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Conventions

Terminology

The conundrum: Although the institutions and terminologies describing
and underlying the sale of sex in ancient Greece and in modern societies
differ considerably, comprehensibility mandates that authors writing in

” o«

English employ terms cognizable to their readers. Our “escorts,” “com-

” o«

panions,” “hookers,” “whores,” and “mistresses” are not equipollent with
the pornoi,-ai, hetairai,-oi, pallakai, gynaikes, and kitharistrides of ancient
Athens. All of these terms, embedded in cultural contexts, carry their
own individualized (often highly variable) denotations and connotations.
Accordingly, I eschew the absolute retention of original Greek terms and
instead adopt a hybrid practice: where feasible, I use Hellenic vocabulary;
where appropriate, I explain Greek terms; where necessary, I have tried
to use the English word closest in meaning and suggestion to describe
a Greek practice or practitioner. But readers should always remember
that in reality the Athenians had no “courtesans” or “prostitutes” or “sex
workers”—and that the choice of terminology in English is at best a rough
approximation to the Hellenic original.' Similarly, modern terms such as
“heterosexuality,” “homosexuality,” and “bisexuality” (and many others)
are inherently problematic when applied anachronistically to Athenian
phenomena.? The transposition of ancient usage into modern vocabulary
(or of modern coinages into Athenian life) can optimally convey no more
than the “imitated” pronunciation offered by phrase books to travelers in
foreign lands attempting to communicate in the local language.

1. Other solutions are possible, but no more satisfactory. Thus Glazebrook
(2006b: 135) “avoid(s) using ‘courtesan’” for hetaira (because of its “inappropriate connota-
tions”), preferring “sexual companion” (which generates its own transcultural difficulties).

2. The use of modern terminology is merely “a convenient shorthand” for ancient practices
not “covering the same semantic range as the modern concept” (Hubbard 2003: 1).



X Conventions

The “Fourth Century B.C.E.”

I have sought to derive themes and conclusions solely from Athenian evi-
dence that happens to fall largely within the modern denotation of “fourth
century B.C.E.” (albeit expansively construed, as explained in the “intro-
duction, ‘Later Literature,” pp. 18-20"). Yet phenomena attributed to the
“fourth century” often originated a few years before the chronological start
of the “fourth century,” or otherwise do not exactly correspond to this mod-
ern numerology. (Unless otherwise indicated or clear from the context, all
chronological references in this volume are to be understood as “B.c.E.”)
References to other periods and places are intended essentially for clarifi-
cation or for their perceived intrinsic interest, sometimes as confirmation
of conclusions drawn from Athenian material, but never as independent
proof by analogy concerning Athenian practices otherwise unknown.

Money

Most monetary values in this book are expressed as ancient Athenian
drachmas.> We should not, however, attempt to relate the value of this
Athenian silver coinage to the unstable modern values of equivalent physi-
cal amounts of precious metals.* In my opinion, the best (although not
entirely satisfactory) choice is to understand the drachma in the context
of its purchasing power at Athens (approximately a day's labor by a not
unskilled individual; see E. Cohen 1992: 22, n.92)—although even this
conversion must be adjusted for variations in labor costs and purchasing
power in individual modern countries.’

3. The Athenian drachma was divided into six obols. One hundred drachmas equaled a mna;
6,000 drachmas equaled a talent.

4. A talent of silver, equivalent to 6,000 drachmas, weighed approximately 688 ounces
(about 26 kilograms or slightly more than 57 pounds). Between 1970 and 1990, the market
value of silver ranged from about $2 per ounce to a momentary high (in 1980) of $48.70 per
ounce (New York Times, Jan. 6, 1991, 3.11). On April 25, 201, the spot market price of silver
reached a record $49.82 (INO.com [FOREX: Metals]). Even at prices approaching $50 per
ounce, however, the composition of a single drachma would represent a metallic value of
only about $5.50.

5. Economists acknowledge the difficulty of establishing meaningful exchange equivalen-
cies for freely traded modern monies. In theory, “absolute purchasing power parity” should
prevail where exchange ratios are being set by market forces. (The formulaic expression
is P/P* = E, where E represents the exchange rate (domestic currency units per foreign
unit), P the domestic price index, and P* the foreign price index. In actual practice, wide
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Textual Matters

Unless otherwise indicated, all translations and paraphrases of ancient
sources are my own. Greek authors who are edited in Oxford Classical Text
editions are generally quoted from that series; for other Greek authors, the
text usually is that of the Budé edition. Unless the distinction is relevant
to my discussion, I do not differentiate between speeches or other works
properly bearing the name of an ancient author, and those of doubtful
attribution.®

My manuscript was delivered to Oxford University Press in late 2014,
and it has accordingly been impossible to consider systematically second-
ary literature that has appeared thereafter.

and fluctuating variations predominate, for reasons much disputed. See Bain and Howells
2003: 289—94; Walsh 2003: 269—321; Handa 2000: 518-19, 557-61.

6. Thus, I generally cite as “Demosthenes” those speeches traditionally included in the
Demosthenic corpus, as “Aristotle” those works similarly included in the Aristotelian cor-
pus, and as “Loukianos” the Erétes so attributed traditionally.
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Introduction

PROSTITUTION COMPRISES (A) A SET OF
DESIRES,BELIEFS,AND PRACTICESTHAT, UNDER
PATRIARCHY, HAVE BEEN GENDER-BIASED,
EXTREMELY DISCRIMINATORY TO AND OF
WOMEN, AND

(B) AN EXCHANGE RELATIONSHIP IN WHICH
SEX IS OFFERED FOR SALE—PROSTITUTION’S
SEX-ECONOMIC DIMENSION. THESE TWO

DIMENSIONS CAN BE DISENTANGLED . ..

—LYNN CHANCER, Toward a Sociological Feminist Theory of
Prostitutes and Prostitution (1998)

IN OTHER POLEIS SEXUAL CONVENTIONS ARE

EASY TO UNDERSTAND AND WELL-DEFINED,

BUT AT ATHENS THEY ARE POIKILOS (COMPLEX,
INTRICATE, MANY-HUED).

—PLATO SYMPOSIUM 182A7—9'

GREEK HISTORY HAS long eschewed the mundane details of Athenian com-
merce and labor: “So long as classics is dominated by the concerns of lib-
eral humanism, economic questions will be marginal” (Morris 2001: 14).?
The standard volume on many aspects of Athenian business endeav-
ors (Boeckh’s Die Staatshaushaltung der Athener) was written in 1817° Not

1. 0 mepl TOV €pwTa VOUOG €v uev taig dAAaig moAeot vofoal padiog, amAdg yap dptotal O
§’évB4de kai év Aakedaipovt mowkilog.

2. Similarly Cartledge 2002: 12: classicists have persisted in “an avoidance of pure (or mere)
economiic history.” Cf. Will 1954; Stroud 1998: 27—28; Morris and Manning 2005: 26-27.

3. When its forthcoming English translation is issued, Bresson 2007/2008 (French) is
likely, finally, to supersede Boeckh 1817 as an introductory handbook.



2 ATHENIAN PROSTITUTION

surprisingly, then, business factors have been virtually ignored in the cas-
cade of valuable recent studies directed to cultural, anthropological, sexual,
or gender aspects of the purchase of Athenian sex.* My focus is different.
I discuss the Athenian sex worker® in the context of the economic structure
of fourth-century Athens® and examine the societal and professional values
(“business ethics”) influencing this métier. And because Athenian prostitu-
tion was a trade functioning within a “slave society” of towering cultural
accomplishment, I pay attention both to the element of compulsion imma-
nent in an economy dependent on unfree labor’ and to Athenian prostitu-
tion’s social contours and implications, its place in the Athenian imaginaire.®

4. Important insights, emanating from a variety of useful methodologies and approaches, are
contained in a plenitude of recent work on Greek prostitution: see, for example, McGinn 2014;
Kennedy 2014: 68-96; Glazebrook and Henry, eds. 2011; Lanni 2010; Faraone and McClure,
eds. 2006; Davidson 2007 (Chapter 16) and 1997; McClure 2003b; Kurke 1999b. This sud-
den “flurry” of work on prostitution (Golden 2003: 5, n. 12) contrasts with the twentieth cen-
tury’s “general neglect of this area of ancient studies” (Davidson 1997: xviii). Modern studies
have seen a similar explosion of interest in prostitution: Chancer 1998: 183; Chapkis 1997.

«e

5. In the modern world, “‘sex work’ and ‘sex worker’ have become the accepted value-free
terms for [prostitution],” but some ancient historians purposely “avoid the terms because
they . .. imply that prostitution is just a job and the prostitute free to choose his or her
profession” (Glazebrook and Henry 2011: 13, 1. 1). See also McGinn 2014: 85.

6. This attention to structure and performance, and to Athenian economic, legal, and social
“institutions,” is consistent with the transformative New Institutional Economics, which
emphasizes institutions in the sense of “background constraints” or “rules of the games”
(Frier and Kehoe 2007: 13—14) and suggests that “the task of economic history [is] to explain
the structure and performance of economies through time” (North 1981: 3). See Morris,
Saller, and Scheidel 2007.

7. Despite the ubiquitous presence of unfree individuals in virtually all human communi-
ties prior to the nineteenth century (Klees 1998: 1-18), Attika constitutes one of the world’s
few attested true “slave economies”—those in which the contribution of a huge number of
unfree persons to the totality of wealth production is so substantial that a society’s overall
production, distribution, and consumption is highly dependent on slave labor. On the sig-
nificance of unfree labor at Athens, see Nafissi 2004: 395-99; E. Cohen 2000: 130-31; Fisher
1993b: 3; Garlan 1988: 201-203; Marx 1970-72: 111.332, 384-85, 594—95 (cf. Mazza 1978).

8. Now an important focus for much historical writing, the French l'imaginaire (originally
popularized by Sartre and Lacan) originated in French psychoanalysis (where it has func-
tioned as a flexible rendering of Freud’s “fantasy”). Transposed into social theory as the
equivalent of “social imaginary,” it has come to mean, when applied to Athenian history,
“the city’s ‘self-image,” how it sees itself in fantasy, with a large element of idealization and
wish fulfillment” (Loraux [1984] 1993: 3 [Translator’s Note]). See also Castoriadis 2002: 15-37;
1975. For recent studies focused on Athenian prostitution and Athenian self-image, see
Glazebrook 2006Db (ideology of womanhood) and Lape 2006 (“psychology of prostitution”
and “democratic reproduction”). Cf. Lape 2004: 76-80; McClure 2003b: 3—9 (prostitute as
“fetish” = “illusion”).
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Although modern scholars tend to treat male prostitution at Athens
as a subfield of the study of male homosexuality’ and to isolate Athenian
female prostitution within the field of women’s studies,” in this book
[ treat prostitution as a commercial function in which both men and
women provided sex for compensation—and often under compul-
sion. Athenian pottery is replete with portrayals that have been identi-
fied as brothel scenes.™ Men and women working in these bordellos
are alike described as kathémenoi (-ai) epi ton oikématén—“ensconced
in a brothel,” or (literally) “sitting in a cubicle.”” This graphic
description corresponds to the physical layout of Athenian houses of
prostitution—which seem to have consisted either of a single large (and
sometimes even labyrinthine) edifice containing a number of rooms
(oikémata) that could be entered from the interior of the building,” or
of a line of small chambers (oikémata), each accessible directly from the

9. Gay Studies has appropriated Athenian male prostitution as a significant element in
“the erotics of male culture in ancient Greece” (Halperin 1995: 3), and has used those
“erotics” as an important basis for “the social construction of homosexuality” (Mohr
1992: 222).

10. Thus Pomeroy’s pioneering work on “Women in Classical Antiquity” is titled
Goddesses, Whores, Wives and Slaves (1975) and a “Suggested Undergraduate Syllabus for
‘Women in Classical Antiquity’” (Pomeroy 1984) features a unit on female prostitutes.
A similar segregation prevails in studies of Roman prostitution. McGinn explicitly limits
his extensive survey to “female prostitution” (1998: 3), and Stumpp 1998, although entitled
“Prostitution in der romischen Antike,” in fact deals almost entirely with female sexual
commerce.

1. See, for example, Hydria, Leningrad Painter, Chicago 1911.456, ARV? 572.88; Bell-krater,
Dinos Painter, London BM F65, ARV? 1154.35; Cup, Makron, Paris Louvre G 143, ARV?
469.148; Cup, Ambrosios Painter, Munich Private Collection (Immerwahr 1984: Pls. 2-3);
Cup, Euaion Painter, Berlin Schloss Charlottenburg 31426, ARV? 795.100, Beazley Add. 142;
Hydria, Harrow Painter, Maplewood, Noble Coll., ARV? 2776.70. On the difficulty of inter-
preting visual portrayals on ceramic ware, see pp. 20—24.

12. TOUG (T4G) émi TOV olknudtwv (kabnuévag). As a servile pursuit, “sitting in a brothel”
was no less contemptible than working in a shoemaking operation or in a retail shop
(PL. Khrm. 163b5-8). (For Athenian deprecation of “employment,” see chapter 2.) As a term
for servile prostitution, “sitting in a brothel” was applied by the Greeks even to foreign—and
fantastic—situations. Thus Herodotos describes episodes where Egyptian pharaohs (pur-
portedly to catch a thief or to increase royal revenues) placed their own daughters in a brothel
cubicle (oikéma) (see 2.121e2, 1206).

