thus, the
revolutlor}sflrles had a little.chance of leading a decisive a’ttack
i)n th-e British forces. In such a difficult situation, Nanawtawi
bed his group from the front. He proved himself not only as a
iave person, bujc also an intelligent soldier. He thought of a
pdan about attacking a canopy at the entrance of the fort. Taking
al.vagltgge oi;he,closed entrance and sparse firing, Nanawtawi
climbed u i ing
cimpec. p the canopy and set it ablaze, creating an access to
The revolutionaries entered th ‘

e aris e fort and valiantly fought
the Bnhsh. troops inside. Until then the revolutionar)ifes W%re
u?able to 1r_1v01ve the British army in a combat fight because
of the obv1ou§ reasons. But once the combat started, the .
Eutrchel_segcll Br1t1ls_h soldiers could not stand before the

etermined revolutionaries, and finally the
and Shamli was conquered. y they wwere defested
o But_rthe r.r;a_rtyrdom of Haji Zamin Ahmed® in this battle
left a big void. ,T?le, reﬂv_?lutionarie_s lost one of their best and
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While recalling Hazrat Maulana Zamin’s sacrifice, Maulana
Mehmood Hasan says, '

“Tt seems as if all the events combined just for the martyrdom of
Hazrat Maulana Zamin."*

Later, with the fall of Shamli and Thana Bhavan, the Muslim
revolutionaries lost their zeal and confidence.

The British forces launched a manhunt for the
revolutionaries. Warrants were issued. Haji Tmdadullah, Qasim
Nanawtawi and Rashid Ahmed Gangohi were their main
targets. The government announced prizes over their heads.
It left no stone unturmed to nab them, but its efforts did not
fructify. '

The miraculous escape of Haji Imdaduliah from the house
of the landlord of Punjab, Abdullah Khan,* needs fo be
mentioned here. Haji Imdadullah had taken shelter there.
Somehow the British police came to know about this. They
surrounded the house. Haji Imdadullah hid himself in a stable
in the house. The policemen searched the whole house,
including the stable, however, Haiji Imdadullah, managed to
escape. o '

Tn a contrast, Maulana Qasim Nanawiawi was a strict
follower of the Qur’an and hadeeths. He remained in the
hiding only for three days® and later kept moving to Deoband,
his native Nanawtaw, Amalti, Rampur etc.4 British forces failed
to track him.® '

[€) KHILAFAT MOVEMENT p

Maulana Mohammad Ali Jauhar was born in the year 1878.%
As in the case of many great leaders, he too was orphaned at
a tender age. Since childhood Jauhar used to hate the Britishers.
After completing higher studies from the Oxford
S e ® ha veturned to India. He applied for.a job in
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h}\jf{z:iafr;zﬂl}@oh;rg;ned C./lf‘xli Jauhar, who spreaded the Khilafat
- in India and was one of the great freed i
and proponents of Hindu-Muslim unit?. reedom fighters

Coﬁrtesy: Gurfan Ahmed M.A F
: / A., Freedom Struggle & the Musli
Faizaan Book Supplier, Delhi, 25th Novembir, 1996 S
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- of his hat inst
" was deprived of job, obviously because of his hatred aga

the Britishers.

From the above episode, it is clear that the British rule:

i hits of Jauhar and thus
Wfﬂ'e aware o i;fz‘i:;?h;iﬁytt;; 1t;el{(c;imca’ciLonal 'mst'1‘.c'1:1tit9(z;11.1
e keept important revolutionary step was publica 21 n
Iauhar - mo;de 01;)1 Ianuary 15, 1911.% Theljoumal Pr?;rethat
of the .C(;mrédi;;m for moulding public opinion, especia v |
ot/ Vltlzfl " who remained aloof from 'pohtlcs_ i_-ﬂl t}_xerg N
o 1ms;avas deeply disturbed by the Partition o_f er;gthé |
i ]aUhaime of the main reasons behind the 1aunc1'un§ oause
o WF&S © However, the journal was soom banned,_ ec:c s ,
Comrade. t to the cause of Turkey. Jauhar in one of his artic :
Qf iflzuggrzrrade had given a detailed accoun;i o; t};‘ih‘frozr%d
m .y . W C
kev by the Britishers, following
i?snir?tgg S}?auiat Ali, were sent behind the bars.

i isonment. It
Jauhar was released after two years of impriso

i the
s the time when Mahatma Gandhi ha% er;i%t;c} 1\235 the
Wane Gandhi realised that there was aneed for e ich
i ‘to advocate the cause of Khilafat Mo*»r.en:ufLh , ot
UI\;? was the main leader. Khilafat‘ was with f fh o
]:,[?urkae; who was recognised the religious head of the
r ) | t
Com%umvt\;;rld war-I had a crippling affect ot the Kkvzaaléfian
M erient and by the year 1919, the Of:tor-nan Erfng;h o
tagcz;rs This in return shattered the aspuathns o
i { India. . N
COII{Hl:;ez ;)int session of Congress and Muslim Leaiugfwzhe
held Eiin I,)elhi in 19185 Dr Ansari was the i:_\aml’n;ha of the
) pti i ile Hakim Ajma
eption Committee, whi i §
ilfa%ﬁ:ifriznpof Congress Reception Corgxmtte;. Tﬂzz s;terg;%eg
coildemned the Sharif Hussain of Madina, wno
against Turkey.

3 active in India
Khilafat Movement was Very
In contF_ast, th,e o Jif Dovi nf Franci Mahel and the ulema;
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movement got the much-needed momentum. This was possible
because of the Khilafat Movement that had brought all Muslims
and Hindus together. And when Maulana Mehmood-ul-Hasan
issued a fatwa’ (decree) on July 19, 1920, seconded by as
many as 484 Ulema, the Hindu-Muslim unity got further
strengthened.

In the beginning of the World War I, the Britishers said
that the Turkey was taking part in the war on its own will and -
even in case of defeat, there would be no threat to the
government of her Sultan. But the following statement of the
Viceroy after the war was quite contrary.

“Turkey,” the viceroy said to a delegation from India,
“cannot expect any more than any other power which drew
the sword for Germany wholly to escape the consequences of
her action”.” This statement of the Viceroy shattered the hopes
of the delegation. ‘ -

Another conference of the Khilafat Committee was held
in Calcutta on February 20, 1920.% It was presided over by
Maulana Abul Kalam Azad. A historic decision of sending a
delegation to London was passed. Again the Khilafat
Comunittee also passed a non-cooperation resolution. A
delegation had reached London which was received by Fisher
on March 2, 1920.% The delegation consisted of Mohammed
Ali, Syed Suleman Nadvi, and Maulana Hayat. Mohammed

Ali had played a pivotal role in this delegation, who opened
the case on the invitation of Fisher.* Mohammed Ali said:
“Then I would say this. The question has also been raised in
more than one quarter that Hindus in India have got nothing
on the earth to do with the Khilafat question, and the fact that
they are making common cause with the Mohammedans in
itself argues that this is a political movement rather than a
religious question. As to that, I would say that if you were
aware of recent facts 'in 'Indian national life, you would at
once see that this is not the case. During the last few months,
certainly during the last year, there has been a-very
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e Khilafat issue as. a national rather than a

d th : -
come 10 €87 - They have taken this view chleﬂyA on accournt

sectarian question.
of Gandhi.””

. . ;
The above staterrient of Mohammed Ali makes it clear tha

. . v The

the problem was not related with a .parnculmil c?cngliurl‘\(lzlafat
ticipation of Hindus makes it clear tha atat

D v nt was for a national cause. But all the: atjcemp °
lg\d/l?)\k?;fnfned Al were In vain and he came back with empty

hands. .
" The Khilafat Committe
1920 and decided to launch a non-ceo eret
came out with a resolution urging people to:

itles osts,® o
1. Give up titles and honorary posts,” N
2 Résignpfrom posts of Civil 'S_erV1ces,59 0 and
' 3‘ Resign from services in Police and Army,” and
) 6l :
4. Not to pay taxes.™ o |
The Khilafat Movement further goI’;1 tdl{les;lpgﬁieoi §;rr1i};;
' o
clared, "1 am bound as an Indian g
:Tg t-fiils of fellow Indians. If 1 deem the Mgh;mnrleciaii’;? tz
myv brother, it is my duty to help him in this .C{':u e mé ©
'thz best of my ability, if his cause commends itse
62

e then met in Allahabad on June 9,
‘ peration movement. It

just.’ ’ .
‘The Muslims confidence
Gandhi’s wholehearted supl?o?t
and his free and frank opinions ©

naﬂ?[rlllzllzknglt:fa;?Conference in Allahabad presented't a}‘(u;u;:g
" example of the Hindu-Muslim unity, wh;r;_-G}??ihl exhor
the non-Muslims to help the Muslims an 15 j
e I:Ant;f’:n:ynfzgnili, after passing the non—coopera’u::;:E
resolu(t)ion asked Aligath University to give up governm t
N ’ O A nat fallow his call because !

was building up due to0
for the Khilafat Movement
n all other jmportant

intly to end-
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national university, which later took the shape of Jamiat-e-
Islamiya.

Mohammad Ali’s efforts also helped form a group of
enthusiastic students who took part in the non-co-operation
moveiment. Mohammad Ali, who was an ardent follower of
the Khilafat Movement, was jailed® along with I{ussain Ahmed
Madani, for issuing a fatwa, declaring an act of the British
Government as a ‘haram.” Mohammad Ali, who led the Khilafat
Movement and put a new life in the Indian National Movement
as well, infused the much-needed confidence among the
Indians at a time when they were completely under the grip
of the cultural impact of the West.

The Khilafat Movement was proving to be a bridge
hetween the Hindus and Muslims. However, the movement
and Mohammad Ali received a great setback, when Turkey
itself discarded the Khilafat issue on March 2, 1922.%

The end of Khilafat in Turkey, however, did not deter
Mohammed Ali from continuing his movement of Pan-
Islamism in the country. He kept his struggle alive through
his writings in the “Comrade” and public speeches. He was
anxiously concerned about the future of India, which, he held,
lay in democracy. His theory of “cultural federalism” was
rooted in the idea of unity in diversity, religious philosophy
of oneness of God, tolerance, brotherhood, and fraternity.
Mohammed Ali was confident about the possibility of
establishing a cultural federation in India in which people of
all faiths could live in harmony. He believed that such an
arrangement though had not evolved, would still be one of
the best “grander, nobler and infinitely more spiritual than
the United States of America”. :

Pan-Islamism of Mohammed Ali sometimes led his critics
into dubbing him as a communalist. However, this is not true.
On the contrary, it is true that following the failure of Khilafat
Committee and flare-up in the communal situation across the

country, Mohammed Ali parted ways with the Congress and
alaa with Gandhi whom he held in hich esteem. But this did
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operation averment made several people doubt the ability of
the Congress 10 lead the struggle. Most of the Congressmen
themselves were unhappy with the decision of Gandhi to call
off the agitation, especially at a time when the movement’
seemed to be having a positive effect. Hence, Mohammed Ali's
drift from the Congress at that juncture was not altogether
surprising. - : .
Mohammed Ali made a sincere attempt to bridge the gulf
“petween the Hindus and Muslims so that a united India could
be built. Despite his deep religious orientation and Pan-
Islamism, he remained an active proponent of communal
harmony, which he believed, was within the range of practical
possibility. However, this never came about. He succeeded in
driving home, particularly amongst the educated Muslim
youth, the importance of mass mobilisation., Mohammed Ali
was a man who taught the Muslim community the significance
of public opirdonin building a united natiory ironically, political
leaders mainly from and Mohammad Ali Muslim League took
this lesson, meant for the solidarity of India, t0 win the battle
for Pakistan. In this, as in several other things, Mohammed
Alj represents “the pathos of a great but fallen race.”

(4) KHAKSAR MOVEMENT

Khaksar is a Persian word, which means humbleness and
selflessness. Thus, the name of the movement itself shows
that it was started with the sole aim of selflessly helping people
to regain their glorious days. '

Inayatullah Khan Mashragi founded the movement in
19316 There is no denying the fact that in those days the
condition of Muslims was very pathetic. They had lost their
state, domination and dignity. They were haunted by feelings

of inferior complex and became an easy prey for their enemies.
- - ¢ intamAad to and the notion of inferior
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at Achra (now in Lahore, Pakistan). He obtained his Masters
degree from the Punjab University and later spent about five
years at the Cambridge University, England,® and gained
thorough knowledge in different faculties and learned the
Eastern languages like Arabic and Persian. He became a
memb.er of the International Congress of Orientalists.”

: Eack to India, from 1918 to 1920™ Mashragi worke;d as an
Assistant Secretary in the Department of Education. In 1924
he pubhsh_ed the famous book titled ‘Tazkera,’ ju)étaposin ’
modern science and technology with the Qur ’a’n.71 This boolg<
was contradictory to all the earlier translations of the hol
book. Therefore, Islamic scholars of both the Sunni and Shiz
schcz'cllls 1c:f tholught vehemently opposed this book.™

azkera’ lays stress on gaining domination a '
exhor_’cS‘I\/'Iuslims to bringg abogut a revolutigg lffgzeiﬁ;
matena.hstlc Europeans did. For this verjr reason, the youn
generation appreciated this book, despite opp ositi’on fro thg
orthodox Islamic scholars. n
Mashragi kept the example of Germany’s Fasci
him for resurrecting Islam. He selected Ighaki unsiffxc:r];;fgr:
s],ayrlnczol of brotherhood to be engraved on right shoulder ’ar;d
elcha, a spade-like tool, for the activists of the movement
whol would be selfless and honest servants of human bein s:
and 1;’«;\;(;)1.11?1 us: might and power for their upliftment. ¥
minent among those who were associ i
ioltlrement included Sir Syed Raza Ali, Dr Sir gfaifjmmﬁf
Mg a Ghazanfar Ali Shah, Sir Sikander Hayat Khan, Maulvi
Murtuza Khan, Khan Bahadur Shaikh Fazal-e-Haq Peerach and
aulana Zafar Ali Khan.™
" The movement was not only limited to the Muslims, b

wa , but

al;o to th.e ]ews., Christians, Brahmo Samaj people and all those
who believed in the existence of the Almighty and religion
could also become its members. The hallmarks. of the
;nover.ne:nt were discipline, military training, and hard work.
ts activists were evaneelists of unity among human beings
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was not against taking arms for defense, as a last resort.
Though Mashraqi died on August 27, 1963, his followers can
be found in some parts of India and Pakistan even today.

Basic Principles

1. Complete faith in the Almighty, who may be a Param
Aatma, God or Allah, according to people of different
faiths. This belief in the Almighty is the basic principle
of the movement. Every member of the movement
believes that the Almighty keeps an eye on his /her
activities. One day, he has to die and will have to give

" an account of his deeds before the Almighty. Hence,
he loves and praises the Almighty and fears Him.”

5. Obedience to the Prophet, who may be Krishna,
Buddha, Musa, Issa or Muhammad according to one’s
belief. Obedience in word alone is not enough, one
<hould show his obedience follow in both words and
deeds, one’s Prophet.”® -

3. The third principle is its members should be loyal and

faithful to their leaders, without any preconditions.” '

Duties
1. A Khaksar has to follow his own religion honestly and
should not bear a grudge about other religions.”
2. He should always wear Khaki uniform that will
promote unity and brotherhood ™
3. He should always carry. Belcha.® i
4. He should always wear 2 badge of brotherhood on
right shoulder. It intends to chow that he is a pioneer
- of brotherhood.® _
5. A Khaksar should participate in a parade and physical
- exercises with his local leader everyday for at least 15
minutes. This will always keep him alert and help in
~ doing public service.® :
— D taatear chenild contribute his due in

e ————————————T
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LS

Laws

1. Every Khak: . i .
can_%y aksar should make a§ many friends as he
2. He must always be hospi il
5t al pitable and humb i
; }E:Ivel best to win more friends. feand try s
. He should avoid indulging in di i
reliion o pontice ging iscussions relat.ed to
4;. ge should avoid contradictions and confrontations.*
> e should not hate or misbehave with anybody.®

. A Khaksar is not i
ermitted to w ie
money.ﬂ P aste his time and

g. ge should develop and expose his hidden talents.
5. He should be faithful, punctual and honest.”
0. ilgllaisar should salute in a military manner.*
. aksar should do busi ith hi 2
i et iness with his colléagues at
E He should not be talkative, but silent and alert.”
. . He should always be ready to obey.®” -
3. No Khaksar should be affected or dishearted by
y geal;nesgs and drawbacks of colleagues.”
. He should not i i
Fie shoul o expe;t any returrTs from .pubhc for his
15. A I;haksar should not accept any favour from anybody
an s.hould not buy anything from his colleagues
superiors or anybody without paying money.** ’

rTnlhe r;;lovem‘ent aims to secure the loyalty and obedience of its
Ofeirg F;i :cllthozlt Italiacm% preconditions and equates the status
ader to that of a prophet. It regards th ‘ani
order about obedience of th - ; o e
P ;
obedience of its leader. - © Prophet as equivalent fo
In one of his addresses, Mashraqi said, '
dr . aqi said, “Obedience to th
gic:{)het means nothing but following his oral, timely, emergente
o aI‘)domdatu: and personal orders like followers of any othe1:
oo er do. Yes, the age of prophets had gone by and no prophet
arrive now. The Law of the Almightvy was completed in

I
/
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purpose of formation of any organisation or party is not other
than providing a living leader whose words must be obeyed
with the same vigour like that of the Prophet.

He further stated: “Thus, in other words, a leader of
Muslims is one who is alive, speaks and is immune to criticism
and opposition from his followers. He i3 attached to Allah
and the Prophet. Only Allah and the Prophet may tackle him.
The leader may hold discussions, but as “La Yushrik Fi
Hukumehi Ahada” (Allah is one and His order is final) his
words are also final and binding. He is supreme and alone.
He follows Allah, Sharia of Rasool and Sunnah as per his
discretion and not on the advise of his followers.”

Mashragi trained and taught youths in such a manner that
they know that Islam is for maintaining dominance as, he
believed, and which all the rules and orders of Islam intend
to. -

Mashragi asserted: “Where the victory flag flutters, one
group gets superiority over another, one side is hapless and
the other is powerful, there, in a reality, live prophets. The
first and last rule of the Almighty equates faith with victory
and a non-believer is synonymous with downfall and
defeat.”!™ : :

#lslam wants to remain in dominance and for this very
reason the Almighty had sent the Prophet. Apart from this,
there is no other reason given in the Qur'an about the Prophet’s
arrival,” maintained Mashraqi.

He further explained the reason in the following words:

“The single aim of the Prophet Muhammad was to gain
‘dominance on the earth and lead the Arabs to the pinnacle
of success. This was the only reason behind the Prophet’s
birth.” , ‘ - o

The Khaksar Movement had laid greater stress on the need
for spirit, sacrifice and military training. Youths were prepated
to lay down lives for the dominance of Islam. By joining the

. LA emAsrameant
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;(;xggeogeslzgpk: ;verywhére. A sense of self-respect and courage
' Despite all this the movement died a natural death. After
independence Mashragi announced winding up of the
movement. In 1948, he founded a new party in Pakistan called
the Islam League'® for furtherance of political objectives and
spent his remaining life in its promotion.

The n:lam reasons attributed to the failure of the movement
were t.he r'na’terialistic’ thoughts of Mashraqi, who enumerated
thel"n in his various addresses and books and on the basis of
which Islamic scholars issued a fatwa (decree) against him
However, it is a fact that the movement prompted Muslirr;
youths to make their world on their own.'®
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DAR-UL-ULOOM, DEOBAND
A Revolutionary Organisation

The establishment of Dar-ul-Uloom, Deoband in 1867* was a
reflection of the uncertain social, political, religious and
economic situation that prevailed in the post-Mutiny period.
The school focussed not only on addressing the problem of
education and building the character, but also on giving equal
importance to the state and society. It is now considered next
to the world-renowned Azhar Islamic Umver51ty, Ca1r0 in
Egypt.

Muslim intellectuals and theologlsts had been feeling the
need for a revolutionary institution since the unsuccessful
Mutiny of 1857, in order to liberate the country from the
foreign yoke and secure political independence through
peaceful means. Thus, needless to say, its ulema (scholars) had
a lion’s share in the country’s freedom struggle.

Before going into details of the history of Dar-ul- Uloom

a brief account of the causes that led to its formation would
be worth mentioning. .

British Economic and Political Policies

After the Mutiny, the Muslims were shattered both
economically and politically. Prior to the invasion of British,
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“wrote: “From the period of Hazrat Adam till date, from East
to. West and North to South, there is no other country other
than India, which not only imports gold, silver and other costly
goods from other countries and in return exports herbs, mud
and different plants.” :

The renowned traveler of the 14th century AD, Tone Batuta
writes: “Tughlaq did not allow money to be taken out of India,
however if a person wanted to take the money out of the
country, he had to face alot of difficulties. As such, the money
remained in the country and it became very rich and
prosperous.”® : ' ‘

After the establishment of the East India Company, the
situation had totally changed. The British East India Company
was established in India in 1608 during the reign of Jahangir,
the Moghul ruler. Mr. Hawkins was the first British
Ambassadot, who got the perinission for establishing a factory
at Surat, even in the face of strong opposition by the
Portuguese.* : ‘ '

By impressing the Moghul ruler, Sir Thomson succeeded
in further gaining permission to found factories at Agra,
Gujarat, Ahmedabad, Burhanpur, Ajmer etc.? The British navy
was the most powerful force. Britain indeed ruled the waves.
“ They had the best warships and the most powerful battleships.
Gradually, all these things proved dangerous not only to the
other European powers, but also to the Moghuls and even

_ Indians. ' ' o

The British navy was so Strong that even Moghul force
had to take its permission.® The Arabs and Moghuls had to

gradually accept its superiority. However, the powerful
British navy later indulged in robbery, looting, plundering
innocent people and this was the beginning of British tyranny.
Even the Nizamshahi and Marathas failed to defend
themselves. As such, one can casily conclude that from the
very beginning, the British were not simply traders, but had
political and imperialist designs. - After the death of
Aurangazeb In 1707, the Britishers started direct interference
in the administration. They gained control over many rich
provinces following the Battle of Plassey and finally the Battle

ettt e
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El;n 1;1111251: proved the last nail in the coffin of the Moghul
According to Lord Macauly, after securi i i
Battle of Plassey, the East Indiz Company algg ;;C';fl}’ 11(1)1 S;e
were flooded ‘with money. An amount of Rs 80 laklfls }‘:vas
sent to Calcutta from Murshidabad through waterwa .
More than 100 boats with flags fluttering and soundin};
druml?eats entered Calcutta. Some month’s back Calcuifa
wafs like a desert, but now it looked livelier than ever
}‘::ree;)ﬁiyffrade ﬂounshed‘and every British citizen became
Then the Britishers started manipulating the country not
from a commercial point of view, but from a political an yie A
letter by one of the nawabs to the East India Compan sgho;.vs
how the company had started manipulating the resoBL’;rces of
the country. The company stopped payments to em loyees
and began to send the money to their country. e
T}}e Battle of Plassey proved to be a milestone in the
establishment of the power of the East India Company. Its
hegemony increased and up to the 19th century it b'ecarrz; an
unquestionable power. The process of increasing wealth had
started by the victory in the Battle of Buxar in 1765.° It gave
];gal rfec?gt?}ition to the transfer of power by the .grax%t of
ewani of the provinces i i
Dewoant of o nfpany, of Bengal, Bihar and Orissa to the
.Th1:15, it becomes clear that the Battle of Plassey was the
beginning of the golden era of the Britishers. And with this
began the large-scale exploitation of Indians. The Britishers
stopped paying to Indian traders in return for goods This
was even admitted to by Lord Clive. The East India COII:L an
enjoyed more influence in trade and politics during the gr' 317
of Lord Clive, followed by Lord Warren Hastings P

British Education Policy

The second main reason behind th i ‘

. : e formation of Dar-ul-
Ulqom was, of course, the British education policy, which was
maml}f concerned about their business and industry. According
to ]ustlcg Mahmood?, the policy was neither intended to bridge
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the gap between Hindus and Muslims nor to develop a friendly

attitude towards the Britishers. Apart from business, their

education policy aimed at spreading Christianity through

various British colleges and other institutions. ‘

The faulty education policy and Partisan attitude had
angered Muslims. They were denied higher posts despite a
high rate of success in the Civil Service Examination. It can be
inferred from the statement of British officer, Sir Auctin
Callel’s,? statements that the aim of British Government after
the Revolt of 1857 was nothing but to take a revenge. And as
part of this dubious plan, it abolished the posts of Qazi.

Besides, the education policy shut its doors on the Muslims.
The Britishers even annexed Islamic School of Hughli and
turned it into an English college. AS if this was not enough,
they stopped recruitment in colleges. The Commissioner of
Sunderban had stated in a government gazette " that,

“only Hindu candidates should be recruited to the vacant posts
in Sunderban and no Muslims should be appointed. If Hindus
do not come forward, let the posts rermnain vacant.”

Rajaram in his reporf t0 the Committee of House of Commons
on the judicial system in India stated that he had found Muslim
lawyers sincere and honest, whereas Hindu lawyers in general i
were not well spoken of and they didn’t enjoy much confidence
in public. This goes on to chow the sincerity on part of Muslims
and that even after loss of power, Muslims had retained a
degree of confidence.

The aim of educational system of Britishers was to divert
Muslims from their Shariat and impose British culture. Though
the government adopted a revengeful attitude towards
Muslims after the Mutiny, it realized the need of imparting
modern education to them in order to remove their feelings
of hatred and anger. It started giving grants fo schools, but at
the same time it wanted to restrict religious education. " Th _

e 11 - A a meimmling offect on Islamic e main gate of the Darul-Uloom, Deoband




40 Deoband Ulema’s Movement for the Freedom of India

Ammernam hitilding at Darul-Uloom.
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Mudrasal 4 Deobund

An inside view of the gate “Bab-e-Qasim”, named after
Maulana Mohammed Qasim Nanawtawi.

Frcimbnrmn AMabanlf Ravhnwn Tialer Talasin Bamisial in Reitich Tudia-
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All the above reasons compelled Muslim intetlectuals to

nd create their own institutions, which could fulfill

introspect &
their social, potitical and religious aspirations. One such school -
-Uloom, Deoband.

came into being, in the form of Dar-ul

Establishment of Dar-ul-Uloom, Deoband

In such an unfavorable situation as discussed earlier,
Maulana Qasim Nanawtawi took up the cudgels against the
rulers and laid the foundation of Dar-ul-Uloom, Deoband in
1867. His idea was to counter the two-pronged problem that
the community was facing; the ignorance of Muslims and the
onslaught of Christianity-

Thus, proverbiaﬂy by establishing Dar-ul-Uloom,
Deoband, Nanawtawi managed to kill two birds with one
stone. Depriving Muslims of education was not so much of a
problem as depriving them of employment was. Sir Villain

Hunter’s? statement to 2 newspaper in Calcutta ‘on 14th July,

1869 substantiates the point. He said posts might remain

vacant, but no Mushm chould be appointed.

All said, Muslims who were rulers of India for centuries,

thus became the culed and after the Mutiny, they were almost

reduced to beggary, thanks to the revengeful attitude of the
" British Governunent. In such a situation, the need for an

_insﬁmtion like Dar-ul-Uloom was natural. -

Location of Deoband 7

Deoband is situated 22 miles south of Saharanpur Uttar
Pradesh, and about 00 miles from Delhi towards east-north.™

The place has importance right from the time of Prophet Syed

Suleman.®® :
The prominent families of Deoband were Siddiqui, Shaikh

and Osmanis.* The Muslims were in majority in Deoband and

. left their influence in various fields, including architecture,
which is reflected in the grand mosque of Deoband. There
was a tradition of marriages among themselves, which ensured
them a strong base and kept their conservative thoughts

intact.” . :
There are two other historical mosques; namely Masjid-e-

e oo e T ST
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Ch ‘Sufi Hazrat F
atta, where the great Sufi Hazrat Farid Baba Ganj-e-Shakar

was said to b i
o have meditated"® and Masjid-e-Khanqua, which

was built by Aurangzeb.” .