13. Some brothels seem to have contained a sizeable entrance hall and even large interior
courtyards (cf. Building “Z” in the Kerameikos, discussed in chapter 2, n. 98 and accom-
panying text). Comic fragments suggest that these open areas may have been used for the
presentation of female prostitutes to potential customers (see Xenarkh. Fr. 4 [K-A]; Euboulos
Frs. 67 and 82 [K-A]).
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street. (The word oikéma [plural oikémata] denoted both the “individual
chamber” or “hut” where a prostitute “sat” and [by metonymy] the larger
prostitutional complex with its individual quarters.”) Although both the
unified and the linear establishments were familiarly known by many
other names—porneia, matryleia, khamaitypeia, ergastéria, synoikiai,
démosiai oikiai, tegé, kinétéria, etc.—the term “sitting in an oikéma” is
used consistently to describe the plight of both male and female work-
ers relegated to the abject circumstance and slavish conditions of these
brothels. Aiskhinés claims that there could be no doubt concerning the
prostitutional calling of the men who “sat in the oikémata,” practicing
“the trade” “under compulsion.”® Thus Phaidon of Elis “was compelled”
to work as a male prostitute in a brothel (oikéma) before his liberation
by the Sokratic circle and his subsequent immersion “like a free man”
(eleutherids) into philosophy.” Arkhestratos, a male “domestic compan-
ion” (symbidtés) of one of the sons of Periklés, is said to have labored
under circumstances similar to those of “the women working in the
brothels (oikémata).”® Isaios describes how one such woman, Alké, “sat
in an oikéma for years” (that is, was a brothel prostitute), before becom-
ing the manager of a multi-unit house (synoikia) in the Kerameikos sec-
tion of central Athens, and ultimately coming to live with Euktémoén, a
wealthy Athenian who owned a number of buildings in which women
operated brothels.”” Conditions in these oikémata were so abject that the

14. This openness explains why female prostitutes are attested as visible to potential cus-
tomers passing by on the street and as able even to “snare” persons walking along the
road. Cf. Fauth 1967: 359-60: “‘das Hinauslehnen aus dem Fenster’ zu einer hetirenhaften
Praxis erotischer Anlockung gehérte.” For various testimonia, especially passages from
Aristophanés (e.g., Thes. 797-99, Ekklés. 878-82) confirming this pattern, see Graham
1998a: 23-27.

15. The individual chambers and less grandiose houses were known as t& pukpd oikfpata
(Athén. 220d). Representations of the interiors of brothels are frequently identified on
Athenian pottery: see, for example, Meyer 1988; Pls. 2 and 3 of Immerwahr 1984.

16. 6pdate Tovtovsl TOVG &Ml TAV OikNUATWV Kabnuévoug Todg dpoloyovpévws v mpaky
TPATTOVTAG. . . . € O1) TI¢ DG Eporto Tovg OO@ TopevopEVOLG Ti VOV 00TOG O dvBpwmog mpatTet,
e0BDG &v elmorte Tod €pyov tobvopa (Aiskh. 1.74).

17. ®aidwv HAelog . . . ivaykdobn otival én’ oikfuatog dAAa 10 BVplov mpooTiOeig peteiye
Swkpdtovg, €wg avtov AvtpwoacBar tovg mept AAkiPadny | Kpitwva mpodtpeye: kai
TovvTeDBev éNebepiwg épthooddet (Diog. Laert. 2.105).

18. Athén. 220d: TovTtwV yap TOV pév Apxeatpatov ¢noiv eival oupfuwtiv Tod mapamhiota taig
&l TOV Kp®OV oiknuatwyv épyalopévov.

19. Abtn 8¢ 1 ANk @vnBeioa moAG pév €t kabfoto €v olknpaty, {0 8¢ mpeoPutépa odoa
amd pév Tod oiknpatog dviotatal . . . émpeheiobat ¢ év Kepapek®d ouvvoikiag (Isai. 6.19—20).
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Athenians reportedly executed Euthymakhos for placing an Olynthian
woman in an oikéma.?® Antiphon 1 deals with the fatal outcome of a wom-
an’s desperate efforts to avoid being forced into a brothel (porneion).”

At first glance, the relative abundance of surviving evidence for com-
mercial sex at Athens suggests that an economic analysis of Athenian
prostitution is highly feasible. Prostitution is the gravamen of a number
of surviving court speeches (and fragments)—and is often alluded to in
others—and is the occupation practiced by numerous characters in surviv-
ing comedies (and extracts therefrom). Venal sex is often encountered in
many other genres of Greek literature, and purchased eros is tantalizingly
present in material remains, including inscriptions, pottery, and architec-
tural vestiges. These sources seem to provide, for an ancient subject, an
unusually rich trove of “factual” material. Or do they?

For decades, scholars have differed concerning the evidentiary value
of the multitudinous ancient material on Athenian prostitution and its
practitioners—the apparently brutally exploited brothel slaves (pornai)
and the seemingly exalted courtesans (hetairai, sing. hetaira). Some
commentators have uncritically accepted, or reluctantly acquiesced in,
the “plent(itude) of evidence for the hetaira’s political, historical, social,
cultural and religious centrality” (Davidson 2004b: 173). But for other
scholars, the hetaira is “a socially marginal figure” recreated as a cultural
icon by the “representational modes and textual strategies” of male com-
mentators in antiquity.?? In turn, some recent commentators have been
decrying the “hyper-skepticism” of those who “at times” tend totally to
disregard surviving testimonia (McGinn 2011: 266). Other scholars have
suggested that “more work needs to be done not only on the cultural
construction of the prostitute but also on the social and economic his-
tory of prostitution” (Glazebrook and Henry 2o11: 3). This book is offered
as such a contribution to social and economic history, intended to dem-
onstrate that attention to economic factors and social context can often

@OLT@V Yap 6 EvKTHHWY . . . KataAmmdv kol Thv yovaika kol todg maidag kai thv oikiav fjv dket. . . .
Suptaro ékel (Isai. 6. 21).

20. VPELG. . . anekteivate . .. EbOOpayov 8¢, Swott v  OlvvBiav madioknv €otnoev
én’oiknpatog (Dein. 1.23). See Fisher 1995: 69—70; E. Cohen 2000:163-04.

21. On the personal status of this “concubine,” see Heitsch 1984: 22—23.

22. McClure 2003b: 2—3. McClure faults the naiveté of scholars like Havelock (1995: 42—49)
and Dimakis (1988: 53: “Celles-ci (hetaires) étaient presque les seules femmes libres dis-
posant d’'une culture plus étendue et capables de discuter sur des sujets de niveau supérieur”).
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illuminate—without extirpating—evidence that on its face may seem
implausible or repugnant.

Two major evidentiary obstacles, however, do impede an economic
analysis of commercial sex at Athens: (a) the lack of statistical and
archival data and (b) the potential misdirection inherent in the two
principal classes of surviving evidence—comedic material (which
seeks laughs rather than the transmission of reliable information)
and forensic testimonia (which seek persuasion rather than factual
truth). The deficiencies of humor and rhetoric as source material are
exacerbated by the complicated—and often conflicting—emotional
reactions, in both the modern West and in ancient Athens, to money,
sex, and their exchange, sometimes through coercion.?® Although we
may prefer “functionalist” doctrines that stress the “social solidarity,”
“structural equilibrium,” or “cultural uniformity” of societies,* a striv-
ing for theoretical consistency too often, in my opinion, obliterates
the discontinuities, contradictions, and unintegrated deviations inher-
ent in complex and dynamic civilizations®—inconsistencies that will
not be purposefully suppressed in this book. The Athenians were well
aware of the complexities and irregularities of their civilization, espe-
cially as to erotic mores: “In other poleis sexual conventions are easy to
understand and well-defined, but at Athens they are poikilos” (complex,
intricate, many-hued).” Economically, Athens was a thriving entre-
preneurial megalopolis—in fact, in the fourth century the dominant
commercial center of the eastern Mediterranean”—but she neverthe-
less harbored a conservative tradition that objected to all profit-making

23. On the increasing attention to emotional factors in economic analysis, see Berezin
2005; Loewenstein 2000; Elster 1998. For the importance of affect in social scientific stud-
ies generally, see Turner 2000; Barbalet, ed., 2002.

24. See Leach’s early criticism (1965: 7) of British anthropologists’ adherence to functional
ideology. Cf. Holmwood 2005: 103; D. Cohen 1995: 9—13.

25. For the social and economic dissonance to be expected in vital, multiplex societies, see
Keiser 1986; Rueschemeyer 1984: 134; Bourdieu 19777: 98. Dougherty properly urges us “to
read the multiplicity of narratives that represent Athenians as Athenians in such a way that
we preserve their contradictions” (1996: 251). Similarly Fisher 2001: 34.

26. PL. Symp. 182a7—9: ¢ mepl 1OV Epwta vOpog év piv taig &Maig moeot vofjoal padiog,
AmA@G yap dptotat- O §’€vBade kai év Aakedaipovt otkilog, below, pp. 11-12.

27. See Migeotte 2009: 132; Picard 2008b: 159. Cf. Oliver 2007: 15-41; Moreno 2007: 3-33,
323-34; Bissa 2009:169—91.
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endeavors,” including those relating to sex. Xenophon, for example,
finds the commercialization of eros no less disgusting than charging
for education.? But Athens was not monolithic, and such views had to
coexist with the reality of the “monetised and money-using economy
of fourth-century Athens,”** of a “city (that) lived entirely by cash trans-
actions” (Humphreys 1978: 148),* producing a culture “fraught with
ambivalence, ambiguity and conflict,”*? in which legislative disincen-
tives to “citizen” prostitution paralleled the open and lawful purchase
of sex from “citizen” prostitutes.’® Athenian commercial life was rife
with the “multiplicity of narratives” (Dougherty 1996: 251) that bring
consistency to few institutions at Athens—or in the modern world.

In fact, the modern world still struggles to understand, even to
define,** contemporary prostitution, and does so without reliable statisti-
cal or archival material, and with a plethora of contradictory emotionally
charged orientations and conflicting agendas. Western antagonism to the
sale of sex, long grounded in religious and moral beliefs, has been some-
what attenuated by the emergence of secular liberal societies but has
been concomitantly intensified by feminist analyses and by the increas-
ing (or at least increasingly more publicized) coercive aspects of com-
mercial sex. Despite greater public awareness of the existence of male
prostitutes (and of female customers for both female and male providers

28. “[TThe trade of Athens, its monetary commercialism, its naval policy, and its democratic
tendencies . . . were hated by the oligarchic parties of Athens” (Popper 1950: 173, with regard
to the fifth century).

29. Apom. 1.6.13: maQ’ Apiv vopiletar THv dpav kal TV codiav dpoiwg pév kaov, opoing 8¢
aioypov SwatiBecBat eivat. THv Te yap dpav v pév Ti¢ dpyvpiov TwAf) 1@ Povlopévw, TOpvoV
avToOV dmokaodoty, £&v 8¢ Tig, v &v yv@ kahov te kdyaBov épactiv Gvta, TodToV $pilov Eaut®d
notfiTaL, owdpova vopilopev. kai v codiav woavtwe. . . . For the equation of scholars and
courtesans, see Athén. 567-573b. For the causes and some manifestations of aristocratic
disdain for commerce, including prostitution, see pp. 25-27.

30. Shipton 2000: 14. See also Shipton 1997; Gofas 1994; Kanellopoulos 1987: 19—22;
Theokharés 1983: 100-14.

31. On the increasing monetization of Athens during the classical period, especially in the
fourth century, see Schaps 2004, 2008; Shipton 2000 (esp. 5-14), 2001; Davies 2001; Picard
2008b: 147-51.

32. D. Cohen 1991a: 21. Cf. Larmour et al. 1998: 27.

33. For the implications of legislation restricting the political activity of those citizens who
were or had been male prostitutes, see chapter 3.

34. See pp. 82-83.
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of sex),* prostitution in the modern world remains largely a phenom-
enon in which female prostitutes, working within male-dominated busi-
ness structures, service male customers.*® This configuration conforms
to what is generally believed to have been “a persistent pattern through
much of history” in which women have been the “providers of sexual
labor” and men “the group deriving profits and power” (Kempadoo
1998: 5). Not surprisingly, then, many recent critiques of prostitution
insist on the commodification of female sexuality as the cause of the
persistence of prostitution: on this premise, the commercial exploita-
tion of women’s sexuality is a byproduct of the perpetuation of patri-
archal regimes, and the persistence of prostitution is a symptom of
severe social malaise.”” Much feminist theorizing and feminist activ-
ity have accordingly been devoted to efforts to eradicate prostitution.*
Concurrently, however, and in counterpoint, recent years have seen the
growth of prostitutes’ rights organizations,*® originated by and composed
almost entirely of women. This movement insists that the provision of
sexual services should be free from governmental strictures and juridical
harassment, and that the practitioners of a trade in which women tradi-
tionally have been able to earn exceptionally high income should enjoy

35. MacKinnon 2005: 437, 1. 1; Zelizer 2005: 31-32; Pisano 2002: 114—28; Weitzer 2000a: 2;
Whitaker 1999; Longo and Parker 1992; Pheterson 1996: 27; Chapkis 1997: 6—7; Pruit and
Lafont 1995; Bishop and Robinson 1998: vii; von Zoticus 1997. According to one survey,
almost 40 percent of single women tourists to certain locations in the Caribbean had
engaged in sex with local men whom they had paid directly or indirectly (Davidson and
Taylor 2004: 338). About 5 percent of foreign women visiting Kenya are said to be “sex-
ual tourists” coming to purchase the sexual services of men (New York Times, February 14,
2002, p. A12).

36. See the various studies in Kempadoo and Doezema 1998, and in Delacoste and
Alexander 1998. Cf. Edlund and Korn 2002:184-87.

37. See, for example, McGinn 2004: 5 (“prostitution as a fundamental component of the
enduring institution of patriarchy”); Bromberg 1998: 310-11; Chancer 1998: 181 (“numerous
historical and anthropological accounts depict prostitution as originating coercively, in social
groups already patriarchally organized”); Overall 1992 (prostitution “a manifestation of cap-
italistic patriarchy”). Similarly, see Bishop and Robinson 1998: 241; Weisberg 1996: 242;
Hoigard and Finstad 1992; Harsin 1985; Rubin 1975.

38. See MacKinnon 2005: 1987; Bishop and Robinson 1998: 221 (prostitution “institutional-
izes the alienated sexuality constructed by current economic and social forces”). Cf. Wynter
1998; Barry 1995, 1984; Russell 1993; Davis and Stasz 1990; Heyl 1979b.

39. See, for example, the websites of the Prostitutes’ Education Network (www.bayswan.
org/penet.htm) and of the Sex Workers Outreach Program (www.swop-usa.org). Cf. Askola
2007: 25-27; Bindman 1997; McClintock 1993; Jenness 1993. For organizations outside the
United States, see Kempadoo and Doezema 1998: 167—225.
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the same legal benefits and protections as those provided to other work-
ers. These groups have been vocally resentful of what they see as conde-
scendingly “maternalistic” and “colonialistic” attempts by economically
secure feminists of Western European origin seeking to deprive “sex
workers”*—overwhelmingly “sisters of color” and/or otherwise impov-
erished women*—of the legal rights, and social and economic benefits,
available to those engaged in other (lawful) occupations.” Opposing the
claim that prostitution is inherently harmful to its practitioners, who
supposedly “suffer degradation by being treated as sexual commodities”
(Shrage 1989: 347), these activists reject the attachment of moralistic
cultural interpretations to commercial sexual acts.” Instead they insist
that ‘ “sex work” actually falls within the category of “emotional labor"—
vocations that include caring for the disabled and the handicapped, for
the young and the aged, and occupations such as teaching, airline cabin
service, psychotherapy, and even acting.* Overall, they argue, “emotional
labor” seems not to be inherently harmful to its practitioners, who are
generally able to separate their private emotions from their occupational
duties and “summon and contain emotion within the commercial trans-
action” (Chapkis 1997: 76). Likewise, it is argued that persons engaged
in sexual labor “are able to distinguish intimacy and love from the sexual
act itself.”® By the closing years of the twentieth century, such views
had gained considerable acceptance among feminists and others, while
the human rights group Amnesty International has recently charac-
terized the sale of sex as a basic human right and has called for total

40. For the origins and growing prevalence of this term, see L. Bell, ed. 1987; McClintock
1993; S. Bell 1994; Leigh 1997; Montgomery 1998: 150, n. 4.

41. See Mohanty 1991: 56; Wijers 1998; Porter and Bonilla 2000. Cf. Mohanty 1997. The
Collective in Defense of Prostitutes’ Rights estimates that the majority of Spain’s prostitutes
are immigrants (New York Times: January 18, 2004). Only 20 percent of prostitutes in the
United Kingdom are British (The Economist, September 4, 2004). For Holland and Germany,
chapter 5, nn. 3 and 4.

42. See Carmen and Moody 1985; Collins 1990: 164; Shrage 1994: 142.

43. Cf. Reynolds 1986: 195-96: “Rehabilitating prostitutes is not a reasonable direction for
public policy, since most prostitutes are willing and often eager participants.”

44. See Pheterson 1989; Troung 1990; Highleyman 1997: 152; Chapkis 2000.

45. Kempadoo 1998: 5. Cf. Brewis and Linstead 2004; Montgomery 1998; Pheterson 1996;
Overall 1992; 716, 718 (dissenting: “sex work differs in a crucial way from other forms of
women’s labor . . . (which) would still be socially necessary in a postcapitalist, postpatriar-

chal world”).
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decriminalization of prostitution.” (At the same time, many “academic
feminists” continue to insist that commercial sex should not be legalized
under any conditions and that prostitutional arrangements should not
be recognized as legitimate contracts of employment.¥)

Finally, and yet more recently, intense worldwide antagonism to prosti-
tution has been generated by globalization’s fostering of cross-border traf-
ficking in human beings, especially women and children, under brutally
coercive conditions. An earlier “globalization”—the expansion of Hellenic
civilization and trade into distant portions of the ancient world—likewise
fostered mobility in commercial sex. Most scholars, in fact, see Athenian
prostitution as “the special preserve of foreigners.”* Retinues of prosti-
tutes reportedly accompanied armies on their far-flung journeys through
Hellas and neighboring lands;* officers often were accompanied by more
than one hetaira.*® Thus, Kharés, the Athenian general who spent much of
his career outside Athens (largely in the northern Aegean), traveled about
on campaigns with variegated groups of prostitutes, supposedly dedicat-
ing to erotic expenditures a portion of his military budget.’® Monuments
to Pythioniké, a hetaira who among others serviced the Macedonian gen-
eral Harpalos, reportedly stood in Athens—and hundreds of kilometers
distant in Babylon!®* Stratén, the king of Sidon, is said to have made
use of courtesans from “the whole of Hellas,” including Ionia and the

46. See New York Times, November 4, 2001, August 2, 2015; Griffin 2001; San Francisco
Bay Guardian, January 18, 2004; Nussbaum 1998, 1999; Bell 1994; Sullivan 1994. Cf.
Jeffreys 1997: 2: “In the last two decades the ideas of many feminists about prostitution have
changed.”

47. Pateman 2006, 1988; Carter and Giobbe 20006; Spector 2006: 422, n. 5.

“e

48. Dover [1978]1989: 34. The “ ‘untouchability” of those members of “the privileged citizen
class” and their right to “throw their weight around to intimidate metics and slaves” suppos-
edly precluded for politai the demeaning dependence inherent in functioning as prostitutes
(Winkler 1990b: 49). Cf. chapter 3, n. 22.

49. See, for example, Xen. Anab. 4.3.19, 5.4.33. Alexis of Samos noted the women who
accompanied Periklés (Athén. 572f): étaipat . . . ai ovvakolovBroacat Iepikhel dte EmoMopke
TV Zapov.

50. See Garlan 1975: 135; Cox 2003: 8.

51. FGrHist us. F213 (Theopompos of Chios = Athén. 532¢): Xdpntog . . . . 8¢ ye mepujyeto
0TpaTeLOHEVOG avANTPidag kal Teldg étaipag, kai T@V Xpnudtwv T@V eiopepopévwv eig TOV
TONepoV T& pév eig tavtny v Ppv dvihioke. See Flower 1994: 126—28.

52. Poseidonios FGrH 87 F 14 (= Athén. 594e); Theopomp. FGrH u5 F 254 (= Athén. 595b-c).
Cf. pp. 3031
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Peloponnesos.”® Commercial sex flourished at the recurring Hellenic fes-
tivals and games, at which crowds of visitors gathered for sport, enlight-
enment, pleasure, and tourism (Scanlon 2002: 226-27), and to which
operators of sexual businesses (pornoboskoi) led “herds of women fol-
lowing the seasons and the festivals” (Davidson 1997: 92). Neaira, for
example, resident in Attika for decades and long accepted as a citizen,
had “worked the circuit of the entire (Hellenic) world,” allegedly whor-
ing “over all the Peloponnesos, in Thessaly and Magnesia, in Chios and
through most of Ionia.”** Sinépé supposedly came from Thrace to work
as a whore on Aigina, but ultimately “moved her practice of prostitution”
to Athens.* Pythioniké is said to have worked as a hetaira in Korinth, and
in Athens.*

But both for the modern world and for ancient Hellas, dependable
statistical documentation of coerced sexual travel is nonexistent, and
anecdotal information (often generated by partisan sources) is often unre-
liable.” Consider, for example, the disputed frequency of voluntary versus
forced recruitment of aliens to present-day sexual service: opponents of
prostitution insistently claim that coercion is rampant,*® but proponents
of the legitimization of “sex work” find trafficking generally to be merely
“facilitated migration” of willing employees.** In the absence of numerical
evidence, wild speculation abounds: between 2001 and 20053, for example,
in a variety of communications, the US State Department reported the
number of individuals trafficked to the United States annually “for sexual
exploitation” to be as low as 14,500 and as high as 50,000 (Shafer 2000).
But a senior State Department adviser on trafficking told the New York

53. FGrHist u5 Fug (Theopompos of Chios = Athén. 5531b): 6 8¢ Ztpdtwv . . . petenépneto
ToOANGG 88 povoovpyode € Twviag, Etépag 8¢ nawdiokag €€ anaong tig EANadoc.

54. Dem. 59.108: év ITelomovviiow uév maor, év Oettalia 6¢ kol Mayvnoiq petd Zigov 00
Aagroaiov kai v Tovig Tf) Mheiotn petd Zwtddov tod Kontodg dkolovboivoa, pobwbeioa. . . .
Y megiodov eipyaopévny. Kapparis (1999: 400) finds this enumeration of work locations
“perfectly credible” (but cf. Carey’s skepticism [1992: 141]).

55. Athénaios 595a: Zwvwmng g Opdttng tijg €€ Alyivng Abrvale peteveykapévng Tiv
mopveiav.

56. Paus. 1.37.5: étapodoav 8¢ &v te ABfvaug kal év KopivOw.
57. For the twenty-first century, Vermeulen 2010: 107-108; Stefanizzi 2010; Askola 2007:1-3.

58. See Kara 2009: 4-37; Gerdes, ed. 2006: 107-09, 164-65, 175; MacKinnon 2005: 157-58;
Leidholdt 2003: 175-80.

59. Doezma 2001; Network of Sexwork Projects 2002.
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Times in 2004 that “we’re not finding victims in the United States because
we're not looking for them.”*® One expert estimates at 1.2 million the num-
ber of “young women and children who were deceived, abducted, seduced,
or sold by families to be prostituted across the globe” (Kara 2009: 2);
another commentator denies the accuracy of even far lower numbers,
claiming that “most women volunteer for the trip westward because of
the money they can make” and that “anti-trafficking activists use exagger-
ated sex slavery stories to get international media coverage of their cause”
(McAleer 2006: 42).

The difficulty of ascertaining the “reality” of modern prostitution
presages the greater difficulty of investigating commercial sex in an
ancient society whose actual functioning we cannot adequately perceive,
and whose social and economic institutions are only imperfectly known.
For Athenian prostitution, statistics and archival material do not exist;
literary testimonia and references are often, at best, uncontextualized,
and sometimes even purposefully misleading; interpretation of relevant
material remains, preserved in relative abundance, presents complex
challenges.* And yet, in contrast to other trades at Athens, for which
information is often almost entirely absent,* prostitution is relatively
well-attested—in some regards (because commercial sex was lawful at
Athens) better attested, mirabile dictu, than certain aspects of modern
prostitution.

Lack of Statistics and Archival Material

We know of no effort, in the whole of classical antiquity, to assemble,
classify, and tabulate numerical data in a systematic fashion so as to pres-
ent significant information about a specific ancient subject.®® The “igno-
minious truth” is that “there are no ancient statistics.”** Accordingly, we

6o. New York Times Magazine, January 25, 2004.
61. See pp. 20—24.
62. Wrenhaven 2009: 368; Labarre 1998: 795.

63. On this absence of statistics in the ancient Mediterranean world, see Picard,
2008a: 27-30; Morris and Manning 2005: 133-34; Cohen 1992: 27.

64. Jones, Introduction to his inaugural lecture (1948). Cf. the similar observation by
Momigliano in his own inaugural lecture (1952).
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have no reliable information concerning even the number of Athenian
citizens, or their quantity relative to that of slaves and free aliens (metics)
resident at Athens.®® And so, as with many aspects of modern prostitu-
tion (pp. 11-12), a statistical approach to Athenian prostitution is not pos-
sible. But an ancient investigator would have had access to material that
the criminalization of modern commercial sex precludes. The Athenian
state annually delivered precise data and detailed information on indi-
vidual sex-workers to the private tax-collectors who actually extracted the
tax imposed on prostitutes: according to Aiskhinés, there was no need
to speculate (eikazein); the number and composition of Athenian sex-
workers was known with precision (akribds).*® This information, however,
has not survived. Although the Athenians did maintain an archive in the
Métro6n,” where such materials might have been kept,®® its contents
are not extant. Because of these losses, we cannot today determine, for
example, the relative number of prostitutes of each sex, the frequency of
purchased erotic encounters with male rather than female prostitutes, the
relative ratios of free versus enslaved prostitutes, or the numbers of those
working under compulsion.®

65. For surveys of the widely divergent modern estimates of the number of adult male
citizens at Athens during the fourth and fifth centuries, see Scheidel 1998: 197-98; Oliver
2007: 79-83. Cf. Gomme 1933: 26, 29; Ehrenberg 1969: 31; Ruschenbusch 1979: 146;
1981: 112; Hansen 1985b: 67-69; Oliver 1995: 9—38. Uncertainty concerning the composition
of the population: Scheidel 2007: 45; Jones 2008: 34; Whitby 1998: 109—114.

66. kab’ €kaotov éviavtov 1 PovAi) TwAEL TO TOPVIKOV TENOG Kal TOVG TPLapEvoug TO TENOG
ovKk eikdlety, AAN akpLp@g eidéval Todg TadTy Xpwpévoug T épyacia. (Aiskh. 1.119). See further,
chapter 5, pp. u7-u8ff. On the process of “tax farming” at Athens, see Athenian Grain-Tax
Law (374/3)(esp.) 27-30 (Stroud 1998); Aristot. Ath. Pol. 47.2; Andok. 1.73, 133—-36; Aristoph.
Sphék. 657—59. Cf. Faraguna 2010; Migeotte 2001.