During Moghul i

& period, Deobandis used
EZSP:Ct?bli positions, but with the decline 2;3 MZO l;gtflts ‘%’EI‘Y
be I%t L-Ii;yothZt;:fef;nﬂan_yt_difficul’fies. In the beginnir%g of 183

A V . - .
A ictim to the exploitation of the Rohellas
Lat ‘

any B]; iio‘r?nd became an eyesore for the British because
many Dec ln is played a vital role in the Mutiny. A lar
rambe Oc; ;2 emszrom Deoband gained control of thé Sham%f
e ed i;uzz ar Nagar. But soon the British Governmen’; '
recaptures Ot,h seent ?lisﬁmt 34 men to gallows and impriéoned‘

o1 rs. e revenge was not yet ‘

- " O '

nelghbgmmg \_f1}1ages were burnt to ashes aﬁ;d r‘;?f Ehree
many rich families were confiscated. properties of

Why was Decband S.elected?

o ;ii gl}t:ﬁcl)gary work of Shah Waliullah® was carried
on after o ty his son and other pupils. Shah Abdul Aziz®
s the < esd ds_on of Shah Waliullah. Maulana Abdul Hai
Muftt S ruddin, Maulana Mamluk Ali and few oth ’
(I)J aete their hvfs for the cause of Shah Waliullah.® o
o the_liazxngcalp Syed Abid Hussain, Maulana Mehtab Ali
and fhe lor or qf Deoband, Maulana Shaikh Nihal Ahmed
and Ma .nallQasm*L ‘Nanawtawi picked up the threads and
start Smﬂzr;ta}co tﬁzab;eschcol‘ in Masjid-e-Chatta, which was
B e p‘ sent site and transformed into Dar-ul-
ul-Ul?:;g% 1i)thter fac?o?s-, the selection of Deoband for Dar-
ul-Uloo Kabe (o a chvme sancton. Maulana Rafiuddin saw
e Iic iis 2 _zzl 1§ the ga:dt?n of Deoband in his dream.® This
. WaSEF ried&l ahr/}awtaW1 to start Dar-ul-Uloom in Deoband
e v Prid y, May 30, 1857, when a madrasa began under'
oo et a pomegranate tree in Masjid-e-Chatta.” Even
Mam&,ma MEhe proudly stands there. Its first student was
thaulana T 27mood—ul—Hasan and Mullah Mehmood was it:
i cher,” whereas it was Haji Abid Hussain who fi;s?c
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collected funds. In the first year, the strength of students shot
up to 78.%

The chief of the madrasa, Haji Abid Hussain, was dead
against the idea of shifting it to the present site, but Maulana
Qasim Nanawtawi persuaded him. And gradually the small
madrasa was transformed -into a grand Dar-ul-Uloom and it
became an epicenter of educational and polifical activities. In
1876, the foundation of a new building of Dar-ul-Uloom was
laid -after the Friday prayers. Many noted Islamic scholars,

prominent citizens and people in large aumbers attended the:

function. Hazrat Miyan laid the first brick of the foundation,
followed by Maulana Rashid Ahmed Gangohi and

Nanawtawi*

First Body'of Counsellors (Majlis-e-Shoora)
The first body of counsellors of Dar-ul-Uloom had the
following members: '

1. Maulana Qasim Nanawtawi

2. Maulana Rashid Ahmed Gangohi '
3. Haji Abid Hussain :

4. Zulfequar Sahab

5. Munshi Fazal Hag™

Rules and Regulations

Nanawtawi had formulated some basic principles for
administration of Dar-ul-Uloom. They are briefly discussed
as under:

1. Public Donations: Nanawtawi was fully conscious of
the need of guarding Dar-ul-Uloom from the influence
of the government as well as the rich people. He

thought that government grants or donations from

the rich people would harm the cause of Dar-ul-Uloom.

Thus, he decided to run it on public donations and
great

shows Nanawtawi’s

charity. This
‘foresightedness.®

2. Refrain from Selfish People: The second principle of
Dar-ul-Uloom, Deoband is that donations should be

e T
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accepted from those i ’
crave for personal faﬁszgje weho are selfess an'd dont
3. No Place for Autocracy: Nanawtawi wés fully aware
of the adverse effects of arbitrary administration
’:él;s;l .atdoption of the principle of democracy in
Dar-ulisU rliﬁ(;i bg;zx;; 31; next important criterion of
4. School Inspectors: Mohtamims (school i
should be bound by the decisicfns of tlizsgf)iltmg?f
co-upsellors. Also there was a tradition of see]Zin
advice of visitors to Dar-ul-Uloom.* e
5. Sogr(.:e of Income: Dar-ul-Uloom has no regular or
de.fuute source of income, however it will continue to
exist, Insha Allah. It will solely rely on Allah for its
sustenance and try for a definite source of income
e.g..substar'ttial property in the form of land or factor ’
besides donations from philanthropists. g
6. Loyalty: The next principle relates to loyalty and
holne.sty of counsellors of the body. They should
remain loyal to Dar-ul-Uloom.® !

Thus, these Principles show that Dar-ul-Uloom was and is £

from the arbitrary decisions of a particular individual or ouar
It rejects all possibilities of governmental interferenc ng =
contact is its chief characteristic. o
. A critical analysis of the basic rules shows that the school
?sp-e_ctors have little powers, but great responsibilities. All

ecision-making powers are entrusted with the bodly of

counsellors, who, however, take into considerati th

valuable opinions from public. - o

" Panel of Theologists

First Panel [1857-1872)

1. Syed Hazrat Shah Abdul Gani D i
hel

2. Quddusullah Aziz ' e

3. Haji Imdaddullah

4. Rashid Ahmed Gangohi
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Second Panel (1870-1884)%

Hazrat Maulana Mohammed Qasim Sahab .
Imam Rabbani Maulana Rashid Ahmed Gangohi
Hazrat Maulana Yaqoob Sahab
Mehmood-ul-Hasan ‘

Hazrat Maulna Hafiz Haji Abid Hussain

. Hai Rafiuddin

. Zulfequar Ali

. Mehtab Al¥

o N @ U1 N

Third Panel (1884 -1920)%
1. Imam Rabbani Hazrat Maulana Rashid Ahmed
Gangohi :
2. Maulana Mehmood-ul-Hasan .
3. Maulana Hussain Ahmed Madani
‘5. Maulana Abdul Rahim Sahab*

From the preceding discussion it becomes very clear that tile
tounders of Dar-ul-Uloom, Deoband were those people w i::[
had played a vital role in the First War of .Independenc;e Rego ;
of 1857, Though they had to face defeat in the Rebellion, ard
ul-Uloom, Deoband successfully emerged 0371 the gcc_ene a.n
flourished in leaps and bounds. Dar-ul-Uloom’s admstratlog
was in the hands of the body of counsellgx;s, Its rules an
regulations were against the will of the BI‘ltlSh‘ Go*_»rernment
and it was raised solely on the funds and contributions from
' lic. ‘

gen%?}erﬁﬁe birth of movements like Jamiat-ul-Ansar, Samra_t—
ul-Tarbiat and Nazarat-ul-Maroof, which k}ad a great role_m;
the country’s freedom movement, once again proves th? p01rtt
that Dar-ul-Uloom’s aim was to educate people ax_1__d___1_1bera e

ountry from the foreign yoke. . .
e %ere, E’E should be noted that tlge czedit for tm.fﬁ:;gl atlrti
i irit in the Deoband goes 10

revolutionary spirlt It Fhe 0 e like Maulana Sindhi
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succeeded, it would have prbved to be a nightmare for the
British Government.

SILKEN LETTERS" CONSPIRACY

Shaikh-ul-Hind Maulana Mehmood-ul-Hasan was a towering
personality of Dar-ul-Uloom Deoband, who fulfiled the dream
of Maulana Qasim Nanawtawi. Maulana Mehmood-ul-Hasan
served Dar-ul-Uloom, Decband as a teacher. His life is full of
revolutionary activities. )

When Shaikh-ul-Hind Maulana Mehmood-ul-Hasan
realized that it was impossible to gain freedom through
peaceful means, he used some safe centers for the revolutionary
activities and found Yaghistan as the most suitable place for
his mission.”? This was because its people were very bold and
courageous, but they were also a divided house due to inter-
tribal wars. Thus, the first challenge before Mehmood-ul-
Hasan was to develop a feeling of unity and nationalism among
these tribesmen. ' '

With the intention of clearing decks for his revolutionary
activities, Mehmood-ul-Hasan sent Maulana Saif-ur-Rehman
from Delhi to Yaghistan.® Fazal Rabbi from Peshawar was
also sent on this mission.* They were directed to work with a
large number of students of Shaikh-ul-Hind and Hazrat
Ahmed,® who was already working there on the same lines.

It was a very crucial period as the World War-1 had just
begun. The Britishers were succesful in hurting the sentiments
of Muslims by involving Turkey in this war. After a great deal
of persuasion, Haji Tarang Zai was also sent to Yaghistan. Then,
what followed is the history. A fierce battle was fought against
the British army in Yaghistan. The revolutionaries fought
boldly and courageously and at one time it looked as if they
were on the threshold of victory, but the enemies had very
tactfully turned the tables on them.*

The British called for more troops from India and started
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fighting withouta king cannotbea ‘jinad’ as per Islamic tenets.

Moreover, they started greasing the palms of Afghan Meeting with N :

Government officials and succeeded in rurning the Afghan A 5 : atdrullah Khan ‘
5 soon as Sindhi learned that only formal political

King, Amir Habibullah, in their favour.” Al] the above factors | tt :
: l matters were attended to by the King, Habibullah Khan, he

' had far-reachin ' decided .
ecided to meet his deputy, Sardar Nasrullah Khan,” who

g effects. First of all it shattered the confidence
of the masses, which proved 2 serious setback to the dto1
used to look after all non-political affairs. Sindhi had closed-

movement. Besides, the Britishers cut down the supply of food e talks with N

and cartridges of the revolutionaries. ks with Nasrullah Khan. Nasrul

Due to the alert British forces, it was impossible for Shaikh- greatly impressed by Sindhi’s aims a r; lah Khan was

41-Hind to move towards Yaghistan. He, therefore, decided expre;sed_ his willingness to cooperate Iﬁim(?b%;zlgﬁse?nd

to seek the co-operation of Turkey and with this aim he went | we{s the first in the series outside India against the Britl.nligl

to the Arabs. While in the course of mobilizing the support of | TUlers. 15

the Arab leaders, Shaikh-ul-Hind picked up his student, l

Maulana Obaiduliah Sindhi, for the Yaghistan mission. g
Sindhi was a staunch tollower and trusted Heutenant of

Meeting with Habibullah Khan

On the invitation of Sardar Nasrulla indhi
Mehmood-ul-Hasan. A highly motivated youth, Sindhi led his reached his residence, where a meetﬂ‘gh"i?{hsﬁ‘dhgben
life wandering from one place to another in his endeavour to _Hablbullah Khan was held in the evening.” The Kin, vas aloo
e wanderieg o A - ( ! g;pgs_ssn}d by Sindhi’s talk. Though thcé King didi"jcvz:lllsro
| o o V\ioc;d:ny c1.;1”::1(:’c1ca1 help, he expressed his willingness i;i
fow W e;n orallly qdwsed Sindhi to carry on his work
For 1 hg ure, Smc.lhl had expressed his gratitude to thP:
g in his personal diary: “Here, I have to admit that without

Sindhi in Kabul

The story of Sindhi’s migration to Kabul is a long history-

of his revolutionary activities. Though Sindhiwas notin favour the King’
of migration to Kabul, it was impossible for him to deny the e King's agreement and advice, my work would not h
order of his teacher and mentor, Mehmood-ul-Fasan. Sindhi - got %:Eh an importance.”* . _ ave
migrated to Kabul i 1915.% On reaching Kabul, he found the di 5 was the first successful meeting of the mission and
atmosphere favorable to iaunch a mission against the Britishers. ;On_ itions became favourable to some extent. At th
There, he learned {hat the movement had actually been started Iegllnmng of the First World War, all the ro-ind' d o
five decades back. Sindhi observed: Indian youths, who had been in diff g ependent
_ . gathered in Berlin and f ifferent countries,
1 learned that Mehmood-ul-Hasan was associated with the Congress under the Contro‘ljrr?Ed the Indian National
anti-British movement, started 50 years ago. But it was not as Ministry. Barkatullah and HO German External Affairs
~ yibrant as it should have been and Shaikh-ul-Hind was looking Delegations fro an ardayal were its members.
for a person who could Sctivate it. Now, I am proud to 53 that Afohamistan fo m various countries had also come to
& stan fto help the revolutionaries.

e had selected me for the job."#
German Delegation

e etatement of Sindhi makes it clear that Mehmood-ul-
RS 3 F1 oY ﬁn i .
srating the [ Germany was mvplved in the World War I and as part of
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who had migrated to Kabul, were also happy with this
mission.

The role of Raja Mahendra Pratap through this mission
assumed great importance. Raja belonged to a royal family of
India, who left India during the First World War and
established an Indian society in Berlin. Its important members
were Maulvi Barkatullah snd Chattopadhyay. The expenses
of this society were borne by the German Government. The
important thing about this German mission was the letters
written by the German Chancellor.® The letters were written
in German language, with a translated version attached to it.
The letters were written with a view to creating hatred against
the British Government. :

The letters of the German Chancellor were addressed to
the Afghan king, Habibullah Khan and the Nepal Raja.® They
assumed great significance because the German Chancellor

had sought help from Afghanistan for liberating India and in
return promised all types of help. Thus, the Afghan king
accorded a warm welcome t0 the German mission.

~ But, soon the inission members became unhappy over the
attitude of the king, who gradually turned hostile. After the
inspection of Afghan artillery, the German mission proposed
that the king should wage a war against the British
Government, but he deliberately turned down the proposal.®

Turkej’ Delegation

Sultan of Turkey had also sent 2 delegation to Afghanistan.
Maulana Barkatullah Bhopali and Raja Mahendra Pratap
accompanied the delegation. The motive of the Turkey
government was similar to that of Germany.

Delegations from Turkey and Germarny wete in Kabul with
fhe sole aim of obtaining Amir Habibullah’s help against the
British Government. Amir Habibullah asked Maulana Sindhi
D o ormhers of these missions. Though these missions

% S
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Formation of Junud-Ullah
e B bt P Jues lafidind Sp¥i A
N 58
L S Ui WSusn Il

Wi )
Wit this e Bave beas 2E) 1 et ont Toore) differetin,
amo;;g e ot e to sort out internal differences
gain by forming Junud-Ullah, Sindhi
. , Sindhi succeeded i i
Svtgotk;:edﬁference; that had cropped up amor?get?m? ;g;htig
re arrested in Kabul while going . ”
. . to T
E;rrt in a ixlfv?r agalpst the Britain.® gSindohi tri;l;klfi}; 1{; t: P
c éywcg; 1;[ e?rhml.ssmn once again by convincing them tosstz:lco
and work ;Arlt him as long as the Kabul government'alloweg
i S. r Nmpany of these youths, Sindhi had a feeling of hi
y azarat-ul-Maroof. Junud-Ullah made pigregz

gradually. It was the first r ;
¢ e ..
in exile.© volutionary organization formed -

Provisional Government and Sindhi

impjoor;r;ig I;I;IZ Izrovisional government was one of the most
stones in Si i’ i
important o indhi’s struggle against the British
A ; i '
. ethe I’Ee Afghanistan King, Habibullah Khan, didn’t want
fo exten overt sgppor’c,61 these revolutionaries used to work
o e permission of his deputy, Nasrullah Khan. V: o
dec‘:rreeit meetings were held with him, in Which-v;r'lous
formact)ipmer;t programmes were chalked out, mcludinrlc’)cﬁs
ornat é)n c;) the provisional government for I—Iindus’cangRa‘e
ra Pratap and Maulvi Barkatullah were the fou:.ndeiz

of this provisional
of j government. Later, they invi indhi
- - » V t
join as the minister for internal affair;.62 y drevibes Sndhil £

Mission to. Russia’

A frar £ ]
Arrmatin Tl
m Af Fha nravicianal cararnen oA
an 1+ wmrac
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However, later they were sorted out and a delegation
comprising Dr Khushi Mohammed* and Dr. Mathiira Singh®
was sent. Both the members were students of medicine.

They started off their journey towards Russia with the
fake names of Mirza Mohammed Ali and Sardar Shamsher
Singh.* They had three secret letters with them. One of them
was written on a golden plate in appreciation of the Czar of
Russia.” The second letter was for guards at the Russian-
Turkish border, seeking their cooperation in sending these
emissaries to Tashgand,® from where the golden plate was to
be sent to the Governor General, who would send it to the
Czar. The third letter was written to Governor General of
Tashqand and the Prime Minister of Russia.?

_ In the third letter, Russia was urged to extend her co-
operation as she was one of the most powerful countries and
as such she should not rernajn aloof from India’s coNCern. In
this letter, Raja Mahendra Pratap also expressed his willingness
to visit Russia in this regard, if the Czar so desired.”

The mission finally left for Russia. It came back after four
months with an assurance by the diplomatic secretary that
the Russian Government would consider the matter and inform
them accordingly. _

With the favourable response ¢rom the Russian
Government, Raja Mahendra Pratap again decided to send
two missions to Istanbul and Japan. Maulana Sindhi was given
the charge of the mission for Jstanbul,? whereas the ission

 to Japan was to be selected by Barkatullah Khan.™ For Istanbul
mission, Abdul Bari and Shujaullah were chosen,”® while Dr
Mathura Singh with Shaikh Abdul Kadar B.A., weIe picked

up for the mission 1o ]apan.74

Mission to Istanbul
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oo énWC;tl'th success of.th‘e first mission, the Raja Sahab decided
o more missions. As per our wish, one mission
%ef to Istanbul. It consisted of our compax"dons Abdul ‘1;735'
B a}?:l ;31; Shuj aullrilh. 'The mission went to Istanbul via Ira;r;
Lo stanbul mission consisting of the most truste;i
;effc;tls lonary members, Abdul Bari and Shujaullah, started
off s ]oxrn;ylfrom Kabul. Before its departure, ,a secret
meettr gn dazn e df Efltwefen :Raja Mahendra Pratap, Obaidullah
Sindhi and ; O'd e mission members, namely Abdul Bari®
The meets (g);f Tec1ked that the mission would carry letters to
fhe Suian dulf ey, Anwar Pasha, German Chancellor and
one “hatt padhya, who was in Germany.” Besides these
fetters ,and éneetmg also decided to convey orally to Anwar
Pasha and Ig;g;aln p(&:'f}éir;cgllfr that i ; strong army of 60,0007
. bul, nistan wo raise a banner of
against the British Empire. The mission shou 0 re}’Pk
gebellrlman Qhancellor of the fact that the Gef::ailsmoisas?ig;l?ﬁ
Ha u a;;l failed l?_ecause of the inability of its in-charge, Wan
Kia;mtmg, .who didn’t try to win the support of the %Ail? h
%3: Habibullah Khan which was necessary. s
e dzr;e;i ;wtfh the letters .amd the oral message regarding
(Alghoniosan )0 Vf}?éggoitsisierséthe mission reached Heart
' _ . : a German officer and appri
;E;gf ;/‘;?Iplaz. Thio Germap officer arranged for an-I;rp;;Sizi
mem};ers Via gha. Herg, it .is to be noted that the mission
members v ;r; ;Zavellff in disguise, with the fake names of
Py an (Abdul-Bari) and Mohammad Younus

Along with the Iranjan guide and one Jan Mohammad;

“who wa i - igsi
s going to Iran, the mission members crossed the

if‘;grharéI border after four days’ journey. Then they took two
e days to reach Mehmoodabad

mor 7 L ad (Iran),® where th
Irﬁiid tc;_stay for a night. But, as fate would haveeit tTijé
o  police arrested the mission members there. Then ’the

vere given into the custody of a Russian guard who e]:ﬁackeg



54 Deoband Ulema’s Movement for the Freedom of India

The mission members then were taken to Turbat, where
they protested against their arrest © but to no avail. Then they
were escorted to Sidu and handed over to the PBritish army.
Again they were sent to Ber, where they were kept for ten
days and imprisoned in Sistan for one and a half-months.®
Later on, they were sent to Sandak, where the members of
the mission to Japan (Mathura Singh and Abdul Qadar) were
already in prison. Finally, members of the both the missions
were sent to Lahore via Quetta.® .

As mentioned earlier, Abdul Bari and Shuyj aullah were the
most trusted revolutionary members, but surrendered before
the brutal British forces and admitted that they were on a
gecret mission t0 Istanbul. During interrogation, Abdul Bari

disclosed the following:
a;fuwun,;.awfuf;ugl,ggs_;,_m_uf;ﬁcﬁ,ﬁgzﬁ;u:"
85
“ o Flhializs

1 had proposed that if relations were established with
the progressive Turks, it would be easy to convince them for
development of Afghanistan.”

From the above statement it becomes very clear that Abdul
Bari was not only a trusted disciple of Maulana Sindhi, but he
was also concerned about development of Afghanistan. He
had told Maulana Sindhi umpteen times, that the then Turkey
mission in Afghanistan was not yielding favourable results
and, therefore, progressive Turk members should be called in
so as to draw their attention towards the Afghan situation

and achieve the desired objectives.

Apart from these rev_olutionaries, students who were
studying in diffevent countries also took part in the -activities
against the British rulers. The example of one Hasan Ali®

his point beyond any doubt. He was a native of

proves t

Rombay (now Mumbai) and was studying in Germany. In
- LI DA Feimabne N
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the ¢ i . :
bei(f?:r?;f pounced on him. He was arrested and produced
centenced hi;??;;OfmColonel Del and Captain Benett,*
court order.®® eath. He was executed at Sistan as per the
the gg;lzrj:sstt 1?1?8 ?xacrlnple of how our students took part in
fq i ggle during their studies ab
did they take active ies abroad. Not onl
s part, but also, like Hasan Ali Y
supreme sacrifice for the cause of their motkr:erlillr"LdOffeIEd the

Letters to Shaikh-ul-Hind

Shaii\fhhirllj gzld;% Bari and Shujaullah were going to Yaghistan
ohaidh 2o ag, a 'neQ—Muslim,ag was also sent along Wiﬂ{

5 C,) 10 was carrying the letters of Maulana Mansoor Al
an b&%ldullah Sindhi to Mehmood-ul-Hasan e
had(j;]:;a;guclllah Sindhi hgd faith in this youtl.l, therefore he
e of Eflkover thos? important letters, written on three
i tsc.)l Sh(;lii;lh 1:% éflnRWith instructions that they should

: ahim of Hyderabad (Si X
xg:l.d a;‘;ange for .their delivery to Mehmood—él—ﬁj?az; VW\%EO
was ;;1 h g;ﬁaitim}%ath(ﬁe' dayks. But the youth gave ’thosz
ahadur Haq Nawaz han,** who in t
tht?m over to 5ir Michael * Then what followed w u:lI\I lflandEd
episode of the history. i e
The British Governmen

_ t started arrestin i
51;1d:19;’{an and af!:er some days Mehmood—ul-HagaE evgfsl . lm
2 mej Gé) ba}gng w1tlT his compatriots in Mecca. After a laorsio
tim 1,\Tawa1 ItélLah Sindhi learned that it was Khan Bahadu%
Rab Naw 3121 : gp,-who was behind the exposure of his letters

ah Sindhi, the news came like a bolt from the blue'

Disclosure of Silken Letters

Wil B g il il L gl
. f . . . & 7
e edimy S| Vi ur b Lf{ufﬁdfztﬁuf W HLL
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#OnAugust 14, Khan Bahadur Rab Nawaz Khan of Multan nd 57

showed the three pieces of silk cloth to the Commissioner of _ ) Aci” '

Multan Division, which contained beautiful Urdu script. He ‘ -

<aid that he was in possession of those letters since August 4. r [:L rf i 5. vl _
However, they could not be presented to the commissioner * b KM’ b&;‘ t s

due his absence.” ‘ ,

After geiting the silk Jetters, written in attractive Urdu
script from Shaikh ‘Abdul Hag, Bahadur Rab Nawaz Khan : o : .

~ showed them O the Divisional Commissioner of Multan, on ,___.;L,r.g Ju/é B e e (CIER

ELOTES TS

‘. August 14 In fact, he had received those letters on August 4, (¥

‘.‘  but he could not show to the commissioner as the latter was )

! out of station. - . , SR

1 . : : Lo f s 2d : r

! Khan Bahadur himself admitted this fact that he had el 424 /"J‘;;, ‘-’U&y . l;

uli received those letters from Shaikh Abdul Hag, a former coach = of . WO LIrad P s T
v ‘ of his sons who once went with his sons t© Kabul in 1915. = L‘f”‘( U@dkjwqf‘_ AT - il 4
‘. e giving those letters to Khan Bahad Abdul Haq said -~ CEL Y DN 1A

that he was coming from Kabul to hand over the letters 10
Abdul Rahim of Hyderabad (Sindh), who in turn was 1o send
them to Madina, get their receipt and carry it back to Kabul.

AU E L
UJ L/d.l:’}iﬁ;{él/ﬁ»*“ (e W Lu‘}:{ﬁ L(,E .Tulgt [ |
. - r

After looking at the lefters, the Commisstoner of Multan ' ' 'Cﬂi’)ﬁﬂ’
. termed the plan as a foolish act. He directed the Punjab CID B K S
officials to file a case I this regard and sent the letters to the 1/~ 8 e e g By S T8
British Government.” ‘ _ - "_'TU’ &‘—/J}ﬂ‘.‘&u’luf
Following the letters and information provided by Khan ’ ¥
Bahadur, the British police laid hands on Abdul Hag, who, - T
during interrogation admitted to being part of the conspiracy. e Mef L .
Then, needless to say, Khan Bahadgufbecame a hero in the . h—;dhﬁ"‘d""d"-” -’U’F b fhi Tl oo T 5
eyes of the British Government. He-was rewarded with a 3’4‘4 Lt e el _ ¥ - lry"'/n.i.- T
- certificate and medal for exposing the conspiracy of the silken . = L ':’4-1’&.(_6‘;[ PRI u‘_J :
- letters and for showing loyalty to the government. s s o o P I3 A RS VIR
; ST e _ ) AW T Y &lﬁ’?é'uy’Jj' .
D . WL
'725—93"

96,
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Ramzan 9
July 10, 1916 (Monday),
Kabul.
Shaikh Abdul Rahim Sahab, '
Assalaam Alaikum, :

It is important to arrange its delivery through a reliable
Haj pilgrim to Hazrat Maulana in Madina. The work is so
easy that constant journey can be undertaken. If the person is
more reliable, he may be told that Mauldna should not try to
come here.

After this work, you try to come to me. This is because
there are many important works to be done here. Please, do
come. ‘

Unfortunately, if no reliable Haj pilgrim is found and you
are also unable to go there, then seek help of Panipat-based
Maulvi Hamduilah. It is very important that Maulana should
get all this information during this Haj and his reply should
reach us through Maulana Ahmed Lahori, in case it is not

possible to send it directly.
s/d.

(Obaidullah Hanafi)

From the above letter, it is as clear as the daylight that, Maulana
Obaidullah Sindhi first wrote a detailed letter (in two parts)
to Mehmood-ul-Hasan (copy of which is given below) and
then jotted down a covering letter asking Shaikh Abdul Rahim
to arrange its delivery to the intended person in Madina
(Me}unood-ul-Hasan). Besides his letter, Sindhi also attached
a list of Junod-ullah soldiers. These letters afterwards became
fammous as the conspiracy of silken letters as they were written
on silk cloth.”” :
Sindhi clearly mentioned that those letters were Very
important and they should be delivered to Mehmood-ul-Hasan
through a reliable Haj pilgrim. In case no reliable person was
found and if Shaikh Abdul Rahim was unable to go Madina,

then the help of Maulvi Hamduliah of Panipat should be
sought.”® .
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This further throws light on the position of Shaikh
‘ ‘ : A
glahlm. It shows Sindhi had full faith in his credentialsb:nlg
erefore he had entrusted the most confidential work to him
Actually, Sindhi wanted him to go to Madina, if no reliable
person was found. Moreover, Sindhi wanted h’:m to com te
Kabul afte:r giving the letters to Shaikh-ul-Hind, as me ,
important ]F)bs were to be done. This further shows tila’c Shae:liilyl
Ab‘dul Rahim was also ant active member of the revolutionary
group. And s0 is the position of Maulvi Hamdullah of Pani z
who was to be contacted if Abdul Rahim could not pro ga ,
Macé@ad;nd no reliable Haji was found. proceedo
~ Sindhi explicitly mentioned that the m '
important and urgent as well. He wanted thos; E’?tl;zr:? :s rgzzl{
Shaikh-ul-Hind during that Haj only and reply should b
through Maulana Ahmed Lahori.” ® sent
Last but not the least, Sindhi wanted t i
Mehmood-ul-Hasan that he should stay Z'I.I(l) ﬁ:;ii{llzrslclle?fte;
the help of Saudi leaders try to gain support of Turkey, 'Irtm
and other countries for waging a war against the Britisilers
The following is a translated version of the original lette'r -

of Maulana Obaid o AR . - :
iy aidullah Smdhl. to Shaikh-ul-Hind Mehmood-
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MAULANA OBAIDULLAH'S LETTER TO
MEHMOOD-UL-HASAN

. Ramzan 8,
P Sunday, KabulL
Hazrat Maulana

"This is about the journey after Jeddah. We reached
Bombay safe and sound. There was no strict checking on
the port. Maulana Murtuza. Sahab believes the work is
impossible. Therefore, he has not been brought. Maulana
Zahoor Sahab was in Bombay to receive us. Mohammad
Hussain Randeer’s funds drive failed because of the
opposition by Syed Sahab. Qateeb of Randeer was to go
once again, but I don’t know what happened. Qazi Sahab
finally agréed to help and by keeping faith, allowed the
mission to work. He intends to go on a year’s leave so as to
work systematically. Every third member of the mission is
taking part in the struggle. Matloob departed. Syed Noor is
considerate and helpful. Every month Hakeem Sahab goes
to the house and pays Rs. 50. He also goes there once or
twice in between. Doctor Sahab also goes to house
occasionally. The party pays Rs. 10 as pocket money to
Haneef. He is at home. The school didn’t favour him. The
school authorities are busy in serving the government.
Maulana is impressed with the school and used to instruct
servants. Maulvi Rampuri also remained aloof from -
extending support and Masood did the same.

I met Hasrat Azad. Both have been rendered jobless. Since
it was impossible for me to return to Hasnoor, I moved
forward.