67. Sickinger 1999: 93-195; Thomas 1989: 68-83.

68. Even in the fourth century, however, the items on deposit in the Athenian archive(s)
(or elsewhere) were necessarily limited: there was no land register (Gabrielsen 1986: 113,
n. 40; Christ 1990: 158), no list of politai (Davidson 1997: 215; Biscardi 1991: 140 and 1970),
only rudimentary financial accounts (Finley 1982), although in the postclassical period, eco-
nomic matters appear to have been more extensively and more sophisticatedly memorial-
ized (Sickinger 1999: 69—70, 125—27).

69. This lacuna has not deterred scholars from speculation: “Male sex-workers were,
I think, nowhere near as numerous as their female counterparts” (Davidson 1997: 77);
“Female (prostitutes) greatly outnumbered males” (Skinner 2005: 98); “[the] majority of
prostitutes in the ancient world” were working under compulsion (Glazebrook and Henry
2011 13, 1. 2).
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Forensic, Comic, and Other Literary Sources

The study of Athenian prostitution is greatly facilitated, however, by the
abundance of relevant information that is preserved in literary sources,
especially in the “situation comedies” of Menander and other comedic
sources, and in the multitude of law-court presentations—long recognized
as providing “the best image of contemporary society””°—that deal with or
allude to aspects of meretricious arrangements (especially the speeches
entitled Aiskhinés 1, Demosthenes 59, Lysias 3, and Lysias 4). In addition,
material remains from Athens (ceramic representations, inscriptions pre-
served on stone, floor plans, and other architectural remnants) provide
further potential insights. But again, the interpretation of this material
presents substantial evidentiary challenges.

Forensic Material

Although Athenian forensic speeches are rhetorical contrivances that vir-
tually always present evidence tendentiously (and often dishonestly), the
presuppositions underlying litigants’ claims are generally reliable: since
forensic presentations were made to panels composed of hundreds of
jurors—with persuasion being the speaker’s dominant motive”—the
presence of a general phenomenon may be confirmed by a claim that pre-
supposes such a phenomenon, even if we cannot establish (or strongly
doubt) the truth of the speaker’s specific factual assertion.”> An assertion
dependent on premises blatantly inconceivable would be inherently unper-
suasive. When Simén insists that he has entered into a formal commercial
contract with Theodotos providing for the exchange of sex for money (Lysias
3.22), we may be unable to confirm the truth or falsity of Simén’s conten-
tion, but we can be sure that such arrangements were not implausible in

70. Garlan 1988:16. Cf. Mossé [1962] 1979: 179-215.

71. Although some scholars view Athenian private litigation as largely “theatre” (Humphreys
2007) or as a venue for the venting of elite social animosities (D. Cohen 1995: 70, 82), with
litigants sometimes seeking actually to lose their cases (E. Cohen [forthcoming (b)]; Todd
2011: 138, 1994: 131, n. 180), I view Athenian litigation as essentially the effort of real people
to prevail in real conflicts by persuading a majority of jurors to vote in their favor (cf. Harris
2013: 12-13). In my opinion, therefore, the proffering of absurd or transparently untrue
underlying factual assumptions would have been devastatingly negative to a proponent’s
case—and would likely be avoided in a forensic presentation.

72. Cf. E. Cohen 199ob: 178, 186-90; Millett 2000: 25-26, 1991: 2; Todd 199o0.
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fourth-century Athens. When Apollodéros claims that Nikareté presented
as her own offspring the child prostitutes whom she owned, because the
“highest prices” might be obtained from customers desiring to have sex
with young girls whom they believed to be the free offspring of the woman
providing the children’s services,” we may be unable to evaluate the true
personal status of these prostitutes, or to confirm Nikareté’s actual busi-
ness practices, but we can safely conclude that pricing of sexual services
did in fact vary in accordance with a prostitute’s perceived status and a
customer’s psychological predispositions. When a number of Athenian
political leaders are accused, in a number of individual speeches, of hav-
ing prostituted themselves in their youth, again we cannot determine the
likely truth of any individual accusation or even exclude the possibility that
all such surviving charges are false (or true). But we may reasonably infer
that Athenian audiences would not categorically rule out such charges as
inherently implausible (just as modern Western political audiences might
not find inherently implausible the recurrent charges of sexual misconduct
leveled against European and American political leaders).

Comic Sources

In contrast to scholars’ long acceptance of material from forensic speeches
as valuable for an understanding of Attic society, comedy has only recently
been gaining recognition as a useful source of information on the actu-
alities of Athenian life. Although the fourth-century plays of Menander
and his contemporaries constitute a genre centered (unlike earlier comic
works”™) on the private lives of individuals, nineteenth-century scholars
made almost no historical use of this so-called New Comedy, whose value
as source material they deprecated.”” In part this disregard reflected the

73. Dem. 59.18-19: Emta yap tavtag moaudiokag ék  ukp@dv  moudiwv  EKTHOoATO
Nikapétn . . . mpoetmodoa §’ avtag oOvopatt Buyatépag, v’ @ peyiotoug obodg mpdrtotto Tog
Bovhopévoug mAnotdlery avtaig wg EhevBépaig odoag. . . .

74. Yet even fifth-century comedy—despite its frequent engagement with public policy and
its indulgence in wild fantasy—can be fruitfully mined for factual information relating to
social history (Buis 2014: 322): see MacDowell’s discussions of allegations of politicians’ for-
eign origin (1993: 359—1) and of charges of cowardice against public figures (1995: 24—206).
In fact, “both domestic and political themes and subjects were already in the (comic) reper-
tory when our attestation begins ca. 440” (Henderson 2014: 181).

75. See, for example, Mahaffy: “[W]hen we come to inquire from [Menander] and from the
New Comedy what they have to tell us about their age, the outcome is miserably small. . . . It
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relative paucity of surviving material (which increased exponentially dur-
ing the twentieth century as a result of fresh papyrological publications);
in part it reflected the traditional academic fascination with Athens as a
paragon of high culture (inhibiting interest in surviving literature that was
perceived as low-brow popular pap’).

Through the twentieth century, however, the continuing discovery and
elucidation of comic plays and fragments made scholars increasingly aware
of the valuable information on contemporary life contained in this mate-
rial. Concurrently, a shift in academic interests has generated renewed
attention to the social dimensions—romantic attachments, class conflict,
gender issues—that form the subject matter of Attic New Comedy. Despite
the distortions inherent in the authors’ pursuit of love and of laughs, the
assumptions—of contexts and relationships—underlying fourth-century
comedy provide insight concerning Athenian social practices. In particu-
lar, scholars have recurrently demonstrated how Menander’s comedies
(in which prostitutes often appear”) provide considerable information
about Athenian life, offering even highly specific details about the laws
of property and succession.” For example, the marriage alliances in the
Dyskolos—although fashioned to meet the exigencies of humorous scheme
and artifice—replicate contemporary marital and inheritance practices.”
The structure (and even the amounts) of dowries in Menander’s work are
consistent with arrangements epigraphically and historically attested.®

is usual to lament the irreparable loss of the plays of Menander, but it may be doubted
whether history would gain from a further knowledge of him” (1896: 125).

76. “Seductions and unwanted children, coincidences and recognitions of long-lost daugh-
ters, irate fathers and impertinent slaves . . . New Comedy.” Tarn [1927] 1952: 273.

77. No less than thirty-seven hetairai appear by name in comedies dated from 380 to 320
(Henderson 2014: 192). On Menander’s treatment of such prostitutes, see Brown 1990: 254;
Henry 1985.

78. See Buis 2014: 334-37; Cox 2002: 391; Hunter 1994: 85, 217, n. 26; Patterson
1998: 191-2.05.

79. See Zagagi 1995: 94-113. Some scholars have summarily rejected as mere “comedy”
Menander’s portrayal of marriage between members of relatively wealthy and relatively poor
families (Rosivach 2001: 133). But Cox 2002 has demonstrated that epigraphic evidence sup-
ports the occurrence of marriages between men and women of sharply differing economic
situations. Cf. Hoffmann 1986.

80. See Golden 1990: 174-76; Casson 1976: 53—59; Gomme and Sandbach 1973: 298.
Finley earlier, and falsely, assumed the size of Menandrian dowries to be excessive ([1951]

1985: 26667, n. 29).
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Similarly the portrayal of the hetaira Khrysis in Woman of Samos reveals
the extent to which free Athenian residents might preserve their indepen-
dence even while providing for themselves through the provision of sex
to others—and confirms further aspects of the business of prostitution
known through more prosaic sources (see section “Selling ‘Free’ Love” in
chapter 2). Although Menandrian plots may be unrepresentative of the
actual daily lives of the overwhelming majority of the population of Attika
(who presumably did not spend a considerable portion of their time at din-
ner parties celebrating the happy conclusion of social and familial strife),
“what Menander offers us through his comic lens is an image of the life
of the society as a whole and its central human relationships,”" an image
that informs the pages of my book.

Despite the discovery of fresh papyrological texts of Athenian comic
writing, much of Greek New Comedy is still known primarily from the work
of the Latin comic authors Plautus and Terence (Nesselrath 2014: 672—73).
Their palliatae (“plays in Greek garb”) are adaptations from Hellenic origi-
nals, generally preserving the essence of the plots, contexts, characters,
and institutions of the earlier Greek plays. Since female prostitutes and
their customers, families, and associates are not infrequently at or near
the epicenter of action and characterization,® and brothels are frequently
featured on the stage (often in close proximity to aristocratic households),*
these Roman palliatae, the only complete Latin comedies to have survived
from antiquity, are invaluable sources for the study of Athenian prostitu-
tion. But as products and adaptations—not translations—of a distinct (and
non-Hellenic) society, these works must be used with focused care: the
separation of Greek and Roman elements has been a preoccupation of
scholars active in this field and will affect my investigation, especially in
chapters 6 and 7%

Linguistic considerations, especially those inherent in the Latin lan-
guage, present a further challenge. For example, the Roman term meretrix,
a female provider of commercial sex, does not encompass (or convey) the
nuanced characteristics of the Greek porné and the Greek hetaira, female

81. Patterson 1998: 195. See also Zagagi 1995: 113.
82. See, for example, Plaut. Cistellaria; Ter. Andria, Eunuchus, Heauton Timoroumenos.
83. See, for example, Plautus’s Menaechmi, Mostellaria and Pseudolus.

84. On the proper use of Roman comic material as evidence for Athenian legal and social
practices see Scafuro 1997: 16-19; Paoli 1976: 76—77. See also McCarthy 2000: 5; Paoli 1951.
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providers of commercial sex in a civilization and language inherently bino-
mial (see chapter 1, pp. 31-38). Roman society offered no division of sexual
workers comparable to that of Greek society, and no duality of nomencla-
ture and structure. Yet in Latin “adaptations” of the prostitute-laden works
of Greek New Comedy® the single word meretrix had to convey to Roman
audiences the subtle and variant significations of the two Hellenic terms.*

Closely related to comedy is the mimiamb, a genre mixing iambic
poetry (traditional verse of realistic passion) with the “mime” (bawdy pop-
ular entertainment in prose). In Mimes 1 and 2, recovered from the sands
of Egypt and first published in 1891, Hérédas provides striking pictures of
those in control of commercial sex—a procuress, a brothel-keeper—and
the sexual workers whom they used and coveted. Here again—although
the content is presumably fictitious—the context, allusions, background,
and coloration necessarily reflect actual practices and institutions. Yet, like
the Atticists of later antiquity, Hérddas is not writing exclusively of the first
half of the third century and of the Hellenistic culture in which he lived.
Instead, he recreates a world of Hellenic tradition manifested through
stock characters—*“sometimes female panderers or adulterers, sometimes
a man arriving for drunken sexual revelry with his love.”*

“Later” Literature

Virtually all the forensic and comedic evidence discussed above dates from
the fourth century B.c.E. (and the years immediately before and after the
fourth century), and this book accordingly chronicles conditions prevail-
ing during this classical period—and not necessarily at other times. Some
fourth-century evidence, however, is preserved in the works of authors
who lived long after the classical period of Athens—most significantly in
the Hetairikoi Dialogoi (“Courtesans’ Dialogues”) of Loukianos, and in the
Deipnosophistai (“Scholars at Dinner”) of Athénaios, both of whom were

85. On the ubiquity of prostitutes as characters in fourth-century Comedy, see Henderson
2014: 186, 191-93; Lape 2004: 161, n. 772.

86. See Halporn 1993: 201-202. Despite the dominant ubiquity of meretrix, Latin offered,
in fact, numerous nuanced terms for people who engaged in sex for compensation: Adams
1983 enumerates some fifty such Latin words. Cf. Foxhall 2013: 103; James 2006: 225-28;
McClure 2006: 7-8.

87. moté uév yuvaikag kai potodg kai pactpomovg, mote 8¢ dvdpa pebvovta kai émi kdpOV
napayvopevov mpodg Tiv épwpévny (Athén. 621c5-y) (Translation: I. Cunningham, 1993: 204).



Introduction 19

active roughly half a millennium after the fourth century, writing in Greek
at the acme of the Roman Empire.®® While Athénaios preserves the ipsis-
sima verba of earlier authors, Loukianos consciously seeks to recreate, lin-
guistically and historically, the world of classical Athens. His Courtesans’
Dialogues “look back to fourth-century comedy” (Davidson 1997: 332),
offering a setting “vaguely Hellenistic” (Jones 1986: 158). Working from
classical sources now lost, Loukianos offers allusions, historical settings,
values, and contexts that recreate, in shadow and mist, the world earlier
adumbrated by Menander®—and he provides modern scholars with valu-
able material to test or expand the evidence of the fourth-century sources.”
As with fourth-century comedy itself, we learn most from the framework
of relationships and the social assumptions that underlie Loukianos’s
comic portrayals and amorous exaggerations.

A similar effort to recreate the fourth century, “borrowing from New
Comedy and from the authors of the classical period,”*' was undertaken
by Alkiphrén, an author of the second or third century c.E., whose
writing provides striking parallels with the Courtesans’ Dialogues of
Loukianos. Alkiphrén’s Courtesans’ Letters (Epistolai Hetairikai), ficti-
tious correspondence largely attributed to famed prostitutes of classical
Athens, offers details of amour and commerce in a cultivated style pat-
terned after the classical Greek of centuries earlier.

Athénaios’s work—consisting of literary excerpts and other cita-
tions inserted into the framework of a banquet attended by a large
number of learned guests—preserves thousands of citations, espe-
cially from fourth-century Middle and Late Comedy, thus poten-
tially providing our largest single repository of information about
aspects of daily life in fourth-century Athens.”? The guests at the
banquet discourse learnedly on many subjects, but their tales of

88. Loukianos: fl. 160-80 c.E.: see Pellizer and Sirugo 1995: 37-41; Haley 2002: 289.
Athénaios: fl. ¢. 200 c.E.: see Zecchini 1939.

89. In the Courtesans’ Dialogues, “types and situations are plainly drawn, for the most part,
from New Comedy” (Robinson 1979: 1), and its “world is essentially the same as that of New
Comedy” (Rosivach 1998: 145). See Branham 1989: 128. For Loukianos’s familiarity with,
and frequent citation of, Menander, see Schmid 1959: 157-58; Jones 1986: 151. For his deep
knowledge of classical literature, see Helm 1927: 1766; Householder 1941 (pace Anderson
1976 and 1978, whose “argumentation is thin” [Jones 1986: 150, n. 9]).

90. See generally Reardon 1971: esp. 179; Bompaire 1958, 1975; Delz 1950, 1960.
91. Benner and Fobes 1949: 5. See also Trapp 1996, s.v. Alciphron.

92. See Sidwell 2000: 137; McClure 2003a: 260-61.
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famous courtesans (13.555 ff.), buttressed by a vast collection of quota-
tions from Athenian literature, are a potentially invaluable exegesis of
commercial sex in classical Athens. Athénaios, Alkiphrén, Loukianos,
and other later authors, however, present a fresh historiographical chal-
lenge: throughout this book I have therefore endeavored to note both
possible conflicts between these sources and material directly preserved
from the fourth century, to interpret these citations in context, and to
record suggestions made by others concerning the unreliability of such
later testimonia.®

A further challenge arises from the overrepresentation of “literary”
material in the corpus of surviving evidence. Authors of imaginative works
are by definition creators of fiction, not chroniclers of facts. A fortiori, a
collection—like that of Athénaios—encompassing multiple citations from
multiple authors is a compendium of fictitious inventiveness that must
be read with attention to context. As contemporary critical theory teaches,
uncontextualized interpretations may propagate superficiality and inac-
curacy.” Yet—as with law court presentations, where the literal truth of
a litigant’s specific factual assertions generally are beyond our evalua-
tion, but the speaker’s presuppositions may provide sound evidence (see
pp- 14-15)—the implicit assumptions and overt allusions of comedy and
vignette frequently illuminate historical institutions and behavior. These
assumptions and allusions often provide insight into actual practices—
although the comic dimension and cultural context usually underlie, and
often distort, even a seemingly straightforward surface.

Material Remains

Material remains are an important—but difficult—source of information
concerning Athenian prostitution. Archaeologists claim to have identified
“red-light districts” in Athens, and have even unearthed ground plans of
buildings believed to have been brothels, within which artifacts supposedly

93. For Athénaios, historiographical factors have been assayed with a thoroughness not yet
attained for Alkiphrén, Loukianos, and other later authors on whom I rely: see Chapters 5
through 17 of Braund and Wilkins, eds., 2000. Regarding the subjectivity often shown by
modern historians in accepting or rejecting specific items of evidence relating to earlier
periods but preserved in the writings of later antiquity, especially on legal questions, see
D. Cohen 1990: esp. 293. Cf. Wolff 1975.

94. Cf. Glazebrook and Henry 201: 6—7; McClure 2003b: 2; Dalby 1996: 176—77; Flower
1994: 7.
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relating to prostitution have been found.”” Many representations on
ceramic material (“pottery”) have been identified as meretricious scenes.”
Evaluating such evidence, however, is methodologically challenging.”” For
instance, modern illustrations of prostitutes, selected from Attic vases,
offer multitudinous portrayals of female sex workers, but supposedly none
of males *—a manifestation, in my opinion, of a practice whereby “critics
tend to assume that the women in sexually explicit heterosexual scenes
are prostitutes,” while explicit portrayals of male homosexual relations are
termed “courtship scenes.” * Identification of Athenian locations for com-
mercial sex is likewise subject to preconception: brothels seem to have
occupied all or part of structures that might have served numerous other
purposes when not used as bordellos (Aiskhinés 1.124); many prostitutes
worked in individual chambers that seem often not to have been part of
larger complexes devoted to commercial sex (see pp. 3-5).

In fact, much of Athenian visual iconography (the interpretation of
ceramic representations on surviving Attic vases and fragments)—and
accordingly much of the profuse information on prostitution believed to be
offered by pottery—rests, to greater or lesser extent, on two now-contested
bases: the assumption that because of the alleged seclusion at Athens of
“respectable” women, females portrayed on ceramic material were unlikely
to be free women, and certainly not the wives and daughters of Athenian
citizens; and the assumption that ceramic representation depicts actual
life in a manner directly cognizable by modern scholars. Because of the
belief that respectable women were invisible, “the resulting descriptions
of visual imagery suggest that any woman receiving a gift is a prostitute of
some sort and not a potential or actual wife” (Rabinowitz 2011: 128). Yet the
underlying concept of the invisibility of respectable women at Athens is
itself questionable.'” Moreover, although art historians and archaeologists

95. See Knigge 2005; Glazebook 2011: 39—46; see also chapter 2, p. 52.
96. Lear and Cantarella 2008: 137—38; Lewis 2002:196; Ferrari 2002:178, 300 (nn. 89, 90).

97. Consider the heated dispute regarding the woman on an alabastron (Ethn. Mus., Athens,
1239) that arguably depicts a youth leading a customer to a prostitute (Robert 1919: 125-29).
On this controversy, see Schnapp 1986; Meyer 1988. Cf. Immerwahr 1984.

98. Rabinowitz 2002: 161, n. 101; Shapiro 1992

99. Rabinowitz 2002:111;154, n. 32. Cf. Lear and Cantarella 2008: 80; Rodenwalt1932; Beasley
1947: 195-244. Keuls does identify a scene on a cup by Douris (ARV 437, 114: Metropolitan
Museum of Art, N. Y,, 52.11.4) as “men negotiating the price of sex with a boy.”

100. See D. Cohen 1996; Sourvinou-Inwood 1995: 111-18; Reeder 1995: 22-23.
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had long tended to see scenes adorning Attic vases as reflections of
reality—illustrations of actual Athenian life—these pictures are now
often construed as mere deco or, alternatively, as pictures of life suffused
within the Athenian imaginaire, systems of signs and symbols requiring
decoding—but on either interpretation not transparently direct illustra-
tions of actual life.” Even extreme expounders of such interpretations con-
cede, however, that ceramic portrayals may nonetheless reveal mundane
reality—furniture, clothing, physical activity—whose banality may result
in its going unrecorded in literary sources, despite its importance for the
modern reconstruction of ancient life. In actual practice, however, schol-
ars often use vase-paintings as at least a partial reflection of an underly-
ing historical reality—albeit a reality somewhat obscured by iconographic
alterations—an approach reflecting “a belief that visual media are, at least
when representational, inherently more realistic than literary genres”
(Lear and Cantarella 2008: 24). In this book, I follow a moderate position,
emphasizing careful analysis of surviving images: “as tempting as it is to
interpret scenes of women in a literal way, especially in the absence of other
evidence, one must be cautious” (Bundrick 2008: 284).

)«

Consider sex-workers’ “social status.” Visual iconography is often
said to confirm the universally low juridical and civic status of prosti-
tutes. Scholars accordingly have tended to attribute slave status to all
persons identified as whores in scenes on Athenian pottery—and a for-
tiori to deny ceramic presence to courtesans of elegance and wealth.
Female prostitutes of high status and accomplishment are never seen
on pottery—either because they do not exist or because the so-called
megalomisthoi (“high-earning” prostitutes) are increasingly denigrated
by modern commentators as “nothing more than the product of (lust-
ful) imaginings of older (male, heterosexual?) scholars” (Davidson 2005:
182). Yet the interpretative removal of free hetairai from ceramic scenes
is almost always tautological—arising from a priori assumptions that a
decent woman would not be appearing on ceramic representations and
that a prostitute (merely because of his or her sexual function) must
necessarily be a slave. In fact, “in most cases it is impossible to identify
clear expressions of citizen, non-citizen or slave status, direct or sym-
bolic” (Lewis 2002: 8), or even to distinguish hetairai from (other) free

101. See Lissarrague 199o: 1-12; Bérard et al. 1989; Schmitt, Pantel, and Thelamon 1983;
Zinserling 1977.



Introduction 23

women in erotic or commercial settings.'” Broader studies (especially
Peschel 1987) have shown the unreliability of the stereotypical modern
bases—nudity, hairstyle, purses, garter amulets, the presence of inscribed
names—for identifying Athenian prostitutes on ceramic work.!®® Literary
evidence suggests that this absence of clear indications of status on pot-
tery merely replicates the actual homogeneous appearance of the various
residents of Attika, making it difficult to distinguish, by dress or by physi-
cal characteristic alone, free persons from slaves, citizens from aliens.
Although some modern scholars have sought to find in sepulchral art and
obtuse literary allusions markers of attire differentiating slaves from free
persons,'™ the author of the satiric Constitution of the Athenians insists
that at Athens no difference in dress or physical appearance distinguishes
citizen, foreigner, or slave,'® an egalitarianism confirmed—and decried—
by Plato."® Court presentations routinely posit a similarity of appearance
among local inhabitants. During a raid on a citizen’s farm, for example,
by persons seeking to enforce a judgment, the debtor’s son was carried
off: he was assumed to be a slave (Demosthenes 47.61). The maltreatment

102. Llewellyn-Jones 2003: 140, 151, n. 76; Miller 1997: 165 ff.; Bazant 1987: 37; Kilmer 1993.
Yet some literary scholars, seeking to explain away a pictorial record in conflict with aca-
demic preconceptions, insist that the absence on pottery of clear differentiation between
hetaira and citizen is itself a sophisticated subversion of the true, and blatant, distinctions
found in real life (see Beard 1991).

103. Pursesofferagood example. While Lewis questions the prevailing belief that the presence
of a purse in male/female scenes is an indication of a prostitutional theme (2002:194-99),
Stewart finds the mere absence of a purse ipso facto sufficient reason to dismiss the possibil-
ity of prostitution (1997: 157). Cf. Ferrari 2002: 16; von Reden 1995: 206-209.

104. Dalby 2002 finds in literary materials a suggestion that courtesans wore more elabo-
rate clothing (and of finer quality) than other female residents of Attika. But he concedes that
in general “their dress was like that of other women” (2002: 119). Bibler claims that “female
slaves on grave-stelai are usually depicted wearing a characteristic long-sleeved dress or ‘kan-
dys,” which seems to have been a kind of ‘slave garment’” (2001, n. 5 and related text). Cf.
Bibler 1998: 20-32. But other specialists disagree: “slave figures dress in the same way as
the (free) women with whom they appear” (Lewis 2002: 140). Rihll (2011: 50) finds slaves
“generally indistinguishable” from citizens “in appearance and, apparently, in demeanour.”
Davies 1994 sees the iconography of grave stélai as suggestive of the “solidarity” of women
and their slaves.

105. Xen. Ath. Pol. 1.10: &l vopog v Tov Sodhov 016 Tod éhevbépov TOTEGOAL. . . . TOANAKLG &V
oindeig elvat t1ov ABnvaiov Sodhov énatalev &v- ¢00fiTd Te yap o0dev PeAtinv 6 Sfpog adTtobL f
oi SovAot kai of pétotkot, kol Ta €idn ovdev Peltiovg eioiv. Similarly: Sommerstein 2009: 136.

106. Rep. 563b:. . . oi éwvnuévol kai ai éwvnpévat pndév frrov éedBepot OOl TOV TPLapévoy.
&v yovau€l 8¢ mpog &vSpag kai &vpdot mpdg yuvaikag Son 1) icovopia kai éNevBepia yiyvetal . . .



24 ATHENIAN PROSTITUTION

of a free woman, described at Demosthenes 47.58-59, demonstrates the
difficulty of differentiating female slaves from other women. We even
hear of a young man who was sent into a neighbor’s garden to pluck
flowers in the hope that, mistaking the intruder for a slave, the neighbor
might strike or bind him and thus become subject to damages for hybris
(Demosthenes 53.16).