After showing the Ghalib Nama to friends in Hindustan, 1
brought it to Yaghistan. Now, Haji is also in Mahmand.
Immigrants have spread fire in Mahmand, Yajod, Sawat,
Baneer ete. The publication of Ghalib Nama has created a good
impact in these places. Therefore, it is necessary that Yaghlstan
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staying here after leaving the party. He has an offer from the
government. The delegation comprises Fazlain and Abdul Aziz.
The delegation is successful in having access to the court of
Nasrullah with the help of Maulana Al-Nazim and Haji Abdul
‘Razzekh Sahab. I was given an audience with him (Nasrullah
Khan) in private. He was apprised of all details of the work.
He has expressed his approval. If Allah wishes, I will meet
you in this regard. ‘
The situation at this end is as follows: German and Turk
fatwas (decrees) and their ambassadors reached here, but
couldn’t achieve success. The reason is Turkey should have
inquired about their needs and requirements through Iran
%nd Afghanistan, and should have tried to fulfill them and
also must have sighed a pact of friendship as per the prevailing
conditions. Afghanistan neither has arms for a big battle, nor
funds to meet the losses. Therefore, she cannot participate in
a war. If necessary arms, funds, officers and engineers are
iven and an agreement is made to compensate losses in case
of a defeat, then Afghanistan is ready to take part in a war.
The Deputy Prime Minister (Nasrullah Khan) and Defence
Minister would have made their influence stronger in places
. like Afridi, Mahmand, Yajod, Sowat, Baneer, Chakser,
Ghaurband, Karna, Kohastan, Deer, Chitrar etc. and ‘would
have received oaths about their participation in a war. This
work has been completed to a.certain extent. Ambassadors of
Germany have departed. Turkish ambassadors are staying,
but they are useless. Itis surprising that they have come empty
handed. They have not brought any letter from the embassy.
What can be done in this situation? Maulana Al-Nazim is fine.
We have gained trust of the government to some extent.
Attempts ate being'made to prove the Britishers as spies. This
has been proving effective to some extent, but has not been a
complete success. ' :
‘Migrated students, some Britishers and Sikhs are free with
the help of Haji Abdul Razzakh Sahab and due to the mercy of
the Deputy Prime Minister. Maulana Al-Nazim looks after
them. Maulana Al-Nazim has not been entrusted with any
government'responsibility, but he is involved in some
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importantal works with the issi ‘
pe permission of th i
Mm%s;er. The details of which are as under: ¢ Peputy frime
ere is one group from Hindustan that is i
. mak
;;rbfrleelc_iIon;{ Its president is a Hindu Raja, who is ]:Eyinff;rﬁ
abul. He has reached here after gainin t’h
- ' trust of Turkish
and German kings. Nazim Sahab : v oh
and Ge 1gs. _ and Maulvi Barkatullah
Els; ;1_111:‘133&;. This group is making efforts for agreements Wail:ﬁ
like an;n :in pelop.le.t{: has achieved initial success. Students
‘ role in this work, i
aftegiecuring power. Insha All:}g.me o whom will meet you
e other group is Junud-ur-Rabani i
% s Junud- tya. Itis anIslami
fcl)lrr&ed on military principles and aims at bringing urﬁtycaillzll\p
all Muslim rulers. You have been appointed as its head ang

- will be called as General or Al-Qaed as per the military

p;mcligles. Its headquarters will be in Madina. Therefore, you
s}‘Lf 01}1:L §t:1y there and try to secure agreements with Tu,riey
A g a;mdms an, and I_ran.Apart from this, you will send proposalé
galg gd/:\fghamstan and Yaghistan to Qudam
egarding participation in a war, Af. ista
ng p at , Afghanistan want:
gzsve ment;onetc; conditions to be fulfilled. Tnform thea'llz;fk:?ﬁ
ernment in this regard, as early as i
: . ard, possible. Because, thi
*:,S f:he only option to strike hard at infidels. Attempts ;:zeoﬁkgi
bscr;i gfogt to Ilnd1a through Maulvi Mohsin Syed Noor. This is
e it is learnt that the work can be done i "
T e Bt one in Hajaz also.
e Britishers are not looked upon as they once used to
Qazi Sahab, Hakeem Sahab
, Hal and Dr. Sahab are o
Zour .frequent visits to Hindustan. Threat has giizi;g
sp1e1c1a11y after the episode of ‘Ghalib Nama’, therefore n
suc Hprogr}almme should be granted permissior’t e
House has been given to the :
; party. I plan to meet
}I:/?fj:n:gl F;t;cceled by the grace of Allah. MaulanaYIC\)T{allzai?r(l:1
aif Fazlain, Abdul Aziz and all the miera sths
ted
Is\gflzﬁarﬁ to you. Cocriwey our Salaam to Aziz Hfssai:n V}(T(;;Sclls
a Hussain and his father and brothers, H ’
, Hurmatu
and Ahmed Jan Sahat. Letters of Madani have ]f:»ee;rl iilosﬂeac]l:1

Convey our Salaam to Sh ;
bt Gt 0 Shah Bagt, Syed Hadi, Kuda Bagsh and
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Obaidullah Sindhi had attached 2 list of office-bearers of
the ]unud—ur—Rabbaniya. ' : .

Junud-ur-Rabbaniya

Patrons: (1) Salarul Muazam Khalifat-ul-Muslameen 2)
Sultan Ahmed Shah Khachar, Tran and (3) Armir Habibullah
Khan, Kabul. . : ' ‘

Office-bearers: (1) Anwar Pasha (2) Wali Ahad Daulate
Osmania (3} Prime Ministex of Daulat-e-Osmani (4) Abbas
Halmi Pasha (5). Sharif-e-Mecca (6) Deputy Prime Minister of
Afghanistan, Nasrullah Khan (7)_Moin-us—5altanute, Kakbul,
Sardar Inayattullah Khan (8) Nizam, Hyderabad (9) Wali-e-
Bhopal (10) Nawab Rampur (11) Nizam, Bhawalpur, and
(12) Rais-ul-Mujaheedin. .. : . '

Salar (General): (1) Sultan Muazam Hazrat Maulana
Muhaddis, Deobandi (2) Resident General of Kabul, Maulana
Obaidullah Sahab. :

Naib Saalar (Lieutenant General): (1) Maulana
Mohiuddin Khan Sahab (2) Maulana Abdul Rahim Sahab
(3) Maulana Ghulam Muhammad Sahab (4) Maulana Taj
Muhamad Sahab (5) Maulvi Hussain Ahmed Madani
(6) Maulvi Haji Tarangzai (7) Dr Ansar (8) Hakeem ‘Abdul
Razzakh Sahab (9) Mullah Sahab Babra (10} Kohastan (11) Jaan
Sahab (12) Maulvi Ibrahim Sahab (13) Maulana Muhammad
Miyan (14) Haji Saeed Ahmed Ambhetwi (15) Shaikh Abdul
Aziz Shavis (16) MaulviAbdul Karim Sahab (17) Maulvi Abdul
Aziza Rahim Abadi-18) Maulvi Abdul Rahim Azeem Abadi
(19) Maulvi Abdullah Ghazipuri (20) Nawab Zameeruddin
Ahmed (21) Maulvi Abdul Bari Sahab (22) Abul Kalam
(23) Muhammad Ali (24) Shaukat Ali (25) Zafar All 26) Hasrat
Mohani 27) Maulvi Abdul Qadar Khaswari (28) Maulvi
Barkattulah Bhopali (29) Peer Asadullah Shah Sindhi.

~ Moin Saalar (Major General): (1) Maulvi Saif-rul-Raham
(2) Maulvi Hasan Moradabadi (3) Maulvi Abdullah Ansar
(4) Meer Sirajuddin Bhawalpuri (5) Paghala Abdul Qalig
(6) Basheer Rais-ul-Mujaheedin {(7) Shaikh Tbrahim Sindhi
(8) Maulvi Muhammad Ali Khasur (9) Syed Suleman Nadvi
(10) Umadi GChulam Hussain Azad (11) Kazim Bey
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{12) Khushi Mu i
(12) Khushi | Bal;li.ammad (13) Maulvi Sanaullah and (14)
2 ;2;;3}1;;. Ei])oghiukh {deul Qadir (2) Muhajir Shujaullah
& Mauwi Abdu Aziz Wakil (3) Maulvi Fazal Rabi
&) G ul Haf:_[ Lahori (5} Miyan Fazalullah
(6) Sadru d1]r;1 (7 Maulw Abdullah Sindhi (8). Maulvi Abu
Shiban S‘a dhcj:thorl (9) Maulvi Ahmed- Ali (10) Shaikh Abdul
Muhamnind i (11) Ma}ﬂvi' Muhammad Sadiqg (12) Wali
oy oo EIZ ) ;lz)dMauIVI Aziz Gul (14) Khwaja Abdul Hai
(15) Qazi 2 u18 in M.A.. (16) Maulvi Tbrahim (17) Abdul
Muhamméd. I(\/[ )bMau1v1 Zahoor Muhammad (19) Maulvi
oD M hu een (20) Maulvi Muhammad Yousuf
o) Mau asheed Ahmed Ansari (22) Maulvi Syed Abd
]iu'n arooqui and (23) Haji Saharanpur. ®
- Nllelz;;lt:;ant_ Colonel: (1) Fazal Muhammad
0 s mad Hasan B.A (3) Shaikh Abdullah B.A
() Zofar Hsan Bl.A. (5) Allah Nawaz Khan B.A. (6) Rahmat
(9) Maaulvi Abdul (;iiz»e%ieBr{Aﬁr(iszigialj\iaShah o Nabt
(11) Muhammad Ali Sindhi ang (12) Hlibiljsf;;chdam Nabt

Major: (1} Shahn : :
Hag awaz (2) Abdur Rahman and (3) Abdul

Captain: (1) Muhammad Sali : i
Lieutenant; Nadir Shah alim and (2) Karim Bageh.

[NOTE: In another list M ' '
Habibullah figured as maj(l)is_] uhammad Ali Sindhi and

Now, what follows is th
. 2 ‘ e second part of Sindhi’
This part is bas;cally about the Provisignal Goveimrtei’ietter‘
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“Mahendra Pratap, who is a rich pexrson from Bandraband
and descendant of Hindustani rulers having close agsociation
with Aryans, met the German Chancellor last year and after

resolving the matter concerning India, he brought a letter

addressed to the Kabul King and the Indian elites in this |

regard. - ' .
Like GermanAC‘hancellor, Hazrat Khalifat-ul-Muslameen

also accepted him as Indian representative. Maulvi Barkatullah
Bhopali, who had stayed in Japan and America, accompanied
Pratap from Berlin. Representatives of the Chancellor and
Turkish Government were also with fhem and had reached
Kabul 10 days before my arrival. They put up the issue of
India before the King and later formed an organisation called
Provisional Government. -

They requested me to join the organisation. I readily
accepted their request keeping in view the interest of Islam.

1. After discussing the issue for some days, this
organisation atrived at a conclusion that if Afghanistan
takes part in a wat, Tndia will accept her prince as a
future King. This issue was also brought to the notice
of the King, but since he was not ready for the war,

 the issue was kept in abeyance.

2. A delegation was sent to Russia by this Provisional
Government, which comprised a Hindu and a Muslim
immigrant. Now, an emissary of Russia is due to
arrive. ‘

3. Delegations have left for Constantinople and Berlin
via Iran. They comprised immigrants. Hope they will
call on you.

4. Now, ore more delegation is to leave for Japan and
China.

. 5. The first delegation was sent to India, which had a
~ little success. '

6. Now, a second delegation is being planned:

7. After some days, a second delegation will go to Berlin.

1 have good relations with the German Embassy, which will
prove beneficial for the Islamic cause.

|
|
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Raja Mahend!:a Pratap is the President of the Provisional
Government, while Maulvi Barkatullah Bhopali is the Prithe
Minister -and the undersigned is a Minister. '

Sincerely,
(Obaidullah) '

A cursory glance at the letters shows that Maulana Obaidullah
S-lndh.l has given a detailed report on the then prevailin
situation to Mehmood-ul-Hasan, who was in Madina thosi
days. The first part-of the letter begins with Sindhi’s journe
from Jeddah'” onwards, with details of who was doin]g whazf
how and where. The second part is about the provisionai
government and the various missions planned. However, still
there is a need to highlight some important issues that ’ ave
sleeples§ nights to the British authorities. e
Their ﬁrst cause of worry was the widespread network
of _revglutlonaries and their access to vital and powerful
countries like Turkey and Germany. The revolutionaries were
almo‘st on the threshold of getting support of these countries
Turkish and German missions to Afghanistan, Ghalib Name;
and A?g‘hamstan’s willingness to participate in the war agai.ﬁsf
th? Brlt}sh on the condition of supply of arms and troops prove
this point. Accord'mg to the letter, Sindhi had written about
the A.fghamstan’s demand for troops to Mehmood-ul-Hasan
who in return was to convey it to Turkey'® ’
Secondly, the letter reveals that the revolutionaries had
alr.eady made a provisional government and under the
guld.apc.:e of Mahendra Pratap and Maulvi Barkatullah it was
mob1hsmg.$upport by sending missions to various countries
The British became worried after knowing that an arm :
of young revolutionaries called Junud-ur-Rabbaniya Wa};
formec!. ‘As per-the list of office-bearers of this organisation,
f.he Br?tlshers further learned that it was a big conspirac }
mvolv-lr}g patrons like Sultan Ahmed Shah Khachar of Iraz
and Amir Habibullah Khan of Kabul, and revolutionary leaders

like Shaikh-ul-Hind, Mehmood-ul-
Obaidullah Sindhi. ood-ul-Hasan, and Maulana
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the British Government dubbed the letters as

d the whole plan as a tomfoolery.®
it was found

Initially,
insignificant and terme
But when it initiated an inquiry into the episode,
came to know that there was a real conspiracy likely to cause
far and wide repercussions.
Further, the inquiry shows that the government was
shaken due to the conspiracy, spread from Kabul, Yaghistan,
India, Madina and its attempts to seek the help of big and
powerful countries like Turkey, Germany, Japan and Russia.
Following are some of the correspondences and reports
of the British’ officials exchanged during the course of their

inquiry.®

TOP SECRET
Part-1

n letters conspiracy in

Political and secret report of the silke
it should

Afghanistan. If any paper is extracted from'this file,
be reported to the Department of Political Records.
I hope these papers will prove useful to the defence

investigation.

‘These paper
Turkey and Afghanistan.

s are very important for India regarding

J.W. Hough
August 1, 1918

Then, a Viceroy has the following to say regarding the

conspiracy. His report dated September 15, 1916 states:
“Obaidullah wrote a secret letter to Mehmood-ul-Hasan,

‘who lives in Madina. The latter was caught and was handed
over to the authorities on July 9. The writer of this letter is a
renowned Indian, who incites people to revolt. He went to
Hajaz last year and from there he reached Afghanistan. He
maintained close relations with the Ger
conspiracy
India.

man mission hence
took place after the visit of German mission to

The receiver of this letter had a close relationship with
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the religious school
of Deoband

S nd and went t jiaz j
eptember 1915, where he turned into ] oo in
notorious rebels. 2 gang leader of

The

citizen Wr?lzsjfnger, who b}"ought these letters is an Indj
. ent to Kabul in 1915 with students from L::thoarn
e

- and is still residing in Kabul, Following is the summary of th
e

,1—.] G s . a i ] .

India, but they failed in thei
’ y failed in their mission, s
an i - , since Turk i
deii:;s;:f:me Or training to the Afghan military. I?I}:ede;:ed
agrees on ﬂin & any agreement with Afghanistan. But if "}f’urken
it promises ;fstzt?opotmtz j?nd in case of victory of infidels ei};
n to i oo s .
part in Jihad. ghanistan, then it is ready to take
Meanwhile, Amir Na
s o srullah Khan is usi is i
with independent tribesmen. And it is s.aic;1 i}l? g his Influence
groups: at there are two
A) Musli : '
to u:(ait)e allfsl‘\lﬁul?slIi{ esige Army (Junud-ur-Rabbaniya): Tts aim is
marshals and fifmm mgs and rulers. It will comprise 11 field
its hierarch th of them will be the Sharif of Mecca. And in
their peb ﬁff ere W111 l?e many Indians, who are known f |
Mahond ellious ac’F1V1t1es. Provisional Government: R'c')r
be o ore Pratap will be its President, while Barkatuliah i
(B) ;Eﬂ ae hngStSr. Its activities are mentioned belov\z"w1
mbassador has been sent to Russi :

. : ussi
e of T w0 e B 0
Iran A;bazzzgosent t]cl) Constantinople and Berlin thri)uc;;

2 rs will soon leave for Japan and Chin:
:;’fﬁssAadqr was also sent to India, but Ehere is nihnz)as-i’cfm

Tﬁe g;m ambass_adors are being sent to Berlin andend' Vf
the renonore mentioned file prepared by J.W. Hough and
againslt)the By- t_he Vlceroy clearly show that the moxgement
As such, the réhsél ;:T as gaining momentum like never before
st da;1 . ritish authorities considered the matter as the.'
rvare {h % i:fous and treated itas a top secret. They were full
snowballamtoﬂ;enﬂt?;emél}t was not quelled in time, it WOI:_II(BZIT

lus . !

the British 80vernri1ent. 1515 and would ultimately overthrow
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Therefore, considering the seriousness of the sifuation,
the government machinery took all the necessary measures
and arrested the main leader of the movement, namely
Mehmood-ul-Hasan, from Madina and scores of other

volunteers in India as well. _
. And needless to say the letters of Maulana Obaidullah

prove that the revolutionaries were working on a concrete
plan and their network was widespread from Afghanistan to
Madina. They were doing their best with whatever means
were available. By froming Provisional Government and Junud-
ur-Rabbani (Muslim Rescue Army), they wanted to unite all
for the cause of freedom from the British yoke.!®

Thus, it proves that the crificisms discounting the suprexne’
sacrifices and serious efforts of the ulema in the freedom
struggle don't hold water. In fact, the ulema led the freedom
movement from the front and made supreme' sacrifices
whenever the situation demanded. B

It is also evident from the letters that Nasrullah Khan was
against the British, whereas the Kabul King (Habibullah Khan)
had leanings towards the British.1

The British forces started arresting prominent persons
who were directly involved in the conspiracy- The British
authorities learned about the missions to Istanbul and
Germany. Later, the British Government also learned that a
strong group of revolutionaries was working against its
interest in Russia. ‘ . ,

Again, 2 second report by the same.viceroy on the
following day; i-e. September 16, 1916 (His first report was
prepared on September 15,1916)”” shows how the government
machinery was taking swift actions in order to counter the
conspiracy. He writes®® S

IMPORTANT
By Viceroy, Foreign Department, September 16,. 1916,
- p. 3820, Secret, Afghanistan

The British agent had reported that, on 6th Septembef
afternoon he (Maulana Obaidullah Sindhi) had called on the
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Amu’.. The Amir met him in a closed room, where there was
no third man. ‘The Amir expressed his displeasure over the
aims and cc_md1tions of the German mission. He said they had
lcii,tsiﬂjﬁ 1111j u’ger c;irispleasure and by then they mustyhaif'e
] e border. Then, he mentioned the i
Baig, Bgrkatullah and Pratap and disclosednikrlzfst]gi K:féin
staying in Kabul. He further said that he was also anxjirous tg
know as to how to get rid of these people, as they were hi
guests. Later, he assured that they would leave soon. He th X
took an oath that he would never change his deci.s' ¢
always obey England. ton and
This proves the real aim of the meetin . i .
had received a report in Peshawar about fw% p}i(:szisd r?:rixie}{e
Qauruddm and Ahmed, spreading rumours in Teeralh' They
introduced themselves as emissaries of Turkey and the- Werz
sent from Kabul. He mentioned that the first of themyis th
former te_aachgr of a military college, who was suspended las?c
year for inciting students to indulge in politics. The second is -
bread-maker from a royal kitchen, who was also suspended
for lack pf skills. They secretly went to Teerah and tEe 'ai
not Turkish emissaries. The Amir has not given any pe - sion
to them to do such things. Y permEe
Then, he concluded saying that whatet i
could be p.assed on to theygrrli%ci'sh Govemﬁériel?(:;);p?ﬁ ei
that the misunderstandings would be cleared and tha% evei
person should take care of his prestige and position these day z
N Agam‘, what follows is an intelligence report dealing Wih
le conspiracy. It shows that the government had kept a strict
z;?ilcli aoll: vl\?:;ul{;g;sorg, Deoband. Initially, the government
: c sed as to who was the real conspi —
¥hether it was Maulana Obaidullah Sindhi or his nlﬁr]:;g:ke
urk, Obaidullah Afandi. But later their confusion was cleared

The Intelligence Report'®

The conspiracy of Obaidullah Sindhi is bri
; . hi is briefl .
in the file marked with the alphabet (A),ls ey mennoned.

That Punjabi man, who was a teacher in Dar-ul -Uloom

should not be misunderstood with the Turk, Obaidullah
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Afandi, who was arrested in Iran, but had fled to a place
somewhere between Kirman and Bunder Abbas.

 The conspiracy may appear ridiculous to the English people,
but Muslims, particularly Indian Muslims, trust every foolish
thing. Thus, undoubtedly, a threat still persists there, as Sir C.
Cliveland mentioned in his report on pp. 13-12 (File B):

“The plan, which was limited to few people, may spread on
mass level sooner or later. This is also possible that this thought
might have occurred to Barkatullah and Mahindra Pratap and
not to Obaidullah. It is also related to the revelations, which
Mahindra did on the request of German Chancellor in front of
the Amir about the relation of Afghanistan, Germany, Australia,
Hungary and Turkey. Though Iran is not mentioned, it is also a
part of the chain.”

Exchange of these letters and telegrams amongst the British
officials further strengthens the assertion that the British
Government saw all portents of a big war in the conspiracy
and left no avenue unexplored to curb it. But the conspiracy
didn’t achieve much success. History is witness to the fact
that the conspiracy had fizzled out, because of drastic changes
in the international politics, which, of course, is another subject
for research. '

CORRESPONDENCE BETWEEN THE BRITISH OFFICIALS

JRS
March 23,1918

Mr. Horse, _
Will you send these reminders to Major W, provided
if you like it proper.!
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JRS
‘ . January 14, 1918,
Major Willingar (Major W)
Hope you would like to read it. (Four editions)™!

JWH
March 18, 1918.
Mr Horse, ‘
Thank very much.
Willingar™?
Draft Telegram p- 4260'3

Secretary of State
- With reference to the letter that you have sent on
September 15, regarding Abdullah, could you send five
more copies of the Clive Land’s note and related papers.
S/d
(Hartzal)
October 19, 1916
Copy of telegram from Viceroy dated
' ‘ Qctober 25, 1916* -
Received at London Office Secret Hartzal 115

. 44-43
1916 Fr
With reference to your telegram dated 19th instant,

we are sending more copies regarding Obaidullah in the
next week.

Sir A. Hartzal, ‘
Received more copies of the papers relating to
Obaidullah by this.post.on the following topics:
1. Reminder on the condition of Muslims in India.
2. Anjuman-e-Khudame Kaba.
3. Biased Indians and Wahabi sect.
4. Mission of Wahabi sect.
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The Rowelt report states: “The most prominent among those
who had impressed the thoughts of Maulana Mehmood-ul-
Hasan was Maulana Obaidullah Sindhi.”*”

The above statement of the report is a travesty of the truth.
Maulana Obaidullah Sindhi did not impress Maulana
Mehmood-ul-Hasan. In fact, it was vice versa.

The report further mentioned that Obaidullah Sindhi
wanted to launch an international movement (Pan-Islamic)
against the British with the help of renowned scholars from
Deoband,® but the administrator and some members of the
school committee had expelled hirn along with his supporters.
Obaidullah Sindhi was expelled from Deoband as it was the
need of the hour. Moreover, the British intelligence had
compelled the administrator to keep him from the school for
time being. Therefore, he was just shifted to Delhi, where he
carried on his revolutionary activities through Nazarat-ul-
Maroof as Maulana Obaidullah Sindhi himself said,

“On the order of ghaikh-ul-Hind, I was transferred from

Deoband to Delhi in 1913 (Hijri 1331) to work with Nazarat-ul-

Maroof there.”™ :

The following statement of Obaidullah Sindhi clearly proves

the point. “In Deoband, Shaikh-ul-Tind introduced me with

his party. Then 1 was transferred to Delhi, where 1 was

introduced to Dr Ansari, who in refurn introduced me to
- Maulana Abul Kalam Azad. 1% ,

The above statement makes it clear that Sindhi’s work
was transferred from Deoband to Delhi not because of any
differences, but as part of a strategy and a conspiracy against
the British: A British intelligence report quoted: “For this
purpose, he established an organisation named as Jamait-ul-
‘Ansar. It is also known as Old Boys Association of Deoband.””

The observation of the British intelligence defied the, reality.

' Actually, Jamait-ul-Ansar was established by Shaikh-ul-Hind
Maulana Mehmood-ul-Hasan. Initially, it worked for the cause
of education, but gradually it turned into a revolutionary
organisation. Maulana Obaidullah Sindhi was appointed its
secretary. The main aim of Jamiat-ul-Ansai was to bring youths

on a single platform.

|
[
)
|
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Regarding the activities of Deoband, the report mentioned
that the school was free from political influence.”* Howev
reahf:y was different. Jamiat-ul-Ansar was playi'ng an actifrre’:
?ole in the revolutionary activities. Its leaders had partici ated
in tl-le' battle of ShamHt. In fact, its members were absent E\rh'e
a British team had visited the school and the report was ma‘n_lIl
]oasel;lrl onhinsufficient and wrong information. IY
‘ other shortcoming of this intelligen ' .
it showed Maulana Obaidullah Sindhig:s Zecreiﬁg;; ;f asrteha1f:
the revolutionary movement, which is a travesty of thgl’trut;

_ Thﬁ R_owelt Committee Report mentions, “Followin :
Sindhi’s instructions, Hasan Miya Mehmocl;d Maula ¢
Man§oor Ali and others left Hindustan on Septem’ber 8 191'112
and instead of proceeding towards North, they went to K’_hitta-

- e-Hijaz.”#

In fact, Maulana Mehmood-ul-Hasan ‘
ms.t'f'uct.ions of Obaidullah Sindhi. He W:Ei}i‘;t:ﬁl;?;es‘: ﬁe
British mtelligence was active. He wanted to reach the centra?
gfgioofhthe movement (Yaghistan) as early as possible, but
due o ¢ e constant threat of arrest, he went to Saudid Arabia
. GI.tkllaS;;c;; A}rlabla, Mehl.nood—ul-Hasan expressed his desire

i asha, but seeing the criti_cal*condition the latter
advised the former to carry out his mission from Jeddah.** |

Th(? report further stated that Maulana Mehmood—ul—Ha:san
II;L/JE:ICL differences with the school Mohtamim (inspector)
Mo ftmmadA.hmed and Nayab Mohtamim (deputy i.rlspector)’

aulana Habib-ur-Rahman. This was why he had joined th ’
gror.il/ol ofIObai;iIullah_and Maulana Abul Kalam Aza]d 15 )

aulana Hussain Ahmed Madani term -

baseless. He clarified that there were n?) dﬁf?e:zsczzng tt}?:
rgpo};‘t hacllzﬁmention'ed. When the governor had visited
d‘eo ar.ld, Mehmood-ul-Hasan was actually having
iscussions with Maulana Abdul Kalam Azad in a separate
;;I)ohnr‘; The governor might have presumed that since
ehmood-ul-Hasan was conspicuous by his absence, he must

have developed differen i iti
had  Jevel Ech001:127 , ces with the school authorities and
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Directory

The British government had ordered a thorough inquiry
into the conspiracy of the silk letters. It found that more than
799 revolutionaries, most of them ulema, were behind the
conspiracy. The government then made a separate directory
of those involved in it. Following is a brief account of some of
them.

1. Mohammed Ali B.A. of Khasur: He was a major general
of Junud-e-Rabbaniya. He was invited by Maulana Obaidullah
Sindhi for inciting people to rebellion in Kabul. He was an
active member in the formation of the provisional government
and was present in various meetings with the German Mission.
He was sent to northern-west frontier along with the letter of
Nasrullah Khan to spread revolutionary activities. The British
Government was doubtful of his presence, but at the time of
inquiry they came to a conclusion that he was present in
Chamar Qand.*®

» Mohammed Ali B.A. of Sindh: Mohammed Ali B.A. of
Sindh also prominently figured on the list of Junud-e-
Rabbaniya. The directory shows him as the brother of the
administrator, Ahmed Ali, of Nazarat-ul-Maroof. The British
Covernrnent, however, was doubtful of his arrival in India.
He was linked with the silk letters conspiracy. He came along
with the letters of Raja Mahendra Pratap.” '

3. Mohammed Hasan B.A.: He was shown as a lieutenant
~ colonel of Junud-e-Rabbaniya.” . :

4. Mohammed Hasan Maulvi of Muradabad: Mohammed
Hasan Maulvi of Moradabad was a major general of Junud-e-
 Rabbaniya and an Ilmportant member of Deoband
Comynittee. ,

5. Mohammed Hasan Muhajir: He played a very vital
role and migrated to the frontier along with the letters of
Sardar Nasrullah Khan, addressing various ulema of the
frontier to revolt against the British Government. The secret
assignment of Mohammed Hasan shows that he was the most
trustworthy among the revolutionaries.*

6. Mohammed Hasan Qiyat of Hyderabad: He was 2
comrade of Abdul Rahim for whom the letters were sent. It
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would not be wrong to say that because of the delay in reaching
to Kabul, the conspiracy of the silk letters was exposed.

7. Mohammed Hussain: The inquiry of British
Government shows that he was a close associate of Maulana
Mehmood-ul-Hasan. Mohammed Hussain used to raise funds
for Maulana Mehmood-ul-Hasan.'*

8. Mohammed Ismail Khan Hakim Syed Ajmeri: The
inquiry of British intelligence failed to pinpoint as to why
Mohammed Ismail had changed his loyalty. In the beginning,
he was very loyal to Maulana Mehmood-ul-Hasan, but when
he was asked to circulate the Ghalib Pasha’s address and work
for it, he refused to do so.’* |

9. Mohammed Miyan alias Mansoor Ali: As Mohammed
Miyan alias Mansoor Ali assumed a prominent place in Junud-
e-Rabbaniya, the intelligence report throws ample light on his
revolutionary character. After graduating from Deoband, he
went with Maulana Mehmood-ul-Hasan to Saudi Arabia and
came back with the Ghalib Nama. He succeeded in inciting
people into rebellion in both the northern-west frontier and
India. '

10. Maulana Mohammed Mubeen Maulvi: The
intelligence inquiry into the silk letters conspiracy also focusses
on the role of Maulvi Mohammed Mubeen, who was an ardent
follower of Maulana Mehmood-ul-Hasan: He attended various
secret meetings at Deoband. He used to collect funds from
Randir, Meerut, Delhi and Calcutta.'® .