Visual iconography, however, does not always confirm literary reports
or scholarly preconception. In some contexts, it may challenge written tes-
timonia or may even suggest fruitful areas of exploration not obvious from
other sources. In short, in my opinion, material remains do constitute
valuable evidence for Athenian prostitution, but visual iconography and
architectonic identification must always be employed only in the context
of, and with the aid of, all other relevant material.
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Aphrodite’s Workers

in Democratic Athens

AT ATHENS TRADITIONAL aristocratic ethics idealized leisurely dedica-
tion to cultural and social activities, condemned all commerce as inher-
ently servile, and insisted that farming alone provided a proper economic
arena for the “free man” (anér eleutheros).! Xenophon decried the pres-
ence in the Athenian Assembly of clothes-cleaners, leather-workers,
construction workers, blacksmiths, traders, and men involved in retail
activity.? For Plato, “market people” (agoraioi anthrdpoi) were “defective
men” (phauloi) who pursued monetary profit because they were inca-
pable of more acceptable cultural and political pursuits.® Aristotle and
Xenophon explicitly group the “commercial crowd” (agoraios okhlos) with
slaves and servants.* Xenophon decried the commercialization of sex.
Since Greeks tended to construe work not merely as an economic func-
tion but also as a mechanism of self-definition,® by aristocratic standards
men involved in nonagrarian, so-called banausic callings—production or

1. Xen. Oik. 5.1; Eur. Or. 917—22, Hiket.; Pl. Nom. 889d; Men. Fr. 338 (Korte/Thierfelder 1953);
Aristoph. Eir. passim, Akh. 32—36. See Hanson 1995: 214-19.

2. Todg yvagéag avt@v fj ToVG OKTVTEAG T} TOVG TEKTOVAG 1] TOVG Xahkéag fj ToVG yewpyovs fj
TodG €UnOPOLG 1 TOUG €V Tf) dyopd peTaBaANOpEVOVS . . . €K Ydp TOVTWV AAvTwY 1) éKKAnoia
ovviotatat (Apom. 3.7.6). Plato agrees: Opoiwg pév téktwyv, dpoiwg 8¢ xaAkeds, OKVTOTOHOG,
gumopog, vavkAnpog . . . (Prétag. 319d). Cf. Humphreys 1978: 148.

3. PL Rep. 371c. Cf. PL. Prétag. 3477¢; Polit. 289e.

4. See Aristot. Pol. 1291b14-30, 1289b26-34; Xen. Hell. 6.2.23.

5. Apom.1.6.13. See introduction, pp. 6—7 and n. 29.

6. See von Reden 1992; Loraux 1995: 44—58; Vernant 19771: 2.17. Cf. Schwimmer 1979.
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trading of goods, labor for monetary compensation, even professional act-
ing or musical performances—were unworthy of “citizenship,”” and many
oligarchic states wisely and absolutely (according to Aristotle) prohibited
citizens (politai) from engaging actively in business.® Even at Athens, the
right of laboring men, even practitioners of a skilled trade, to be citizens
and to participate actively in public affairs was justified primarily on the
basis that engagement in such occupations was a matter not of choice but
of economic necessity.’ But, in Aristotle’s opinion, political instability was
an inherent result of the extension of political rights to persons engaged in
trade and commerce: possessors of wealth would naturally object to shar-
ing power with persons lacking assets sufficient to shield themselves from
having to work for a living."® When antidemocratic forces briefly seized
power at Athens in 413, their Constitution of the Five Thousand explicitly
limited political participation to the 5,000 Athenians who were “best” in
body and wealth." By traditional standards, those engaged in trade and
business would have been judged “worst” in body and wealth: aristocratic
doctrine insisted that banausic activity deformed the body'; one should
thus pity the impoverished person forced by financial necessity into such
pursuits.” Aristotle’s conclusion is explicit: “The best community will not
make a working man a citizen.”"

This pervasive aristocratic contempt for productive labor is fre-
quently disturbing to modern observers who themselves are often

7. On the virulent opposition to banausia, see, e.g., Arist. Pol. 1337b18-22;1258b25-27, 33-39;
1260a41-b2; 1277a32-by; 1277b33-1278a13; 1341b8-18. Cf. Kamen 2013: 99; Welskopf 1980;
Balot 2001: 22—43; Humphreys 1978, esp. 148—49.

8. XpnuatiteoBar. Cf. Ober 1991: 125.

9. Aiskhin. 1.27: 6 vopoB¢tng Stappndny dnédeitev obg xpn Snunyopeiv kai odg o el Aéyety
&v 1@ SMpw. Kai ovk dnekavvet and 100 Pruatog, & Tig . . . téxvny Tva épydletan Emkovp@v T
avaykaiq Tpodij . . . Cf. Thouk. 2.37, 40.

10. Pol. 1316b1—5: oi mo\d Omepéxovteg Taig ovoiaug od Sikatov ofovtal elvat {oov petéyev
TG MOAews TOOG KekTUEVOLG UNOEV TOTG KeKTNUEVOLG ¢V TTOMAIG Te OMyap)iaug ovk EEeott
xpnuatiCeoBal, AAA vopol gioty of kwAvOVTES.

1. Aristot. Ath. Pol. 29.5: Tijv §” d\\nv nolteiav émrpéyat taoav ABnvaiwy toig Suvatwrtdrolg
Kal TOIG oWHaoty Kai Toig Xpfpaoty Antovpyelv pf Elattov fj mevtakioxihio. . . . Thouk.
8.65.3: olite pebektéov T@V Mpaypdtwy mMAéoowy f mevTakioxiAiols, kol TovToLG of &v pdAioTa
Tolg Te Xprpact kol Toi¢ owpacty ddelelv oloi Te dOLv.

12. Pavavootatal § év aic té owpata Awp@dvtal pdhiota (Aristot. Pol. 1258b37).
13. Isai. 5.39; Dem. 57.45.

14. Pol. 1278a8: 1) 8¢ Bektio) mONG ov motoet Pavavoov ToliTny.
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highly admiring of the aesthetic accomplishments of Athenian ceramic
workers and other artistic producers of what were for the Greeks often
merely utilitarian products. Modern veneration of Athenian trades
not surprisingly does not extend to prostitution, but for the Greeks
the provision of sex for compensation was not differentiated structur-
ally or linguistically from other métiers. Thus, brothels were ergastéria
(“work-houses”)”; prostitution was alluded to dispassionately as an erga-
sia (“business”),'® sometimes even as a tekhné (a profession requiring a
high degree of skill).”

As a mercantile activity, however, prostitution was not untouched
by Athenian antagonism toward commercial and manual pursuits, and
numerous negative allusions toward prostitutes and prostitution are
found in Greek sources—often implicitly, sometimes explicitly. However,
a detailed study of the terminology of Greek prostitution finds that for
prostitution “terms that imply moral shame are not widely attested before
the second to third century ce” (Kapparis 201 228), a half-millennium
and more after the classical period. Many other commercial activities did
not fare as well: pursuits today not evoking negativity were often deni-
grated in classical Athens. Bankers were denounced as “most pestifer-
ous.”® Selling ribbons or serving as a wet-nurse evoked contempt®—as
did auctioneering, cooking, inn-keeping, tax collecting, brothel-keeping,
and gambling.®® Employment as an actor evoked contempt similar to
that engendered by operating a primary school.? Any form of hired day-
labor, even agricultural work requiring personal effort, was seen by some

15. Although the Greeks had numerous other terms for prostitutional locations, ergastérion
is the earliest attested word for brothel (Kapparis 20u: 226) and seems to have been the
official term: places of prostitution were so designated in legal texts and contexts (see, e.g.,
Dem. 59.67; Lys. 10.19; Plut. Sol. 23.1—«cf. Johnstone 2002). Cf. Alkiphr. 3.27 and Fr. 4;
Aiskhin. 1.124.

16. Venal sex as an ergasia: Hdt. 2.135; Dem. 18.129. For ergasia as the general term for a
profit-making business, see E. Cohen 1992: 11, n. 1.

17. For prostitution as a tekhné, see Dem. 59.18.
18. Tovg tpanelitac: £€0vog TovToL yap 0vdév éotv §wléatepov. (Antiphanés Fr. 157 [K-A)).
19. Dem. 57.29, 35.

20. Theophr. Khar. 6.2-10: 6 8¢ dmovevonuévog. .. dewodg 8¢ kal mavdokedoal kai
nopvoPookioal kal TEAWVAoAL . . . KNPOTTELY, HAYELPEVELY, KUPEVELY.

21. See the ridicule heaped on Aiskhinés for his involvement in these activities: Dem. 19.70,

2406, 249.
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as offensively inappropriate for an Athenian woman.”? Some citizens so
disdained Athenians working in retail trade that “sitting in a brothel was
no more despicable to the elite than working in the agora” (Glazebrook
2011: 35)—a contempt so virulent that a law had been passed prohibiting
insults targeting business activity in the market (agora) by male or female
citizens.?® Aristotle’s contemporary, Hérakleidés Pontikos, found the pur-
suit of leisure and pleasure and the avoidance of manual labor to be the
essential separator of “free men” from slaves and persons of low birth.*

But beyond attitudes toward work, prostitution as the “business of sex,”
melding money and eroticism, further evoked negativity from segments
of Greek opinion uncomfortable with carnality tout court. Some of Plato’s
writings, vividly expressing antagonism toward all forms of physical
eroticism,” are often cited as evidence of pervasive Athenian antagonism
toward purchased sex: Krenkel, for example, in an encyclopedia article on
prostitution in Greece and Rome, notes that “prostitution . . . according to
Plato (Laws 841a—€) jeopardized familial ties, public health, morality and
the birth of offspring required for maintaining the community.”* Even
courtesans at the apex of commercial sex are denigrated as “socially mar-
ginal” (McClure 2003b: 3). Male citizens who had taken money for sex
were deprived of the opportunity to participate in certain political and civil
activities (see chapter 3). For modern scholars, virtually without exception,
Athenian prostitution is assumed or judged to have been the object of
Athenian antagonism or contempt.”

22. Dem. 57.45: moAA& Sovhikd kal Tametva mpaypata todg élevBépoug 1) mevia Praleton
TOLETV . . . ToAAad kot TitBai kai EptBot kai TpuynTpLaL yeyovaoty. . . .

23. Dem. 57.30: Todg vopovg of keAebovaty Evoxov eival Tfj kaknyopia TOV Ty €pyaciav Ty &v
Tf] &yopd fi T@V ToMT@V fj T@V ToATidwv dverdifovtd Tivi. See Wallace 1994b: 116.

24. Peri Hédonés (quoted in Athen. 512bg-0): éoti yap 10 pév fjdecbar kol 10 TpLPAV
ENevBépwv . . . 0 8 Tovelv SovAwv kai Tamewvdv. See Wehrli 1969, fr. 55.

25. See Plato Rep. 458d—461b, Nomoi 840d-841e; Aristot. Pol.1334b29-1335b37,1335b38-1336a2.

26. 1988:1293. Plato in Laws 841a—e actually censures every manifestation of nonmarital sex
as damaging to public welfare. He does, however, posit “purchased” sex as the least harmful
alternative to marriage, provided that it occurs clandestinely (] 10 pév 1@v dpeévwy maunav
apehoiped’ &v, 10 8¢ yuvakdv, €l TIG oLYYiyvoltd Tt . . . @VNTaiG eite GANW OTWODV TEOTIW
KTnTaig, pi) AavBavev &vdpag te kai yovaikag madoag: 841d5—e2). See Morrow [1960]1993: 441.

27. McGinn 2014: 84. See, for example, Wrenhaven 2009: 381-84; Glazebrook 2006b
(courtesans “socially marginal”); Herter [1960] 2003: 108; Kapparis 1999: 5; Sissa 1999: 153;
Rosivach 1998: 115, 139; Pierce 1997: 166; Davidson 1997: 89; Brock 1994: 338, 341; D. Cohen
1991a: 179; Henry 1986.
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Yet ancient sources also adumbrate another view, in which work in gen-
eral is admired (see chapter 2, pp. 41—42), and the sale of sex is presented
alluringly. In fact, at Athens prostitution was lawful,”® pervasive,” and, if
practiced in compliance with Athenian work ethics, commensurable with
other means of earning a living (see chapter 2, pp. 39—44). In a state that
accorded legal recognition to “whatever arrangements a party has willingly
agreed upon with another’—a state which never did restrict “victimless
sexual conduct”**—written arrangements for the sale of sex were com-
monplace, and complex contracts for erotic services were so widespread
that the phrase “whoring under contract” had become idiomatic in local
discourse.* Trumpeted by comic poets as a democratic and ethically desir-
able alternative to other forms of nonmarital sex,** prostitution gained
social legitimacy from its association with the goddess Aphrodité,* for
whom prostitutes “clearly functioned as mediators, their sexual skills a
sort of ‘technology’ that canalized her potent force” (Thornton 1997: 152).
Aphrodité was even believed to aid courtesans in securing wealthy clients.**

28. See chapter 5, n. 1and related text.

29. Xen. Apom. 2.2.4 (prostitutes available everywhere: t1@v ye appodiciwv éveka . . . TovTOV
ye @V dnolvodvtwv peotal pév ai 6o, peota 8¢ ta oiknuara). Cf. Theopompos of Chios
(FGrH us5 F213 = Athén. 532¢): 6 dfjpog 6 T@v Abnvaiwy . . . adtol TodTov TOV TpdmOV £lwy,
dOTe TOVG HEV VEOUG £V TOiG avAnTpidiols kai mapd Taig £taipaig Statpifetv. . . .

30. Wallace 1997: 151—52 and ff.; Lape 2006: 139—41. For occasional limitations on other per-
sonal freedoms, however, see Wallace 1993, 1994a, 1994b, and 1996 (cf. Rahe 1992: 196;

Sissa 1999: 154-55).
31. The significance of these “consensual contracts” is the subject of chapter 4.

32. See Euboulos Frs. 67 and 82 (K-A); Philémoén Fr. 3 (K-A).

33. “Hetairai in ancient Athens prayed and made offerings to their patron deity Aphrodité,
just as wives and pregnant women worshipped Hera and Artemis respectively” (Neils
2000: 216). See Thornton 1997: 152. At Korinth, supplicants to Aphrodité actively sought
prostitutes’ help: Athén. 13.573¢c. On the perceived power of Aphrodité in human affairs (“les
puissances de I'amour en Grece antique”), see Calame 1996: 1—20.

34. Athén. 588c. Opinion is divided concerning the presence of “sacred prostitutes”
at some of the goddess’ cult sites. Budin 2008, 2006 denies that there is any credi-
ble classical evidence for the practice of temple prostitution. Cf. Budin 2003a: 148-53,
2004: 102-103; Pirenne-Delforge 1994: 112-13. Contra: Davidson 2004b: 172—73; Dillon
2002: 199-202; Glinster 2000: 27-31; Legras 1997: 250—58, who (at p. 250, n. 5) pro-
vides references to earlier literature. See Beard and Henderson 1997. Archaeologists have
even identified possible sites for sacred prostitution in Greece (Merenda: Kakavoyianni
and Dovinou 2003: 34-35; Piraeus: Steinhauer 2003: 42—43). For the “Hellenization” of
Aphrodité and her loss or minimization of some of her Near Eastern characteristics, see
Budin 2003b: 273-82.
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Within Attika, the shrine of Aphrodité Pandémos, near the Akropolis,*
was said to have been built from the proceeds of one of Solén’s innova-
tions, the state’s purchase and employment of female slaves as prostitutes.
Despite the doubtful historicity of this tale,* the laudatory connection of
democracy’s founder with the foundation of brothels does provide star-
tling insight into a fourth-century Athens that treated prostitution as
a “‘democratic’ reform” (Kurke 1999: 199), “as an intrinsic element of
the democracy” (Halperin 1990: 100). And through its “tax on prostitu-
tion” (pornikon telos), Athens was an active accessory to the sexual labors
of its residents.” Female prostitutes may even have been welcome at the
Thesmophoria,*® religious rites of high exclusivity,** and appear to have
participated prominently in the sacred Adénia festival.® The city’s god-
dess, Athéna, titular deity of crafts, listed prostitutes among her benefac-
tors (Harris 1995: 144—49), and a monument honoring a famed courtesan

35. For the temple of Aphrodité Pandémos (located immediately below that of Athéna Niké
at the Propylaia), see Paus. 1.22.3; Beschi 1967-68; for Aphrodité’s temple on the Sacred Way,
see Travlos 1937; 1.G. II? 4570, 4574-85.

36. Athén. 13.569d-f = Philémén Fr. 3 (K-A), Nikandros of Kolophén FGrH 271/2 F
9. Some scholars flatly dismiss the report as ahistorical (Rosivach 1995; Frost 2002; Henry
2000:505-5006); others accept it (Herter 1960 [1985]: 73 and Pellizer and Sirugo1995: 9); most
seem to find the connection plausible but unproven, sometimes suggesting that municipal
brothels may have existed at a later time but might have been anachronistically attributed to
Solén (cf. Lape 2004: 77; Hartmann 2002: 248-49). Henry (2011: 31) insists that “we should
not discount the possibility of a ‘municipal brothel’ in sixth-century Athens. . .. Solén may
well have provided female sex slaves for Athens’ finest youth.”

37. Pausanias 1.23.2. Andreadés ([1928] 1992: 358) terms Athens’ fiscal involvement “scan-
dalous” (oxavdal@dn). See also Lentakis 1998: 130-54; Pirenne-Delfore 1994: 117. Athenian
sources treat this involvement as unexceptional: see Aiskh. 1.119. On this prostitutional tax at
Athens and elsewhere in Greece, see chapter 5, nn. 8 and 11.

38. Sakurai 2008: 42—43; Brumfield 1981: 84-88; Dahl 1976: 96. See Men. Epitrep. 749-50;
Aristoph. Thes. 293-94; Louk. 80.2.1; Isai. 3.80.

39. Participation in these ceremonies (from which men were excluded) was based on house-
hold affiliation: Burkert 198s5: 242 and nn. 7, 8 thereto. Some scholars (following Aristoph.
Thes. 329-31: Teléws & ékkAnotdoatpev *ABnvaiwv edyeveic yovaikeg) have concluded that
participation was limited explicitly to politides: women “legitimately married to an Athenian
citizen in full possession of his political rights” (Just 1989: 24). In accord: Detienne 1977: 78.
Other scholars, following Isaios 6.49-50, see the festival as open to “women of the commu-
nity” (Pomeroy 1975: 78; cf. Fantham et al. 1994: 87)—variant positions that are reconcilable
if the terms astai and politides are distinguished: see E. Cohen 2000: Chapter 2.

40. Diphilos Fr. 42, 39 (K-A); 49 (K-A); Alkiphr. 4.14.8. For the important involvement of
prostitutes in this festival, see Detienne 1977; Parker 1996: 194; Thornton 1997: 152. See also
Winkler 1990:198—200 and (for detailed consideration of the Adénia festival) Attalah 1966.
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stood on the Athenian Akropolis next to a statue of Aphrodité.# On the
Sacred Way from Eleusis to Athens, an enormous fourth-century dedi-
cation to the prostitute Pythioniké commanded for centuries the pres-
tigious position where one could first glimpse the Parthenon and the
Akropolis—an imposing memorial in a choice location on the most hal-
lowed of Attic thoroughfares (a site and construction, as an ancient com-
mentator observed, truly worthy of a Miltiadés, or a Periklés, or a Kimoén).*
Throughout the city, sites for prostitution appear to have been subject to
no locational bias: brothels “appear mixed in with other businesses and
residential buildings” (Glazebrook 2o01: 53).

This dichotomy in Athenian testimonia about commercial sex is con-
sistent with the bifurcated view of prostitution embedded in the very lan-
guage of ancient Athens, comprising two principal clusters of ancient
Greek words relating to “prostitution,” those cognate to pernanai (“sell”)
and those cognate to hetairein (“be a companion”), verbs that in turn yield
the nouns hetairos(-a) and pornos(é), male and female “prostitutes.” These
two terms encompass what in modern Western societies is a single, albeit
intractably undefinable, concept of “prostitution.”* This Greek binomi-
alism reflects the Hellenic tendency to understand and to organize phe-
nomena not (as we do) through definitional focus on a specific subject
in isolation, but through contrast, preferably through antithesis.” Where

41. Similarly at Sparta, the famous hetaira Kottina had dedicated a statue of herself that
stood proximate to that of Athéna Khalkioikos (Athén. 574c—d). On monuments to prosti-
tutes in Greek sanctuaries, see Keesling 2006.

42. Dikaiarkhos FGrH 2. 266 (= Athén. 594f-595a): ddikvodpevog katd Ty &’ EXevoivog
v lepdv 680V kakovpévny . . . KataoTag o0 &v ¢pavi] TO Tp@tov O TG ABnvag adpopipevog
vews kol TO TOAopa, Syetat Tapd Ty 680V adTiy @kodounuévov pvijpa olov ody Etepov 008
oOVEYYUG 008€V 0Tt TQ peyébel. ToDTO 88 TO pev Tp@TOV, . . . fj Miktiadov ¢rioetev &v oapdg
fj Tlepuchéovg f Kipwvog. Poseidonios FGrH 87 F 14 (=Athén. 594e): Apnalog . . . épacheig
TTvBovikng mMoAN& eig avTiv Katavdlwoev étaipav odoav- kai dmobavovon molvtélavtov
pvnueiov kateokevaoev. Cf. Paus. 1.37.5: pvijpa mavtwv 6méca “‘EXAnoi éotv apyaia Béag
udAtota dov.

43. But ancient Greek (even within its constricted surviving attestations) contained a vast
multitude of words, at least 200, at different registers of usage, relating to venal sexual
exchange. See Kapparis 2011.

44. For the etymology of pernanai, see Benveniste 1969:1.133,1973: 112; Chantraine [1968-70]
1999: 888 (mopvn “franchement different [et plus péjorative] de étaipa”). For hetairein, see
Chantraine [1968-70]1999: 380-81.

45. On this dualistic opposition so central to Hellenic culture that it has been said to have
“dominated Greek thought” (Garner 1987: 76), see Lloyd [1966] 1987: 15-85; E. Cohen
1992: 46-52, 191-94.
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modern Western thought generally posits a broad spectrum of possibilities
and seeks to differentiate a multitude of slightly varying entities,* ancient
Greek assumed not a medley of separate forms, but only a counterpoised
opposition, complementary alternatives occupying in mutual tension
the entire relevant cognitive universe. For modern thinkers, opposites
are mutually exclusive; for the Greeks, antitheses were complementary
(and thus tended to be inclusive). Greek commercial institutions accord-
ingly tend to derive their meaning from their binomial interrelationships
with their putative opposites.” Thus, interest (tokos, literally “yield”) is
either “maritime” (nautikos) or “landed” (eggeios): there is no alternative.”
Where Anglo-American law sets “real property” and “personal property”
at different points on a spectrum that allows for items sharing certain
characteristics of both (“fixtures”), for the Greeks all property is either
“visible” (phanera ousia) or “invisible” (aphanés ousia)®: even the differen-
tiation between realty and personalty tends to be expressed through this
antithesis.”® And so it is not surprising that every manifestation of com-
mercial sex tended to be encompassed within a binomial antithesis.
Modern scholars have generally recognized the fundamental impor-
tance of this dualism to an understanding of Greek prostitution,
but—instead of seeking to identify the counterpoised opposition under-
lying this dichotomy—have tended to interpret these terms “as marking
different degrees on a continuum” (Miner 2003: 21), ignoring the business
context within which prostitution occurred and the cognitive processes
of antithesis through which Athenians interpreted and described this
(and every other) activity. To differentiate hetaira from porné, discursive

46. For the modern tendency “to divide each difficulty into as many parts as necessary the
better to solve it,” extolled by Descartes, see Lévi-Strauss and Eribon 1991: 112.

47. Differing contexts yield differing antitheses. As Davidson notes, “The Greeks often
talked about the world in binary terms as polarized extremes . . . (but) the terms of the oppo-
sition might change all the time. . . .” (1997: xxv).

48. By modern Western criteria, attributions to one or the other category frequently seem
arbitrary. A loan secured by land may be characterized as a “maritime” loan because its
traits as a whole seem to a speaker to fit the “maritime” grouping rather than the “landed”
category. See E. Cohen 1990a; Lipsius [1909-15] 1966: 721; Harrison 1968-71, 1.228, n. 3;
Korver 1934: 125 ff.

49. Modern scholars have again been entirely unsuccessful in abstract efforts to find dis-
tinct qualities inherent in specific objects which would render them predictably either “invis-
ible” or “visible.” See Gabrielsen 1986: esp. 101, n. 7; Bongenaar 1933: 234-39; Koutorga
1859: 6-11, Schodorf1905: 9o ff;; Weiss 1923: 173, 464, 491; Schuhl 1953.

50. Harp. s.v.: ddpavi|g odoia kai davepd; Lys. Fr. 79; Dem. 5.8.
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analysis literally evokes a conceptual continuum “constituted along the
axis of gift- vs. commodity-exchange, identified with the hetaira and the
porné respectively.”! Conventional philologists have sought to separate
the hetairos (-a) from the pornos (-€)°? by identifying, impressionistically,
characteristics seemingly common to one term or the other. The result
has been the joining, not the separation, of the two functions—literally
the creation of a progression focused on “the overlap of their function
(exchange of sex for something of value).”>* Some scholars argue that “in
general” promiscuity is the key to this continuum: a pornos is a man “who
constantly sells his body to different men, whereas a hetairos has a more
long-term relationship with one partner” (MacDowell 2000: 14); a hetaira
engaged in relationships that were “not merely occasional.”* For other
commentators, “emotional attitude” supposedly identifies a pornos (-€) as
“a common prostitute” while a hetairos (-a) is “nearer to ‘mistress’ than
to ‘prostitute.” " But for most analysts, not promiscuity or affection, but
“status” has been the linking characteristic: social position is believed to
differentiate the high-class hétairos (-a) from the street or brothel pornos
(-é)—through gradations of status mediating the many variations in actual
practice.’

51. Kurke 1999b: 179 (paraphrasing Davidson). Cf. Kurke 1997: 145; Davidson 1994: 14142,
1997: 117—27; Reinsberg 1989: 80-86. Proponents of a cultural approach have constructed,
even for the archaic period, elaborate, albeit varying, explanations for the origin and differ-
entiation of the two terms. For example, Reinsberg (1989: 161) believes that hetaira as “cour-
tesan” appeared in the early sixth century in response to the growth of maritime commerce,
which provided surplus wealth to substantial numbers of itinerant traders, a view advanced
earlier by Schneider (1913: col. 1332). But Kurke (1997:111) deems it “no accident that the cat-
egory of the hetaira appears roughly contemporaneously with the adoption of coinage by the
Greek cities.” Cf., however, von Reden’s important insistence (1997) that the polis developed
only after coinage had already come into general usage in Greece.

52. The Greek terms for male prostitute—pornos (plural pornoi) and hetairos (plural hetai-
roi)—are paralleled by porné (plural pornai) and hetaira (plural hetairai), Greek for female
prostitutes. Menander puns on the similarity of name and task for both male and female
prostitutes (hetairoi and hetairai): Men. Parakatathéké (K.-A. 287 = Athén. 571e): menowkat’
£pyov ovY ETadpwV Yap . . . | LA AU AN ETaup@v - TadTd §” Svta ypdppata | TV Tpocaydpevoty
ob 0¢p6dp’ ebonuov motel. (M . . . étap@v added by Zedelius [following Casaubon]).

53. Miner 2003: 21. Cf. Calame 1989: 103-104; Gomme and Sandbach 1973: 30; Herter
1957: 181-82.

54. Cantarella 1987: 50. Cf. Brown 1990: 263, n. 38; Dover 1984: 147.
55. Dover [1978]1989: 20—21. Cf. Lentakis 1999:162.