11. Maulvi Sadeq of Sindh: He figured on the list of Junud- '
e-Rabbaniya as colonel. He spread the mission secretly and
played a very significant role in the revolts of 1950 and 1960.
He was. arrested at Karnavar.'®

12. Mohammed Sehwal Maulvi: The inquiry shows that
teachers as well as higher authorities were involved in the
conspiracy. Mohammed Sehwal worked as a senior teacher in
Arabiya College of Calcutta. The British Government was
suspected his presence in meetings at Deoband and Mecca.
He also used to send funds to Maulana Mehmood-ul-Hasan.**

13. Mohammed Sayeed Maulvi: About Mohammed
Sayeed Maulvi, the British Government had failed to provide
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any concrete information. He was arrested only on
suspension.’®

14, Mohammed Salim: In the case of Mohamied Salim
also, the inquiry report failed to get enough information. He
was arrested on the ground of suspension.'

15. Mohammed Tarzi: He introduced Maulana Obaidullah
Siridhi to Prince Inayatullah Khan of Kabul and helped him a
lot and was a good friend of Maulana Abul Kalam Azad and
Barkat Ali.'* _

16. Mohammed Yousuf Maulvi Gangohi: He was the

" grandson of Maulana Rashid Gangohi, the religious leader of
Maulana Mehmood-ul-Hasan. The inquiry failed to establish
whether he was a follower of Maulana Mehmood-ul-Hasan
or. not.™

17. Munir Bey: He was a Turkish doctor working as an
in-charge in the civil hospital. He also participated in various

‘secret meetings of the revolutionaries.’?
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! o | NADWAT-UL-ULEMA MOVEMENT
! _5‘|I|‘ \I B . |

: Towards the end: of Nineteenth Century, the political and
) : . o cultural dominance of the Buropean Civilisation had become
f ‘ _ i an established fact in the sub-continent. The European
i ' Civilisation brought in its wake not only the scientific spirit,
i . ‘ but also instruments that tended to render the Eastern values,
and cultural constructs insignificant. Besides, the presence of
! S foreign forces on the sub-continental soil encouraged the
: ; i missionary effort of the Christians who flocked to the lands
oy : of East to “guide the heathen” to a proper path to the God.
st The work of the missionaries combined with the onslaught of
scientific education and promotion of concept of secularism
led the Muslims to introspection about the lurking danger to
7 ‘ their own civilization and culture. Keeping this in view, some
il _ . ‘ Islamic scholars felt the need for an organisation that would
b ' , . safeguard the faith of Muslims against the onslaught of
co D European culture. Nadwaf-ul-Ulema, a product of this line of
Ry _ S thinking, was established with the aim of bridging the gulf
Wi : between the old and the new. It set about bringing Dar-ul-
i . .

Uloom, Deoband and Aligarh Muslim University closer to each
other.

. In the forefront of the formation of Nadwat-ul-Ulema was
Maulana Mohammad Ali Mongeri, who founded it in 1894.!
He was a strong advocate of bringing together the Islam and
modern education.

Mongeri said, “There is a great need of a group of ulema
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(Islamic scholars) which should alsoben touch with the current
~ffairs and developments. 1t should know what the rules of
governance are and what type of relations it should have with
the government. Tt is said that one main reason, which is
gaining ground, of the dwindling influence of ulema in the
country, is that they have confi ed themselves to the comfort
of their homes, and don’t Know anything about the world
and the current situation. Their suggestions, therefore, are
not worth following.” : ‘
Against this background, Maulana Mongeri thought it
appropriate t0 start a madrasa, which would impart religious
as well as modern scientific education to students. He,
therefore, decided to frame a type of syllabus that conformed
to the cultural, religious and the 'scientific needs of the time.

Giving an outline of such a syllabus, he wrote, “These
suggestions intend to make our students adhere to their
religion n such a manner that they can create an impact on
others. Bravery, courage, superiority and broad-mindedness
can be created among the students, despite which, in Dar-ul-

- Uloom whete all other things are excellent, Deeni (religious)
education particularly that of the all-important Qur’an, cannot
be achieved. Excellence should be created so that the infidels
(non—believefs)‘ can be faced.”

Allama Shibli Nomani, who drew a sketch of the Dax-ul-
Uloom, Lucknow also emphasised on the need of students
attaining excellence in religious education on the one hand,
and gaining sufficient control over other subjects py which
they can be fully aware of the current situation on the
other? _ ' - ‘

The rector of Nadwat-ul-Ulema, Maulana Syed Muhammad
Alj, wrotea joint letter to the assistant rector of Dar-ul-Uloom,
Maulana Abdul Hai and teacher, Maulana Abdul Lateef
Rehmani, briefing them on the aims and objectives. of Dar-ul-

Uloom. He laid great stress on four things®*

1. Thorough knowledge and understanding of principles
of elements, which is very essential for an experienced
and successful leader;? .

2. Farsightedness and broad outlook;®
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3. Modesty and balance; and,”
4. Knowledge of Qur’an and Arabic literature.®

t[he aim behind formation of Nadwat-ul-Ulema was al
1t1];1c;n out difﬁe;elnces amongst the ulema and unite therflof:)?:
; cause of Islam. When the teache i
Fa1zabasi, Maulana Mushtaq Ali NagZeﬁixf? ‘?i:rﬂ::asgiltaguat
]t:,oul.:c }?f ?portant places of the country, he m;as given a letrle?:
Ogjectfve;rst rector of the Nadwat-ul-Ulema listing its
“ At present, differences among ulema is a cause of a
lBoss to the cor.nmurety. Ulema have differences on petty is%fleeif
ecause of. this, the image of both the ulema and Islam is bein
:;r;isg:i 1111(1: ;129 ey;efﬁ)f the people. This body will ensure tha%
o o amcablyf’ ep_ ct arises and, if at all it does, it will sort
The second convention of Nadwat-ul-Ulema wa:
ialfadan, Qauear Baugh, Lucknow, from April 12 to 14 ?IWtheSlgSa1§
ama Sh%bh Nomani’s speech on ‘Duties of Islamic scholar.s’
woas very 1mportant here. He said, “In the days of Islamic
gdzerrt\'ment in t1‘1e coundry, reins‘_of both Islamic and prevalent
cation were in the hands of ulema. Besides teaching about
E;z}cfiefz ?:i iazhélg, ulercrlladused to dispose of legal cases. They
rders and decrees a ainst killi
metters. Thus, it were the ulema w%lo useléﬂtl(l)nlisolirﬁtzel’gte}dt |
religious and other worldly matters”. : Ot
1 Maular.xa .Shlbli held that the indifferent attitude of the -
ulema, their internal squabbles and their aloofness from the
:}gmmon n%iople had reduced their role in the society and kept
thern clo : ed only to the r‘eligious matters. He called upon
e religious teachers to fight the trend of dominance of
materialistic civilisation and be in touch with common ma ’
. .After the formation of the Dar-ul-Uloom, Lucknow, wfie‘;
in itself was a major achievement of Na’wetvul-Ul’em ;
convention was held on October 4, 1898.1 A report j\:az
E;e;:;l‘tred ofn ﬂ:he occasi.on, which reiterated the four basic
ed}u o ces oThi e‘school i.e., to impart religious and scientific
s n. This is }aecaese only those who have a thorough -
mand on Shariat will be able to issue authentic decrees
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binding on followers and to inspire Muslims to adopt [slamic
culture and character, besides creating far-sightedness and
courage. .

Tn accordance with the above-mentioned objectives, a
syllabus was designed in conformity with religious and
scientific needs and since then Dar-ul-Uloom has been treading
on the same path.” :

Achievements

There is no denying the fact that Dar-ul-Uloom has many
commendable contributions to its credit. Ithad produced many
experts both in oratorical and writing skills. It made available
many valuable books in Urdu on Islamic culture and literature.
The idea of the criticism of the negative aspects of the western
culture that it had initiated helped the people gain self-
confidence; particularly Islamic history, description of prophet
Mohammed’s life and character and other publications of
Tslamic literature are among its noteworthy contributions.

The founders and patrons of the Dar-ul-Uloom, namely
Maulana Mohammed Ali Mongeri, Allama Shibli Nomani,
Maulana Shirwani, Maulana Syed Abdul Hai etc. were
recognised in this subcontinent for their piousness and purity.
Allama Nomani and Syed Suleman Nadwi!® were prolific
writers. They established a novel way of writing Urdu prose,
which is simply inimitable. : : ,

Therefore, Syed Suleman Nadwi while praising Allama

Shibli said: “The first lion-hearted person who came forward
from the Muslim community was Maulana Shibli, who started
paying Orientalists in their own coin”.* o _
" However, it should be conceded that, Nadwa failed to
produce revolutionary persons wWho could blend the old with
the new and work as a link between the Aligarh and the
Deoband schools. Besides, its syllabus was not concise. Nor
did it conform to the standards of modern scientific education.
Therefore, the intended results could not be achieved.

Concerned about this drawback of the school, the
Editor of Al-Baas Al-Islami,»® Maulana'Muhammad Husna,
commented: “Drastic changes in the syllabus
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notwithstanding, there is a néed for i
re\‘rolutlo_nary, changes, but also 1.-evarnp?r?g:E i(i):r::?mEff:tCtllngI
gain the 11:npression that syllabus-makers at times tIe)nd:dY
avoid realities of the day, which cannot compensate f }txo
defects and sooner or later they will come to the fore , e
Nadwa's _Golden Jubilee was celebrated by or an.isin
comn:ﬁemoran.ve convention from October 31 to Nogvembef ;
.1975?. Qn this occasion, several promising students of thi ’
institution felt sad because they had thought that in'thls
backgrqund of the changing times, efforts would be mad te
synthesise Islam with modern education in a manner, I?i 1'(’)1
the world understands and recognises. Nothing of tl’1w ,
had, however, happened. : B OF that sor
- ’ghat is why the.sy]labus still needs modifications. Thus
(le ecadgs—old review by Maulana Maudodi regarding thé
?Zoiibtl}isi ;tsl}lrllﬁ%fs . Ht; opined: “The benefit that can be availed
L s is that it will be possible to churn out more
qualified scholars, who will be able to o
Germany and  America. This change, 5}11353\71:?}; lﬁ%uigiird
ensure power to ulema, nor make the Worl,d accept tl?r
1e€:1dersh1p of those ulema who lead towards Heaverlz s
reject those who lead towards the Hell. For this purpose’ ?tn is

necessary.to form a new isati i
S5ary organisation with i
characteristics”:"  fhe following

1. Tt should end the individual identities of religious and
worldly education by merging the two.”

2. ix;;tce_ad of ‘Sufrder;ing students with all the knowledge

_concise and faculty-wi mn of educati !

ot ty-wise system of education should

3. Both the teachers and students should have a definite

goal before them and there should be si
. es
and actions to achieve it.”? incere efforts

E:i:;—tu&—Uloom’s slogan of convergence of old and new,
Madms,;} lejlaxzne popular among Muslims. Hence, in 1909%
ey Wau —d sla was founded in Sara-e-Mir, Azamgarh in U.P,
e s evelol:_:ed by A-llama Farahi and Maulana Shibli.

is school, special attention was accorded to summary and
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understanding of the Qur’an and study of Arabic was done
with great interest and passion. Modesty and simple living
were its ideals. Tahreek Tslami Hind got strength from this
school, which produced many able leaders. '

Jamiya Dar-us-Salaam, Omerabad,? also adopted a similar
syllabus and gave the slogan of convergence of new and old
oducation. It is difficult to find such an example in any other
southern part of the country, which has to its credit major
contribution in promoting a tolerant society. Therefore,
Maulana Syed Suleman Nadwi used to call it as Nadwa of
gouth. A school was started In Taj-ul—Masajid in Bhopal, on
the lines of Nadwa and now it has become an jmportant center
of education in Madhya Pradesh. '

]amiyat-ul—Falah in Balariya Gunj, Amazgarh, also gave
the slogan of Nadwa and aimed at producing people with
thorough knowledge of the Qur’an and Sunnah, who would
ook after important issues and would be well versed in
matters other than Islamic in nature. ]amiyat—ul—Falah has been
successful to a certain extent in its aims. Its certificate of
Alimiyat is recognised as equivalenf to that of the Board of
Intermediate Education. Its students are the torchbearers of
Islamic movement and its old students used to publish a

monthly magazine calleld, Hayat-e-Nav, which was their major
contribution: :

Thus, djfferent schools followed Nadawt-ul-Uloom. Some
schools helped it, some accepted it as & pioneer and some
adopted its syllabus with some modifications and alterations.
Some schools. designed their own syllabi keeping in mind
Nadwa's main objectives before them.
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SHAIKH-UL-HIND MAULANA
MEHMOOD-UL-HASANAND
. HIS DISCIPLES

Dar-ul-Uloom, Deoband, came into being after the unsuccessful
first war of Independence (The Sepoy Mutiny 1857) with the
aim of instilling a sense of confidence among Muslims,
especially against the backdrop of official discrimination against
them. The Sepoy Mutiny was an armed conflict and its failure
created the need for introspection and redefinition of values,
which Dar-ul-Uloom attempted to provide.

The founders of Dar-ul-Uloom, Deoband, namely Hazrat
Maulana Mohammad Qasim Nanawtawi, Haji Imdadullah and
Rashid Ahmed Gangohi, dreamed of imparting pure Islamic
education to youths for countering western education and
culture, besides preparing them for the struggle against the
British rulers. Their dream came true when revolutionary
ulema like Mehmood-ul-Hasar, Obaidullah Sindhi, Husain
Ahmed Madani, to name a few, emerged on the scene. Of
these ulema, Mehmood-ul-Hasan played a pivotal role in the
freedom struggle. All the revolutionary activities of the ulema
revolved around him.

" Mehmood-ul-Hasan was born in the year 1851 at Bareli,
Uttar Pradesh in a family with a scholarly background.! He
- was popularly known as Shaikh-ul-Hind. He earned this title
from the Central Khilafat Committee.? His father was
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Courtesy: Metcalf Barbara Daly, Islamic Revival in British India:

]E;eoband, 1860-1900, Princeton University Press, Princeton, New
rsey. ' ’
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Mohammad Zulfequar Ali. In ;ccofrdar}lcexcflv(i)t"l\xr I’ihfhzracc):l;;lzzl
i revailing in the tamily s . :
ﬁﬁlrﬁf)ifiﬁltfﬁl—?asan was ggiven theological education. He was
adorned with this kind of education by Maulana ll\l/logiizlrilg
followed by Maulana Abdul Lateef and Maulana Mehta d
The entire focus of Mehmood-ul-Hasan was ce:ntr;I
around the education for self as We%l as fgr othef;s. e
maintained this struggle throughout h1.s. life in an e otl;t tz_
achieve his mission. He was closely associated with Dt]e:c; an
for major part of his life as a student and as a tefalc_her. s ur;_ngf
the course of his school days, he was a favourite student o
Nanawtawi* As a teacher his name a.nd fame sp‘read to everg
ook and corner of India. His teachings on nationalism an1
patriotism contributed in a big way to the freedom struggle
o Irll’(ri:)in early childhood Mehmood-ul-Hasan }ﬁa& afvt;ry
bitter experience of the British tyranny. He was wit shgd 2};
" in the Mutiny of 1857 at Meerut* He was then just a cht do
seven years. He observed how the I‘ndlans h'ad'becomfa vic : asl
of the British, who had succeeded in estabhshmg their cer:ttr ,
power over India. After the Mutiny, the Br1t1§h targe t;
Muslims because British thought that the Mt}t.my v;as te
handiwotk of the Muslims. Consequent}y, }?Srltlsh cl c;se c:‘
punish them by depriving them of the benfits like app 0111Hmenn
in government job and so on. Mfiuliana Mahmood—u - aséa; i
could hardly tolerate the excruciating circumstances glntl .
which the Muslims were living and he vowed to oppose Britis
;mperalism tooth and nail. ‘
lmpifil;rs Ié:)mpletmg his education at Dar-ul-Uloom, Depb?gm;ié
Mehmood-ul-Hasan joined his alma mater as a teadm?r 1r; 89
' and served till 1915 Mohammed qufequar Hussain, ; ofn
of Mehmood-ul-Hasan, was a highly educated person. rber
the very beginning he was attache.d to Deoband as a mem
of Majlis-e-Shoora (Council of Advisors).

i ter and
hmood-ul-Hasan met his maste:
At Decband, Mehmoc (et Lo wurhem he retained a
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crossed the boundary of teaching and learning and nvolved
in revolutionary activities.

Though Nanawtawi had a very short span of life, he was
able to lay the foundation of Deoband. The company of
Mehmood-ul-Hasan with Nanawtawi in itself was a
revolution. The revolutionary character of Mehmood-ul-Hasan
started from here. _ ‘ ‘

He had mastery over Persian, Arabic and various other
languages.” Equal zeal for the revolution and education went
into the making of Maulana’s personality and finally led to
foundation of Jamiat-ul-Ansar under Samrat-ul-Tarbiat and
the ‘Reshmi Rumal Movement.” Mehmood-ul-Hasan’s ambition

was to liberate India for which he received guidance from
Nanawtawi.

Jamiat-ul-Ansar .

It would not be wrong to say that Jamiat-ul-Ansar was
the first serious revolutionary attempt after the Mutiny of
1857. It was indeed a very bold step of Deoband. It started
raising voice against imperialism at a time, when any type of
political activity could become a cause of imprisonment or
death sentence. The founding of Jamiat-ul-Ansar coincided
with high noon of the British supremacy. It was a period when
the British had intentions of inflicting punishment on Muslims
for their participation in the Mutiny. Another aspect of the
British policy of that period was to support the people from
other communities. One of the achievments of the Britishers
was to divide the people of the land. They managed to do
this with the Indians also, partly because the Indians lacked a
sense of nationalism and partly because they were already at
loggerheads with each other. Consequently, when the British
made their hatred for Muslims public, a group of Hindusbegan .
to curry favour with the white miasters to prove their loyalty.
And, Muslims did the same when the Bfitish marginalised
the Hindus for their revolutionary attitude as happened later

IS DS T T P A B e | B 1 S g
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(After five years of his appointment as teacher in Dar-ul-
Uloom, he (Mehmood-ul-Hasan) formed a body in 1878 (1297
Hijri) and suggested its name as Samrat-ul-Tarbiat (fruits of
training). Its aim was to established contacts with the elite
groups and supporters of Dar-ul-Uloom for its economic
needs. But, it is obvious that all aims could not be enumerated
in words as the British Government was in full bloom and its
CID and intelligence was both very loyal and alert).

_ Samrat-ul-Tarbiat was an organisation of the donors of
the Dar-ul-Uloom, Deoband. Because of the British
intelligence, its work was conducted in a very confidential
manner. - .

Samrat-ul-Tarbiat proved very successful for Mehmood-
ul-Hasan’s ultimate aim of taking revenge of the Mutiny.
According to Maulana Mohammed Miyan, the work of this
organisation started with the first batch of Deoband. He said,

“This batch consisted of students who were in this work in
their respective areas.” This statement indicates that the
revolutionary movement was in operation since fifty years.

Before going into details of Samrat-ul-Tarbiat, which was
later renamed as Jamiat-ul-Ansar, it is necessary to discuss
the political situation prevalent at the time of its establishment.
We found that there was not a single organisation of a

11 L e mmwm TR
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not_an easy task. Britishers were in no way inclined to own
;?; ;g?ﬁd{-}f res%or(xisibﬂi’fy for Indian problems. In order to
ian subedars, jagirdars, etc. they f i
- : 5, § , etc. they followed a poli
Sé n%ran;Tm;g titles. Their intention behind this policy xS:s ig
a Nelson’s eye towards Indian
. : : problems and pay mo
attention towards siphoning off the wealth fromplgdia :e
strengthen British economy. ’
The Congress Party was e i i
: stablished in the year 1885 with
the blecsi,smg of. Lord Dufrind and the efforts ofy;\.O. I—Iur:z::;1 It
wi/;*;éltﬁ to gain the confidence of the British Governme:nt
; kaby to address problems of the Indians. It also acted as a
én etween the rural and urban masses. The British
Crl:)vernmd ent was fully aware that if the frustration of youn
; rgsztﬁarInd??s was not channelised in a proper way; it Woulcélg
miful to its interest. Apart from Congress , polit
party was allowed. Under such difficul renmatan e
\ t circumsta th
formation of Sa -ul- i a s oxdinary
comrage mrat-ul-Tarbiat was a step of extraordinary
Jamiat-ul-Ansar emer i
ged on the scene in 1909." Actually, it
;Aras3 (’;he same old Samrat-ul- Tarbiat, which was in 0perat¥:3i1
or 30 years, to be precise since 1878. Some were of the opinion

that Jamiat-ul-Ansar was an association of ‘old people.’ It was

condemned by Maulana Husain Ahmed ‘Amrohi in a speech

] . ] !
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Vs Association. But this 15 not
—ul-Ansar was started 30 §}rle’arls
the students of this school,
i its founder was one of -
agk?oaigrdtcjvj a fountain of education and today, the .tm_c;r% iotﬂt h’?;
:; resses thanks for his personal impact tge ‘1efssst ]:11 r;E tl me, s
rpanisation was not related to the needs 0 e to
(t)his stopped. But, as the maxim goes, necgsmt}cfl i o ned
: ’ » . . - e an _
ing: the or anisation was re\.r_u:* Jee e
Z‘e]?giﬁ.gumsa? in 1909 (1327 aqr;). ]aimzitig fi?r?s is
i ) ’ ther organisation,
neither a copy of any ©

13
ersonal, butithas those aims which are the need of the hour).

i rohi
Thus, the statement Maulana Hussam lAhIrrlzc_io ]garrxxﬁsed
th'at itwas Samrai-ut-Tarbiat thatwas rftterl_A &’
P in duced with a new identity of Jamait-til- n‘s;A. -
e pl?gt;(i)n Maulana Syed Mohammed Miyan in \sit
7 .
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(The organisation stopped %ts woik.h};;;zgsfol;; gia; e

' needs. Its suspension wa ‘ 4

relzt?’? x:;;h:ery much in the North-West Frontle{: Thg;g;r\x] ;S

;nd ;o formal shape of an organisation, or par;cy, 1t§h ime was

’tcjL stimulate feelings of revolt among peoplec.mts T;l e e
to train students and followers, which was On-
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of the major achievements of Hazrat Maulana Mehmood-ul-
‘Hasan). '

Mehmood-ul-Hasan re-organised Jamiat-ul-Ansar and sent
Maulana Obaidullah Sindhi to Kabul. Kabul had assumed great
importance from the days of Quddus Syed Ahmed. The
rapport between Kabul and India was to help each other against
the British Government. The rapport was also developed
during the time of Mehmood-ul-Hasan, who with the help of
his most trusted pupil, Obaidullah Sindhi, carried forward on
the mission.’ ‘ :
Obaidullah Sindhi said:

SrgbuenilcraineudGe 2 Linptwd S ¥
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(After going to Kabul, I learned that work of the past 50
years by that organisation, whose member was Hazrat Shaikh-
ul-Hind, was in a disorganised condition and it was waiting
for my orders. They were in need of followers of Shaikh-ul-
Hind like me)."” '

From this statement it becomes very clear that Jamiat-ul-
Ansar was basically a revolutionary organisation and its
existence can be traced back to the days of Quddus Syed
Ahmed.”® But earlier its name was Samrat-ul-Tarbiat and
Quddus Syed Ahmed was the official in-charge of its work in
the North-West Frontier Province. .

In 1910, Mehmood-ul-Hasan organised the famous Jalsa-
e-Dastarbandi (Convocation). This programme was attendé‘gi
by around 30,000 Muslims. It assumed great significance
because for the first time two Muslim institutions the Aligarh -
and Deoband came together. The former group was led by
Sahibzada Aftab Khan (son of Sir Sayyed Ahmed Khan) and
the latter by Mehmood-ul-Hasan.”?

A consensus on bridging the gap between Deoband and
Aligarh was reached at, by exchanging students. But
unfortunately, the proposal did not materialise because the
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Deobandis found that the first batch of Aligarh that consisted
of two students was nothing but a secret agency working for
the British Government. If the practice of exchange had
continued then, as Zia-ul-Hasan Farooqui® had said, it could
have made history in the political and intellectual lives of the
Indians. After considering evidence and incidence, we may
say that Jamait-ul-Ansar was an attempt of Maulana Mehmood-
ul-Hasan to start a movement against the British tyranny.
Jamiat-ul-Ansar worked as a platform, from which
revolutionary activities were carried on not only in India, but
also in the North-West Frontier. :
The new magazine ‘Rasheed’? was started within two
years of the establishment of Jamiat-ul-Ansar. Maulana
Mohammed Miyan Asgar Husain was one of the most trusted
students of Maulana Mehmood-ul-FHasan, who had entrusted
im with the responsibility of this magazine. The letter, which

. was written by Maulana Mehmood-ul-Hasan to Miyan AZgar

Hussain,? tried to convince him to take over the responsibility
of ‘Rasheed.” The contents of the letter show that the
revolutionary movement was not going ahead merely on
account of the establishment of the organisation, but also for
creation of awareness and building of minds of the common
masses through the medium of press. Though in the letter the
aim of the publication was not mentioned very clearly, the
background and activities of the letter was indicative that
"Rasheed,” had rendered this great job which was carried out
by Maulana Mehmood-ul-Hasan with the help of his pupils.-

'Nazarat-ul-Maroof

. Maulana Mehmood-ul-Hasan formed an academy for
learning the Qur’an inown as Nazarat-iil-Maroof. No doubt,
the Britishers had come to India with the sole purpose of trade
and commerce, but they gradually indulged in spreading
Christianity. In order to fulfil their aim, a number of
missionaries were set up.Asa result, the Indians slowly drifted
away from their own culture. It was not possible for them to
remain mute spectators to the changes.” .

About the aim of Nazarat-ul-Maroof, Maulana Hussain
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il;;l:i l:;l;lcllj;}ci (siaﬁ: ”IIts main objective waé to. instruct the
veste ed Muslim youths to shape and i
lives in accordance with the teachi D e
‘ ing of the Qur’an and 5
and abolish all forms of ill i i heir
-today doines o tll practices and evil deeds in their
Ome of the reports of British i i
. sh intelligence threw le li
;Fl ’él;f f}cl)rm'atn.)n -of Nazarat-ul-Maroof, “When g?;;ﬁ%g
]:)?ob a; ’ a}cﬁ fqﬂed to carry out revolutionary activity in
and, then Maulana Obaidullah Sindhi had moved toward
Delhi with the same object.”* i
aﬁﬁiﬁ;tﬁ? ;}gi Naz.arat—il—Maroof had been established for
ing | ve aim, it had also worked as i
orga.‘msa.tlon. Maulana Mehmood-uluHasanasl“a?to;}norllary
Obaidullah Sindhi to Delhi. e
o Man}é stuc%ents of the Aligarh Muslim _Univlersity an
An;);:ne puc{alls of Anees Ahmed joined Nazarat-ul-Maroof
At .Ahme‘ also pursuaded his father, Maulvi Idris Ahm d'
join this academy. -
The Nazarat-ul-Maroof achi i
Th . chieved national fame. It
;;ecelv_mg the' aid of. Rs 200 from the Begum of Bhopal.? A;;ii
Sec:lz rllxngﬁrtmg religious education, it had also succeeded in |
e co-operation of the ruling class. S i
and international events, which °d senificar o
, laved signifi i
development of nationali ere that B e
ism, were that of Balghaan b
and the demolition of Masjid-e : e
: id-e-Kanpur, .
worked like adding fuel tthhe fire.”Pur o .The Ahove had
o In D.ci‘ll‘u, A'bdujl _Kalam Azad and Maulana Mohammed Ali
Sm%ignt gald visits to Nazarat-ul-Maroof wih Obaidullah -
i acting as their coordinator. In sh
bacame an oot poht . In short, Nazart-ul-Maroof
political centre for the Muslim nationali
! t
;?d consequently it proved the farsightedness of M a1 o
ehmood-ul-Hasan.?® R
From the above discussi it i
sion, it is clear that Maul
ﬁeﬁgpi—dﬁfan had established an organization ;;lej"z’sa
- iat, which was later known as Na t-ul .
aim of Nazarat-ul-Maroof was e
: to carry on the revoluti
ﬁ;glramme and it was housed in a rented building)rtllal?’z
ulana Mehmood-ul-Hasan had arranged. The revolutionary
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activities of Maulana Mehmood-ul-Hasan started when neither
the Muskim League nor Hindu Mahasabha were in existence.
Jamiat-ul-Ansar had continued this work for which Nazarat-
ul-Maroof had worked in Delhi. The ulema were of the opinion
that because of Maulana Obaidullah Sindhi’s revolutionary
activities, the interest of Dar-ul-Uloom was likely to receive a
major setback. Maulana Mehmood-ul-Hasan shifted Maulana
Obaidullah Sindhi from Deoband to Delhi. This was the best
solution without harming Deoband and also to carry on the
revolutionary movement unin’cerrup’ced.29 ‘
Maulana Mehmood- }-Hasan's freedom movement had
two vital aspects. The first aspect was to organize mercenaries
and freedom fighters and to build a strong military base in
Muslim tribal areas, while the second aspect was to attack
Britishers with the help of other countries. The freedom
fighters and the. mercenaries were assigned to campaign
against the Britishers and disrupt their government. Maulana
Obaidullah Sindhi was the General of this army. Procurement
of arms and ammunition was a Very important task. However,
this was not an easy job. Geeking help from Afghanistan,
Turkistan, and Iran as well as other Islamic countries was also
a great challenge ® Maulana Mehmood-ul-Hasan took up this
responsibility on his shoulders and undertook pilgrimage t0
Mecca. He was confident of succeeding in his mission.

Mehmood-ul-Hasan’s Aim

Up to this time, it became very clear that Maulana
Mehmood-ul-Hasan had only one aim ie. to overthrow the
British rule. This was the dream of Maulana Qasim Nanawtawi,
which was about to.be completed by Maulana Mehmood-ul-
Hasan. He was in search of motivated revolutionaries and
‘Maulana Obaidullah Sindhi wassuch a revolutionary. Maulana
Obaidullah Sindhi was full of revenge and ambitions. Waging
a war against the Britishers was the ulfimate solution. Many
revolutionary centres were set up in Delhi, Deoband, Dinpur
Sharif, Amrot Sharif, Khadd (Karachi), Chikwal and Bengal.®

As compared to above centres, Yaghistan was the most

advanced in terms of the execution of revolutionary
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E;zgrammes, because the people of Yaghistan were boid
cor ;a;gvzo:s ar::d never accepted the British rule. Unfortunately’
re not organi ' i ’
e ganised and, therefore, their strength was
N Iﬁé}::st fro}rln Maulana Obaidulah Sindhi, the other prominent
who moved to Yaghistan were Maula i
Rahman, Maulana Mohammed Mi tlona Farol Rabis
v _ , Maulana Fazal i
Haji Tanag Zai and Maulan 83 et
_ a Sami.*® These i i
carll;led out th.e revolutionary programme. In ;E‘é?;ut;l;nar;i
’;g;;h was %ar'rled out by the following revolutionaries: A%)rdul
Ral me:in, aipuri, Maulana Khalil Ahmed, Maulana Khalid
Mor;\e , Mdaular_1a M_o_hammed Ahmed Chakwal, Maulana’
Rahiarflnllr\l/[e ?adlq,(ZShflkhAbdul Rahim Sindhi, Maulana Abdul
, Maulana Gulam Mohammed Di i i
o Do M 1 inpuri, Maulana Taj
Nehmos r. Mugtar Ansari and Hakim Abdul Razzak
As Dar-ul-Uloom was inde
] run independent of
;5;3\;aeimms femt1 funds, Maulana Abul Kalam Azad made effil)rrlt};
to raue ﬁ ll-irsl5 s and th(? main confribution came from Haji Seth
Avd afi.:h In Yaghistan, the situation was completely in
revoﬁt?onaiiifgharf. De;pite the surveillance of British, the
continued to carry out their activiti ’T
people were bold and coura jere fighting the o
geous and were fighting the wa
:Vr;ia::lnte_d. T.hey were experts in guerrilla warfare. %he battlé
pOhcyrnolfn(ghifni éavourd of \lfaghistanis. However, the British
e and rule did the trick. By takin |
‘ : . t
2;1Y}a1ntag12’ of u}tematlor"tal upheavals, they declzred thegﬁg}klli
! a?lmb f;)r it was being fought without the consent of the
Weag ah: u.llah Kh?.n. This proved to be a dangerous
Sard};c;r;. Wifflﬁlst ;pn;p:m;cy they took the support of Afghan
- With this the force, which was en in fi
battle, got disturbed and lost its control. gaged In flewe

Journey to Mecca

arm?si;hihiexbvastﬁf fc.le’ceriora’cion of situation in Yaghistani
aemy in the b e 1e_~1d reached Maulana Mehmood-ul-
- tm;e > e ﬂf anxious to go to Yaghistan, because it was

en there was a great need for central guidance.
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But the British forces proved to be a great hurdle in his
way. ‘

y'l"he urgent problem before Maulana was to 'tackle the
dangerous situation. On one hand, there was a h1ghly. alert
British force and on the other hand, there was a persistent
demand for arms and ammunition and other supplies in

Yaghistan, owing to a cut down in supply of magazines to the

H 37
revolutionary forces.

As the ‘fatwa’ (religious edict) of Sha}rif Hussain was not
signed by Maulana Mehmood-ul-Hasan, it alarmed the British
Govermnment. The British Governument had planned to arrest
Maulana Mehmood-ul-Hasan. When the news was conveyed
to Maulana Mehmood-ul-Hasan by Mukhtar Al’u:m‘-:c:l,';13
controversy erupted in the group. Dr. Mukhtar Ahmed Ansart
insisted that Maulana Mehmood-ul-Hasan should. get away
¢rom the Indian border as eatly as possible, whereas Maulana
Abul Kalam Azad® was. of the opinion that Maulana
Mehmood-ul-Hasan should not go to Arabia. _Ins‘tead, he V;&S
expected to carry on the revolutionary act1v1t1e15 in Incha.1 ut
it was the time when there was a great neec for Maulana
Mehmood-ul-Hasan to go to Yaghistan. Therefore, l\/Ian::Jl.anf‘1
undertook the journey for Mecca. The d_rzitma f_vc.om Decban )
to Mecca was very interesting. The BIltlSh. failed to arres
Maulana at Deoband because they were afraid c?f the massels;i
The arrest of Maulana Mehmood-ul-Hasan at this stage cou
have invited another danger to the British G_ov.ermgent.
Maulana Mehmood-ul-Hasan learned about his imminent
arrest when he reached Bombay. In Bombay, }\/Iaulac;'u;l
Anjﬁman-é-MahafizanFe-Hajj was reserved by Kashim A(l; U{
Razzaque.* The spread of news of Maulana Malrmf’loo 1;u -
Hasan journey to Mecca witnessed the gathering: -(13\/-1 mo ;\1
front of the place of his stay. Finally, he left for Mecca

19154 _
Sep?hn;bgziilzﬁ Government informed the Governor of Adin
to arrest Mehmood-ul-Hasan, but their attempt prox‘;edAIflutlr;e
as the messengers were the men of Mukhtar Ahme 2 s:[a 1;
who deliberately delayed the telc?gram. Then tbe brt 1; "
Govetnment planned to arrest of him from the ship, bu
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plan didn’t materialise. Maulana safely reached Mecca on
October 9, 19154 .

After the completion of his pilgrimage, Maulana
Mehmood-ul-Hasan met the governor of Mecca, Ghalib Pasha.
with the mediation of Hafiz Abdul Jabbar, who was a native
of Delhi, Maulana requested Ghalib Pasha to extend his help.
He was assured of the help after a preliminary inquiry.
Maulana Mehmood-ul-Hasan made a request to Ghalib Pasha
for sending a special message to the Indian Muslims to involve
them in the freedom struggle® _

Ghalib Pasha, the Governor of Mecca, accepted the plea
of Maulana Mehmood-ul-Hasan and issued a message to the-
Indian Muslims. The contents of the letter are as follows:

“Dear Muslims, you are living under the tyranny of the Britishers.
The rule of the Britishers is on the verge of doom. I pray to Allah
to free you people from the slavery of the Britishers. Organise,
maintain unity and gather all resources that are needed for the
success of your movement. Don't be afraid but stand firmly and
courageously. Break the shackles of slavery through the strength
of unity and attain right of freedom. It is your fundamental right.
Push your enemy into the valley of death. You must know that
Maulana Mehmood-ul- Hasan came to us and we assured him
of our help. If he comes to you, I ask you to trust him and offer
him every kind of help, including money and manpower.”*

Likewise, he also sent letters to the Governor of Madina,
Defence Minister of Turkey (Anwar Pasha) and Governor of
Shaam {Jamal Pasha).

The major error in the message, given by Ghalib Pasha
was that, it was directed only at the Muslims asking them to
get liberated. India being a multi-cultural and multi-religious
country, the letter should have been addressed in the name of
all Indians, as every person from this country was part and
parcel of the freedom struggle.

After attaining great success in Mecca, Mehmood-ul-Hasan
decided to call on the Defence Minister of Turkey. The Defence
Minister of Turkey, Anwar Pasha too was in Mecca for holy
pilgrimage. He had delegated his powers to Jamal Pasha with
whom Maulana Mehmood-ul-Hasan held talks. Maulana



112 Deoband Ulema’s Moverient for the Freedom of India

Mehmood-ul-Hasan gave in brief information about the British
tyranny to Jamal Pasha and requested him to extenc.i help. He
explained that help from Turkey would create massive zeal in
the hearts of Indian freedom fighters.®

Maulana Mehmood-ul-Hasan, thus, left no stone unturned
to enlist support for India’s freedom struggle. He would have,
in fact, led a luxurious life. However, by denouncing all
comforts, he put himself up for the great cause of the country’s
freedom.

Jamal Pasha could not turn down the request of Maulana
Mehmood-ul-Hasan and agreed to issue a message. On the
4th day after the meeting, Maulana Mehmood-ul-Hasan was
given letters by the Ministry of Defence, Turkey. These three
letters were written in Tutkish, Arabic, and Persian languages.
The .contents were same, but only the languages were
different. Anwar Pasha and Jamal Pasha had supported the
Indian freedom movement as well as expressed full sympathy
with the Indians. The people living in Turkey were instructed
to trust the words of Maulana Mehmood-ul-Hasan and extend
him the necessary co-operation.*

- The Journey of Letters to India.

It was believed by both the CID and masses that Maulana

. Mehmood-ul-Hasan would return to India.#” The CID had
remained alert on the harbour.

A large number of supporters of Mehmood-ul-Hasan was

also reached there to welcome him. As soon as he alighted

from the ship along with Maulana Hadi Hussain and other

associate, one of the supporters asked Hadi Hussain if he

needed any help. Hadi immediately handed over an wooden

‘box to him.*® After some-time Maulana Hadi Hussain was

arrested along with Maulana Khalid Ahmed. They were

searched out strictly even the walking stick® was broken |

down but nothing doubtful was found. These arrested
e immn rermme aant #a Nainital under thia custodv of police.
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Hussain was withheld. He was interrogated strictly, but he
did not reveal the secret. When nothing came out even after
temptation and hardships, he was also released from the jail
after one and a half months.® '

Maulana Mohammed Nabi, who was also associated with
this movement, learned from a secret source that these letters
were hidden in the wooden box. After breaking the box, three
copies' of letters were found. In this way, the letters were
found at Khan Jahanpur by Maulana Mohammed Nabi®

The police learned about these letters after one and a half
months® from the statement of an unknown person that the
letters had come from Maulana Mehmood-ul-Hasan hidden
in a wooden box. With the spread of this news, the police
begun the search for these letters. They also searched the house
of Maulana Hadi Hasan for over six hours, but could not find
the letters. Later, the British government got a tip-off that
these letters were in the house of Haji Ahmed Mirza, a
photographer in Delhi. The police then raided the shop of
Haji Mirza twice, but failed to trace the letters.® Photo copies
of the letters were circulated according to the plan of Maulana
Mehmood-ul-Hasan . Obaidullah Sindhi in his personal diary™
states that at that time he was in Kabul and he learned that
the letters were burnt, but the news was was true.

Setback to Mehmood-ul-Hasan

Maulana Obaidullah Sindhi wrote letters to Maulana
Mehmood-ul-Hasan on three pieces of silk cloth from Kabul.
But unfortunately the letters, instead of reaching Maulana
Mehmood-ul-Hasan, fell into the hands of British. This
episode later came to be known as the Reshmi Rumal Conspiracy.
It was a great setback to Maulana Mehmood-ul-Hasan. The
government machinery, which was already keeping a strict
vigil on the activities of Mehmood-ul-Hasan, then launched a
manhunt to nab him with the Support of Sharif Hussain, the
Governor of Mecca. Mohammed Miyan in Tahrik-e-Shaikh-ul-
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When the deceiving point of Mr. Wilson came forward
suddenly the circumstances changed. The victory of yesterday
became the defeat of today.”*

When the American army came to help the English and
French with a large number of arms, Sharif Hussain left no
stone unturn to crush the -Arab army comprising Turks. The
Arab army, therefore, had to face defeat at every stage.

After getting letters, Maulana Mehmood-ul-Hasan planned
to reach, as early as possible to the centre of revolution.” He
planned to go to Yaghistan through Iran. However, in view of
possible danger from the Russain and British armies, Maulana
Mehmood-ul-Hasan decided to travel under disguise via
Baluchistan, instead of Bombay. He wanted to go to Afganistan
from that harbour.

At the same time, he realised that there was a need for a
last meeting with Ghalib Pasha and reached Mecca and from
Mecca to Tayef. He started for Tayef on 20th Rajjab and reached
on 23rd or 24th Rajjab.’® Some decisions were taken at this
meeting and Ghalib Pasha assured him about the next meeting.
In the meantime, Sharif Hussain became hostile and
surrounded Tayef. Maulana Mehmood-ul-Hasan once again
conducted a meeting with Ghalib Pasha. Though the aim of
Maulana Mehmood-ul-Hasan had not been achieved even in

this meeting because Ghalib Pasha had advised Maulana to

go to Indja from Mecca and convince the public about
accepting complete independence, instead of a dominion state.
Maulana Mehmood-ul-Hasan reached Mecca after one and a
half months on 10th Shawwal. Maulana Mehmood-ul-Hasan
after completion of his second Haj in 1313 Hijri, was anxious
to reach Yaghistan as soon as possible. He said, “Our stay in
Mecca is not favourable because the British Government is
dead against us and Sharif Hussain is a tool of the British

. Coverrunent and under these circumstances, there is no hope

of any better result.””

Maulana was aware of the danger and wanted to leave

Mecca and reach Yaghistan. The next hurdle was a
memorandum that was presented before'him to sign.” As the
memorandum had supported Sharif Hussain and was against
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the Khilafat, Mehmood-ul-Hasan denied to sign it saying, “I
am Inc_lian, so I will not sign the same.”® After few days Sh;u'if
Hussain went to Jeddah and sent an order to arrest Maulana
Mehmood-ul-Hasan, along with his colleagues, Maulana
Hussain Ahmed Madani and Hakim Nusrat.” All the arrested
persons were sent to a Swiss city in jeep. They were dumped
in a jail at Jeeza . They were interrogated. Thereafter, they
were shifted to Malta on 16th February 1917.%If Sharif Hussain
had helped Maulana Mehmood-ul-Hasan at that time, the

Indian freedom movement would have achieved a great
success. :

Imprisonment at Malta

Maulana Mehmood-ul-Hasan and his associates were in

. Malta jail for three years and two months. They were

released from the jail and reached Bombay on 8th June

- 1920. Mehmood-ul-Hasan was given a warm welcome. A

huge mob had gathered to receive him. The mob comprised
many renowned personalities and ulema, revolutionaries
etc. This period was eventful as it witnessed the passage of
the Rowlatt Act, Jalianwala Bagh massacre and the Non-
Fooperation Movement. After undergoing rigorous
imprisonment of Malta, Maulana Mehmood-ul-Hasan
emerged on the Indian political scene with more enthusiasm
and spirit although his health by that time had begun to
deteriorate. He supported Gandhi, Mohammed Ali and
Shaukat Ali, who welcomed him in Bombay. He advocated
no.n-violence of Gandhi and supported it by signing a.
religious edict i.e., fatwa, which was popularly known as
fgtwa on non-cooperation, issued on July 15, 1920.% This
fatwa strengthened the confidence of the Muslims and it

was signed by five hundred ulema. It dealt with the
following: -

1. Denouncing all degrees, awards and appreciation
accorded by the British Government. People should

boycott Regional Law Boards and abstain from
voting.®
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2. To boycott all British goods and ensure that benefit
does not go to the British traders and businessmen.®

3. To boycott all schools and colleges run and controlled
by the Britishers and refuse their aid and grants.”

4. To boycoft recruitment drives in British Army and not
to extend any sort of help to them.® '

5. To boycott all the British Courts.®

The fatwa sparked anger and hatred against the British
Government. Appeals were made to the parents not to send
their wards to the government achools and colleges. Maulana
had given instructions to the students of Madasar-tul-Uloom
of Aligath regarding the Non-cooperation. He asked them to
follow these instructions strictly. Maulana urged people
including students, teachers, parents {0 make every effort for
the success of the Non-cooperation Movement. This fatwa
proved a death knell to the British. government. Another
important aspect of this fatwa was its ‘appeal to adopt non-

violent to methods.”

Muslim National University

_ The fatwa of Maulana Mehmood-ul-Hasan infused a new
zeal among the students of the Aligarh Muslim University.
They poycotted the Aligarh University and decided to
establish a new university under the name of “Mushim National
University” and reqiested Maulana Mehmood-ul-Hasan to
preside over ifs ¢ivst conference on October 29,1920.* He was
down with chronic tuberculosis. His health deteriorated so
much thathe waseven unable to stretch himself. His attendants
wanted to stop him from going to Aligarh, but he said, “1f my
presidency hurts the British, I will definitely attend the

conference.” . _
So he was taken t0 Deoband railway station in a Palki

(palanguin).”

" Though he reached the conference venue, he couldn’t
address the gathering. His presidential address was read out
by Maulana Shabbir Ahmed Osmani. Some part of his

memorable address is menfioned below:
#1 decided to accept your invitation even in such a weak
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healt
Ti?er?’a L’:‘;i‘;se I am hopeful to get back my lost hope he
0 rise up andI;}; ‘Ifé(zillslpeople around, but when they are tcflz
eir society from infidel )
1337 fear, not of Allah, but that of some bad s, they are,gnpp_ed
eapons. . people armed with
Whenl
od colle e;)bt;erve?d Ehat my sympathisers are more in school
- ssociat 124 an in ‘madrasas’ and ‘khangahs,” some of -
broughfstgrédt{l’cookha step towards Aligarh AI{d as Sucoh my
ether the t ; . o ; WE
Aligarh, wo historic places—Deoband and
Yo ‘
(decre:el) I;Z(;Iijri:tlg;rv;i;gat my ‘elders never issued ‘fatwa’
: any new or forei
t eign 1
e?iclil;gi?gy' But undoubtedly they had o ey e
PPN E;Sas flt‘ls _generally seen, would either drench ng 1s_h
religion an dci)tsl;g;lii\li or prompt you to make fool o¥ ylz)::;
.2 s or worship the pre;
It is, ’th'erefore, better to remain ign%rantih o government,
education.”™ an to impart such
It is, h :
the great I;Véf;vc?? frue, t}}at our leaders have realised about
where our stud o SOCl?ty' Undoubtedly, those institutes
remain unawareencf; t%et. hlgiler and modern education bu';
. i eir religious and nati -
noth Hglous an national dut
hoe g—zgn b;;;zsu’;rlurx&ents which make you weak. Th:ré?;earii
ced that a separate university will be set :lp

on Islamic and national i
. ines. It wi
the influence and control of the g;l‘}ebe c(;llipletely free from

Efforts of Mehmood-ul-Hasan

Maulana Mehmood ‘
. -ul-Hasan during hi .
speech uring his pr '
li};i OHII;I’ItILe 2nF1 cc.mference of Jamiat Lﬂegma-i—ll—jlﬁsﬁffﬁl tial
Muslim uni urIr&mg issues. He underlined the need of Hmﬁr
the KhilafattYMos said that Hindus had given full support tc;
Meetings, process?;?lin;nzhey fought against the Britishers.
success of that movenlent special sessions were held for the

Maul ] : .
his 8peec?1n212/IEhm00diuJ'Hasan by reminding these facts in
He said th.::lt ino emphasised on the principle of non-violence

n any struggle or movement the Indian brethren
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should come together irrespective of caste, creed, and religion.
The Hindus and Muslims being the major communities of the
country must come together. They must always maintain unity,
integrity, love, and affection. The issue of Khilafat was related
to Muslims only. However, the Hindu brethren also supported
it without any selfish motives.

This is an example of high morality of our Hindu
brethren. Both the communities had been facing an identical
situation since the beginning. To defeat them (Britishers),
our religion should not become an obstacle. Maulana
Mehmood-ul-Hasan further said that, the success of the
freedom movement depended largely on the unity of the
Hindus and Muslims. He cautioned the people not to be
friendly and cordial with the Britishers, because they would
gain more strength, if we showed any sympathy to them
even by a mistake. '

Further emphasising his point, Mehmood-ul-Fasan said:
“You should know if the contrary conditions prevail, they will
make the freedom of India unattainable for all time to come.
Therefore, if the three Indian communities, including Sikhs,
live in friendship and peace, then I cannot understand how a
fourth community, how strong it may be, can defeat the
common ideals of the Indians by its violence and despotic
rule.”” ‘ ‘ -

Maulana Mehmood-ul-Hasan persistently tried tokeep the
people together. He touched very emotional issues by saying
that if Hindus do not drink water with a glass of Muslims or
if Muslims do not hold pier of a Hindu on his shoulder, it
does not matter much. These were the concluding remarks of
Maulana Mehmood-ul-Hasan. : :
 'Maulana Mehmood-ul-Hasan died on 20th November
1920, just one week after the second conference of Jamiat
Ulema-i-Hind and he was laid to rest in the graveyard of
Deoband. '

STt 112 mtunce ~m tha farmation of Islamic
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also, so that Deeni (religious) educatio >
wi.d.e and these institugtles C())uld becorriliotlllsifﬁread'for |
Britishers. agamet
He established many revolutiona ithi
outside the country. In ac}:lrdition Eclolgle&ll;{ liin;fses ;Z:tsln »
Icih Razakars at many places, including Randeer Pelfr:im1
01.*e, Reenpur, Amrot, Karachi, Atman Zai Tarar: Zai i
appointed their heads and asked them to 1;e readg o
revolt could be made against the British Governmy e
opportune situation. At
_Howevell", he had to migrate to Hijaz because of the risi
spying and it became very difficult for him to carr 1‘151;1
sctlv;lt:;g. ;anijaz, he met the Governor Ghalib Pajs]hc;naﬁ
ou 18 help in liberati i i i
=0 eitend e I}jlelp_ erating India. Ghalib Pasha readily agree
Kab?ﬁaﬁana Obaidullah Smdhl was on the same mission t
N - He too succeEC_led in getting a positive response fror
e Afghan king, Habibullah Khan, who gave permission £
attack by Turkey, on certain conditions. It is worthwhil ;
ILO-tt’? here that, some parts of Afghanistan were undereth
British :_rule. Thus, the common enemies of both India a
Afgh_amstan were the Britishers. Afghanistan expressedlilt
readiness to wage a war against the Britishers provide
enough arms and ammunition from Turkey were giv ‘
Maulapa Ol.)aidullah Sindhi wrote to Mehmood—ul-%lase;
mforn.fu_ng him, among other things, about the Afghan king‘I
conditions for waging a war against the enemie:
Unfq;hmately, the letters didn’t reach the intended destinatic;
and instead fell into the hands of British officials. The whol
Eia;z;h;/v?s ff:}):polsed].:) As the letters were written on three sil
efs, the planbe i ilke
Lettorg ConS}; iracy.came famous as the Reshrm Rumal (Silke
‘Owing to the revelation of the secr
couldn’t be implemented. February 19, itgll';tili ;11:(2(]1? lfi]

. the rebellion, but before that the British Governmen
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was also arrested from Madina. Subsequently, the
revolutionary leaders, including Maulana Husain Ahmed
"Madani, Maulvi Aziz Gul, Hakeem Nusrat Husain were
imprisoned in Malta.

Shaikh-ul-Hind Mehmood-ul-Hasan bid adieu to this
world on November 30, 1920.7% When he was given the last
bath, people saw that his back had turned black and had many
scars. The reason was obvious. He was imprisoned for more
than three years and very harsh treatment was meted out to

“him in the jail. The jailers used to beat him black and blue. He
had also advised his companions in Jail not to disclose this
fact in public. He chose to suffer untold miseries and torture

" both mentally and physically alone. .

He never disclosed it before anybody and also advised
his near and dear ones not to disclose about the scars on his
body. It was only- after his death that people came to know
about the harsh punishment. He was true son of the soil,
indeed.

Though the silken letters was part of the long-drawn
plan by Mehmood-ul-Hasan, it was made possible by the
sincere efforts of Maulana Obaidullah Sindhi. Besides, there
were a large number of students and revolutionaries who
assisted the duo. Prominent among them were: Haji Sahab
Tarang Zai, Mullah Sahab Sundeck, Maulana Muhammad
Miyan alias Manor ‘Ansari, Maulana Fazal Rabbi. Maulana
Fazal Mehmood, Maulana Muhammad Akbar, Maulana
Abdul Rahim Raipuri. Maulana Khaled Ahmed Sahab.
Maulana Muhammad Ahmed Chakowali. Maulana
Muhammad Sadiq. Shaikh Abdul Rahim Sindhi. Maulana
Muhammad Ibrahim Randeeri, Maulana Ghulam
Mohiuddin,-Maulana Taj Mehmood, Or Mugtar Ahmed
Ansari, and Hakeem Abdul Razzakh Ansari.

Maulana Abul Kalam Azad, Maulana Mohammad Ali

" Jauhar, Hakeem Ajmal Khan, Nawab Vigar-ul-Mulk, etc., also
extended help to Mehmood-ul-Hasan in his mission. -
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MAULANA OBAIDULLAH SINDHI

Maulana Obaidullah Sindhi is the most pllicm;i?;l;
revolutionary of the 19th century, who success.ft_l hy Ecm jec
out the revolutionary activities bey%nilotllz 7]31:11%11\?I y OIf} hié
born at Chiyan Bali on Marc 110, .
Ififr;lv;smembers were in the goldsmith I%fof;iion.d‘?sénfeosi
i i is father
them were also in government service. 2d o
is bi later, he had also los
ths before his birth. Two years , he h '
nli?\dfither. His early life was full of misery. Therefor.:ce,ﬂlgsl
rgnother decided to stay with her father. His two rga ih i’
uncles were in Jampur, where his mother after the deatt
ther had settled. o |
her éeilndii’s schooling started with an Urdu M,ld(i:lrlge%igz:ii
i i j ery
i ur? From childhood Smdl_u mj'as av
?m?;r?and hence became popula;: 1&11 his tzci;oc;lf d%};?fﬁej—;?fj
inclination towards Islam an e s :
?rrxlacllr:eciii 1:1frltbrace Islam. He got the bookhfro;)nlgr;e (;f;:z
i ing the book, his beliet o
jends in 1884.° After reading 00 '
fﬂrtifk?e;ticity of Islam got a 'furtherfr boost: ]Latfiz)];,z I;Eh%a;ilg AIEZ?*
ith some more students from a nearby . :
CTZ?E:ﬂT-Imd he also studied Taqwatul Imml\z; $\1r1r1tten ‘:317 15531123
id an ' Maulvi Mohamm
d and Ahewal-e-Ageerat® by . ‘ . al
iltllailhowi. These books had deep influence on Sindhi’s
igj thoughts. : _
mhgslicl)llilshi em%raced Islam on August 15,-1887.° Alofrftg u;thh
two of his friends Sindhi went to Kotla Ramshah, Muzattarg

L
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district. There he got castrated. After some days, Sindhi left
to learn Arabi.

Leaving one’s religion and embracing another is not an
easy task. Fortunately, Sindhi got a company of plous people
like Hazrat Hafeez Mohammad Siddique of Baharchondi, in
Sikhar district and Maulana Abul Hasan Siddique. These two
saint-like figures played a very significant role in strengthening
the confidence of Sindhi. Hafeez- Mohammad Siddique once
said that Sindhi had left home for embracing Islam and as
such they should look after him as their own son. This
statement of Siddique had a very deep effect on Sindhi, who
started treating him as his spritual father. It was Hafeez
Mohammad Siddique’s love and affection that Sindhi made
Baharchondi his permanent native place.”

Sindhi was always in search of knowledge. Therefore, he
could not stay at Baharchondi for more than four months.

~ While he was leaving Baharchondi, Hafeez Mohammad

Siddique had prayed that Sindhi should get a well-established
scholar. His prayers was answered as Sindhi got Mahemood-
ul-Hasan as his master and mentor. '

Before joining Dar-ul-uloom, Deoband and having had

the company of Mehmood-ul-Hasan, Sindhi went to Bhavalpur,
where Maulana Abdul taught him for somedays. It was natural
that his mother insisted on taking her son home. However,
Sindhi remained steadfast and refused to go with his mother.
Later Sindhi moved to Kotla Rahamshah, where he learned
about various Arabic schools, but preferred Dar-ul-uloom,
Deoband, after a careful thought.?

In Dar-ul-uloom, he learned from various teachers before
becoming a student of Shaikh-ul-Hind Maulana Mehmood-
ul-Hasan. By 1360 Hijri he had studied many books and passed
the examination with-distinction. All the teachers heaped
praises on Sindhi for his excellent performance and appreciated
his unique way of giving answers. Later he approached Hazrat
Maulana Rasheed Saheb at Gangwa.®

Sindhi was a multifaceted personality. He was not only a
scholar of high caliber, but also a great revolutionary. After
acquiring religious and political knowledge, Sindhi turned a
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revolutionary. The writings of Maulana Shaheed played a very
significant role in moulding Sindhi’s revolutionary character.
Sindhi successfully ran a school at Amrot and had a lion’s
share in the publication of various books, specially his journal
Hidayat-ul-Aquan. :

As an examiner Mehemood-ul-Hasan once visited Amrot®
and was highly impressed by the organisation of Sindhi. He
invited Sindhi to Deoband and this was a beginning of the
revolutionary career of Sindhi along with his master and
mentor, Mehmood-ul-Hasar.

Sindhi & Jamiat-ul-Ansar ‘

The teacher-student duo plunged headlong into
revolutionary activities. The formation of Jamiat-ul-Ansar
shows that Mehmood-ul-Hasan was aware of Sindhi's
abilities. He was appointed the administrator of Jamait-ul-
Ansar, Ts first conference was held at Moradabad from April
15-17, 1911.% o

Sindhi had stated in his speech, “Though it seems the
aims and objectives of Jamait-ul-Ansar are more than
expectations of the people, they are seconded by our
members and elders. Those who are critical of its lofty aims
are certainly true, because of our hapless condition and lack
of required resources. But, I may be forgiven for the fact
that the critics have failed to realise the honest and sincere
attempt.”*? _ ‘

~ The above statement of Sindhi makes it clear that despite
lack of funds, infrastructure and weapons they started a
revolutionary movement to achieve freedom for the
countrymen. : C
Nazarat-ul-Maroof & Sindhi

The British Intelligence spread a rumour that Sindhi was
expelled from Dar-ul-Uloom, Deqband, because of his
rebellious activities. But the case was quite different. He was

sent to Delhi with the purpose of starting a revolutionary
movement there through Nazarat-ul-Maroof, which was

- Jaunched in the year 1913 (1331 Hijri).” Through this institution
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he was introduced to Maulana Abul Kaiam Azad and Maulana
Mohamed Ali. Needless to say, it once again proves that
Sindhi was closely associated with Mehmood-ul-Hasan, who

made the institute a medium of revolutionary activities of
revolutionaries.