56. Cf. Hauschild 1933: 7—9; Herter 1957: 1154, 118182, and Herter 1960 [1985]: 83; Peschel
1987: 19—20; Harvey 1988: 249; Calame 1989: 103-104.
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All these interpretations, however, flounder on a common difficulty:
actual usage seems to demonstrate a conflation, rather than a distinction,
in the employment of the terms. Comic writers fuse the two categories.
Diphilos portrays a hetaira sumptuously celebrating the Adonia festival
“with other pornai,” thus explicitly describing a single woman in a single
sentence as both hetaira and porné. Anaxilas similarly describes the same
women indiscriminately as both hetairai and pornai, while Aristophanés in
the Ploutos interchanges hetairai and pornoi.*® The philosopher Kynoulkos
illustrates his allusion to the hetairides of Aspasia by quoting Aristophanés’s
reference to the pornai of Aspasia (Athénaios 569f-570a). Athenian leg-
islation prohibiting male prostitutes’ participation in political life treats
the terms as a couplet, applying the law explicitly, but without differentia-
tion, to both pornoi and hetairoi.>® In court presentations, a single person is
sometimes referred to indiscriminately in a single forensic speech by both
words.® A good example of this interchangeability is the characterization
of Neaira (and of her daughter Phané) throughout Demosthenes 59 where
Apollodéros oscillates “between treating Neaira as a classy and expensive
hetaira and as a common prostitute.”® In his speech against Timarkhos,
Aiskhinés employs a similar fluidity of terminology: dealing with legisla-
tion precluding certain political activity by those who have acted as either
pornoi or hetairoi, Aiskhinés acknowledges explicitly that Timarkhos could
be characterized as either (§§50—51)—but expresses reluctance even to use
the term pornos® and entirely refrains from designating Timarkhos as
hetairos. In contrast, other speakers sometimes employ the word hetaira to
encompass all aspects of female prostitution (from the most dependently

57. ToOALTeA®G Addvia | &dyoug étaipa ped Etépwv mopvdv- (Fr. 42 [K-A], lines 39—40).

58. Anax. Fr. 22 [K.-A], lines 1, 22, 31 (hetairai at the beginning and end, but in the middle
pornai). Aristoph. Plout. 149-55 describes Corinthian hetairai and pornoi as acting in exactly
the same fashion (kai 1dg v’ £raipag ¢paoct tag Koptvbiag . . . kai Tovg ye moidag $paot tadtd
T0DTO Spav . . . TOLG TOPVOLG).

59. fj memopvevpévog fj Etatpnkag (Aiskhin. 1.29). Cf. Dem. 19.233.
6o. See Dem. 48.53, 56; Aiskhin. 1 passim. Cf. Dem. 22.56.

61. Fisher 2001: 185. Similarly: Gilhuly 2009:44, 1999: 23; Carey 1992: 140—41; Kapparis
1999: 408-409. Miner argues that the seemingly “remarkable level of inconsistency”
(Davidson 1997: 73) in prostitutional terminology here is actually “an integral part of
(Apollodoros’s) rhetorical strategy” (Miner 2003: 20).

62. See especially Aiskhin. 1.37-38, 4041, 45, 51-52, 74—76.
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debased to the most independently magnificent),* while the word porné
is occasionally used to describe a woman clearly in a long-term relation-
ship.* Even advocates of a clear differentiation between hetaira and porné
concede that, in practice, “the distinction” between the two terms “is not
always sharp” (MacDowell 2000: 14), “the boundaries between these roles”
“not precise . . . not clearly defined” (Miner 2003: 20, 35). Dover, in his
detailed study of “popular morality,” concludes that for the Greeks, “sub-
mission in gratitude for gifts, services or help is not so different in kind
from submission in return for an agreed fee” (Dover [1974] 1984: 152). For
this reason, perhaps, the hetaira of discursive poetics is sometimes a cha-
meleon: “The pressure and anxieties of the male participants occasionally
refashion her as a porné” (Kurke 1997: 145-40), and in certain contexts
“hetaira and porné (become) interchangeable terms.”®

This interchangeability in usage has caused some scholars to call for
yet more research to resolve these contradictions.®® Others have increas-
ingly despaired of identifying meaningful distinctions between the two
terms and have proclaimed the uselessness of impressionistic or semiotic
searches for objectively distinguishing characteristics inherent in the spe-
cific terms.” Less equivocally, certain social historians (for whom hetaira
and porné are two words covering a single form of exploitation®) eschew all

63. See, e.g., Dem. 59.122, where the term “encompasses all forms of prostitution . . . from
expensive courtesans to common prostitutes established in brothels” (Kapparis 1999: 422—23).

64. See Lysias 4.19; Dem. 59.30.

65. 1997: 219, n. 110, speaking of their relation to “the sacralized public space identified with
the Basilinna.”

66. Miner, who has analyzed the use of these words only in Demosthenes 59, envisions a
future research program focusing in detail on their employment in other orators, especially
Aiskhinés (2003: 20, n. 3). A decade earlier, Brown was already lamenting the absence of a
systematic exploration of prostitutional nomenclature (1990: 248).

67. Kapparis 201: 223 (“despite a long debate the results remain inconclusive”); McClure
2003: 266 (“the word [hetaira] is used later, and interchangeably, with porne”). Cf. Kapparis
1999: 408; Davidson 1997: 74; Flemming 1999: 47 (regarding Greek-speaking areas of the
Roman Empire).

68. For these observers, all women in Attika, other than “wives” or “potential wives,”
supposedly constitute a single group “open to free sexual exploitation” (Just 1989: 5, 141).
Similarly: Brown 1990: 248-49; Keuls 1985: 15354, 199—202; Henry 1992: 262, 2000: 504.
Some savants, following Hesiod (Works and Days 373-75), even deem marriage the func-
tional equivalent of prostitution, and therefore term the hetaira an “ersatzfrau” (Reinsberg
1989: 87), indistinguishable in her nullity from a wife. Davidson 1997: 125: “Hetaeras are
closer to wives than (to) prostitutes.” Cf. Davidson 1997: 132—33; Henry 1986: 147 (pace
Ogden 1996: 102).
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real distinction between the terms, as do some commentators of a symbolic
orientation (for whom “imaginary history” is more real than “historical
reality”®’). Both of these schools summarily reject the abundant testimonia
purporting to describe how glamorous and brilliant hetairai, wealthy and
independent, occupied a prepossessing position in Athenian life, and (like
Periklés’s Aspasia) sometimes even made important contributions to Attic
civilization and politics.”® Read literally, such accounts present the hetaira
“as the first ‘liberated woman,” a desirable, refined companion” (McClure
2003b: 2), a sharp contrast to the slave pornai laboring in brothels (see
the section “Weaving a Web of Dependence” in chapter 2). But for both
the school of exploitation and that of symbolism, these passages are not
to be read literally. For the former, the recurring allusions to sophisticated
and successful hetairai, and the stories illustrating their wit and prosper-
ity, are deleterious myth and false romanticization: the “refined hetaira”
is “a fabrication of the male mind” (Keuls 1985: 199). For the latter, the
hetaira is “a socially marginal figure” recreated as a cultural icon by the
“representational modes and textual strategies” of male commentators
in antiquity (McClure 2003b: 3). No consideration is given to recurrent
forensic assertions that male hetairoi sometimes occupied positions of
high state importance.” Evidence for highlypaid, socially significant hetai-
rai is scorned as “superficial and uncontextualized reading . . . that can-
not be taken as an accurate assessment of the lives of actual courtesans,
nor even of the Greek literary tradition” (McClure 2003b: 2). The actual
content of surviving manuscripts is considered mere “facticity” obscuring
“the discursive structures of our texts” (Kurke 1999: 23). Thus, separated
from her fictive cultural pretensions, her putative independence exposed
as a mere false manifestation of the Athenian male imaginaire, her wealth
a manifestation of her true poverty (see McGinn 2004: 52—53), the intellec-
tually capable and highly paid hetaira emerges as indistinguishable from
the contemptible porné.

69. Kurke 1999: 23; 2002: 88.

70. See, for example, Pl. Men. 236bs; Xen. Oik. 3.4 ff;; Plut. Per. 24; Alkiphr. 4.19;
Athén. Book 13. For further evidence and context, see the section “Selling ‘Free’ Love” in
chapter 2; Davidson 2004; Pirenne-Delforge 1994: 283, n. 49; Brulé 2001: 230-31; Garrison
2000: 294: n. 28; Mossé 1983: 63-66; Dimakis 1988; Reinsberg 1993: 80-86; Helbig
1873: 195; Henry 1985 passim.

71. For the alleged political prominence of some male prostitutes, see chapter 3, pp. 70-72.
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But an investigation of commercial factors—the conditions and values
governing sexual labor—offers an alternative approach to understand-
ing these two terms, one through which we need not conflate (at least in
business contexts) the terms hetairos,-a and pornos, €. The Athenian work
ethics discussed in chapter 2 confirm and explain, in an economic con-
text, the theoretical antithesis distinguishing the terms hetairos, -a and
pornos, -€. Conforming to society’s expectations of a free person, the hetai-
ros, -a functioned independently, that is, not under the control of another
person. A pornos, -¢ labored under servile conditions. Porné and its cog-
nates therefore tended to be derogatory,’? and hetaira, euphemistic®>—an
“urbane” distinction in usage explicitly attributed to the Athenians by later
Greek commentators.”* Accordingly, Antiphanés in Hydria denominates
hetaira as a term inherently “fine” (kalon), although sometimes tarnished
by the actual behavior of some of its practitioners.”” Menander in the
Parakatathéké illustrates the euphemistic sense of hetaira by punning on
the similarity in sound between the words for male and for female courte-
sans (which are identical in the genitive case [hetairdn] except for a differ-
ence in the syllable emphasized in the masculine and feminine forms).”®
Similarly Dionysios of Halikarnassos notes that the term hetaira had come
to be applied euphemistically to those formerly referred to as “sex-workers”
(tais mistharnousais taphrodisia).” But this euphemism carried economic
significance. According to the speaker in Demosthenes 57, from servile
(doulika) activity “many Athenian women (astai) rose from poverty to

72. “the more disgraceful and slanderous of the two terms” (Miner 2003: 20, n. 3).

73. See Pirenne-Delforge 1994: 283, n. 49 (“exalted” or “high-class” not an inappropriate
characterization of hetaira); McClure 2003b: 13 (“the term [hetaira] by definition functions
as a euphemism”).

74. Plut. Solon 15.2—3: A 8’00v oi vedtepol Todg Abnvaiovg Aéyovot TG TOV TPAyHATWY
Svoyepeiag Ovopaot xpnotoig kai pthavBpwmolg émkaldnrovrag doteiwg vmokopileabat, Tag
u&v mopvag Etaipag, Tovg 8¢ popovg ovvtdgels K.T.\. kalodvTag.

75. dvtwg étaipag. Al pugv d\at tobvopa | BAdmTovat Toig TpomoLg yap Svtwg dv kaov. Fr. 210
(K-A). Cf. Brown 1990: 248.

76. Mévavdpog év Tlapakatadnkn and t@v étapdv todg étaipovg StaotéMwv ¢not-
nenomkat’ Epyov ovx Etaipwv ydp, pilat, | pa A AN Etap@v- Tadtd 8’ dvta ypappata | Thv
TPOCAYOPEVALY 00 0QOSp” eboxnuov ToLel.

77. Ant. 1.84.4: v Aovnav- Eott 8¢ tovTo EAAvikov Te kai dpyaiov émi Taig pobapvoioalg
Tadpodiola Tibépevov, ai vov edmpeneoTtépa KA OEL £TAlpaL TPOCAYOPEVOVTAL.
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riches” (Translation: Bers 2003).”® Myrtilos characterizes “true compan-
ions” (hetairdn) as able to provide affection without taking inappropriate
economic advantage.” Anaxilas similarly distinguishes porné from hetaira
precisely on monetary grounds: unlike the porné, a hetaira is in a position
to generate kharis by providing her services without charge (when she con-
siders the situation appropriate).*® Kharis, the undertaking and dispens-
ing of reciprocal obligations and favors, is often seen to lie at the heart of
free Athenian culture.®' In chapter 2, therefore, I consider in detail—from
an economic perspective—how hetairai sought (and often were able), to
conform to Athenian free work ethics, unlike pornai.

78. §45: moAN& Sovhikd kal Tamevd mpaypata Tovg éAevBépoug 1y mevia Praletat motelv. . . .
dotal yovaikeg, moAdai § éx mevijTwy mhodaotat vov.

79. Athén. 571¢: epl T@V SvTwg ETap®@v TOV Adyov memoinpat, Tovtéotv T@V dpthiav ddolov
OUVTNPELV Suvapévawv.

8o. gav 8¢ T1¢ petping Exovoa Xpnudtwy | Toig Seopévolg TV@V DTTOLPYT TPOS XApLy, | €k ThG
étapiag étaipa tobvopa, | mpoonyopevdn. Kai od viv odx @ Aéyeig | mopvng, étaipag 8’eig
Epwta Tuyxavels | EnAvbwg (Neottis: Fr. 21 [K-A)).

81. See the section “In Conflict: Purchased Sex and Elite Homoerotic Culture” in chapter 3.
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Prostitution as a Liberal Profession

AT ATHENS A working individual might seek recognition as a practitio-
ner of a “liberal profession” (eleutherios tekhné, “an occupation appropri-
ate for a free person”).! For the Athenians, the social acceptability and
moral standing of human labor was largely determined by the conditions
under which work was performed. Pursued in a context characteristic of
servile endeavor, prostitution—like all forms of slave labor—was con-
temptible. Pursued under conditions appropriate to nonservile endeavor,
p