Migration to Kabul

Sindhi’s migration to Kabul was successful due to the
efforts of Mehmood-ul-Hasan. Though Sindhi was not in
favour of migration to Kabul, he obeyed his teacher and
migrated to Kabul. It was the real beginning of Sindhi’s
revolutionary career. Kabul was the most fertile land for
revolutionary activities.™* |

Mehmood-ul-Hasan advised Sindhi to utilise the
frustration of North-West Frontier against the British Empire
with the help of his ardent followers. Sindhi’s meeting Wit}I;.
Sardar Nasrullah Khan® further gave a boost to his plan. -
Nasrullah Khan was very impressed by the plan. This was the
f.1rst meeting held outside India in a series of attempts to
yberate the country from the clutches of foreigners. The next
important meeting of Sindhi was with the King of Afghanistan,
Am Habibullah Khan,* who too was impressed by Sindhi’s
plan. During these days, the German Mission was staying in
Kabul, but it was unhappy? with the attitude of the King.
Sindhi utilised the situation and gained its confidence by
offering cooperation: in return.

Another important revolutionary programme of Sindhi
was the formation of Junud-Ulliah by mobilising migrated
youths. Though Sindhi himself admitted that working in
Junud-Ullah was like his days at Nazarat-ul-Maroof (a
revolutionary organisation), the main purpose behind its
formation was to carry out his mission. The youths were
arrest.ed in Kabul while they were going to Turkey to take
part in a war against the British. Sindhi tried his best to

convin_c'e them to stay and work with him as long as the Kabul
Government allowed. TSR
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Photocopy of
Letter of Maulana
Obaidullah Sindhi addressed
to the Indjans regarding
formation of Provisional
‘Government of India.
Courtesy: Syed Tbrahin Fikri,
Hindustani Musalmangg ka
ung-e-Azadi Mein Hissa

vﬂ-fcfr/(/—mfgf M._JJ /f -//'.f,(r

4.( — _JJ‘/I f_w/)/;,/d.&»a JL—,& ‘_,/u d‘xba,u '
2ol p i _..-J,‘-’C/r"/g‘f(f’-‘u OV E ey g
e O A

K/{H}-" < 3:’.(/!- s ool e Dy CJ/'/a‘_ ." ‘::.P
G G Ao F I < o 82
- c_f?d;/_-d/, Uefr cwzomdcavusdopsf

eyt L) ’ / ; M -
,f,/;(/_:fz, <= uu////ﬁ Sl = el

/ - . T / RN t .
Ly & gt sl l 4 JIAr g 27 107
Sl oLt (7 ke 2 bas -—'-)J"obdfj&,.;,',’
:.,//(// webls - Bé/'d/cr.&b/- Vi

1 e o"//"—""f" sl

T
N ,

die ol ‘: TS A Blas U pa e
S S e L L




130 Deoband Ulema’s Movement for the Freedom of India

Provisional Governmeént . .-

sindhi’s decision to join the provisional government was
a landmark. Raja Mahendra Pratap and Maulvi. Barkat}ﬂlah
were its President and Prime Minister, respectively. Sindhi
was appointed a Minister for Internal A_.fffclirs. The mission to
Russia was an important step of the Provisional Government,'®
specially the letter which was sent to ﬂlfe Czar. It shows that
Sindhi’s work was not confined to Yaghistan or Afghanistan,
but he tried to gain the support of the Russian Czar through
the Provisional Government.* o

However, it was quite another matter that the Provisional
Government didn’t receive an encouraging response frf)m the
Russian Government. But this didn’t dampen their spirits. The
Provisional Government then decided to send two more
missions to Istanbul and Japan. The Istanbul missiqn was
entrusted to some of their most trusted revolutionary
members, Abdul Bari and Shujaullah.® o

The Silken Letters Conspiracy

The conspiracy of the silken letters-was a major pla.n and
its architect was Maulana Obaidullah Sindhi. However, it was
just a part of the greater plan of the masten‘nind Mehmqod‘-
ul-Hasan. Though the British Government tried to dump it, 1t

nationwide fame. o . ‘

& A fefc)ter was sent to Mehmood-ul-Hasan through Abdul
Ha'que# who in turn was to hand it over to Abdu'l Rahim and
latter would arrange its delivery to the person intended. In
fact, there were three letters that Sindhi had written. One
letter was, addressed to Abdul Rahim® and the other two to
Mehmood-ul-Hasan. They were written on three silk
Kerchiefs, the first one measuring 6” x 57, second 107 x 8” and
third about 15” x 10” inches.” -

" The last letter appears to be an extension of the sc_econc.i
one and bore the signature of Maulana Obaidullah Sindhi,
whereas the first one was an introductory letter and was
addressed to Abdul Rahim. .

' On August 14, 1915, the British police nabbed one Multap—
based Khan Bahadur Rub Nawaz Khan,” who was in
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possession of the three pieces of silk cloth. On interrogation,
Khan Bahadur confessed that he had received those letters
through the tutor of his children. Abdul Haque Khan's
statement revealed that Haque had traveled to Afghanistan
to receive the letters, which he was supposed to deliver in -
India to one Abdul Rahim in Hyderabad, Sindh. Thereafter,
Abdul Rahim was to deliver them to Mehmood-ul-Hasan, who
was in Madina at that time. Abdul Haque was instructed to
take an acknowledgement receipt from Abdul Rahim.

The letters were, however, handed over to the Punjab
CID,* which had started a thorough investigation into the
matter. The testimony of Abdul Haque throws light on the
conditions prevalent at the time of writing the letters. Maulana
Obaidullah Sindhi had planned to overthrow the British rule
with the help of his trusted followers and for this purpose he
was also in touch with the tribal forces of the Frontier. K

Sindhi wanted to capitalise on the people’s feelings of-
distress and frustration against the: British rulers. The main
letter was addressed to Mehmood-ul-Hasan containing
detailed information about his plans.” A list of Junud-Ullah
(i.e. salvation army) was also attached to the letter. The army
was to be used against the British Government.”

Disclosure of Silken Letters

The disclosure of the silken letters shattered the whole
revolutionary plan. Though in the beginning the plan was
dubbed as a foolish act, the British Government ordered a
thorough enquiry into it. Soon a series of arrests were made
following the enquiry. The enquiry named 220 persons®
involved in the conspiracy. The large network of
revolutionaries involved in the conspiracy itself shows the
seriousness of the plan. o

The British Government then succeeded in nabbing
Maulana Saif-ur-Raheman and got his support. Sindhi learned
about failure of the plan after some days. He was also arrested
in 1335 Hijri and was transferred to Jalalabad. A few days
after some important arrests were made, the British officials
then moved towards Yaghistan. Here once again the Britishers
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used the money power and succeeded in getting vital support
for their actions. They also misguided the masses by tellings
them that a Jihad without a ruler is against the Islamic fenets.
The countrywide arrests, money power and then misguiding
of the masses by the Britishers dealt 2 crippling blow to the
revolutionaries. ‘

Sindhi then moved towards making some reforms and
tried to get permission of the Indian educational institutions
in Afghanistan. But the British Government had foiled this
attempt also. After some time, the work of the Provisional
Government was also banned.? Sindhi then had to form a
Congress Party in Kabul. It was the first party formed outside
the British Empire. On the one hand the tyranny of the British
was at its peak during these days and on the other the political
situation of the world had become more turbulent. Sindhi then
decided to go to Moscow to study about the Russian
Revolution. - - - :

Study of Socialism

In 1922, Sindhi went to Moscow? and with the help of
non-resident Indians there he studied Socialism. Since Russia
had a pact with the Indian National Congress, she treated
him as special guest and made all the arrangements for his
stay. He succeeded in devising ways and means to protect his
religious movement from the onslaught of materialistic and
worldly concepts. Sindhi was grateful to the Indian National
Congress, non-resident Indians and last but not the least the
Russian Government, for extending their help and cooperation.

Turkey Visit

Sindhi went to Angara (Turkey) in 1923.% Moscow-based
Turkey ambassador and the Russian External Affairs Ministry
had secretly planned his visit and Britain didn’t have a clue

about it. Tt would be wrong to say that Sindhi had reached

Istanbul when the Britain and France were occupying it. He
stayed there for nearly three years and studied the history of
Jtehad-e-Islam Movement. But he didn’t see any possibility
of this movement becoming a reality in the near future and,
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therefore, he .thought-it was necessary to merge his Islamic
movement with that of the Indian National Congress.

His Return

.The Indian National Congress wanted Sindhi to return to
India. Apart from this, all of his friends also wanted him to
come to India and made efforts for his return. He got
permission to return to India on November 1, 19372 and finall
it was decided to issue him a passport on January 1, 1938 31Y

In fact, Sindhi himself wanted to come back o I.n:dia as- he
had been away for nearly 25 years, the last 12 years having
been spent in Arabia. His friends in Arabia wanted him to
stay there, but he said it was necessary for him to go to his
native country. Finally, he left Mecca in 1939.%

At last Maulana Obaidullah Sindhi reached India in March
1939.% People had pinned many hopes on Sindhi and he too
had great expectations from the people. He was accorded a
warm .welcome wherever he went, particularly in
Karachl,Lahore, Deoband, and Delhi. But Sindhi’s studies and
experience spanning over 25 years created a yawning gulf
bfzh/v'een the masses and himself. When he started expressin
his views, people drifted away from him. The Muslim Leaguf
Congress and Jamiat Ulema also preferred to remain aloo%
from. the services of Sindhi. He presided over only two
meetings of the Congress Committee of Sindh and jamiat
Ulema, Bengal province. He then floated his own party for

the ful.fillment of his programme. Though Sindhi was
revolution personified, his own comparison with a flickering
lamp made him more impatient and restless. Thus, he wanted

to see end of everything that was against the interest of the
country.

Jamna, Narbada and Sindhi Sagar Party

As mentioned earlier, Sindhi wanted to be a member of
the .Congress Party, promote the philosophy of Shah
Waliullah and form his own party within the Congress
Thus, he floated a party called Jamna, Narbada and Sindﬂ
Sagar Party3 Its branches were also opened in Lahore and
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Sindh, but the party failed to evoke the kind of support that
was necessary for a political outfit and consequently it
remained only on paper. ‘

Sindhi and Congress '

Maulana Sindhi used to openly declare in every meeting,
public or private, that he likes the Indian National Congress.
This was because he considered it to be the only political party
that was respected in the country. Sindhi used to say on every
occasion that the future of India and the Muslims lies in the
unity of Hindus and Muslims and in accepting the Congress
Party as the sole representative of the country.

Sindhi felt the need for a strong and matured political
party for attaining freedom and keeping the country united.
Besides, such a party was necessary for dealing with the
international issues for there was a threat of India being created
as a slave and suffer humanitarian- before the international
communities. Thus, there was no party other than the Congress
that was in conformity with his thoughts. Sindhi was a
Congressman and had always wanted tobe so, but he however
had some reservations about its policies. He used to consider
the Congress Party policies as a permanent threat to the
existence of Muslims.*®

Attachment with Dar-ul-uloom
Sindhi had a special attachment to Dar-ul-uloom,

Deoband. He had started his mission with Jamiat-ul-Ansar

and throughout his life he used to think about the two
institutions. After his return to India, Sindhi became very
upset upon seeing that Dar-ul-uloom, which had produced a
strategist and revolutionary jike Shaikh-ul-Hind Mehmood-
ul-Hasan and an expert in Istamic jurisprudence like Maulana
Rasheed Ahmed, had become static and a centre of inactivity.
He raised a hue and cry over the condition, but to no avail
However, he had to be content with the inclusion of Hajjat-
ul-Balegha and books of Maulana Muthammad Qasmi in the
Dar-ul-uloom curriculum. .
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Death |

ay I\L/II;atuzlinf Obaidullah Sindhi bid adieu to this world on
deagth - - 1944, at Deenpur in Bahawalpur province.® In his
o las’t i e country had lost a great revolutionary. He spent
oo ﬁ;\;etﬂiar}sl i::Imd az;1 equal number of months of his life in
0 - ’ -
D s philosophy of Shah Waliullah. According to Dr.
thmkliag;a;a; cSiind_hi was ”{che most originate and progressive
B oL o ern.Ind1a. On his revolutionary character,
ult.ra o lat. r opined that Sindhi appeared to the ulema ;13
o 311 L;CICZI;;%/"I ar;{i rtipugnant to the scripture and
i : e. He always stood for liberty, ec i
equality, social progress and political awakening 1%1 so(z:?;t;n;ac
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A rare photogréph of Maulana S i

‘ to yed Husain Ahmed Madan
Wil‘lo inherited the legacy of Maulana Mehmood-ul-Hasan a.nci
re entlesslly fought against both the British and those who
were against the composite nationhood.

Courtesy: Gurfan Ahmed M.A., Freed ‘
. : A, omt Strugele & the Musli
Faizaan Book Supplier, Delhi, 25th Novemton 1996,



MAULANA HUSSAIN
AHMED MADANI

He was a product of Dar-ul-uloom, Deoband, a distingu%shed
educator, great freedom fighter, stuanch proponent o.f Hindu-
Muslim unity and a strong advocate of composite nationhood.
He enjoyed equal respect among both Muslims and non-
Muslims. Yes, no marks for guessing. He is Maulana Hussain
Ahmed Madani.

Madani, who later earned the title of Shaikh-ul-Islam, was
born at Bangaru Mau of District Anau (Uttar Pradesh), in 1‘7879.1
His father, 'Syed‘ Habibullah,? was the headmaster of a rmd‘cile
school. The family of Madani belonged to the ?9th. generation
of Chistiya sect.* Madani completed his educgtlon in Peoband
and migrated to Mecca along with his father in 1899. He took

to revolutionary activities after the arrival of Mehmood-ul-

Hasan in Mecca. : o

' Madani was a poor man and often suffered economic
hardships, sometimes to the extent of starvatlo?:l. But he had
full faith in Allah. He refused the proposal of his father to go
back to India, mainly because he wanted to help Mehmood-

‘ul-Hasan in his struggle against the British.

Though Madani had become popular following hii
imprisonment in Malta, his participation in the Dastarbandi
(convocation of all religious schools) programme of Dar-ul-
uloom for which he undertook a tedious journey from Mecc.a
to India, throws light on his love for the motherland and his
revolutionary . spirit.
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After his participation in the Convocation Ceremony,
Madani frequented Mecca, between 1913 and 1916.6 During
this period, Maulana Abul Kalam Azad was in the forefront of
Indian politics attacking the British policy through his journal
Al-Hilal, which was instrumental in creating social and political
awareness among the Indians.

A strong sense of nationalism formed the core of the
political thought of Maulana Madani from the very beginning
as the following statement shows:

“I have been associated with India’s freedom struggle since
1914. I consider that it is a religious duty of every Muslim to
oppose British. I was in an extremist party. Shaikh-ul-Hind,
Maulana Mehmood-ul-Hasan was our leader when the incident
of Asirane Malta had happened.””

Madani’s political career started with an extremist party
and he proved to be a devoted disciple of Mehmood-ul-Hasan.
Both had a burning desire to liberate the country from the
British might. Both did not hesitate in taking to the extremist .
path for achieving their objectives. The Asirane Malta was an
important episode in this regard. ‘

Madani attacked the British policies of imperialism.
Formation of allied power and axis block was a logical
consequence of the British imperial design. Madani did not
refrain from flaying the policy of European nations in his
various addresses.

Meanwhile, the British succeeded in creating a rift between
the Arabs and Turks. They could achieve this seemingly
impossible feat, thanks to the efforts of Mr Core Lawrence.
It is said that Mr Lawrence, in order to achieve his sinister
goal, had converted to Islam and learnt the Arabic language.
Through his fiery speeches, he was successful in turning the -
Arabs against Turkey. The revolt of Sharif Hussain, the
Governor of Mecca against Turks, bears witness to this.?

On the one hand, the British had shown themselves to
be ardent followers of democracy, but on the other hand
did not hesitate in colonizing various Asian countrie.

Madani was well aware of and was opposed to this dual
policy of the British.
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‘It may be mentioned here that the establishment of
Nazarat-ul-Maroof by Maulana Mahmood-ul-Hasan' and
Maulana Azad’s idea of strengthening of nationalist feelings
through. Al-Hilal were aimed precisely at countering this.

The ‘arrival of Mehmood-ul-Hasan in Arabia with the aim
of promoting the revolution and his refusal to sign the Fatwa
(decree) against Turkey added fuel to fire." The goal of both

‘the teacher and student was alike and so were the ways

adopted to achieve it. Madani’s selfless and unflinching
support to his teacher in this regard is one of the important
aspects of the ulema’s participation in the Nationalist
Movement. '

The discovery of silken letters confirmed the fears of a
conspiracy against the British, who consequently succeeded

- in nabbing Maulana Mehmood-ul-Hasan.'? It may be

mentioned here that Madani never left his teacher,

- Mehmood-ul-Hasan, even during latter’s imprisonment in

Malta. He chose to suffer with his teacher,® all the cruelties
that British chose to inflict upon Mehmood-ul-Hasan. In
fact, the British Government had no intention of arresting
Madani, but he himself offered to be arrested, to be with
his teacher. Madani spent three years and seven months in
imprisonment.*

Madani backs Non-cooperatioﬁ

Madani’s release from Malta and arrival in Bombay with
his mentor, Maulana Mehmood-ul-Hasan, marked a new era
in the history of freedom struggle. In the Khilafat conference

" eld at Allahabad in June, 1920, Madani supported the idea

of non-cooperation with the British. The movement was
actually launched in August, 1920.% S

" Madani issued ‘“fatwas’ against the British from time to
time. In July 1920,7 Mehmood-ul-Hasan issued a historical
fatwa exhorting people to oppose the British. The fatwa was
signed by a large group of ulema. It rejuvenated the National
Movement. An interesting thing about this fatwa was its scope,
which covered not only the Muslims, but also the Hindus. It
had a dramatic effect. Its each and every word spilt fire. And

‘.
|
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finding it highly inflammatory, the British- Government
ultimately banned it.

A Champion of Secularism and Nationalism

In 1921% at Karachi, Mohammed Ali Jauhar, organised a
conference, in which questions were invited from public on
national issues and answers were given. Madani gave answers
to various questions from the people. Madani’s answers
aroused a national fervour. People began to look at him as a
leader with a great vision. His nationalism was not restricted
to mobilising Muslims alone. He understood the need for
collective efforts of Muslims as well as Hindus for challenging
the British rule. His secular credentials were recognised by
one and all. Even Hindu religious leaders like Shankaracharya
and Jagat Guru publicly supported Madani’s stand and
exhorted their community to follow him.”

This was enough for inviting the wrath of the Britishers.
The government initiated actions against the fatwa of Madani.
A suit was filed against him and those who were exhorting
the masses against the administration. Madani and several
others, except Jagat Guru, were arrested and imprisoned for
a period of two years.” -

Hindu-Muslim Unity

The period immediately preceding the launch of Non-
Cooperation is regarded as the golden period of Hindu-
Muslim unity in the history of National Movement.
However, in 1921# the progress of Non-cooperation
Movement on violent lines and its consequent suspension by
Mahatma Gandhi had created a sort of mess in the Indian
politics and society. The Hindu-Muslim unity, built after
long struggle and by the efforts of leaders, began to
crumble and various parts of India witnessed communal
riots. After his release from the prison, Madani addressed
the 5th Conference of Jamiat Ulema at Kokanada in January,
.1924.22 His address was important for its stress on the two
important duties of a Muslim: |
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Madani and the Congress
1. Struggle against foreign government and

" 2. Freedom of India.

- Madani was a supporter of the Congress Party largely

B because he felt it was the only nationalist party® that could
" An extract of his address brings out this viewpoint of his: ; accommodate both the Hindus and Muslims with ease.
v

Maulana’s leanings towards the Congress, however, angered
orthodox Muslim leaders, who thought that the Congress was

i i ity i _requisite for freedom of India. Tt

i ““Hindu-Muslim unity is a pre-requisite 107 |
I‘l\l is the religious and political duty of the Muslims that they sk}oullld
‘l" work for freedom of India and continue this struggle until the

a Hindu organisation. This, however, did not deter Madani
‘ : i i hich from openly advocating support for the Congress. He held
i des to their demand. It is their duty, w penly g supp gr
“ll gizveggrslf 2:, i\ficti sr without companions, it is the order of t‘he that the Congress, though established by the British, was the
il Algﬁghty. T non-Muslims extend to you the hand of friendship, : only organization that had the capacity to work for welfare
S you too must extend yours, for compromising for the right cause : of the people. Madani was not ready to accept the view that
fi ~ Will establish you as true believers in Allah. And, if the};égﬁ?& the Congress was a Hindu organization, merely because it
b Muslims) turn their back on you and 1‘?‘“’& Yo‘té,ﬂog;’c ziu ort "B : had more Hindu than Muslim leaders. He considered it natural
i not complain about it because Allah is your bigg PP N 1 that the biggest party was dominated by the majority ie.
:.‘w Tarachand a well-known historian wrote the foliowing lines . Hindus, simply because India had a majority of Hindus.
'w|‘|l‘ about him: :

Madani argued that initially the Congress had several Muslim
“He held that people of India irrespective of religious differences Presid;nts, which highlights the secular credentials of the
: ougehteto formpa united nation in order to secure Independence party. ‘
! and pursue the policies of common welfare.”? “In 1896, Mr. Mohammed Rehmatullah Siyani was the President
i’ of Congress. In the year 1913, Nawab Syed Bahadur was the
President of the Congress and again in the year 1918, Mr. Syed
Ahsan held the post. From 1921 to 1923, as many as nine Muslims

Madani was an active proponent of Hindu—Muslim .unit}{. The

history of India shows that it is not pqssﬂale to imagine a

B . united and a healthy India without Hindu-Muslim unity.
I

. . occupied the post of Congress President. The appointment of
My Madani devoted himself entirely to the-cause of Hmdu_MuShr-? these persons as presidents of the Congress® shows that the
S itv. T his famous treatise, Hamara Hindustan Aur Liske Fazail, party was not an organisation representing a particular
i1 unity. In his famor “Our relicion tells us that Adam descended, community” -
Ll Maulana writes: ur religlo ; fo '
. ‘%‘Flw‘l in Tndia, He inhabited this land and it was from here that his

y race spread. There is a reference in ”S\}bhat-ul_-Mar}aanll hthat
‘ : heirs of Adam spread from here (India) and that ’fhe¥. axtrg
:i!‘i'lxl culfivated this land. It is necessary for tlr}e Mus im

it understand that this country was their old native place.

Madani visualised India to be a vibrant democracy sustained
on the foundation of Hindu-Muslim unity. While giving reply
to a question raised by Mohammed Siddiq Sahab,* Madani
explained his stand on the political system in India in the

Madani through his speeches tried to instill a feeling of following manner: o

i - nali mation of parties like the Hindu 1. The system of India will be demorratic. A oresident

! nationalism. He held that for P - ,

oY Mahasabha and the Muslim League had only served the will be elected for a specific period, He tay be a

i urpose of the Britishers policy, ie. divide and rule. . Muslim o1 nomMashie Bt mt v ot e Kol
‘ """‘I“I‘ F I;/Iadani was a staunch advocate of Hindu-Muslim unity. power®
‘ T‘m; He wanted to involve the Muslims in the National mctv‘emc_ent 2. Muslims in India are in minority, but the state will
‘ ‘| and in the political mainstream by offering ;‘eligious justification

protect their religious, social, political and economic
i ~ for the same. :
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rights. The Central Government will have limited
portfolios such as defence, foreign affairs,
communication and finance. The states will enjoy
autonomy in all spheres, barring those outlined above.
Reservation will be given to Muslims, wherever they
are in minority, so that they may follow their personal
law.* .

3. The education system in Muslim majority provinces
will be under the state. Such states may form their
own educational policies. But in the states where
Muslims are in minority, the state governments will
protect the right of Muslims to -the religious
education.* :

- 4. Independence of the country is important to Muslims,
because they will be in a better position to propagate
Islam in a British-free India. The ouster of the British
from India will be beneficial not only to the Muslims
of India, but it will also free the other Islamic countries
from their slavery. They will then be in a better position
to perform their duties as laid down in Tslam. India
will have a big Muslim population and consequently
several Muslim state governments.”

5. It is the duty of Muslims to convince their Hindu
counterparts of the relevance of Islam. The Muslims
should by their behaviour and attitude, prove

" themselves to be the followers of Islam. They should
fight the British along with Hindus shoulder to
shoulder. This is the only way fo prove their credentials
and demand their rightful share in the administration
of the country.* '

'Qutbaat-e-Madani .

Madani was critical of those Muslims who chose to remain
aloof from the politics of the land. He stressed that Islam seeks
to establish a balance between the mundane and the spiritua‘l.
Madani understood that religion should constitute the basis
of nationalism, but such nationalism should not be allowed to
degrade into bigotry. Madani wanted the Muslims to come
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into the political mainstream. He did not want them to stay
away from the revolutionary activities of the day. He
understood that Islam enjoins its followers to sacrifice their
lives to save the honour of their natiori. It was high time that
Muslims proved their loyalty to their land through active
participation in the struggle against British.

The task of Madani was not easy. He had to face stiff
opposition from the hardliners who did not accept his theory
of secularism and nationalism. While the public at large was
attracted to Madani’s philosophy, the spectre of two-nation
theory was also beginning to haunt the community as such at -
that juncture. But it was the personality of Madani that sailed
through smoothly amid the conditions of chaos to achieve the
goal of unity and stability of the country.”

Madani in his address at Jamiat-ul-Ulema of Saharanpur®
had made it clear that the country faced the greatest danger
from the British policy of divide and rule. If left unchecked, it
could cause untold harm to the country. He held that so long
as the British stayed in India, they would continue playing
the Hindus against the Muslims. By using this method, they
could easily extend their rule.

The period between 1923-1929% was a period of transition
from old to new. Lull in the nationalist dctivities following
suspension of the Non-cooperation Movement gave an
opportunity to the younger generation to assert itself. The
period saw emergence of leaders like Pandit Nehru and
Subhash Chandra Bose on the national scenario. In the life of
Madani, it marked the beginning of the second phase of the
freedom movement. During this period, Madani conducted
hundreds of public meetings, relentlessly appealing for national
unity. '

The British Government then did not want to take any
chances in the aftermath of the Non-Cooperation Movement.
They understood that if a wedge was not driven into the Indian
society, it would take a short while for the Indians to demand
and achieve complete independence. Hence, the British started
playing the communal card.

In the meanwhile, leaders were disillusioned with

#
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Gandhi’s move to halt the momentum of the nationalist
activities. People began to suspect the ability of the Congress
and the formation of the Swaraj Party reflected the growing
disillusionment with the policies of the Congress. Inactivity
on the part of a major party like the Congress allowed t-he
communal parties like the Hindu Mahasabha and the Muslim
League to come into the picture. It was a period when the
British Government sent Simon Commission® in 1927 to India
to assess the working of the Act of 1919 and to recommend

-necessary amendments.

Madani and Simon Commission

Madani, who was the then president of Jamiat Ulema-e-
Hind, decided to oppose the Simon Commission and
announced its decision at its Peshawar Conference. Madani
made fervent speeches against the Britisher’s intention of
sending the Simon Comumnission and asked the people not to
extend any cooperation to it. o

Interestingly, the Congress followed Jamiat in opposing
the Simon Commission. Thereafter, Jamiat and the Congress
jointly organised strikes against the Commission Wher} it
actually arrived in 1928 in India.*! Finally, the Commission
went back without achieving its purpose, largely due to the
combined efforts of Jamiat and the Congress.

Madani and Nehru Report

The Britishers were so confident of the disunity in the
Indian political parties that they thought they. could never
agree on a common minimum programme, if given a chance
to govern themselves. Hence, when the Indians rejected the

‘Simon Commission, the British Government asked the Indians

to draft their own constitution. It was like a challenge thrown

" to the Indian leadership, which it decided to accept and prove

itself.

Parties like the Muslim League, Indian National Congress,
Hindu Mahasabha and others held a joint meeting on May 19,
1928. A committee under the chairmanship of Motilal Nehru
was formed* to prepare the draft of the constitution. Subhash
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Chandra Bose, Sir Ali Imam, G.R. Pradhan, Shaikh Quraishi,
Sapru and Sardar Mangal Singh were members of the
committee. The committee after discussing the political and
constitutional problems subsequently prepared a report known
as the “Nehru Report”. The Report was published on August
16, 1928.°° While highlighting the rights of Indians as such, the
report did not mention any specific rights of minorities. As a
result, Jamiat rejected the report.

Following the rejection of the Nehru Report, the Congress
held its famous Lahore Session on December 25, 1929.# Here
the historical resolution for complete independence was passed.
The decision of the Congress excited Madani. At a meeting of
Jamiat Ulema-e-Hind held at Amroha® between May 3 and 5,
1930 under the Presidentship of Maulana Moinuddin Ajmeri,
a resolution supporting the Congress was passed largely due
to the efforts of Madani. However, not all members of the
Jamiat were happy with the decision of Madani.

Some ulema were of the opinion that instead of extending
blind support to the Congress, it would be advisable to get
the Congress round to accept the demands of Jamiat-about
tights of minority first. This was termed as ‘compromise first
movement’ later.* Interestingly, Ali Brothérs played a
prominent role in forwarding this demand. This led to
differences between the Congress and Jamiat.

Madani and Salt Satyagraha

Madani did not want Jamait to drift away from the
Congress. He held that any deviation from the mainstream
party would weaken the nationalist struggle. He kept working
for ironing out the differences that had cropped up between
the Jamiat and Congress even as a large number of his
contemporaries (ulema) were wary of the Congress.

Gandhiji’s decision to start the Salt Satyagraha (agitation)
infused a new lease of life in the national movement, which
was at a low ebb right from the time of suspension of the
Non-cooperation Movement. The Congress started the
agitation (satyagraha) with the Salt Satyagraha. Gandhi took
up the issue of opposing the “Salt Act” and started his symbolic



148 Deoband Ulema’s Movement for the Freedom of India

“Dandi March” on March 12, 1930 from Sabarmati, Gujarat.
His march received an overwhelming response with a sea of
humanity joining him from all parts of the country.*

Jamiat Ulema-e-Hind, under the guidance of Madani,
wholeheartedly took part in this agitation. Mr. Fazal-ur-
Rehman Sahervi and Mufti Atique-ur-Rehman Osmani
' participated in the salt agitation. Maulana Abul Kalam Azad,
Maulana Hafeez-ur-Rehman, Maulana Syed Faqruddin
Moradabadi, Maulana Syed Miyan Muhammad Deobandi and
Bashir Ahmed Bhatta were arrested by the British Government
for participating in the salt satyagraha. | ‘

It may be mentioned here that,*® apart from logistical
support to the salt agitation, Jamiat also played a vital role in
creating mass awareness through its newspaper Al Jamiat.
Jamiat’s active role in the agitation brought it openly against
the government. The British thereafter began to monitor its
activities dubbing it as dangerous as the Congress for the
government of the day. '

Case of Khissa Khawani'Bazaar

The Britishers then suspicious of Jamiat’s role, began to
target it. The case of Khissa Khawani Bazaar amply illustrated
the attitude of the government. On April 22, 1930% Pathans of
Khissa Khawani Bazaar at Peshawar rose in revolt against the
government. As usual the British chose third degree methods
to quell the rebellion and as a result several Pathans were
brutally killed. Maulana Mufti Kifayatullah, who was™ the then
President of Jamiat Ulema-e-Hind, sent a fact-finding
committee to Peshwar, but the Government did not allow them
to enter the city. The comnittee was compelled to stay at
Rawalpindi® and somehow it managed to complete the
investigations. It published its report titled ‘Quami Awaz,’
which was later banned by the government.

Formula for Constitutional Draft

Following the disagreement of political parﬁes on the
Nehru Report, the Congress invited suggestions from a cross-
section of society about the constitutional draft. Jamiat Ulema-
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e-Hind proposed a formula after much delibrations, which
was japproved by the executive committee of the ]ami,at at its
meeting at Saharanpur on August 3, 1931.% Maulana Ahmed
Sayeed, the then General Secretary of the Jamiat, sent this
formula to various leaders of other castes and comr’num'ty for

their perusal. The main thrust of the formula was on the
following: '

1. Thg c.ul’mre of the Indian people, their language, script
religious education, religious institutions, religious:
acts, religious ceremonies, religious places and Wakf
etc. are unique and independent. Future governments
will not interfere in these matters.® - '

2. Special section should be included for the protection
of Musim Personal Law, safeguarding it against official
interference.> :

3. Only Muslim officers and Muslim jﬁdges should be
appointed to decide Muslim religious cases. Quazis
will be appointed and empowered accordingly.®

4 A Supreme Court should be set up to ensure protection
of political rights in the provincial assemblies and the
Federal Parliament.®

5. Administration in the border state of Baluchistan
should be at par with that in other provinces and
states.

6. Right of franchise will be given to every citizen. No
procedure will be adopted which may deprive citizens
of their right to vote.®

7. Sindh will be declared independent and a stable state.
All the income and revenue generated therefrom will
be used only for its welfare.”

8. There will be no reservation for any caste and
community in Punjab -and Bengal. If any minority
.community demands reservation in these provinces
it will be provided keeping in view the p0pu1atio‘r{
of other communities. Seats for minorities will be
;eserved as per the population ratio as was the case
in other states. Minorities will be given the right to
contest elections in unreserved constituencies.®
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9. Federal states will be created in India. All states will
be autonomous with necessary constitutional provisions
to fight any injustice done by the federal parliament.
The residuary powers will be vested in the states.®

10. Government jobs will be given to the deserving
candidates who will be recruited through Public
Service Commission, which will be an autonomous
body. The Public Services Commission will decide the
required qualifications and other eligibility criteria for
the posts in question. Candidates will be recruited from
all communities as per their population ratio. Every
community will get its due share in the
administration.®

11. The State and Federal Parliament will decide the issue
of the representation of the minorities in the ministry
after mutual consultation.®

12, Unless all states are willing, no change or amendment
would be effected in the constitution.® '

13. All sections of the formula are correlated, so if any

section is changed, the whole formula will stand

revoked.®

Imprisonment and Release

After Lord Trwin, Lord Wellington took over the charge
on 17th April 1931.% Lord Wellington was opposed to Lord
Trwin’s policies. After failure of the Round Table. Conference,
Gandhi returned to India'in 1931 and was subsequently
arrested on 4th of January 19327 The British government
passed an ordinance that declared the Congress as an illegal
body. With this declaration, the Congress dissolved its working
committee and appointed a dictator.% Following the Congress
Party, Jamiat too dissolved its working committee and
appointed Maulana Hussainn Ahmed Madani as its dictator.
The British then started proceedings against Maulana and
decided to arrest him. But Maulana managed to evade the
arrest for a long time.

Once Maulana was travelling on a train from Saharanpur
to Delhi,® the British handed over to him first notice of his
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arrest in English to which Maulana replied that he did not
follow a for_e1gn language. The officer then asked Maulana to
lend hll:.’ﬂ his {(Maulana’s) pen so that he would translate the
matter into Urdu. Maulana retorted:

“Strange! Should I myself present i
Strange! Shou! yself present you with a weapon for my

When the train stopped at Muzzafar Nagar, the government
served on him another notice through the Magistrate of
Saharafnp},u:, but Maulana refused to take it on the grounds
that District of Muzzafar Nagar lay outside the jurisdiction of
the Saharanpur Magistrate. By the time he arrived in Delhi

the date of the arrest order had already expired. Thus, Maulana:
pnanaged to escape from the arrest, and it proved to be very
important because his presence was neéessary in those crucial
moments of the British crackdown on the Congress leaders.

Jamiat Ulema-e-Hind and Muslim League

fAt its convention held in March 1936, the Delhi branch of
Jamiat Ulema-e-Hind invited Mohammad Ali Jinah to attend
the r_:o'nvention in the larger interest of the Muslims. Jinnah
participated in the conference and an agreement was signed
between Jamiat Ulema-e-Hind and the Muslim League.”
According to this agreement, a Joint Parliamentary Board was
set up with a view to contesting the election. The Board
cons%sted of as many as 56 members in which there were 20
nominees from Jamiat. The Board was named “Muslim League
Pgrhamentary Board”. Maulana Hussain Ahmed Madani gave
his approval to the constitution of the Board and
enthusiastically launched the election campaign.

Maulana addressed several election meetings across the
country. He introduced the Muslim League in those areas
where it was a non-entity. He made appeals to the public at
large to repose trust in the Muslim League and send its

~ candidates to the Parliament. Maulana made fervent appeals

to h.is followers, students and members of Jamiat-ul-Ulema-
e-Hu}d to support the Muslim League. Consequently, the
candidates of Muslim League Parliamentary Board achieved
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a big success. Several of its candidates won from vanc;Es
seats. However, the marriage of convenience ‘c&ezwlf?;n aﬁ
League and Jamiat did not last long. M_ohamma‘ AL n
severed his ties with Jamiat Ulema-.e-IIImd, pqssﬂa y 'f;a;lhe
Jinnah was not happy with Jamiat's relations with

Congress.”
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Realisation thaf it was a Himalayan bliunder tc::1 gfo_ 1&1131:%
with the League dawned very late on Jamiat. It ha. a:—1 e L
understand that the Muslim L.eag_ue never a1mte Sat 2
permanent relationship with Jamiat n the larger, intere tol
the Muslims.” Jamiat did not understand tk}at his mlo‘c:wef s
merely to gain power first and. foremost, irrespective O

in d selfish motives
consequences for the Muslims. The League had se e;Hmdf‘The
-Hind. Had
the League would not have managed

ig wi ing advantage of the
d such a big win. The League, takmg a '
et be Sue all th%a more powerful and ultimately raised the

demand for Pakistan. It did not con_sult any membgr of Jamiat

while entering-an alliance with the ]amiat Ulg_rga—
League exploited the goodwill of Jamiat Ulema-e
it contested on its own,

pact, becam

on the issue.

Maulanag Hussain Ahined Madani 153

Jamait Ulema-e-Hind and the Second World War’

At the time of Second World War, the British once again
sought the support of Indians, but this time most of the
Congress leaders were cautions. They had a bitter
experience with the British during the First World War.
However, Gandhiji chose to be with British in their fight
against dictatorial Germany. Gandhiji clarified that he was
not happy with the British, but he nonetheless supported
them only because they were fighting against the enemies of
democracy. So convinced was Gandhiji of the utility of his
weapon of Ahimsa (non-violence) that he was ready to
preach it even to Hitler. Jamiat Ulema-e-Hind, however, did
not share the enthusiasm of Gandhiji. It opposed any
support to the British in the war. At the annual session of its
conference held on 16th September, 1939 Jamiat condemned
the British policy of imperialism and declared complete
independence as its goal.

In 1940, the British government banned Mehmood Miyan’s
book titled “Ulema-e-Hind Ka Shandar Maazi” and arrested

the author. The book questioned the relevance of British rule
in India.™

The Conference of Bachar Ayun

Madani raised the issue of complete independence at the
Jamiat Ulema-e-Hind’s Conference held at Bachar Ayun,
Uttar Pradesh, from 23rd to 25th April, 1942.7
Consequently, he was arrested on 24th June, 1942 and

imprisoned for six months. He was released thereafter only
to be re-arrested.

Direct Action Day of the Muslim League

The Congress Party took a decision not to support the
British’s war efforts and it dissolved the ministry with the
consent of Mahatma Gandhi. All the Congress ministers
resigned and offered themselves to be arrested.” The
nationalist movement acquired a new dimension. Sensing
the drift in the Congress’s Policy, the British manipulated
the situation and sought the cooperation of the Muslim
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League. The League took the advantage of the situation
holding that the dissolution of the ministry would be in
favour of the Muslims and it called for an Independence
Day for Muslims.”” The event marked the beginning of
Partition of the country. The foundation for the state of
Pakistan was laid. ‘ :

- Meanwhile, Madani adopted a new method to spread this
moverment. He clearly understood the deteriorating communal
situation following the designs of the Muslim League. He
decided to establish personal contacts with as many people as
possible, apart from public meetings. He outlined his idea in a
letter to Maulana Khuda Bagsh, Khatib of Multan. Madani
wrote:

“Read out the programmes of Jamiat Ulema-e-Find, narrate them
to others, and help in their publications possibly through
Congress. Most importantly, contact people and convince them
about our programmes. If somehow you cannot publish the
programmes, at least distribute handwritten copies to the
people.”™ ‘

Madani advised the people that since the British
Government was nearing its end, it was better not to keep
the British currency anymore; instead it was better to
withdraw such money from banks and use it for purchasing
gold and silver. : : ‘

Madani continued to stress the importance of co-operating
with the Congress. He called upon the people to prioritize the
issue of ouster of the British from India and not o fall to the
selfish designs of the Muslim League. In his presidential
address at the Jaunpur Conference of Jamiat, he came out
openly against the question of lending support to the British
war efforts. He quoted extensively from the Qur‘an to support
his contention.

Madani’s efforts were directed towards moulding the

~ public opinion, particularly the Indian Muslims, in favour of
nationalism. He stressed that Muslims had a dual responsibility
in this connection. On the one hand, they needed to serve
their motherland and to end the imperialistic role of Britishs

“who exploited the Muslims the world over on. the other.
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. Another important aspect of Madani’s address was the -
issue of “National Unity”. He emphasised the significance of
tl:le principle of unity in diversity, especially in those trying
cirmeumstances when the country needed communal harmony
more than everything else.” '

Cripps Mission and Maulana Hussain Ahmed Madani

The Cripps Mission was an effort on the part of the
British for settling the Indian political problem. The Cripps
Mission stressed the need for holding fresh elections in the
Provincial Legislatures. The elected members from the lower
houses of the new provincial legislatures along with
representatives of the states were to function as Electoral
College,® which would then elect the constituﬁon—makiﬁg
body. While the constitution-drafting body would draft the
Constitution for the Indian Union, it would allow right of
secession from Indian Union to any Province, which so
demanded. Such a province would have right to formulate
its own constitution and such a constitution would have same
status, powers and functions as the Union of India. One of
the objectives of the British in granting the provinces right -
of not acceding to a Union was to offer the solution to the
communal problem. .

Madani rejected the proposal of Sir Stafford Cripps. In
his a;ldress at the Lahore Conference of Jamiat held in 1942 %
he explained that the time for accepting the proposals of
Cripps had long passed and now people would not settle for
anything less than complete independence. Madani believed
that the solution to the problems of India should come
internally from Indians themselves and should not be
externally imposed. The British had no business meddling in
Indian affairs anymore. ' |

Madani presented a formula, through which he put forth
the demand for complete freedom that includes: the freedom
of religion, caste, cultures and civilization. Such a freedom
would not brook any official interference. Madani understood
that people of different castes, creeds, cultures and religions
reside in India. The next point of the Lahore formula suggested
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. that India should be a federation which provides for protection
of the rights of minorities. : _
Extending his viewpoint, Maulana stressed the following
at a conference held in Saharanpur from 31st January to 2nd
February, 1945:# :

1. The goal of Jamiat Ulema-e-Hind is complete
independence of the country. . B
9 n the freedom of nation, Muslims would be free. They
would enjoy, religious, linguistic and cultural
freedom.® S .
3. We are for the complete autonomy of the Provinces
and the Centre would get the residuary powers.®
4. The autonomy of provinces is necessary and useful
for the protection of minorities as it would ensure th.at
Centre would not be in a position to impose its
dictatorial will on the provinces.®

It is clear that Jamiat Ulema-e-Hind wanted to ensure
protection of religious, political and cultural rights of the
Muslims. Tt wanted the federation because it offered better
protection to the minorities without leaving them to the mercy
of non-Muslims. This is further proved by the remaining points
of formula: .

(i) The parli_ament may have the following ratio: Hiqd'us
45 per cent, Muslims 45 per cent and other minorities
10 per cent.® _

(i) If the Muslim members reject any proposal by

2/3rd majority, it will not be placed and passed in the |

house.¥

(iii) There will be a Supreme Court having equal number .

of Muslim and non-Muslim judges. The committee will
make the appointment of the judges from various
provinces. The Supreme Court will settle the disPutes
between the Centre and provinces, and provinces
themselves. The Executive Committee of the Jamiat
approved the formula® : o
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Madani was an ardent follower of the policy of national unity.
His various addresses emphasised its importance. He also
brought out the journal named National Unity. In India people
of different faiths and cultures have been residing since
centuries. It is a unique example of unity in diversity. He
criticized those people who blame the Congress. According
to him the Congress was the only body, which advocated the
liberty of religion, culture and language.

Arrest of Madani

The Jamiat Ulema-e-Hind’s Conference held at Bachar
Ayun, Uttar Pradesh, April 23 to 25, 1942.% At this
Conference, Madani raised the demand for complete
independence. This led to is arrest on June 24, 1942.%° He
was jailed for six months.’® But agains on the expiry of the
jail term, he was imprisoned up to AuguSt 26, 1944, under
the Defence Act.” '

Madani and Muslim League

With the end of the World War II, the British Empire
had lost interest in some of the occupied countries. It, -
therefore, mooted a plan for granting independence to such
countries. On September 18, 1945, it formally declared
Central and provincial elections.” It was a critical phase,
particularly for Muslims as they were at the crossroads with
Madani and Jinnah advocating quite contrary causes.
Madani was for undivided India, whereas Jinnah was hell-
bent on his two-nations theory. Realising the seriousness of
the situation, Maulana Abul Kalam Azad* condemned
Jinnah. He also blasted the government for its covert
support to Jinnah’s party—Muslim League. Azad and
Madani vehemently criticised the government’s support to
the League in the Bengal elections. The League, with the
backing of the government, adopted unfair means in the
elections. Tt also got full publicity from the government,
while the Jamait had support of a love newspaper.”®
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Foundation of Muslim I’arliainentary Board

The government’s support to the League and the latter’s
rising popularity shattered the confidence of other parties.
The became restless. Madani called a meeting (Sept. 17-19,
1945)% of such parties. The meeting, attended by over 150
delegates from various parties, decided to oppose the League’s
decisive agenda tooth and nail and formed a Muslim
Parliamentary Board. '

Cabmet MlSSlOl‘l and Madani

Under the pres1dentsh1p of Lord Pathlc Lawrence a
commission arrived in India on 23rd March 1946.” Maulana
met with this commission. This meeting had historical
importance because the proposal which Cabinet Mission had
devised was on the lines of the formula of Jamiat Ulema-e-
Hind. But, the League proved to be a big hurdle in the way
because it posed as the sole representative of Muslims and
remained adamant on its demand for separate country.®

When the League objected to the formula of the Cabinet
Mission, a proposal for temporary government was put
forward. For the time being Mohammed Ali Jinnah accepted
the temporary government proposal and gave up the idea of
Pakistan. But once again differences cropped up on the issue
of nominating Muslims by the Muslim League alone. His most
repressive measure was the declaration of direct action on
Ramzan 18, 1946 and declaration of non-cooperation to the
Congress and its convention in Bombay®

Consequently, the sinister plan of Jinnah became a reality,
dealing a death blow to the efforts for a united India. Jinnah,
Pandit Jawaharlal Nehru and Madhav Singh went to

England® Jinnah managed to.convince the Viceroy to accept

his demand for creation of Pakistan. It was accepted first of
all by the Muslim League on 3rd June 1947.1" Later on the
Congress Party accepted it on 14th June 1947.)% Hussain Ahmed
Madani and his party were totally against the Partition of
India and were first to condemn it at'a public meeting in
Lucknow.’® .
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MAULANAABULKALAMAZAD
AND THEINDIAN
NATIONAL MOVEMENT

Maulana Abul Kalam Azad was born on November 11, 1888,

-in' Mecca (Saudi Arabia)! into a very religious and educated

family. His father was Maulana Khairuddin® and mother Aliya
Begum. Azad’s family name was Ghulam Mohiuddin, but he
was popularly known as Maulana Abul Kalam Azad.

His father was a deeply religious marn. His experiences
during the Mutiny of 1857 exposed him to the horrors of the
West. He found panacea for all the problems in strict adherence
to his faith and culture.

Azad was educated in religious and Eastern cultural
traditions. His hatred against Westernisation became the
principal foundation on which Azad’s early education was
completed. Khairuddin was a scholar and after spending 20
years in Mecca, he came back to India. Azad’s early studies in
Mecca included, learning of the Qur’an and Hadeeth. Azad
was a brilliant student and had achieved mastery over several
subjects in his teens itself. Apart from the religious education,
Azad also developed a very good sense of poetry and
published a poetic journal when he was just 17.3

A multifaceted personality, Azad possessed mastery

over Arabic, Persian, Chemistry, Astronomy and Medical
Science.
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_ Maulana Abul Kalam Azad, who was born in Mecca in 1888
and died in New Deliu in 1958.

Courtesy: Farooqui Zia—Ul-Hasan, Maulana Abul Kalam Azad
Towards Freedom. ' A .
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Though the publication of the journal at the age of 17 shows
his extra sensibility, his book Lisan-ul-Sidg* intends to bring
about social reforms in the Muslim community, promote Urdu,
develop literary. taste among the Muslims of Bengal and
encourage criticism.
~ Duties of a Muslim include not only his obligations towards
his community, but also the whole universe. The most
important duty of a Muslim is his duty towards the nation.
Azad was well aware of this fact. In fact, the publication of
Al-Hilal is an attempt at criticizing the British policies.

Azad came in contact with Sir Sayyed Ahmed Khan and
was highly impressed by his awareness of social problems.
He realised the importance of English as the most important
medium of communication between Indian nationalism and
western imperialism and a bitter weapon for criticising British
policies. However, he was to develop serious differences with
Sir Sayyed’s repeated insistence on the issue of loyalty to the
British.

The Partition of Bengal was a turning point in Azad’s:
political career’ He rejected the mainstream of middle class
that was loyal to the British and plunged into anti-British .
campaign. He joined hands with the revolutionary leaders
like Arbindo Ghosh, Shyam Sunder, Chakravarty and Lala
Hardayal. It proves that his revolutionary activities began
much before his journalistic career, which aimed at creating
a feeling of nationalism, making the masses aware of the
British policies and gaining the confidence of the young
generation.

Journalistic Career

- Azad’s journalistic career spanned over three decades.

- Among his three journals, namely Al-Hilal, Lisan-Ul-Sadg and

Al-Balagh, the first one became most popular It reflected
Azad’s thoughts on religion and politics in general and
nationalism in particular.

Earlier journals viz., Vakeel and Sultanate proved to be
milestones in his career.® Before the publication of the Al-Hilal
and Al-Balagh, Azad had toured Turkey, France, Iraq and Syria.’
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- It was a testing period for him because on one hand he
belonged to a conservative family and was reluctant to accept
a new approach to the old problems on the other. However,
he managed to overcome this dilemma later. -

Azad realised that Islam is a religion with a universal
appeal. His writings in Al-Hilal since 1912 brought home this
- idea loud and clear. Mailk Ram observers,

“ Al-Hilal was published at a time when our politics was dormant.
First of all, Al-Hilal criticised the British policy. It was due to the
efforts of Azad that a feeling of nationalism was created.”®

With the criticism of the British policy the ‘critic era’ started
in the journals and Azad proved that the journals were the
best means of mobilising people. It would be pertinent to say
that the real revolutionary era began with the launch of journals
like Al-Hilal and Al-Balagh. |

From the political point of view, Al-Hilal played an
important role in strengthening the confidence of Indian
Muslims, which had been at a low ebb since the Mutiny.

Regarding these journals, Azad himself had said that due
to their revolutionary nature and nationalist character, the
era of criticism had started and it was earlier press, which
had to be revised because of publication of Al-Hilal.

Al-Hilal and Al-Balagh were published at a time when the
feeling of nationalism was taking roots among Indians, but
due to lack of national leadership, it remained inactive. Al-
Hilal hit the stands when people were in search of such a
journal. People appreciated it wholeheartedly and soon its
circulation jumped to a whopping 26,00,000 (twenty six lakhs)
copies per week.’ ' '

Azad was a highly educated man. He had a very deep
insight into social, religious and political issues of his time.
He felt the need for creating awareness among the masses
about his mission. He found a great admirer and supporter in
Maulana Shibli. - :

Besides attacking the British government, Al-Hilal
mobilised the Indians, both the rich and poor and strengthened
the feeling of nationalism.
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Islam is a religion, which has no place for injustice. Azad
propagated this among the Indians, motivated them to rise -
against injustice and develop an identity of their own. Azad
had a dual responsibility. First, he had to strive against the
colonial power. Secondly, he had to restore the sagging morale
of the Muslims. He shouldéred both with great ease, mainly
through his writings in Al-Hilal.0

He adopted a virulent anti-British tone. The British
government was aware of only one side of Azad’s personality
t.e. his religious bent of mind, therefore initially they paid less

~attention towards his vitriolic attack through Al-Hilal. The

rulers remained unaware for a long time about the awakening
and nationalist feelings being created through Al-Hilal. But
when they came to know about it, they swung into action and
confiscated thejournal on 18th September, 1913 under the Press
Act.! ‘ '

Before Al-Hilal, India had witnessed various political
movements, especially by Muslims. One of them was Shah
Waliullah’s movement, whose legacy was later carried forth
by Ulema of Deoband. In the same way, Maulana Qasim
Nanawtawi’s role in the Mutiny of 1857 had a prominent
place. Though they tried to solve the problem of the Mutiny,
the first war of independence came a cropper. In such
circumstances, according to Sabauddin Rahman, it was Al-
Hilal, which had instilled a sense of superiority among the
Muslims.™

In order to create awareness about international potitics,
Azad obtained photographs of the Balkan and Turkish wars
and published them in Al-Hilal. This infused a fresh zeal among
masses about the national movement.”
-- - The British Empire resorted to divide-and-rule policy in
the wake of Hindu-Muslim unity in India. The effects of this
divide and rule policy soon began to be evident. After the
Mutiny of 1857, the British sidelined the Muslims, deprived
them of benefits like granting higher government jobs and
started favouring Hindus.

The foreign rulers allowed establishment of the Congress
Party, which developed unity among the Indians. They also
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covertly encouraged communal parties like the Hindu
Mahasabha and the Muslim League. Azad was opposed to
both the Mahasabha and the League, as he found them to be
big hurdles in the path of nationalism. He stressed the need
of Hindu-Muslim unity and warned the masses against the
communal parties.

According to Azad, both the Hindus and Muslims shared
a common destiny. Therefore, he laid a great emphasis on the
Hindu-Muslim unity. He said that he was first Indian and then
Muslim.* He used to say that Muslims should consider India
as their own country and according to Azad, this was a
prerequisite for the Hindu-Muslim unity. Both the Hindus and

‘Muslims share a common language and culture. Therefore, he
- asserted that it is necessary for both to join hands together
against the foreign yoke.

Al-Hilal proved to be the best medium to convey the
message of nationalism and unity. After developing the feeling
of unity among the Indians, -Azad next forceful message was
“Independence or Death,’ which Gandhi later used in the slogan
Do or Die.” This also shows Azad’s influence on the thought
of Mahatma Gandhi.”®.

In his address in the Congress meet at Ramgadh in 1940,
Azad declared: “With all these feelings, I possess another
sentiment, which the spirit of Islam does not check me. It is
that I am proud of the feeling that [ am an Indian and part of
indivisible and united India.**

Azad believed that religion was the most sensitive issue
and in order to save the unity of the country it was necessary
that religion be interpreted correctly. He observed, “Religion
will not be harmful at any cost. It will not be a hindrance in
way of development.” This. approach of Azad developed
perfect religious sentiments and promoted rational thinking
among the people. It proved very beneficial for the Hindu-
Muslim unity. '

According to Dr. Radha Krishnan, “Maulana Azad was a
great scholar, a self-sacrificing patriot and a statesman. He
worked hard for the unity of India. He was a devout Mushm

~and an ardent patriot... He made no difference between a

~seriously.
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Hindu, Muslim, Sikh or Christian. He believed that all those
who were in this country belonged to one country. The national
spirit was the driving force of his life. He was an apostle of
the national unity and cormununal harmony.”?

Azad and Congress

~ Azad’s political career began with his entry into the
Congress, after his release from Ranchi in 1916. Before his
release, the Khilafat Movement and the formation of Jamiat-
Ulema-e-Hind* were some of the important attempts, made
by the ulema on the mass mobilisation front. Though the most
burning issue that time was that of danger to the position of
Khalifa The Muslim League had failed to take up the issue

Azad met Gandhi on January 18, 1920 in Delhi and this
meeting proved to be a beginning of a new era.” According
to Rashiduddin Khan, Azad’s co-operation with Gandhi started
with the Non-cooperation Movement. He writes: -

“ Azad was probably the very first person who fully backed
Gandhi on his programme of non-cooperation.”# Azad knew
very well that the Non-Cooperation Movement was the most
appropriate campaign that could put the British government
in trouble. : ’

After the Khilafat Cornmittee meeting in Meerut, Gandhi

-and Azad undertook the tour of the country to mobilise

support for the Khilafat Movement. Most of the time, Shaukat
Ali and Mohammad Ali also accompanied them. But their
mission received a big jolt when Azad was arrested.

After his arrest, the Congress was caught in difficulties as
two groups viz. pro-change and anti-change had emerged in

_the party with Hakim Ajmal Khan and Motilal Nehru

advocating pro-change policies.”
Zia-ul-Hasan Farooqui writes, “The formula of non co-

‘operation, which Gandhiji had given to the country was dear

to him, but as the man of the world, he saw that neither the

~ ideal of non-cooperation nor that of non-viclence would be

served, if the two groups continued to wrangle among
themselves.”#
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Azad was a young man, only 35 years of age,” who was
elected as the President of Congress, and he was also the
youngest president of the Indian National Congress. He was
an ardent follower of the Non-cooperation Movement.
Professor S. Noorul Hasan® praising Azad, writes:

“ At this Congress session, Azad revealed the quality, which
remained characteristic of him for rest of his life: He could
always find a way out of a difficult situation provided that

‘there was no compromise with imperialist rule.”

~ The next most important event was the “salt satyagraha”,
which Mahatma Gandhi initiated with his famous “Dandi
March”. The British took a serious view of the agitation and
sought to suppress it in the most tyrannical fashion. A large
number of Congress workers were arrested and sent to jails.
Maulana Azad, who was a prominent figure in the movement
was alsojailed. His imprisonment for about one-and-ahalf years
brought him into national focus and subsequently he emerged
as a national hero. :

No doubt, the publication of Al-Hilal had already
introduced Azad to the masses, but the ‘salt satyagraha’ made
him a national hero. This was a period of great upheavals in
the Indian politics. But the pro-change and anti-change leaders
within the Congress raised a voice against Gandhi’s Non-
cooperation Movement.? Azad was the first man who
wholeheartedly supported Gandhi. :

The emergence of Shuddhi and Tabligh movements allegedly
at the instance of the British Government dealt a severe blow
to the national unity, as the people were divided along the
communal lines. The fight with the British was, no doubt,
difficult but it became increasingly difficult to save the country
from the communal conflagrations.® = -

The communal polarisation within the country made
Gandhi to observe a fast for 21days. Gandhi’s fast proved to
be damage-controlling exercise to a certain extent as it resulted
in the unity conference, which was held on 26th September,
1924 in Delhi. The conference passed the following resolution:?

“This conference deplores the dissensions ‘and quarrels that
are now going on between Hindus and Muslims in several
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places in India, resulting in loss of life, burning and plunder
of property and desecration of temples. The conference
_regards them barbarous and contrary to religion. The
conference tenders its warm sympathy to the sufferers. The
conference is of the opinion that it is unlawful and irreligious
for anhy person to take the law into his own hands by way of
_retaliation or punishment. The conference is of the opinion
that all differences, no matter of what nature whatsoever,
should be referred to arbitration and, if that be impossible,
even to a court of law.”® -

Maulana tried to make it very clear that the Hindu-Muslim
unity was the backbone of the National Movement and if any
community faces danger, ultimately it disturbs the life of other
communities.? ' o

The British Government sent the Simon Commission to
India to assess whether it was able to bear the responsibility
of governing the country. Azad and Gandhi, however,
opposed the Commission. In furtherance of the cause of non-
cooperation, Azad visited Punjab along with Gandhi.*
Despite the lack of Hindu-Muslim unity, Muslims remained
in the forefront of the freedom struggle.

‘With the proclamation of the Government of India  Act
1935, the Congressmen were divided into two groups over

~ the issue of elections. One group was in favour of the elections,

while the other was opposed to it. Azad was in the former
group. He thought that lack of participation in the elections
would result in undesirable elements dominating Indian
politics. Therefore, it was the need of the hour that the
Congress should take part in the elections. The Congress Party
accepted Azad’s point of view. Elections were held and the
Congress emerged victorious in all the provinces, barring

Punjab and Sindh.® -

The Hindu-Muslim unity reached its peak in 1920, but it
started collapsing thereafter with emergence of people like
Mohammad Ali Jinnah on the political scenario. He declared,

“We refuse to join Mr. Gandhi because his movement is not for
complete independence of India, but for making the 70 millions
of Indian Muslims dependent on Hindus."®
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The statement of Jinnah clearly aimed at dividing both the
Hindus and Muslims. Simultaneously, the role of Hindu
Mahasabha, which was a brainchild of the British, also harmed
the National Movement. :

 AMuslim League convention was held at Calcutta in 1928,
All parties, including the Hindu Mahasabha and the Congress
attended it. In this convention, Jinnah failed to find any
solution to the problem of Hindu Muslim unity because the
Hindu Mahasabha had adopted an uncompromising attitude
and the Congress an indifferent posture.

Azad became worried about the future of India. He
expressed his displeasure: “The Muslims were fools to ask for
safeguard and the Hindus were greater fools to refuse them.”®

Azad'’s statement shows that both the Hindu Mahsabha
and Muslim League were not ready to come together on a
single platform. The Hindu-Muslim rift was posing serious

problems.
' The formation of the Nationalist Muslim Party within the
Congress in 1929 shows Azad's sincere efforts to build Hindu-
Muslim unity. He was arrested in 1930 because of his active
participation in the Civil Disobedience Movement, convincing
Muslims to join the movement.

With the declaration of World War 1, differences cropped
up between Azad and Gandhi over the question of extending
cooperation to the British Government. Maulana was against
extending cooperation to the British Government because he
held it would not serve any purpose helping such people who
had no regard for the liberty of natives. But Gandhi had
thought otherwise. He held that support to the British was in
the interest of Indians because the British were fighting Nazis
who-were common enemies of democracy, the world over.

The Cripps Mission was another challenge before Azad,
© though it was for the first time that the British Government
had shown some concern about the rights of Indian people
and their indevendence. Bv profession. Sir Cripps was a lawver
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Commenting on the Cripps Mission, Gandhi said, “The
proposal was nothing but a post—dated cheque.” This was

. because it had mentioned nothing about independence and

failed to satisfy all the parties, including the Muslim League,
Hindu Mahasabha and members of the Scheduled Castes.

Azad wrote a letter to Sir Stafford Cripps about India’s
problems that could be Verjf harmful in future. And he was
shocked to receive a reply from Sir Cripps putting the blame
for all the problems on the Congress.*

Azad said that no doubt for the first time, the British
Government had thought of granting independence to India
and allow the people to work out a constitution. But the British
government might backirack at any moment and scuttle the
efforts of the Congress Committee. Azad’s right decision at
the right time and his foresightedness saved Indla from the
plans of Cripps Mission.

Though Azad and Nehru were the best of friends, the

' latter’s statement to the New Chronicle disturbed the former.

Nehru remarked, “He tried to represent that though Congress
had rejected the Cripps offer, India was willing to help the
British, and could not offer full support only because of the
policy the British Government had adopted.”®

Disappointment and discontentmeént prevailed in the
country following the failure of the Cripps Mission. The
relations between India-and England were severely affected.
Besides, the deplorable economic condition of the country had
created chaos, confusion and anarchy. In 1942, the people were
restless and hence in such a situation, it was necessary to launch
a movement in India which could strengthen the feeling of
nationalism.

Azad became worried @bput the advancement of Japanese
army into India. The situation became very critical. Gandhi
was of the opinion that the Japanese army was not India’s
enemy, but it was rather an enemy of British. Azad was
surprised to note Gandhi’s opinion and expressed his
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than that of British, but even Gandhi was not in favour of

starting any movement against it because, according to him,

it was against the spirit of democracy to oppose those who
were fighting against the onslaught of fascism. Azad wrote in
India Wins Freedom,

“F had already taken some steps in ant1c1pat10n of a possible
Japanese attack on India. I had asked the Congress
organisation to carry on propaganda to build up a public
resistance against the Japanese. I had divided Calcutta into a
number of wards and started to recruit and organise bands of
~volunteers pledged to oppose Japan. These volunteers were

instructed to place every possible obstacle in the way of

Japanese army.”*

Azad’s differences with Gandhi were mainly because of their
varying approach. Azad writes,

“I'was surprised to find that Gandh1]1 did not agree wiih me. He
told me in unequivocal terms that if the Japanese army ever
came to India, it would come not as our enemy but as the enemy
of the British. It was his view that if the British left, the Japanese
would not attack India. I could not accept his reading and in
spite of long discussions we could not reach an agreement. We,
therefore, parted on a note of difference.””

On December 31, 1940 Azad was arrested for participating in
Satyagaraha and was sentenced to two years imprisonment.
However, following Japan's attack on Pearl Harbour in 1941,
he was released.

Quit India Movement and Azad

The decision of launching Quit India Movement was taken
at the Wardha Session of the Congress, where Azad said,

“I misst confess that [ feel un.'happy about the whole situation. I

did not oppose the resolution urging direct action, but T was not
very hopeful about its outcome.”*

The Quit India Resolution was passed at a time when Azad
was arrested in Bombay in Dhirubhai Desai’s house,* and
was imprisoned in Ahmednagar jail, where he produced his

various literary works. Azad had to suffer solitary
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imprisonments. He was not even allowed to meet his dying
wife. He was released after a period little over three years.
By the end of the World War II, there was a constant

pressure on the Great Britain, especially from A. Roosevelt,

to grant independence to India.®

| Simla Conference’

Azad met Lord Wavell in Simla on 25th June, 1945.# The
meeting was held in a very cordial atmosphere, which was
partly a result of the changing international pol1t1cs Azad came
to the conclusion that the British were really in favour of
granting independence to the Indians.

~ It was the responsibility of every citizen to make the
country independent. But the Muslim League was creating a
hurdle in this direction. The Muslim League by keeping itself
aloof from the situation thought that it would gain the
confidence of the British Government, but it was not to be so.
The statement of Viceroy in the Simla Conference proved the
point. The Viceroy emphatically said, “there was no question
of the Government supporting the Muslim League. If the
leaders of Muslim League had any such idea, they were

completely mistaken.”® Begin new year, he assured the
conference that the government was and would remain neutral.
This statement of Viceroy makes it clear that the British
accorded no special consideration to the Muslim League. It
showed that the British Government had no place for the
League’s gamble and they tried to play neutral by trying their
best to solve the deadlock through the of Congress Party.

The Simla conference however didn’t succeed.
Commenting on this, Azad said,

“We had gone as far as we could to meet the wishes of Jinnah,
but we could not accept his claim that Muslim League was the
sole representative of Congress and authoritative organisation
of Muslims of Inidia. In the provinces, where Muslims were in
majority, there was no League minister, there was Congress
ministry in frontier province. In the Punjab, it was a union
ministry. In Sindh, Sir Gulam Hussain depended on Congress
support and the same position held in Assam. It could not,
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therefore, be claimed that Muslims were represented by th—é
Muslim League. There was in fact a large block of Muslims whao
had nothing to do with the League.”®

The statement makes it clear that Azad insisted on the national
character of the Congress and was not ready to compromise.
The differences between the Muslim League and the Congress
Party had reached such an extent, that they appeared almost
insurmountable. Mohammed Ali Jinnah was adamant that his
organisation was the sole represantative of the Muslims of
India, which Maulana Abul Kalam Azad was not prepared to
accept.

After the failure of Simla Conference, Azad had lost his
health considerably and his doctor advised him to go Kashmir
for a change. After the end of World War II, the Labour Party

had come to power in Britain, and it expressed its seriousness

in granting independence to India. As an attempt in this
direction, it sent the Cabinet Mission to deal with the issue of

- Indian independence. Maulana had pinned great hopes on the

Cabinet Mission because of the obvious sympathies of Labour
Party towards the political turmoil in India. The Mission
proposed the idea of a united India, and it refrained from
allowing Muslims to constitute a separate state.

Despite his deteriorating health, Azad left for Delhi. In
Delhi, he had difficulties in convincing Gandhi and a large
number of Congress workers about the importance of the
Cabinet Mission. With the fajlure of earlier British proposals,

Gandhi was not all that hopeful about the sincerity of Cabinet -

Mission in addressing the problemis of Indians.

Azad was convinced that Indians did not stand to gain
any better terms than those offered in the Cabinet Mission.
Besides, even the Muslim League accepted the offer. Azad
wrote: '

“ Acceptance of Cabinet Mission Plan by both the Congress and
the Muslim League was a glorious event in the history of freedom
moveinent. It meant that the difficult question of freedom had
been settled by negotiation and not violence, we rejoiced but we

~did not then know that our joy was premature and bitter
disappointment awaited us.”*
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Azad had thought that acceptance of the Cabinet Mission Plan
would provide the final solution to the commumal tangle that
posed a great threat to the unity and integrity of the nation.
He was, therefore, insisted that the Congress accept it.
However, his great expectations were soon going to come to
nought.

It all began with a statement of Nehru that the Congress
would enter the Constituent Assembly “unfettered by
agreements and free to meéet all situations as they arise”.®

The League along with several others thought that this

" meant non-acceptance of the Cabinet Mission Plan. To Azad,

this was the most unfortunate thing to have happened, because -
it gave Jinnah an opportunity to reject the Cabinet Mission
Plan and repeat the demand for Pakistan. Azad felt that if
both the League and Congress had been serious about
accepting the Plan, they would certainly have avoided the
partition of the country. But it didn’t happen that way.
Throughout his life, Azad struggled to purge nationalism
of religious orthodoxy and narrow-mindedness. He held that

- every Muslim was a member of Indian nation and could not

by virtue of common bond of religion, separate himself from
the larger Indian society and claim the status of independent
nationhood. Although deeply religious, he would not support
nationalism based on religion. Azad was convinced that
nationalism in India was not possible without Hindu-Muslim

. unity, which to him was far more important than even the

freedom of the country.

Azad was perhaps the most vociferous champion of Hindu
Muslim unity and retained faith in that idea even when others
had started faltering, following the flow of events. He

exhorted the Muslims time and again to stay in the political

mainstream and fight the divisive forces within. For this and
other reasons, the Muslim League taunted Azad as the biggest
enemy of the Muslims in India. .

However, his critics were shortsighted. They could
never understand that it was in the light of true spirit of
Islam that Azad had propagated his ideas of nationalism,
while the people who laughed at his approach were the
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Azad’s mausoleum and Jama Masjid Delhi in the backgrounnd.

Courtesy: Douglas lan Henderson, Abul Kalam Azad: An
Intellectual and Relzgzous Biography, Oxford Un1vers1ty Press,
"1988.
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ones whose interest did not go beyond narrow p011t1ca1
gains.
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CONCLUSION

History has rarely searched the role of ulema in the nationalist
movement. It is generally thought that ulema are incapable of
coming up to nationalist aspirations because there is a tendency
to think that Islam and nationalism cannot be synthesised.
One of the common perceptions has been that madrasas are i
the bastions of fundamentalism and terrorism and ulema are |
the inciters of fanaticism. Muslims have largely been dubbed |
in the history, as supporters of separatism, and roots of their
isolationist penchant are traced to the emergence of the Muslim
League and its consequent victory in the birth of Pakistan.

It may be noted that the above perception is off the mark.
In the preceding chapters, I have made an honest attempt to
study the role of ulema in Indian politics between 1857 and
1947, and drawn the following conclusions. -

Muslim ulema had played a pro-active role in the liberation
of the country. Their efforts might not have always yielded
positive results, but their commitment had been exemplary.
Maulana Qasim Nanawtawi, Maulana Mehmood-ul-Hasan, |
Maulana Obaidullah Sindhi, Maulana Hussain Almed Madani,
to name a few, may specifically be mentioned in this respect. |
Unfortunately, these personalities could not secure a place for
themselves in the history because the historians had more or |
less chosen to neglect them. )

The personality of Maulana Qasim Nanawtawi, the founder

of Darul-Uloom, Deoband, surfaces as a link, bridging the
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chasm between tradition and modernity in the Muslim society.
Deoband was a product of his revolutionary thinking. The
Decoband School was, in fact, the need of the hour. Nanawtawi
lived in the circumstances, which saw several reform
movements in the couniry. However, it was a stupendous task
for Nanawtawi to implement the reforms given the inward-
looking attitude of the Muslims, particularly after the Sepoy
Mutiny. His personality reflected a balanced combination of a
social thinker and a revolutionary. The Battle of Shamli and
Thana Bhavan prove this beyond doubt. Although these7
movements did not succeed, they do throw light on the fact
that, revolutionary tendencies started making appearamf)
among the Muslims.
Maulana Mehmood-ul-Hasan, a student of Nanawtawi,
~ clearly appears as an acme of anti-British revolutionary
activities, in this context. Largely responsible for infusing the
spirit of natlonahsm within the conservative precincts of
' Deoband, he was totally uncompromising on the exit of the
British from India. In the towering personality of Mehmood-
ul-Hasan, we find the perfect synthesis of Islam and nationalist
aspirations.

Maulana Mehmood-ul-Hasan’s presence at the helm of
Deoband gave the school a revolutionary character, which it
never had before. Besides, Mehmood-ul-Hasan’s audacious
mission in Afghanistan and his subsequent journey to Mecca
are clearly a high watermark in the nationalist efforts of the
Muslims.

The foundmg of Samrat-ul-Tarbiat in the year 1879 by

Mehmood-ul-Hasan marked the beginning of a new chapter

in the history of Muslim'nationalism. This organisation, which
was meant to train the revoluuonarles a gamst the British forces,
was to become a forerunner to various other Muslim
revolutionary organisations that were to sprmg up on the
national scenario later.

Samrat-ul-Tarbiat soon became an umbrella organisation
that the leaders, like Dr. Mukhtar Ahmed Ansari, Hakim Ajmal
Khan and Maulana Mohammed Ali regularly frequented.
Commentmg on this period the then Lieutantant Governor
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General of Punjab, Sir Wenbrell Eston observed that the lithe
period of 1908-09 was full of chaos and confusion. It provided
a fertile ground for the activities of Mehmmod-ul-Hassan and
his followers. Largely with the intention of broadening its
base, Samrat-ul-Tarbiat was rechristened as Jamiat-ul-Ansar
in 1909. ‘

Mehmood-ul-Hasan chose Afghanistan as a launch pad of
revolutionary activities against the British, because he found
in Afghan people an ardent desire to fight against the British.
Their guerrilla tactics were successful even against modern
weapons, which the British used. However, the British
managed to create a rift among these people by their policy of
divide-and-rule. They succeeded in influencing the Sardar of
Yaghistan against his very people with a result that people
lost faith in his authority.

The anti-British revolutionaries in Yaghistan invited
Mehmood-ul-Hasan to guide them in their liberation struggle
in the backdrop of the deception by their Sardar. Mehmood-
ul-Hasan could hardly resist the invitation, but he couldn’t:
travel to Afghanistan for reasons, like strict vigil across the
country, shortage of funds, lack of support and so on.

In an attempt to overcorme these problems, Mehmood-ul-
Hasan decided to travel to Arabia to muster the support of

- Turkey. However, in Mecca, following the revolt of Sharif

Hussain, the Governor of Mecca, who was against Khilafat
that was based in Turkey, and the consequent failure of the
Silken Letters Conspiracy nipped the entire plan of Mehmood-

" ul-Hasan in the bud itself. He did receive the support of the

people across the border, like the Turkish Governor, Ghalib
Pasha, issuing a message specifically to the Indian Muslims
asking them to support Maulana Mehmood-ul-Hasan in his

- revolutionary activities. However, this message didn’t produce

the desired results largely because his appeal remained
confined just to the Muslims of India. In short, with the
exception of a few of his students, Mehmood-ul-Hasan never
received a full-fledged support from any quarter.

Maulana Mehmood-ul-Hasan also founded Nazarat-ul-
Maroof later with the similar intention of training the
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revolutionaries. The task of managing the affairs of this

organisation was subsequently given to Maulana Obaidullah
Sindhi.

A trusted disciple of Maulana Mehmood-ul-Hasan,
Maulana Sindhi carried the legacy of Mehmood-ul-Hasan
forward and can be compared with Subhash Chandra Bose
especially in his valiant efforts ie. challenging the British Raj
by armed means. Maulana Sindhi under the guidance of his
teacher left the mainland for Afganistan to co-ordinate the
revolutionaries there. Maulana Sindhi was not just an
emotional nationalist; he was a calculated thinker, who
believed in the efficacy of an organisation if the fight were to
be waged against as big a power as the British. Maulana Sindhi
threw a tough challenge before the British. However, the
failure of Silken Letters Conspiracy left the movement of
Sindhi attenuated. However, the way he planned to overthrow
the British rule goes on to show the extent to which the ulema
had gone to challenge the British authority.

Maulana Sindhi was instrumental in coordinating the
revolutionaries in Kabul where he was stationed at the behest
of Mehmood-ul-Hasan.. An interesting aspect of Mehmood-
ul-Hasan's movement was that, it had international dimensions
involving Arabia, Turkey, Russia and Germany: Missions were
also successfully sent to Russia and Germany. These countries
in turn had accepted his proposal to lend their stipport to him
in this struggle. .

Under Sindhi’s leadership, the Afghan Plan of Mehmood- .

ul-Hasan underwent a tactical extension. Sindhi was a practical
thinker and had a .definite strategy for leading the
revolutionary movement. He believed more in necessity of
and planning a party rather than-emotional outbursts against
the British.

Sindhi was supposed to wait for the completion of the
mission of Mehmood-ul-Hasan in Arabia, which involved

taking the support of Turkey and Arabia against the British.’

However, since Mehmood-ul-Hasan didn’t succeed and was

subsequently caught and imprisoned following the discovery '

of silken letters, Maulana Sindhi had to wage the battle against
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the imperialist power almost individually. In his struggle,
Sindhi took a cue from the Holy Qur’an and from his thorough
knowledge of revolutionary movements, particularly those
of the socialist movements across the world.

It goes to the credit of Sindhi, that he contacted the
German and Turkish Missions, then part of the Axis powers,
and assured them that with their support, he could decidedly
attack the British with the cooperation of the Afghan people.
Both these missions readily agreed, but the plan failed to
materialise largely because it was restricted to the Muslims
with little focus on the involvement of the people from other
communities. _

However, this does not mean that Sindhi’s movement was
limited to Muslims. Far from it, the idea of provisional
government with Mahendra Pratap as its head, clearly brings
out Sindhi’s secular approach to politics. He had a lot of
differences with Raja Mahendra Pratap, but those had more
to do with ideology and planning than religion.

All in all, it can be said that had the silken conspiracy
succeeded, it would have posed a very serious challenge to the
British rule in India. However, if we analyse the end of the
silken conspiracy, the British managed to finish it off with ease

‘merely after nabbing one person, Abdul Hag, who confessed
~everything. It may be mentioned that the silken letters

conspiracy though seemingly strong in the beginning, lacked
the very element that is focal to any insurgent movement aimed
against an imperial power. It was a conspiracy hatched by the
ulema had religious overtones, and was based on teacher-
disciple relationship. Although Sindhi’s zest for freedom could
hardly be doubted and Mehmood-ul-Hasan’s commitment to
the idea of liberation was gospel truth, what was missing in the
whole exercise was the back of a mass base. _

Maulana Hussain Ahmed Madani was another committed

* disciple of Mehmood-ul-Hasan, who endeavoured to complete

the unfinished task of his teacher. Although not involved in
the Silken Conspiracy, Madani chose to accompany his teacher
to prison when the latter was charged with hatching the
conspiracy. ‘
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One of the important contributions of Maulana Madani
was to mobilise the masses against the British by openly
supporting the Congress. He understood that it was only the
mainstream party, like Congress, which could articulate the
national aspirations of people in general. Madani believed that
the problem of Hindu-Muslim unity could be resolved later,
the first priority being the ouster of British. One of the grave
errors of the communal parties was to give precedence to the
internal problem of divergence of Hindu-Muslim interests over
the liberation of country. The British were clever enough to
understood this and played one communal party against the
other. Consequently, the freedom of the country was delayed.

Madani stressed that the issue of liberation from the foreign
yoke was more important than the communal issue. He pleaded
with Muslims to support the Congress and relied. upon the
Holy Qur‘an for explaining to them the supreme importance
that Islam accorded them the idea of rendering loyalty to the
nation. Madani thought that since the Muslims had been
staying in India for centuries and they could continue living
with their Hindu brethen so long as their rights were protected
in this country. He was also opposed to the separatist demands
of the Muslim League, which he found to be posing a greater
danger to the interests of Muslims themselves. .

Despite stringent opposition from the fellow ulema,
Madani continued to expound the cause of Hindu-Muslim
unity, support for the Congress and managed to influence a
large chunk of the Muslim population. It is, however, a
unfortunate that while Madani failed in forging the unity of
action, the League succeeded in its divisive designs.

Madani was a vociferous proponent of the Hindu-Muslim
unity. His efforts at forging communal unity were important
because it was a period ‘when the cOommunal parties were
having a field day. However, Madani’s efforts did not fructify
and this is a tragedy for a man who had devoted his life to

instilling the nationalist spirit among the Muslims. One of the .

mistakes, if we were to call it so, of Madani was to acquiesce
and work with the Muslim League in tandem and in almost
accepting the League’s proposal for the formation of Muslim

Conélusion 187

parliamentary board. He did so with a view to bringing all
Muslims on a single platform against the common enemy, i.e.
the British. He did not realise that the League was too
opportunistic for his planning, and it proved its untrustworthy
character immediately after it had won the elections with the
support of Madani.

Consequently, Madani’s cooperation with the League,
though for a short period, proved a bane of all his efforts at
achjeving communal unity. The League ditched Madani the
moment its purpose was achieved. Throughout his life, Madani
fought for the cause of the unity of people. It is a irony of fate

_that in the mad rush of events, people rathet chose to follow

the call of passion, rather than listen to the voice of reason.

_The partition of country marks, among other things the utter

failure of Madani’s philosophy.

Coincidentally, the success of the League did not mean
that it had the support of the vast majority of the Muslims. On
the contrary, a large number of Muslims including the ulema
opposed the policies of the League. But communalism was
not one-sided. It thrived on the both sides equally with one
communal party complimenting the agenda of another. The
communal parties, both the Hindu as well as the Muslim
outfits, fed and fattened on each other’s rhetoric and expense.

Maulana Mohammed Ali along with Maulana Shaukat Ali

' played a commendablerole in the nationalist movement. Starting

with the Khilafat Movement, Mochammed Ali’s association with
the Congress and his proximity to Gandhi in the initial phase
of Non-cooperation Movement was an epoch-making period
in that, it witnessed a kind of Hindu-Muslim unity, which
remains unprecedentemd in the history of modern India.
Although, he later drifted from the Congress following
the suspension of Non-Cooperation movement and the
submission of Nehru Report that rejected the idea of separate

- electorates for Muslims, his attachment during the Khilafat

agitation with the Congress and his stupendous efforts at mass
mobilisation cannot be ignored. ,

Mohammed Ali represents the pan-Islamism and religious
revivalism in modern India. He espoused the cause of Hindu-
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Muslim unity but fa11ed ultimately to check the d1v151ve designs
of the League. As Dr. Moin Shakir concluded, he ended up
supporting the cause of the League without ever havmg meant
to do it:

The subject will remain inconclusive without the mentlon
of Maulana Abul Kalam Azad, who relentlessly struggled for
the country’s independence and integrity. He stood up for
almost 50 years as the champion of the Hindu-Muslim unity,
freedom and democracy. Initially, Azad was not against the
British. He remained so till 1905. But later, he began to realise
the British government was not that benevolent and that its
rule was suppressing the rights of the countrymen. No sooner
did he realise this, than he plunged straightaway into the
national movement to free the country from the oppressive
government.

As he was a man of letters, he started an Urdu journal Al-
Hilal in 1912, which was an organ of this movement. Within
three years of its publication, 'Al-Hilal succeeded in bringing
about a revolution in religious and political views. However,
many Muslims, mainly Pakistani, and non-Muslim historians
had dubbed him as Pan-Islamist in the period between 1912
and 1922. Their opinions about Azad were based on: his
inclination towards Sayyed Jamaluddin Afghani, who was a
Pan-Islamist; concern about Muslims abroad; open sympathy
for Turkey during the world war; religious colouring of his
political message; use of religious idioms and symbols with
references to relevant scriptural verses in his editorials and
articles in Al-Hilal and Al-Balagh; and his prominent role in
the Khijlafat Movement.

The observation of Rajat Ray can be cited here as a befitting
reply to the critics of Azad: He writes: '

“It was no’ reactionafy fundamentalist philosophy that he
brought back with him from the Middle East, but a vision of

national revolution. It must be siressed that nationalism was an

integral part of the Pan-Islamic outlook, that he acquired during
his tour of the Middle East. When he identified himself
emotionally and intellectually with the Islamic world of the
Turks, the Arabs, and the Iranians, he identified himself with
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the urge for national liberation that was stirring these peoples
and his own people back in India. Therefore, Azad stuck to the
nationalist movement even in the difficult decades of the Thirties
and the Forties, when many Khilafat leaders turned against the
Indian National Congress. His decision to stay with the
Congress isolated him from the majority of his own community.
He could accept this and go through that dark periocd when his
world lay in shambles because of his intense moral conviction
that nationalism and Islamic brotherhood were not
contradictory, but one and the same thing. This conviction made
him a true believer in the concept of Islamic brotherhood and
was a good nationalist based on his Middle Eastern experience.”

As for the religious tone of Azad’s message, it was the same
case with other nationalist leaders like Bal Gangadhar Tilak
and Mahatma Gandhi, who used religious idioms and symbols
for a political purpose. This doesn’t mean that they promoted
subservience of politics to religion. It was, in fact, a peculiar
style of Azad that he never allowed the religiosity of his call
to dwarf his political and nationalist purpose. Though Azad
was influenced by Sir Sayyed Ahmed Khan for his intellectual
development, he was opposed to the latter’s policy of
submission to the British.

From the beginning, Azad stood for the Hindu-Muslim
unity. He was convinced that the freedom struggle should be
a joint mission of both the communities without which it was
impossible to accomplish the ultimate goal. His journal Al-
Hilal and his relentless efforts in direction of Hindu-Muslim
unity are a testimony to this fact. Till his death, Azad never

‘faltered in his conviction that Muslims in India must work

with Hindus and other fellow citizens. Later, his association
with the Congress through the thick and thin speaks volumes
about his crusade for freedom, unity and democracy. However,
like other nationalist leaders, Azad also proved too weak to
scutile the motives of Jinnah.

It may be emphasised here that a greater phase of the
nationalist struggle in India witnessed religious revivalism
that often bordered on fanaticism. Right from the time of
Mutiny, the appeal to nationalism seldom came without
reference to the religious factor. This was one of the reasons
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why the Hindu-Muslim unity could not be realized.
Prominence accorded to the religious factor in the nationalist
movement drew a permanent wedge between the two
communities in the society. Communalism became a stark
reality so much so, that several Muslims began to doubt the
secular credentials of even great leaders like Gandhi and Tilak,
and several Hindus were equally distrustful of Muslim
leadership. One can stress here the admonitions of Mchammed
Ali Jirmah to Gandhi on the issue of mixing religion with politics
at a time when Jinnah, was associated with the Congress.
Ironically, it was Jinnah who finally played the communal card
to the hilt and formed Pakistan. )

One of the principal fears of the Muslims was how they
could live in an independent India dominated by the majority
Hindus. Coincidentally, the Muslim leadership seldom paid
any attention to the question as to what fate would befall
those Muslims who could not migrate to- Pakistan.
Unfortunately, it happened only that way. The rich and urban

Muslims managed to gain access to the new country after the

Partition and a big majority of Muslims, mostly the poor and
working classes, became victims of the bloodbath that followed
the haphazard transfer of people.

India, however, remains a home to more number of Muslims -

than the entire population of Pakistan. It is also peaceful home,
notwithstanding minor incidents, thanks to prevalence of a
vibrant democracy that guarantees the fundamental rights to
all citizens of the country, irrespective of their religion, caste,
creed or culture.

. The time demands from us the necessity and will to overlook
the errors of leadership in the history of the nation and live
recalling positive attempts of people like Maulana Mehmood-
ul-Hasan, Maulana Obaidullah Sindhi, Maulana Syed Hussain
Ahmed Madani, Maulana MohammedAli Jauhar, MaulanaAbul

Kalam Azad and others for the unity, integrity and bright future -

of our motherland.
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